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Abstract

This study was set out to find an explanation for striking difference in number of terrorist attacks between France and Germany. The central argument aimed to prove that the explanation for this difference can be found in the existence of the banlieues. The segregation, marginalization and discrimination of minorities and Muslims results in resentment against the state. A comparative approach is conducted, by use of Mill’s method of difference. The cases of France and Germany are compared, in which Germany counted as a control case. The findings showed a clear difference in spatial and social segregation, as well as differences in the level of resentment against the state. By looking at different aspects of discrimination and marginalization, a clear pattern of rejection of Muslims living in the banlieues by the French state was found. These differences can thus explain the difference in number of attacks, as the findings show that there is a correlation between segregation and marginalization and radicalization.
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1. Introduction

1.1. empirical puzzle

The beheading of Samuel Paty, a French teacher who showed the Charlie Hebdo cartoons during one of his classes, shocked the world and started another chapter of jihadist attacks in France. It was another addition to the long list of jihadist attacks that followed the attack on Charlie Hebdo on 7 January 2015. Several other attacks happened in Europe since the murder of Samuel Paty, which also contribute to fear of a new spike of deadly terrorist attacks in Europe. In the same way, as happened in 2015, jihadist attacks seem to have inspired other jihadists to resort to violence (Warrel, Jones, Solomon, & Mallet, 2020). Terrorist attacks that occur in disparate countries have a wide range of motives and explanations, but it is clear that the murder of Samuel Paty and the attack on Charlie Hebdo had the same cause. Both attacks were committed due to strong reactions to the publication of cartoons of the Prophet Mohammed (Packer, 2015). Although in the past there have been violent reactions to cartoons in other countries, such as the attack on a Danish cartoonist in 2005 (Sjølie, 2010), recently these attacks have occurred with higher frequency in France.

In the period from 2014 till 2019, France saw 49 attacks with a jihadist motive, although not all were carried out to violent conclusion. When we compare France to similar countries, we can see an interesting empirical puzzle emerge. For example, whereas France witnessed 49 attacks between 2014 and 2019, Germany ‘only’ saw ten similar attacks. Looking at the arrests on possible jihadist activities in the same period, the difference is even more striking. In France, 1842 people were arrested on grounds of possible jihadist activities, in Germany ‘only’ 189 people were arrested on those grounds.

	Table 1: Jihadist attacks in Europe from 2014 till 20191
	
	

	
	Attacks
	
	
	Arrests
	
	

	
	
	
	
	
	
	

	
	France
	Germany
	UK
	France
	Germany
	UK

	
	
	
	
	
	
	

	2014
	1
	0
	X
	188
	16
	X

	2015
	15
	0
	X
	377
	21
	X

	2016
	5
	4
	0
	429
	25
	X

	2017
	11
	1
	14
	373
	52
	X

	2018
	10
	4
	4
	273
	43
	X

	2019
	7
	3
	3
	202
	32
	X

	
	
	
	
	
	
	

	Total
	49
	12
	21
	1842
	189
	X

	
	
	
	
	
	
	


X: no data available.

The table above shows the data on Islamic terrorist attacks that have happened, which is useful to clarify the difference between France than in Germany. When comparing the population size of each country, this problem is not only absolute but also relative. The overall population of Germany is slightly larger with around 80 million citizens against roughly 66 million in France. On top of that, the Muslim population roughly equal, around five million2. This striking difference, both of the number and frequency of attacks provokes a crucial question: why this is happening, what are the causes of this different experiences of France in comparison to other countries?


1 Source: (Europol, 2015; Europol, 2016; Europol, 2017; Europol, 2018; Europol, 2019; EUROPOL, 2020)

2 The data for Germany came from the European Commission (2020), whereas the data for France came from Statista Research Department (2021).
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A key difference between between Germany and France can be found in the existence of the banlieues. Because some are saying that the beheading of Samuel Paty showed once again that the immigration policy of France is lacking (Onishi & Méheut, 2020). Banlieues have been a problem for many years in France. With poverty rates being three times higher than in the rest of France. Also, there is estimated that half of the people living there are direct or indirect from foreign heritages (Renout, 2018). A former major of a banlieue even goes as far as calling it a ‘new form of apartheid’ due to the fact that different demographic groups are strictly separated (Renout, 2018). In Trappes, a banlieue near Paris, a sort of parallel society has emerged (Nieuwsuur, 2017). Unemployment and segregation have allowed for religious fundamentalism to tighten their grip on the area. The case of a man living in Trappes is an illustrative example of this process. During the riots in 2005, he was concerned about what would happen if the French government did not intervene, twelve years later he has devoted himself fully to Islam and feels no emotional connection with the French Republic anymore (Nieuwsuur, 2017). His belief in the French nationality has been replaced with an overall Salafistic identity, which directly opposed the French secular identity (Nieuwsuur, 2017). This indeed shows that there are issues with segregation in France, which could be causes for the striking difference in violent attacks. Especially when considering that the German integration process can be deemed as quite successful (Ofman, 2020).

Although this might be true, it is still the perpetrators who decided to resort to violence, it is not the immigration policy that is forcing them. The immigration policy enables something which allows for these violent ideas to flourish, but it is still a personal choice to use violence. It is statistically very unlikely that it just so happens that France has more violent Muslims than Germany, as the Muslim population is roughly equal in absolute terms. More so when considering that almost anyone can become a perpetrator under the right conditions (Slim, 2008). Therefore, the goal of this thesis will be to provide an answer to the question: What explains the difference in the rate of jihadist attacks between France and Germany in the last 7 years? How do demographic living patterns contribute to the rise of religious violence against the secular state?

The central argument will look at the banlieues to explain this puzzling variation between France and Germany. The argument addresses an empirically important question – why France has more attacks – but goes further in its generalizability by explaining how living patterns can increase the likelihood of violence. Not only does the clear difference in attacks provide an interesting scientifical puzzle as to why this is, but it can also help to create a better understanding of certain dynamics. Multiculturalism and migration have been the topics of intense debate in Europe over the past decade. A clear comparative study on the connection between marginalisation and jihadism has not been conducted yet, and therefore the arguments of this paper help to fill an empirically and theoretically significant gap in the literature on religious violence in secular states. Moreover, filling this gap and thus contributing to the scientific understanding of the topic can help in solving societal problems. Looking behind external causes and one-sided explanations as religion as the malefactor can help ease societal tension on this topic.

1.2. Central Argument

Answering the research question, of how demographic living patterns contribute to the rise of religious violence against the secular state, starts with understanding of the relation between two key factors and how violence and then specifically jihadi violence can occur. Based on different theories,
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the central argument will showcase how the banlieues can explain the difference between France and Germany. When looking at structural violence, we find that a necessary condition is that the violence seems legitimate to the perpetrator and that it seems culturally accepted (Whitehead, 2007). This can be done by either bypassing one’s own moral objections or by denying their own responsibility (Slim, 2008). Religion is a useful tool in achieving both of those aims. Due to the all-encompassing metaphysical explanatory power of religion, it can be used to morally justify almost everything (Silberman, 2005). This is the first key factor; religion as a way to meet the necessary condition for violence.

The second key factor is maybe even more important in understanding the roots of the striking difference between France and Germany; the role of Islamic identity within secular and liberal democratic societies. The basis of a liberal democracy is the protection of an individual’s liberty; the collective should never interfere with someone private identity (Habermas, 1995). In other words, in a liberal democracy, the private identity is not subsumed under the collective identity. This has led within liberal states to the forming of identity politics; one's identity should be recognized by the collective (Fukuyama, 2018). This can present a clash between the secular identity and the Islamic identity; the Islamic identity seeks worth from the collective whereas the liberal identity seeks this worth from the inner self (Fukuyama, 2006). This is the second key factor; the absence of recognition of the individual identity.

It is important to start with explaining the situation in the banlieues and how this can form a breeding ground for jihadism. Historically, only the lower class lived in the banlieues, and due to prejudices, they were more or less banned from normal society (Angélil & Siress, 2012, pp. 57-59). Nowadays, the French police describe the banlieues as areas that are isolated and cut off from adequate public services and inhabited by mostly first- and second-generation immigrants (Body-Gendrot, 2010, p. 657). This segregation is underlined by the difference in treatment of the inhabitants of the banlieues by the police and the French society. One study showed different treatment of minorities in France by the police. Minorities were stopped and searched way more often than other groups (Jobard, Lévy, Lamberth, Névanen, & Wiles-Portier, 2012). Also, the French job market discriminates against Muslims, as there is evidence that suggests that Muslims earn significantly less than non-Muslims for the same jobs (Adida, Laitin, & Valfort, 2010). This creates a situation in which people from the banlieues have difficulties moving to better places. The more disadvantaged the neighbourhood, the harder it is to move to better places (Pan Ké Shon, 2010). These trends show that the people from the banlieues are both societally and physically segregated from the rest of France. People who live in the banlieues are not only not able to move up in society, but they are also treated differently.

As already mentioned, both identity and society’s reaction to an individual’s minority identity are key factors in explaining the prevalence of religious violence in secular societies. Identity always seeks recognition, and people may feel excluded or disenfranchised if they feel their identity is not being recognized. When this is combined with the clash between Islamic and liberal identities, collective versus individuality, it becomes clearer why violence may result. Second and third-generation immigrants, may feel caught between two worlds. Their families still uphold the Islamic and thus collective identity, whereas they are born in a society that has an individual identity (Roy, 2004). They must find their own identity, but feelings of exclusion of disenfranchisement may make them vulnerable to extremism (Silke, 2008). This is due to the way jihadism, and then especially the way Bin Laden formed the conception of jihadism, works. Jihadism believes that it is the duty of every Muslim to create a Salafist world (Hashim, 2001). But the way Bin Laden reformed jihadism, made
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contributing to the jihad more important than living according to the rules of Islam (Hashim, 2001). It created an opportunity to play in the hands of those struggling with their identity; your identity becomes being part of the Jihad (Choudhury, 2007).

This due to the change in boundaries in which the choice for one's identity is made. Violence can spike when the boundaries in which someone identity is formed are shifting (Fearon & Laitin, 2000). These boundaries are constantly shifting for those caught between the two worlds, as both live by different standards and scopes of what is considered to be a good life. This can increase the urge for an individual to be accepted within a group, as then the boundaries in which he can form his identity are finally set (Fearon & Laitin, 2000). Which then will allow him to form his identity. Most jihadi groups do not start as violent groups, they often radicalize over time. Important factors for this are both internal as external; internally they seek recognition and praise, externally they experience all sorts of discrimination and feel unfairly treated (Silke, 2008). This aligns with the key factors described at the beginning of this argument and can explain why the struggle within the banlieues can result in violent outbursts. It is then also important to keep in mind that this is only a small fraction that eventually find comfort in a violent identity; only a small fraction of those living in these conditions turn violent. However, that these conditions enable people to turn to violence, to make violence feel legitimate to some, makes looking at these conditions highly relevant. The more these conditions are present, the higher the probability that this leads to violence.

Living in segregate societies can cause an us-versus-them feeling, the acceptance from the religious community can feel as if God is on their side, and the resentment against the French society can cause something to feel like an attack on the core values of the community. A community that does recognize their inner worth, whereas the society that attacks them does not. Especially when considering that religion can tend to create the feeling that divine right is more important than the societal government (Silberman, 2005); their separate society and its core values become more important than the French society. This then of course increases the chance that the jihadi ideology can flourish, that individuals feel the urge to use violence, both to do something about the unjustness and to seek recognition. When these feelings are present in a large subset of the population, jihadist propaganda can prey upon vulnerable individuals, leading to some resorting to terrorist violence against the secular state. To summarize the central argument, the segregation in the banlieues and the inability to participate in normal society creates resentment against the secular state. This resentment enables more extremist views of Islam to flourish and gain influence in France. Consequently, the probability of radicalisation increases. This then logically results in the following hypothesis: The segregation, isolation, and disenfranchisement of the Muslim inhabitants in the banlieues increases the chance that the jihadi ideology can flourish, and thus the chance that religious violence will occur.



1.3. Alternative explanations

1.3.1 Targeting of France by Islamic State (IS)

The first alternative explanation can be found in the specific targeting of France by IS. After the Bataclan attack on the 13th of November 2015, which killed 129 people and injured even more, the consensus between the leaders of the Western world was that it was an attack on the Western values of ‘freedom’ and ‘democracy’ (Muro, 2015); IS itself responded that the attack was specifically targeted against France (2015). This gives merit to the idea that the explanation for the difference in
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attacks could indeed be found in the positioning of IS, rather than an internal problem. Combine this with the specific targeting of banlieues and French prisons to recruit jihadi fighters by IS (Tolis, 2019), and it is easy to see how this might created the difference. The idea that IS specifically targeted France can be based on two things, the role of France in the coalition against IS and on France being an example of Western values.

When focussing on the construction of the coalition against IS, it becomes clear that in September of 2014 both France and Germany supported the call from the United States (US) to form a coalition (Cîrlig, 2015). It was thus not France, but the US which was the leading force behind the coalition. When then focussing on France being a prime example of Western values in the eyes of IS, there are also problems with the assumption that this is the main force behind the attacks on France. When drawing comparisons with al Qaida, the terrorist organisation from which IS emerged, a clear difference can be seen. AL Qaida did clearly target the US and its citizens, with Bin Laden stating in 1998 with the Declaration of the World Islamic Front that it was the duty of every Muslim to kill Americans, both civil as military (Hashim, 2001). This resulted in multiple attacks of al Qaida in the US, most notoriously the 9/11 attacks. An important difference between the 9/11 attacks and the attack on Bataclan was who committed the attacks. Al Qaida did target the US, and trained terrorists to carry out the attacks (9/11 Memorial & Museum, n.d.), whereas the attackers from Bataclan and Charlie Hebdo radicalized in Europe and were from French nationality (Davis, 2016). This explanation would be good if the attackers did not come from France, but as they do, this explanation clearly looks past the question as to why more people in France were susceptive to the jihadi ideology than in France. Moreover, when focussing on the recruitment of jihadi fighters by IS, it is clear that the causation of the attacks in France is not because IS targeted more people became more susceptive to their ideology, but actually the other way around. IS targeted the banlieues and the French prisons to recruit fighters because of the conditions that were already present in these areas. IS can be seen as a rational actor, thus seeking the opportunities that maximizes their results (Tolis, 2019). IS targeted the France because of already existing conditions, merely exploiting them. Therefore, this can never be sufficient explanation as it does not explain why these conditions were already in place.

1.3.2. Immigration as a way of deploying fighters

Another alternative explanation could be the possible spill over effects as a result of the immigration stream from the middle east to Europe. Nesser, Stenersen and Oftedal (2016) argue that IS has indeed used the chaos to transfer personnel to Europe. However, there seems to be no consensus on this theory. Nevertheless, there are general theories that warn of the possible spill over effects that big refugee streams can accommodate (Salehyan & Gleditsch, 2006). Refugee streams can accommodate all sorts of criminality and violence, from weapon trade to human trafficking. This then can cause a spill-over of violence from the original conflict to the receiving state (Salehyan & Gleditsch, 2006). Following the rhetoric; the more immigrants a country takes in, the bigger the bigger the chance of spill over effects.

In France, both Marcon and the far-right Front National made a big issue out of the many immigrants that came to Europe (Firmonasari, Udasmoro, & Mastoyo, 2020). While in Germany these perceived threats were not as urgent on the political agenda (Czymara & Schmidt-Catran, 2017), suggesting that the problems concerning spill over effects were bigger in France than in Germany. However, there seems to be no empirical evidence to back this claim. Just looking at the immigration rate, the total opposite seems to be true.
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Table 2: Asylum and first-time asylum applicants3

	
	Year
	European Union
	France
	Germany
	United Kingdom

	
	
	(28 countries)
	
	
	

	
	
	
	
	
	

	2014
	626 965
	64 310
	202 645
	32 785

	2015
	1 322 285
	76 165
	476 510
	40 160

	2016
	1 260 920
	84 270
	745 160
	39 735

	2017
	712 250
	99 330
	222 565
	34 780

	2018
	664 410
	137 665
	184 180
	38 840

	2019
	744 810
	151 070
	165 615
	46 055

	2020
	x
	93 470
	121 955
	x

	
	
	
	
	
	

	
	Total
	4 141 640
	706 280
	2 118 630
	232 355

	
	
	
	
	

	X: No data available
	
	
	
	




The data in the table shows that Germany took in more than 50% of all asylum seekers that came into Europe in the last seven years. France on the other hand took in one-third of the asylum seekers Germany took in. When comparing this to the data given in Table 1, it also shows that this alternative explanation is a very unlikely to be a sufficient explanation. At the peak in 2015, France noted 15 jihadi attacks. This happens to also be the peak of the immigrant stream coming to Europe. However, in 2015, France only took in 76.165 asylum seekers, not even 6% of the total that came to Europe that year. Germany on the other hand took in 400.000 more asylum seekers than France and noted zero jihadi attacks. Another reason why the immigration stream can never be a sufficient explanation, is because most of the attackers came from Europe (Davis, 2016). In the case of the Charlie Hedbo attacks, they were also already radicalized before the rise of IS and the refugee stream begun (Kepel, 2015), ruling out their radicalisation being a result of possible spill overs Therefore, this cannot be a valid explanation for the difference in France and Germany, as the empirical data would then suggest the opposite outcome



1.3.3. Laïcité and the securitization of Islam

The third alternative explanation that will be look at is the role of the securitization of migrants by Western states combined with laïcité4 in France. Securitization of migrants can be seen as trying to defuse the threats migrants are presumable posing on a society. The securitization of immigration can be seen as a reaction of the State to the revivals of religious/ethnic groups, thus that they raise issues, like poverty or discrimination, based on their religion/ethnicity (Kaya, 2010). States seem to have interpreted this revival as a threat to their own society, as the states get call out on their core principles and practices. This securitization is often combining the fear of migrants with major problems such as criminality and violence. This often results in xenophobic rhetoric, for example speaking about an invasion of the ‘other’ (pp. 46-48). This same rhetoric is found in Frances its laïcité. The precise definition of laïcité is difficult to grasp, as it is a result of a long evolving relationship between Church and State (Colosimo, 2017). The French republic should be strictly secular, according to the law from 1905, by not recognizing cults and thus avoiding interference and discrimination (Colosimo, 2017). With



3 Source: (Eurostat, 2021)

4 Laïcité is a specific French version of secularism and find its origin in a law from 1905 (Colosimo, 2017).
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the rise of influence of the Front National interpretation of laïcité, which strongly relies on homogeneity and refuting the trend of multiculturalism, the dominant interpretation of laïcité can best be described as the struggle between the republic and communities whose loyalty does not lie with the Republic (Almeida, 2017). This then logically results in the securitisation of migrants, as this is the way forward to protect the Republic and its laïcité (Almeida, 2017). However, the strong rhetoric and measures to ensure this securitization of the laïcité seems to prevent the children of immigrants to incorporate within society, as they remain to be seen as a threat and are therefore not treated equally (Alexander, 2013). This would then, by itself, create a vicious circle. Hence, the threat of violence continues to exist. This could, therefore, be a very logical explanation to the question of why France has had more jihadi attacks; the reason being the way laïcité positions itself relative to immigrants and Muslim in particular.

It is argued that the securitization squeezes Muslims in Europe between individualization and institutionalization of Islam (Kaya, 2010), which in essence is the same as argued in the central argument although with a different perspective. The central argument focuses on the societal struggle, Kaya on the religious struggle. Nevertheless, this shows that even if the securitization of Islam is a valid explanation, it is only a part of the puzzle. Thus, reinforcing the central argument. That laïcité, or secularism, can form an explanation on its own is very unlikely. Although more strongly present in France, this xenophobic rhetoric is also present in Germany. The Patriotic Europeans Against Islamisation of the West, PEGIDA, originates from Germany. PEGIDA is an organization that started in 2014 in Dresden, with a protest march against the immigration policy of Germany (Czymara & Schmidt-Catran, 2017, pp. 737-738). PEGIDA is an organization that is against the so-called ‘Islamisation’ of Western society, claiming it being violent and degrading Western values (PEGIDA, n.d.). Since the introduction in Dresden in 2014, daughter/sister movements in Sweden, Belgium, the Netherlands, the United Kingdom and France have been set up (PEGIDA, n.d.). Thus, the rhetoric behind the renewed laïcité also present in Gemany and all over Europe, and not only in the politicizing of the securitization of migrants but also under the masses. Therefore, the French rhetoric and positioning of the securitization of migrants are far from unique in Western Europe. As arguably the biggest anti-Islam movement in Europe stems from Germany.



1.4. Methodology

1.4.1. Methodology

There is chosen for a qualitative research design because of way the central argument is structured. As there are more case-specific variables involved in trying to answer the research question, there is not as much generality as when the theory of realism is used for example (Mahoney, 2007). Also, a new hypothesis is formulated, and a quantitative analysis would restrict the research to look at known variables. The approach itself is a cross case comparison, using Mill’s Methods of Difference. For the two selected cases a similar route towards the independent variable will be taken, with two crucial differences between the cases (Skocpol & Somers, 2009). The existence of the banlieues and the outcome in the number of attacks. Using this method helps to validate the central argument as it looks at two mostly similar cases and follows for both the route to the outcome (Skocpol & Somers, 2009). Because of the similarity of the cases the findings will have more validity and generalisation as it clearly shows the causal connection. A Method of Similarity/Agreement would not work in this case, as that calls for similar outcomes in on the first eye very different cases. By again following a similar route in both cases, similar findings in possible causal variables would then show a causal connection as
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even in most different cases a same causal mechanism can be found (Skocpol & Somers, 2009). This however will not work for this research, as France is with its number of attacks an extreme case (Gerring, 2017). Therefore, Mill’s Method of Difference will be used.

1.4.2. Case selection

There are different theoretical approaches to selecting a case design. The case of France is an extreme case, meaning that the variation in X and Y is more extreme. Therefore, the relationship between the two variables becomes more transparent (Gerring, 2017, p. 68). Extreme cases can be both intrinsically interesting, due to the presence of a phenomenon in an extreme measure, but also methodologically. This methodological merit comes from the promised variation in the variables (Gerring, 2017). For this research, it is the independent variable of the number of attacks that matter, as that is what is tried to be explained. The high number of attacks in France makes this an extreme case, and with the addition of a control case, which is thus not an extreme case, the relationship between the dependent and independent variables should become clearer. Moreover, the case of France can also be considered a deviant case, which is often used to find new causal factors (Gerring, 2017, pp. 75-79). A deviant case is used to gain theoretical understanding of why certain ‘deviant’ cases are different from standard cases. The question that arises in a deviant case is why does the case deviate from the general model? This is exactly what is tried to be explained in this research; why does France differ from Germany and the United Kingdom while having to deal with the same generally accepted causes (influence from IS, immigration). Therefore, the aim is to find new causes that can explain Y, which is exactly what this research is set out to do. However, it is important to test the newly found causes against other cases, as otherwise, the significance of those findings will be unclear. This does form a problem on the analysis level of this research, as it is difficult to find more deviant cases that are compatible. There is only a limited amount of Western European countries, with the same background conditions. Therefore, it is more logical to look at the most-similar case approach, as this compares two cases with similar background conditions, but with vastly different outcomes. The goal of this type of approach is to unveil the factors that do differ, as no two cases can ever be fully similar, which are theoretically plausible to be causes of Y (Gerring, 2017, pp. 79-82). Consequentially, the two cases should have similar background conditions as otherwise, they are not most-similar.

When selecting a case to compare France with, it is important to take a couple of things into account. The period in which the religious violence in France spiked was mostly at the same time as the rise of the Islamic State (IS), which also claimed some of the terrorist attacks that have happened in Europe during that time. It is important to realise that this external factor is one of significant importance, to avoid omitted variable biases. The relation between IS and the European Union (EU) has almost certainly been of influence in the spiking in jihadist attacks in Europe since 2014. Although not being the main subject of this research, it is important to choose a state within the EU of similar importance and size. Otherwise, the influence that relation has had on the jihadists attacks in Europe will most likely result in flawed findings of this research. Therefore, only Germany and the United Kingdom (UK) remain, for which you could argue that Germany has a more significant position within Europe due to the Brexit and the exception position the UK has always had. This makes that Germany is the most comparable with France. Regarding their position within the EU, both on the mainland of Europe, and having roughly similar Muslim populations, they appear to be the most similar. Also, the way they conceptualize terrorism is relatively similar to one another, Therefore, the two cases that will be compared are the cases of France and Germany.
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1.4.3. Methods

. Due to the dynamics described in the central argument and the effects of the interaction between the two levels, evidence will be collected from both the individual as the institutional level. To do this, data such as scientific literature, ethnographies, surveys and already conducted interviews will be used to triangulate the different steps that are presented in the central argument. By doing so, the hope is to find valid results, thus increase the quality when sufficient evidence is found to accept the set hypothesis. There is aimed to use as much primary sources as possible, for example looking at experiments to see if there is job market discrimination, but due to research limitations also secondary sources are used. There is chosen to use ethnographies of the banlieues to get a better understanding of the situation there, but as these are secondary sources any evidence found is supported by data from other sources. As the case of Germany will be used as a control case, the same approach will be used as for the case of France. In order for the hypothesis to be true, sufficient data should be found for the case of France that suggest the causal mechanism as described in the central argument to be true. However, for this case some of the necessary data to prove the central argument should not be found, so sufficient data should be found to falsify the hypothesis.
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2. Literature review

2.1 Introduction

In the following chapter, a literature review will be provided on the topics that are relevant to this thesis. The theories that will be explained have formed the basis for the theoretical argument made in the introduction chapter. They will give a basic understanding of how different aspects of that argumentation work according to prior theories. First off, I will start with presenting a conceptualization of the important concepts of the rest of the theories. After this, I will explain why I have chosen a structural approach to answer the research question as presented in the later chapter. Then, the chapter will run from a wider view on violence towards a focussed view on the case of France and Germany. As explained in the previous chapter, the case of Germany will be used as a negative case. Consequentially, the focus of the theories will be on the case of France and specifically on the banlieues. The theories that will be reviewed can be broadly categorized into three groups: structures of violence, identity and the banlieues. Therefore, the same clusters will be used to present the literature review, being to go from a more widened view towards a more focussed one.

2.2. Conceptualization

Before an overview of the relevant literature is given, certain key concepts need to be defined. This to give clarity in what, in the context of this research, is assumed with certain concepts. When is something considered to be part of the concept and when is it not? The three main concepts of this research are religious/jihadi terrorism, the banlieues and identity.

The first concept that needs to be defined is the concept of religious terrorism. Hoffman presents terrorism as ‘the deliberate creation and exploitation of fear through violence or the threat of violence in the pursuit of political change (Hoffman, 2006, p. 40)’. Terrorism is used to create great psychological impact beyond the initial victims or targeted group. This targeted group can be a specific religious or ethnic group, but also an entire state (Hoffman, 2006). That the targeted groups can also be non-governmental groups, means that the pursuit of terrorism is not only pollical change; it is the pursuit of a certain objective. Thus, a more broadened conception of terrorism is then: the use of violence or threat of violence to create and exploit fear in the pursuit of political, religious, or ideological objectives. Terrorism is often conducted by a specific organisation or via a strict chain of command with clear leaders (Hoffman, 2006). When focussing on religious terrorism, it is shown that often this clear organisation or chain of command is missing, resulting in more isolated groups or individuals carrying out terrorist attacks (Hoffman, 2006, pp. 82-127). This shows that the given conceptualisation of terrorism is problematic, because without a clear organisation or group behind certain attacks it can become difficult to grasp the clear objective of the perpetrator. As the goal of this research is to understand where the difference between France and Germany comes from, a stripped-down conceptualisation would be beneficial. This allows to look at the broader picture without focussing too much on individual objectives. A different way of looking at terrorism is by looking at the notion that perspective often determines the difference between a freedom fighter and a terrorist. This can be overcome by conceptualizing terrorism as acts of violence that are in no way whatsoever justifiable with the rules of just war theory (Schbley, 2003), thus ’terrorism is any violent act upon symbolic civilians and their properties (Schbley, 2003, p. 107)’. As already mentioned, looking at objectives would be problematic for this research, thus there is chosen to use a conceptualisation based on both variations. Religious terrorism is thus conceptualised as the use of violence or threat of violence to create and exploit fear based on religious motives.
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The second concept that needs to be defined is the concept of the banlieues. Banlieues are the outskirts of big cities in France, the suburban areas. However, a more defining characteristic of the banlieues is the poverty and a lack of chances found in these areas. For this research, the concept of banlieue should be understood in a bit broader context, as it is used as a representative of underlining problems. The reason why it should be understood in a broader context is the possibility of the spill-over effect of extremism into more mainstream parts of society (Chambers & Kopstein, 2001). Research shows the threat of extremist groups within a society influencing members of the mainstream society, thus causing a spill-over effect of their extremist ideas. In this instance, that would mean that it is possible that the existence of the banlieues, and all the problems that are situated there, causes those problems to spill over to other members of society. In this case, most likely other French Muslims have been negatively affected by French society. Thus, the concept of banlieues should in the first place be understood as the outskirts/ghettos of French cities but keeping in mind the possible spill-over effect these places can have on other French citizens.

The last concept that needs to be defined is the concept of identity. The importance of identity comes from the urge of belonging of the individual, identity can ensure a feeling of bonding and belonging which can give a sense of security (Burton, 1990). There is a lot of debate whether identity is an individual choice or more or less a given. Kaplan (2010) presents identity as something set by the environment you are born in; when someone is born a country A, he can never be born in country B. On the other hand, one can also argue that identity is an individual choice, as the individual can choose which aspect of life he identifies himself with; being born in country A does not mean that you identify primarily as such, one can always prioritize different characteristics. Sen (2006b) sees identity as a social construct. He states that identity is an individual choice, as it is the individual who decides how to seem himself. However, this choice is limited and influenced by the surrounding he is in, and how others see him (Sen, 2006b). Therefore, Identity can be conceptualized as how individuals see themselves, and how they place themselves in their surroundings.

2.3. Structural approach

Finding an answer to the research question starts by understanding which research approach is most likely to give the best insight into the difference between France and Germany. Lichbach (1997) distinguishes three different approaches to comparative research in the field of political science, being


(I) a rationalist, (II) a structuralist and (III) a constructivist approach5. The rationalist approach is more focused on choices and social actions, based on rational choice. It is a mathematical view of politics and assumes that actors try to reach a Pareto optimal situation (Lichbach, 1997). Structuralism focuses more on conditions in which certain events happen, on the structure in which actors are placed. It tries to create an overview by rising above the subjecting viewpoints of the actors. This in contrast with the culturalist approach, which uses norms and communities to understand the world. Different social environments result in different behaviour, understanding this should be the starting point (Lichbach, 1997). An important aspect is the difference between the collective and the individual, and the dynamic between the two. For this research, the collective will be central, as the goal is to get an overview into why there is such a difference. Of course, the individual plays a part in this as well, as it is still the individual that decides to carry out the attack. Therefore, the starting point will be the collective, and how this influences the individual.




5 Lichbach (1997) calls it culturalist approach instead of constructivist. However, nowadays constructivism is the standard (Wendt & Fearon, 2002), as why I will refer to it as constructivist rather than culturalist.
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Figure 1: Three different approaches to comparative research6
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Before diving into the literature review, there needs to be determined what each approach would likely argue to be the explanation to the research question. This to then choose the approach that has the best goodness of fit. Starting with the rational approach; looking at the theory of Lichbach (1997), the explanation should be found in the regions of rational choices, thus in France, it would be more rational for the individual to commit those acts, as it would be the decision that leads to a Pareto optimal situation. Next, the constructivist approach would argue that the difference lies in the difference in desires and norms; the norms that deem violence acceptable thus differ. Lastly, structuralism would argue that France has a different societal structure, which allows for the conditions in which violence can occur to exist. The rational approach seems to have the least goodness of fit, as objectively those who committed those acts did not create a better situation or position for themselves; they ended up either in jail or dead. The problem with the constructivist approach is that it does not explain why there are different norms, thus it can never paint the entire picture. This directly leads to a more structural approach, as the structural differences between both countries could be the explanation. This is supported by Lichbach as well, as the structuralist approach is often used in both historic comparative analyses and in cases of conflict (1997). However, it is not necessary to only stick to one approach, as lending aspects of other approaches can lead to better results. Because there is anticipated that the banlieues and the segregation they are representing, might play a part in answering the research question, it would be unwise to reject influences from the constructivism before even starting. The banlieues can form a structural answer to the research question because these places are a structural problem in France, but they are also consisting of specific ethnic and societal groups. Since there is chosen for a comparative approach to research societal structure as a possible cause for violence, it makes sense to mainly focus on theories with a structural approach. In short, the theorizing will mostly follow a structural approach, looking to necessary conditions for religious violence, but will not discard possible culturalist influences.

I will use two main building blocks to make my argument, being the structure and identity. Theories on both parts will be discussed and explained, after which both will be used to make the argument on why the banlieues could form the explanation for the spike in terrorist attacks in France.



6 Source: Lichbach, M. (1997). social theory and comparative politics. In M. Lichback, & A. Zuckerman, Comparative politics: Rationality, culture, and structure (pp. 239-276). Cambridge University Press.
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So first I will start with explaining a more general view on how violence can occur, what are the necessary conditions, and which role does religion play in creating these necessary conditions? Afterwards, the focus will shift more on the individual side of the structure, by looking at identities and what their role is in different structures. This is done to first get a more general view on structural violence, and religious violence in particular. Then how this can affect the individual through identity. After this, the attention will be shifted more towards the specific case of the banlieues, to see if they match the conditions set in the structural part of the theory.


2.4. Theoretical framework structural violence

Before diving into the role of religion, the general structure in which violence can occur needs to be explored. Whitehead (2007) states that the violence needs to feel legitimate for the perpetrator before it can occur. There needs to be a structure in which it seems legitimate and appropriate to act violently according to the perpetrator. It needs to feel culturally appropriate to the perpetrator. This seems to be the only way to truly understand why violence exists in the first place, as anthropologist found that ‘violence is as much a part of meaningful and constructive human living as it is an imagination of the absence and destruction of all cultural and social order (Whitehead, 2007, p. 41)’. Whitehead (2007) therefore argues that the structure of the society in which the perpetrator is part is essential to understand (political) violent behaviour. He uses the example of the horrible acts committed in Abu Ghraib to explain his case of why it is important to use this approach to understand violence. Torture is known to not be an effective way of gathering intelligence, thus there should be a different reason why they treated the inmates the way they did. He compared the attitude of the soldiers to those of in a Frat house; they feel it is legitimate to treat others as less than animals, cause their culture promotes such behaviour; it is culturally appropriate (2007). This feeling of legitimacy can follow from the feeling of it being culturally appropriate, as violence can often be explained as the result of cultural conditioning (Whitehead, 2007). This notion of Whitehead can be supported with the theory of Slim (2008). He argues that when people are conditioned in a certain way, ergo if the structure operates a certain way, roughly 80% of all people can turn violent. He displays 9 conditions that play a part in this, but the most relevant for this study is the one regarding responsibility. He argues that an important factor of people turning violent is the presence of a structure in which they can deny the responsibility of their actions, that they are not responsible for the violence they are conflicting on others (Slim, 2008). This then also ties back with the structural approach described by Lichbach (1997), as the individual decision and believes are driven by the conditions provided by the structure.

In other words, they need to be able to distance themselves from the moral objections they have vis à vis violence. Therefore, these conditions are assumed to be necessary thresholds that need to be present in order to structurally explain violence. When talking about religious terrorism, some scholars stated that the term religious terrorism can give a false belief of a causal mechanism between religion and terrorism, as often other factors than religion determine the violent act in name of religion (Gunning & Jackson, 2011). What all these theories have in common is that they emphasize the importance of structure when it comes to religious violence or terrorism. Religion can be a part to shape this structure, but it is the structure of the society that determines trends in religious violence, and not solely characteristics of the individual or the specific religion in question.
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2.4.1. Religion

There are several ways in which religion can facilitate terrorism and other sorts of political violence. It is important to specifically focus on religion, as the acts are committed are religiously motivated. This, on the other hand, does not mean that religion is a necessary condition to explain violence in general, as other horrible acts have been committed in the name of other belief systems. Moreover, there are many Muslims in the world, but only a fraction of the population resorts to violence. Hence, religion can never be a meaningful causal explanation for violence. However, for this specific research religion plays a big role, thus looking at the connection between religion and violence can give a better insight into the case-specific dynamics.

The first way in how religion can facilitate violence is due to the values and ideas it contains; the encouragement of belonging to a specific community and emphasizing on ‘others’, which regards those who do not belong to the same religion (Silberman, 2005). The basic principles, specifically used in religions, are the basis of this. (1) the belief that ideas and teachings of the religion are absolute; this can lead to the refusal of other believes and even seeing them as a threat to human salvation. (2) The concept of God’s chosen people; thus, seeing others (not believers) as inferior as they have been rejected by God. (3) Divine right; the belief that the divine right is the highest form of right, thus more important than civil government (Silberman, 2005, pp. 535-536).

Moreover, this makes religion capable of spiking violence in its followers because it gives the ability to morally justify almost anything in the name of God. Individuals tend to resort to psychological mechanisms to disengage themselves from the moral objections they might have when conducting behaviour that conflicts with their normal moral standards (Silberman, 2005, p. 536). Religion allows for this cognitive redefinition of moral behaviour, as they know they are morally right, ‘as god is on their side’. (Silberman, 2005, p. 536). A way in which this belief can be triggered is in emergency situations, when they feel like the core values of their religion are under attack. This belief in being morally right makes that destructive and violent behaviour can become both individually and societally accepted within religious groups. This shows that religion can be used to create the cognitive dissonance necessary to turn violent, as presented by Slim (2008). Also, it can be used to create the situation in which violence seems appropriate, as argued to be necessary by Whitehead (2007).

When comparing non-religious terrorism to religious terrorism, the only striking difference is the way the violence is justified by the perpetrators. Why it justifies the violence for a certain group is not clear, but it is clear that it uses religion to make this justification (Gregg, 2014). That the difference ends there, becomes clear when looking at the difference in objective between religious and non-religious political violence; the ultimate goal and the direct objective of the violence. Whereas political violence clearly has a political endgame and direct objective, religious violence will formulate its ultimate goal in a religious manner. However, the direct objective is often highly political which goes to show that religious terrorism is not as religious as one might expect (Gregg, 2014). This also ties back with the notion made by Silberman (2005), that an emergency situation often can spark violence in the name of religion. Thinking back at the attack on Charlie Hebdo, which came as a response to the cartoons of the Prophet Mohammed, it shows the same type of correlation as described by Gregg and Silberman. After an emergency situation, the values of Islam (no images of the Prophet are allowed) were threatened, violent behaviour was conducted in the name of Islam. The ultimate goal was religiously formulated, protecting the values of Islam for example, but the direct goal was purely political. A direct attack on the freedom of speech. Religious violence, at its core, does not differ significantly from other forms of political violence. Therefore, it is important to look at religion as a factor of the attacks, not the defining variable.
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Concluding, religion can lead to the necessary conditions in which people can turn violent. The principles of religion can be used to bypass cognitive dissonance. However, the theory shows that religion by itself is neither necessary nor sufficient to explain the outcome in question. Why do people feel the urge to use political violence, to begin with, why are they stepping outside of the normal realms of showing once dissatisfaction, what triggers these emergency situations? In order to answer that question, we need to dive deeper into the role of identity politics, and the identity of Muslims in particular.

2.5. Identity

The next topic to focus on is identity, as it is helpful to better understand how identity and then especially identity crises can play a role in the occurrence of violence. Human nature is always seeking recognition, as Hegel also argued; the constant driver throughout human history is the struggle for recognition (Tobias, 2006). Having a sense of dignity is worth nothing if not recognized by others (p.

7). ’The modern sense of identity evolves quickly into identity politics, in which individuals demand public recognition of their worth (Fukuyama, 2018, p. 7)’. For Hegel, recognition cannot be seen separately from the essential process of the development of autonomy, as without recognition there cannot be a good process of self-determination (Tobias, 2006). The following part will go deeper into how liberal democracies cope with identity politics as a result of immigration.

Understanding the relationship between identity and immigration in liberal democracies starts with understanding how it positions itself vis à vis multiculturalism. According to the principles of liberalism, a state should be blind to religion or skin colour. It should provide equal chances and rights to pursue a free life, independent of what their relation to the collective identity is (Habermas, 1995,

ap. 849-850). Assumed is that there is an a priori distinction between the public and private identity of citizens. Liberalism provides equal rights to all cultures within a society; one has the right to their own cultural membership, free of intervention on behalf of collective goals or goods (pp. 850-851).

Basically, liberal democracy should allow for all cultures and religions to be practiced, as this is an individual right. This clear distinction between both the individual and collective identity makes it, however, that there should be equal treatment of and right to cultural membership. One culture should not be favoured over another or receive preferential treatment.

However, in Europe, this notion of equal treatment has been problematic with the increasing immigration rates. Due to the historical ties with Christian groups (before the state became liberal democracies), it is hard to ask and convince Muslims to give up certain group rights such as public funding for religious schools (Fukuyama, 2006, p. 16). In the Netherlands for example, but also in Germany, many Protestant and Catholic schools are publicly funded. The curriculum, however, has long been changed to fit the secular norms of the state (p. 16). This has led to problems with contemporary Muslim groups, as a contradictory situation has been created. The problem does not lie within the fact that there are Islamic schools, but in the fact that Muslim groups are making demands that are not compatible with the liberal state. Some of these demands even go as far as pushing their cultural membership into the public sphere and invading someone else his private rights (Fukuyama, 2006, p. 16). Going back to the example of the schools, the curriculum on Islamic schools is often highly religious (p. 16), which clashes directly with the notion of equal treatment of individuals and their cultural memberships. On the other hand, denying those schools funding could be considered as unfair treatment of the Islamic cultural membership. That both cultural memberships (the liberal and the Islamic) clash is evident, understanding why these clash means looking at the underlining identity.
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2.5.1. Islamic identity and Jihadism

The next step is to zoom in on a more specific Islamic identity and its characteristics. Often there is a discrepancy between the actual Muslim identity in Europe, and the one described by researchers (Bectovic, 2011). This is because of the influence the European culture has had on the Muslim identity; it has created different ways of identifying themselves relative to religion. Therefore, the focus should not be on rituals or practices, but more on underlining, more overarching characteristics (Bectovic, 2011). Traditionally, Islamic identity mostly seeks recognition from its social environment. This is partly due to the legalistic nature of Islam, meaning that an individual should conform to external societal rules provided by Islam (Gribetz, 1991). Historically, the society and the religion were normative on the same level; as religion was deeply rooted in local cultures and society (Roy, 2004). However, due to the Islamic diaspora, Muslims find themselves all over Europe in societies that do not support this external societal alignment, as the social values, institutions and relations differ highly from the believe system that was dominant in the place of origin (Roy, 2004). A Globalized Islam emerged, which took the values of the ummah7, but without an actual territorial power (Roy, 2004). While this Globalized Islam was meant to fill the identity gap created by this lack of societal recognition, it was placed in a secular setting (Roy, 2004). This secular political power is set in liberal societies, and thus focused on the individual. So, the difference between secular and Islamic identity can be brought back to a more fundamental difference, collectivity versus individuality.

Radical jihadism can form a solution to this tension between the dignity and identity being determined by once inner self or by the external social environment for individuals, as it gives an answer to the question ‘Who am I?’ (Fukuyama, 2006). This is due to the ‘cognitive opening’ those radical ideas can facilitate. The individual finds a new believe system that does fit their individual experience, whereas previous explanations could not (Choudhury, 2007). For example, Bin Laden preached that every Muslim around the world is part of the global ummah, and that the salvation of an individual lies in subjecting themselves to the ummah rather than conforming to good societal practice. Hence the 9/11 terrorist drank alcohol in the days before the attack (Fukuyama, 2006, pp.

10-11). On 22 February 1998, the Declaration of the World Islamic Front stated that the jihad was the duty of every Muslim. Killing was justified under the fatwa8 made in the declaration (Hashim, 2001,

ap. 27-28), proving that being subjective to the ummah was most important in the Islamic view of Bin Laden.

Another important factor in understanding radical jihadism is understanding how different generations of immigrants deal with the tension of competing identities. The first generation tends to hold onto the old external determination of their land of birth rather than conforming to the societal norms of their new land (Roy, 2004). Traditional norms and practices are carried over and still very influential on the behavior of second and third-generation immigrants. They get stuck between two vastly different cultures, which can lead to problems concerning identity. Again, a more universal view on identity as offered by jihadism can offer an answer (Choudhury, 2007). However, the question of

‘Who am I’, is a decision. It is the individual that determines for himself which identity he describes to himself, how he perceives himself (Sen, 2006a) (Sen, 2006b). Although, there are boundaries in which these decisions being made. Shifting of these boundaries can result in a violent identity (Fearon &


7 The umma; the Islamic divine order; contrary to other religious Islam also has a political component; Prophet Mohammed was both the religious and political leader; state and church should be one according to the global umma of Bin Laden (Hashim, 2001, p. 16).

8 Fatwa, a ruling in the Islam (Hashim, 2001, p. 27)
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Laitin, 2000). The receptivity of new boundaries can result in violence as this perfidy of former boundaries can push the individual to seek recognition for his positioning within these new boundaries, and this can result in him trying to prove himself to gain acceptance (Fearon & Laitin, 2000). Clarifying, the individual is responsible for the identity that he chooses, however, there are external factors that can influence this decision-making process. Again, the seeking of recognition as described by Hegel plays a big part in this. The choice one has can be limited by chances, inequality, poverty or even society as a whole (Sen, 2006b, pp. 30-35). Overall, it is within the structure that the explanation of the individual decision can be found (Sen, 2006a) (Sen, 2006b). Comparing this with case studies on radicalization, the same dynamic is described. Most times, these groups radicalize over time, due to the feeling that they are treated unjustly (Silke, 2008). They seek like-minded individuals, who have similar world views. Then, racism, discrimination but also inequality can be the causes of such groups radicalizing. More importantly, it is this feeling of belonging and wanting to gain status that turns this feeling of unjustness into violence (Silke, 2008).

The radicalization of youth is not a unique or even new phenomenon. The same trend happened at the beginning of the twentieth century. Modernization and transition from community to society (collectivity to individuality) resulted in the rise of radicalizing youth with Marxist, Anarchist or fascist believes (Fukuyama, 2006, pp. 11-12). The transition from community to society, in particular, is significant for second- and third-generation Muslim immigrants, as they are in a liminal state between the two. They are both part and aliened from both the community of the old external traditions and the society of the Western world. Two worlds that are clashing on the core values of community versus individualism. The boundaries, or societal structure in which the individual is placed, seems to be the determining factor of if violence can become socially accepted. Especially when these boundaries are shifting, and an individual is unsure about his identity, this is more likely to happen. This dualism between two vastly different worlds might create a vacuum in which the inner urge to seek recognition can turn violent. In the banlieues, this dualism, along with the limitation of the choice of ones own identity (poverty, inequality, segregation (Sen, 2006b)) is very much present. Therefore, our next step needs to be to dive into more specific dynamics of the banlieues to see if it fits with the determined structural conditions in which religious violence can occur.

2.6. Banlieues

As argued above, religion is only a means to create the necessary conditions in which people can turn violent. We have already looked at how identity can cause radicalism, but the aspects in which this happens still needs to be determined. Moran (2017) argues that the banlieues are not the causal explanation for the Charlie Hebdo attack, but the rejection of mainstream society can cause an identity crisis which can lead to radicalisation. However, if it is the rejection that causes identity crises, the banlieues might after all be a direct cause for the terrorist attacks, due to the possible spill-over effects described in the conceptualisation. This because, as already explained, there needs to be a structure in which this rejection, this identity crisis, can cause violence.

2.6.1. Banlieues and segregation in France

Banlieue stems from the French words Ban and Lieu, which roughly translates to the banned place. Nowadays unemployment, violence and poverty are the standards in the banlieues (Carpenter, 2018). Banlieues date back centuries, whereas historically the banlieues were areas around French cities that were excluded from the governing character of the republic. The laws and policies of the French Republic did not apply to those living in this stretch of land. The industrial revolution led to the
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annexation of the direct periphery into the cities core. The gentrification process that took place in those peripheries resulted in people being pushed further away from the city core, into a place that was once not part of the governing framework of the French republic. This place became known as the place of those who have been banned, or the banlieues. This because of the physical segregation of normal society; the distance to the core of the cities increased, but also the societal segregation that took place. Only the lower class lived in the banlieues, and due to prejudices, they were cut-off from normal society9.

Wacquant describes how the economic segregation between the ghettos and the cities work. He lists six characteristics, which all have a common theme; the people in the cities get the plus side of the coin of the neoliberal economy (long-term employment, gain from macroeconomic trends), whereas people in ghettos only get the downside of the same token (short-term jobs, cut off form macroeconomic trends) (Angélil & Siress, 2012, p. 61). However, on the notion of banlieues can be considered ghettos is discussion. On the one hand, the 2005 riots resulted in the banlieues getting the label as Muslim ghettos, in which violence, criminality and poverty played a big role (Stehle, 2006). Wacquant (2008) on the other hand describes banlieues as anti-ghettos. The socio-economic situations are similar to those in the ghettos, but the main difference is the homogeneity of the areas. Whereas the ghettos in the US are consisting of a homogeneous ethnicity, are the banlieues way more divers (Wacquant, 2008). Although the public discourse is wrong by categorizing banlieues as ghettos according to Wacquant (2008), this discourse does result in weakening and marginalizing these areas even more by normalizing mass unemployment and vilification in the public debate.

In the banlieues, same as in the ghettos, people are cut off from opportunities to get reliable jobs. ’The perpetually unemployed are then labelled lazy and lacking initiative when, in effect, they are internally exiled—foreigners in their own country living in a wholly different social and physical construct (Angélil & Siress, 2012, pp. 61-62)’. This results in teenagers dropping out of school, getting drawn into streets life to make a living. The inhabitants of the banlieues became enraged against authority, it did not matter if it was the police or landlords. When this aggression was matched with aggressive police responses, it created a vicious cycle of violence that invested the banlieues (Angélil & Siress, 2012). Moreover, the banlieues are infamous for the way the French police are operating in these areas, and new research is suggesting that the chosen way of policing is counterproductive in de-escalation the tension between Republic and banlieue residents (Hellmuth, 2015). This clearly shows the marginalized position the residents of the banlieues have. Although the banlieues cannot be categorized as ghettos, the same dynamics are present in these areas.




3. France

For the empirical chapter on France, I will start with presenting data on the discrimination and segregation present in the banlieues, as this is highly relevant to the central argument. In order to make a strong case for my argument, I will present data on three different topics, being (1) the opinion of the general France population about the banlieues, migrants and Muslims, (2) the interaction with the French government and then, in particular, the French police force, and (3) the way the French labour market deals with different religions and ethnicities. These three are chosen as


9 This historic discussion of the banlieues is drawn from Angélil and Siress (2012).
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they give a broad overview of the relation between the French society and the banlieues, as discrimination is necessary to be present for the hypotheses to be accepted. This because discrimination and segregation are the first steps in pushing those with two competing identities down. After this, there will be shown how this effects the Muslim identity and how this can result in violence. Thus, providing an empirical route from segregation and marginalisation towards terrorism.

3.1 Segregation in France and Paris

Figure 2: Maghreb population distribution France
[image: ]
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Before taking a look at the empirical data to see if the posed hypothesis can be accepted, it is important to see if there is indeed a level of segregation in France. Looking at figure 2, it is clear that immigrants from Maghreb are mostly situated in the Parisian region. As an estimate of one third of all immigrants and Muslims in France live in the Parisian urbanized area (Laurence, 2001), however more can be elucidated by looking at the spatial and societal segregation in this area. Considering this, it is highly interesting to see that when looking at the city of Paris, only on the outside of Paris areas with high concentration of immigrants can be seen, as shown in the figure above. This logically means that the assumption that the banlieues of Paris houses many immigrants is correct. Gentrification in Paris has resulted in the almost complete disappearance of lower-class residents in the city of Paris, with the exception of some northern and western neighborhoods (McAvay & Verdugo, 2021), matching with the figure above. Moreover, the socio-economic segregation increased in the period between 1999 and 2015, with the correlation between the share of non-Europeans in bottom neighborhoods rising from 0.47 to 0.55 (McAvay & Verdugo, 2021, p. 341). Also, the correlation between the share of non-European immigrant and unemployment rate in the Parisian urbanized area grew in the same


10 Source: (Cadenel, Bernard, & Croguennec, 2013)
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period, from 0.72 in 1999 to 0.78 (McAvay & Verdugo, 2021, p. 341); meaning that a bigger share of non-European immigrants in a neighborhood significantly increases the unemployment rate in that neighborhood.

Figure 3: Immigrant population distribution Paris
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The segregation index increased between 1999 and 2015 from 0.47 to 0.49 between the top and bottom neighborhoods, meaning that almost the half of the top segment residents should move in order to create a non-segregated society in Paris, meaning that the diversity per neighborhood is equal to the property of the diversity in the whole Parisian area (McAvay & Verdugo, 2021, p. 340). Moreover, the interaction indexes are 0.73 and 0.70 for the non-Europeans immigrant population (p. 340), meaning that for each 100 persons a non-European meets, 73 of those will be other non-Europeans/immigrants; for immigrants this will be 70 out of a 100. This suggests not only that immigrants live in the same neighborhoods, but also that the spatial segregation in Paris is also a social segregation. Overall, the data suggests that spatial segregation between native and non-European immigrants is highly correlated with social segregation (McAvay & Verdugo, 2021). These data show that the banlieues are indeed segregated from the rest of society, and that this segregation goes hand in hand with the marginalization of its residents. Not only do immigrants live mostly on the outskirts of the city they also have less interaction with natives and live in areas with higher unemployment rates and are overrepresented in the bottom neighborhoods of Paris.









11 Source: (OECD, n.d.)
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3.2 Discrimination

3.2.1 Public opinion on immigrants and Muslims

Looking at the discrimination in France against immigrants and Muslims, first data of the public opinion will be presented. This is done to show the overall attitude towards Muslims and immigrants, as this can say something about the boundaries in which Muslims and immigrants can form their identity. When the overall attitude towards them is predominantly negative, this will most likely affect how they position themselves vis a vis the rest of society. However, it is important to note that this data is far from sufficient, it is merely used to give a broad overview. Surveys from the Institut français d’opinion publique (ifop) are used for this. From the sample, 65% thinks that Muslims have gotten less respect for the French values over the course of the years, whereas only 15% of the Muslim population had the same feeling (Institut français d'opinion publique, 2020).

Figure 4: Questions on Islam and Laïcité12
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The data in the figure clearly shows some sort of fear for Islam, and the threat it forms for laïcité, as 82% is also in favour of stricter measures to protect secularism. Although it is not clear whether secularism favours or discriminates against Islam according to the participants. Either way it shows a negative attitude towards Islam. 78% feels that laïcité is in danger, which means that the secular nature of France is in danger. This includes the completely equal treatment (or rather complete ignorance) of all different cultural or religious groups. When the equal treatment, or better the lack of, favours Islam this is probably perceived as something negative. 61% thinks that the values of Islam are not compatible with the values in France, which thus forms a threat for laïcité. When it discriminated against Islam, this is unequal treatment is not unequal enough, as 82% is in favour of stricter measures to ban religion from public places.

Then focussing more on the banlieues themselves, 82% thinks that the banlieues are more violent than other areas of France, which seems to be a correct assessment (Institut français d'opinion publique, 2017). 74% thinks that the talents of the inhabitants of the banlieues are not being fulfilled, whereas 58% thinks that banlieues are lost areas within France (Institut français d'opinion publique, 2017). This data clearly shows the attitude of the French towards the banlieues; it seems as if they feel that being born in a banlieue is such a disadvantage which cannot be overcome, and that the situation is beyond repair.




12 Source: (Institut français d'opinion publique, 2019)
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Figure 5: Attitude towards migrants and refugees13
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The data in the figure above shows an ambiguous outcome to the questions based on migrants and refugees. When looking at the questions about helping refugees and which jobs migrants occupy, they answer positively, 66% thinks refugees should be helped and 73% believes that migrants have jobs French people do not want to do anyway. However, that 74% thinks that diversity is causing problems and conflicts14, unveils a lot about how the migrants are treated in France. It is very clear that most of the French people, 64% of the sample, does not want anything to do with refugees, which most likely goes hand in hand with the perceived threat of terrorist attacks by refugees. That 71% thinks France has already too many immigrants, makes it very likely that immigrants, also second or third generation, do not feel welcome in France.

3.2.3. Policing in the banlieues

Focussing the attention on the urban policing in the banlieues can give an insight in how state behaviour can further increase segregation. By showing that the policing in the banlieues is (a) more intense and (b) involves more violence, it can be shown that this behaviour by the police and state creates hostile feelings in already isolated groups.

A survey of Ifop showed that, according to the French society, the biggest problems in the banlieues were drugs-related, and 61% are willing to lower the age in which prison sentences can be imposed to 16 years old (Institut français d'opinion publique, 2017). Although this is a big problem in the banlieues, it is more nuanced as it seems. As part of the #BanlieuProject a couple of low-level drug dealers were interviewed. They all have the feeling that they do not have a choice, as it is the only option (Nasr, Ognkeye, & Malterre, 2020), which might be very natural when considering the general attitude of the French as described above. All the interviewed dealers said that they are barely able to pay for rent and other living expenses, as they earn less than the minimum wage. However, it is the only way they know to stay alive (Nasr, Ognkeye, & Malterre, 2020). This feeling of hopelessness is





13 Source: (Institut français d'opinion publique, 2021)

14 On the question what diversity means, the top five answers where in this order: ethnicity, culture, societal class, nationality, and religion (Institut français d'opinion publique, 2021)
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also shown in different facets of life in the banlieue; the interaction with the police is illustrative of the feeling of the French youth in the banlieues.

Looking at the how the police operates in the banlieues is highly relevant because it is arguably the only real interaction the inhabitants from the banlieues still have with the French republic. As a former mayor of a banlieue argued that the French republic has left the banlieues (Renout, 2018), which is also reflected the general opinion of these areas; 58% of the respondents of an Ifop survey deemed the banlieues lost areas within France (Institut français d'opinion publique, 2017). A study that measured appearance-based discrimination showed that while having the same appearance, people of black and Arab ethnicity were stopped respectively 6 and 7.8 times more often than people with the same appearance from a white ethnicity (Adida, Laitin, & Valfort, 2010). When people were asked if the police treated them respectfully, the minorities in France had the lowest ratings of all the countries in which the study was conducted. Also, the level of distrust in the police was very high under minorities in France, thus the difference in how the police were perceived by different ethnic groups was significant in France (Adida, Laitin, & Valfort, 2010) Shifting the focus on the banlieues themselves, begins with focussing on the categorization within the French administration. They have labelled the banlieues ‘urban sensitive zones’ (ZUS): high-risk zones characterized by the isolation and concentration of numerous first- and second-generation immigrants living in massive public housing projects or in dilapidated private homes devoid of adequate public services (Body-Gendrot, Police marginality, racial logics and discrimination in the banlieues of France, 2010, p. 657)’. Instead of trying to improve the situation in these areas, they do quite the opposite. One of the problems is that instead of letting the police help to make the situation better, the police operates as if the inhabitants are a threat to French society (Body-Gendrot, Police marginality, racial logics and discrimination in the banlieues of France, 2010). Moreover, since 2009 a clear trend of militarization of the police in the banlieues is showing, with high levels of centralisation that disconnects the police from the local community (Jobard, 2020). With the addition the future expanding of the use of riot guns15 to all units operating in difficult neighbourhoods, a self-fulfilling prophecy was created. As the Court of Cassation has ruled that anti-discrimination laws should not be uphold in high crime rates, discriminatory behaviour by the police is allowed (Jobard, 2020). This will of course create more tension, that will escalate more quickly due to the low threshold to use force by the police and the low level of experience of the police (Body-Gendrot, Police marginality, racial logics and discrimination in the banlieues of France, 2010). An estimate of 20% of all police officers operating in the banlieues are still in training, while the average experience of an officer is 5 years while this is nationwide 16 years (Jobard, 2020).

To further amplify these findings, I will use an example out of the ethnography of Fassin. This example describes the situation that is going on in the banlieues between citizens and the police and will show where this feeling of hopelessness comes from. Fassin (2013) describes a situation that followed after a 15-year old was abused by the police. He was playing football in front of his apartment with a couple of friends when they were noticed by the policed and asked for identification, which on its own is already questionable. The boy, who did not have proper Identification on him, ran to his home to get it and came back to show it to the police. They did not notice his disappearance, only when he came back to show his ID. Instead of noticing the boys attempt to oblige to the request of the police, he was handled roughly and insulted for attempting to flee from the police. The boy got slapped multiple


15 Which cannot be classified as non-lethal due to the heavy injuries it causes (Jobard, 2020)
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times by the police while threatening to kneecap him while constantly insulting him. Fassin describes the conversation the boy had in the community centre with a youth worker and a young woman; the difference between the boy and the other two was striking. They were urging the boy to fill a report against the officers, on the basis that it could change how the police behave in the future. The boy on the other hand was very, very resigned. ‘Unlike the adults in the institution who were defending principles, he understood through his own experience that the game was too unequal and he could only lose. He swallowed his frustration and rage (Fassin, 2013, p. 143)’. This is just one of the many examples Fassin describes in his ethnography of the French banlieues; all full of abuse by the police, constantly highlighting the massive unequal playing field that has been created between the police and the inhabitants of the banlieues. The officers themselves even admit that their behaviour is morally questionable. ‘In theory, we have to follow strict rules, but in practice, the Penal Procedure Code lets us do what we want (Fassin, 2013, p. 91)’. While strictly speaking this is not actually true, the Penal Procedure Code does put boundaries to the behaviour of police, it is typical that the officers interpreted it in a completely different fashion. Even one of the commissioners admits to this misinterpretation; ‘it is illegal, but we do it all the time. They’re used to it, they hand over their papers, they’ve always got them on hand. And empty their pockets. That’s forbidden too (Fassin, 2013, p. 91)’. This shows the absurd position the inhabitants of the banlieues have; they are treated in an illegal manner, but the ones doing it are those who are there to protect the law.16

3.2.4. Job market discrimination

By showing job market discrimination against Muslims and migrants, a pattern of economic disadvantaged for those groups will be shown. This is relevant for this study, as a lesser economical position makes it more difficult to move towards better neighbourhoods; when there is unequal access to the job market, Muslims living in the banlieues will have a hard time moving to better places. Reports are showing that the job market is discriminating against Muslims in France (Adida, Laitin, & Valfort, 2010; Adida, Laitin, & Valfort, 2010). Even when controlled for level of education, there is still significant evidence to support this claim. This, of course, has major implications for present-day economic position, as this is a process that has been going on since the first immigrants arrived (Adida, Laitin, & Valfort, 2010; Adida, Laitin, & Valfort, 2010). If generation after generation faces difficulties finding good jobs, their economic positions relative to the rest of society will logically decrease.

The research by Cédiey, Foroni and Garner (2008) looked at which type of applicants (traditional French or North African) recruiters favoured, not only in the first process of reviewing applications, but also in the phase of the job interviews. The findings showed that from a N of 1100, 70% of the recruiters favoured the applicants of traditional French descent, whereas 19% of the recruiters favoured North Africans with similar competencies. Only 11% of the recruited treated both groups equally, both during the application phase as during the interviews (Cédiey, Foroni, & Garner, 2008). I will present three different experiments that followed after the original research by Cédiey, Foroni and Garner conducted in 2006, to showcase the systematic discrimination on the job market.










16 This paragraph is drawn from the ethnography on urban policing in the banlieues by Fassin (2013).
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Figure 6: Call-back rates based on religion, subdivided into Female and Male applicants in France17
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The graph above shows the relevant empirical data from the experiment by Valfort (2015), which was set out to test if there is discrimination in the French job market. The graph shows the call-back rates for people with similar Curriculum Viteas but different religions. The data clearly shows a difference between all three religions, whereas Catholics get a call back roughly 20% of all the applications send, Jews a little less with with 15.8%, and Muslim have the least chance of getting a call back with 10.4%. A differentiation between women and men shows that women have a higher call-back rate than their male counterparts for all religions. According to the data, Muslim men have the least chance of getting a call-back; only 4.7% of the times they got a response. All the found differences were significant, meaning the difference is not based on the randomness of the dataset (Valfort, 2015, p. 28). Moreover, the CV driven experiment consisted of a N of 6231 applications (p. 22), thus increasing the validity of the research. The CVs of the three religions where identical in competences, experience and foreign education; they only major difference was which type of religious school they went to (Valfort, 2015, p. 18). Therefore, it is safe to conclude from this study that the job market in France discriminates based on religion, as a significant difference is found in call-back rates when the only differences on the CV and motivation came from religion.













17 Source: Valfort, M. (2015). Religious discrimination in access to employment: a reality. Institut Montaigne. Paris: Institut Montaigne.
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Figure 7: Callback rates based on differences in Facebook profile, before and after interface change by Facebook. 18
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The data from the figure above shows the results of an experiment based on differences in Facebook pages. For the research Manant, Pajak and Soulié (2014) used, apart from the name, identical CVs and motivations. They set up different Facebook pages to see if this influenced the recruiters. They conducted the research in two stages, both using a control and a test subject. The control subjects, Julian Bautrant and Thomas Marvaux had secular Facebook pages, whereas Lautrant and Marcueil had hints to an Arabic heritage on their Facebook pages. An important event during the experiment was the change in profile pages by Facebook, which happened during the run of the experiment of the second paring of Bautrant and Lautrant. This change meant that recruiters had to put in more effort to find the differences between both subjects, as the hints to the different heritages was no longer immediately visible (Manant, Pajak, & Soulié, 2014). When looking at the paring of Bautrant and Lautrant, there is a clear differentiation in callback rates before and after the change by Facebook. Before the change Bautrant got called back 16.00% of the time, versus 7.10% for Lautrant. After the change, in which the personal information (and thus the main difference) was way harder to find, Lautrant has a higher call back rate than the control case of Bautrant. This difference in outcome before and after the change amplifies the suggestion that heritage indeed plays a part in the call back rate. A same negative outcome towards the Arabic subject can been seen in the other paring, 16.90% against 12.20 % for the test case. Overall, the results of the experiment show a clear negative bias against the test cases, with a positive call-back rate of 16.9% for the control case against 12.2% for the test case.






18 Source: Manant, M., Pajak, S., & Soulié, N. (2014). Online social networks and hiring: a field experiment on the French labor market. University of Paris Sud, Department of Economics. Munich: Munich Personal RePEc Archive.
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Figure 8: Call-back rates based on heritage and religion in France19
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The last experiment comes from Pierné (2013), for which the results are presented in the figure above. Pierné looked at the influence of both religion and heritage on the call-back rates on equal applicants. Again, a CV based experiment was conducted in which again the only difference could be found in those aspects revolving around heritage and religion, such as names for example. The data shows a consistent lower call-back rates for those with North African heritage, with the North African Muslims having the lowest call back rates of all six possible combinations with a total call-back rate of 11.33%. Also, under the French applicants the Muslims got the lowest call-back rates with 20.33%. The data shows the clear issues on the French job market; a secular Frenchman has almost 3 times more chance to get a call back than a as equal competent Muslim from North African descent. When comparing the overall call-back rates of Muslims with 15.83% to their secular counterparts with

24.34%, it becomes clear that it is more difficult for Muslims to find a job in France. Especially when they also have a non-French heritage.

Combining all the data presented above, it is easy to see how Muslims and immigrants have difficulties finding good jobs. Data shows that they have systematically lower chances as their native French counterparts, both on basis of their heritage as on the basis of their religion. The data clearly shows the difficulties Muslims from North African decent, which are the predominant inhabitants in the banlieues, face when applying for jobs. These results seem to be further verified by the unemployment rate in France of 2019, in which 7.5% of the native French working force was unemployed. This was also the case for the citizens originally from elsewhere in the EU, while for non-EU born the unemployment rate was 14.7% (Eurostat, 2021). Add to this exclusion based on postal codes related to banlieues (Wacquant, 2008), and it becomes clear why inhabitants of the banlieues would disengage and repel from the French Republic.





19 Source: Pierné, G. (2013). Hiring Discrimination based on national orgin and religious closeness.

Centre d'Etudes des Politiques Econmiques. Val d'Essonne: Université d'Evry.
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3.3. Muslim Identity in France

The following data on the Muslim attitude and identity in France will be presented, where again an overview of the possible resentment against France in the French Muslim community will first be provided. The broad Muslim resentment against the France state will shows how discrimination and marginalisation in France creates conflict in the identity of young Muslims. Establishing that Muslims from these marginalized neighbourhoods actually have common values with the rest of the French society, thus that they want to ‘move up’ in society, shows that discrimination and marginalization prevents them from participating in normal society. Which eventually will trigger this resentment.

This dynamic was found by Kepel, Arslan and Zouheir (2011) during a research they conducted for Institut Montaigne; they found multiple cases of young people in the banlieue Clichy-Montfermeil who tried to work hard on their education and network to find a way out of the banlieue, but got rejected again and again due to the stigmas attached to the banlieues. This resulted in radical rejection of France and its values, finding comfort in the communal values of Islam (Kepel, Arslan, & Zouheir, Banlieue de la République, 2011).

One of the biggest stigmas of the banlieues is that these are violent areas, in which most inhabitants are unemployed (Institut français d'opinion publique, 2017). The study from 2015 found that the Muslim population in France indeed find it important to find a stable job, 90%, and 85% value high qualifications (El Karoui, 2016, p. 26). When looking at actual level of qualifications, a totally different picture is painted. 24% of those identifying as Muslim are labourers20, 22% are low-ranking employees. Only 4,5% are management-level employees, which represents only 2,8% of all management positions in France21 (El Karoui, 2016, p. 14). For the labourers and low-ranking employees, they represent 10% and 7% of the total positions (p. 14). That only 5.6% of the sample identified as Muslim22 (p. 13), shows that Muslims are underrepresented in high qualification jobs and overrepresented in low qualification jobs. The fact that they make up 10% of the labourer positions in France, and only 2.8% of management positions shows that Muslims have difficulties to find jobs that align with them valuing having stable, high qualification jobs. Add to this that 30% of Muslims are non-active but not retired23 (El Karoui, 2016, p. 14), and it becomes clear that there is a discrepancy to what the overall Muslim population wants for themselves and what French society allows them to do.

When zooming in on differences within the Muslim population, a distinction between how they view Islam vis a vis the French state can be made. 28% of the Muslims in France can be categorised as having had adopted values that oppose those of the French state, which mostly consists of low-skilled, young peopling facing high unemployment and living in banlieues or large cities (El Karoui, 2016, p.

18). This 28% consist mainly of young people who have never worked or are students and have an authoritarian view of the Islam in France (p. 19). Besides this 28%, there is also a more moderate group that believes in the Sharia law24; overall 54% of the Muslims value the Sharia law and try to find


20 Unemployed labourers are also counted as labourers (El Karoui, 2016, p. 14)

21 Based on the sample size of 15459 respondents (El Karoui, 2016, p. 13)

22 Which is slightly less than the estimated 7.5% based on the data provided by the EU, based on overall population data and Muslim population estimates as presented in Chapter 1 (Statista Research Department, 2021)

23 These data are not included in the unemployment rate in France; first time jobseekers also belong to this group (El Karoui, 2016, p. 14)

24 Group that views the Sharia law as very important, but not necessarily more important than the French law (El Karoui, 2016, p. 18)
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ways to express their Islamic identity in the public sphere (El Karoui, 2016, p. 18). Combining this with 40% of immigrant children feeling like the are left behind by the French State, a so-called denial of Frenchness (p. 31) and it becomes clear why IS targeted the French prisons and banlieues to recruit jihadists (Tolis, 2019). As IS is a rational actor, it seeks opportunities in which they can achieve the best results, and in this instance that was using the narrative of Jihad as a way to better an individual’s life by escaping their marginalized position by devoting themselves to Islam (Tolis, 2019). Predominantly younger Muslims in France, especially those of lower social class, feel a great attraction to Islam and have the feeling that France does not want them; this feeling of belonging that jihadism can give them might feel very tempting to some then.

Moreover, this same dynamic is also found by Slooter (2019). Both those accepting their position as banlieusard and those who do not, have an identity that is highly characterized by discrimination and injustice (Slooter, 2019). Those opposing the identity as a banlieusard try to transform their subordinate position in French society, whereas those accepting banlieusard see no way out of the position they are in (p. 194). This is the same resigned attitude already shown multiple times above; both in the anecdote by Fassin as in the attitude of the interviewed drug dealers. Another important aspect of the findings by Slooter, is why those accepting their position as banlieusard accept this; it is a way to satisfy the desire to belong to a group (Slooter, 2019, p. 194).

Another important finding by Slooter is the attitude of the youth in de banlieues. They seem to be very suspicious of outsiders, seeing media reporters and researchers such as Slooter himself as a big part of the reason why the banlieues have this bad reputation, which decreases the chance that the situation will better (Slooter, 2019). In addition, mainly due to the troubled relationship with the police, the actual control of these areas seems to be in the hand of street gangs (Slooter, 2019). This goes to show that there is already some sort of separation within the banlieues; that the characterisation made by El Karoui seems to be correct. Some try to better their lives and move away from the banlieues, and some accepting that this is all it is going to be. Illustrative was the reaction of two boys when Slooter said goodbye to them when his research was done; ‘Outside I say goodbye to youth workers Idriss and Ahmed. ‘We will still be here the next time you come to La Courneuve…’, says Idriss. ‘Well… at least, if we haven’t been hit by a stray bullet’, both laugh out loud (Slooter, 2019, p. 248)’. Accepting their life in the banlieues as a given, with no imagination of ever going anywhere else.

This shows the discrepancy between what people think of the banlieues, and how the inhabitants experience it; it is their reality. There is a lot written about the inhabitants of the banlieues, many in a way to spread awareness of the situation, but more than often it is experienced as a negative interference. A lot is talked about them, but not with them; they are not involved in the process that should better the situation (El Karoui, 2016). A prime example of this is the absorption of the High Authority Against Discrimination and for Equality (HALDE) by the French Protection of Rights Body. HALDE was a way for the public to get easy access to information of their legal rights. HALDE had a wide jurisdiction, and great investigative and mediation power (Borrillo & Chappe, 2011). Although some argue about the actual contribution of HALDE in the fight against discrimination in France, it is clear that it raised attention to the problem by seeking publicity (Hargreaves, 2015), starting a national debate with its ruling on the Baby Loup case25 (El Karoui, 2016, pp. 73-74). When it got absorbed by the French Protection of Rights Body, this completely fell apart, leaving nothing but empty promises


25 HALDE ruled that the firing of a woman wearing head covering was discriminatory; this was later overruled by the Cour de Cassation (highest appeal court in France) on the basis of the secular laws (El Karoui, 2016).
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behind (Hargreaves, 2015, pp. 101-102). This example shows two things; first it shows how alienated the policy makers are from the people from the banlieues, and second it shows the empty promises politicians make to the inhabitants of the banlieues.

Moreover, the way they make policies shows how disenfranchised the people from the banlieues are, as they are not given a seat at the table. Although there are questions to what extend HALDE did something to create a better situation, it at least gave them the feeling that they were listened to. Another video of #BanlieueProject shows a similar trend; a youth center was closed as it did not provide anything for the neighborhood according to the officials, whereas the people in the neighborhood valued the youth center, as it helped keeping the youth on track. Instead of listening to them, they closed the center without stopping by even once to get a feel for the situation themselves (Nasr, Ognkeye, & Malterre, 2020). This of course, does not spike confidence that they actually want to help, explaining the protective attitude as Slooter described. Even more illustrative for this interaction between citizens and politics are the promises Hollande made during his presidential campaign, and how quickly he put them to the side when he had taken office. While he was able to rally the voters from the banlieue behind him during his campaign, signaling change in policies towards the banlieues, but most of these promises went unkept (Kepel, 2015, pp. 135-136). Combined with the dominant discourse of Front National, and it becomes clear why a lot of young residents of the banlieues feel left behind. It explains why they have a strong us versus them feeling; politics in France has always been like that for them. This disbelieve left them searching for something else, for some religion formed the answer (Kepel, 2015, pp. 135-137).



3.4. Turning Identity and Radicalization

The data above clearly shows segregation between the normal society and the society in the banlieues. Focussing on how this lack of recognition can lead to a violent identity can give a significant insight in how marginalization and radicalization are connected. As mentioned, some tended to seek their recognition elsewhere, in street gangs (as they felt like it was the only valid option they had) or in religion. How this change in identity has led to possible extremism will be explored next. It is important to note, however, that this process towards radicalization is a numbers game. As shown by El Karoui (El Karoui, 2016), roughly half of the Muslims in France tend to value Islamic values higher than secular norms, for which the percentage in the banlieues is even higher. Roughly one third fully adopted an Islamic identity, with the believe that the whole of France should follow the rules of the ummah (El Karoui, 2016, p. 14). Again, this group mostly exists of Muslims living in marginalized neighborhoods (El Karoui, 2016). For every next step in the process of radicalization, only a small percentage will actually take this step. However, this means that when overall resentment is higher, thus when there are more people on which the conditions of radicalization and violent identity are applicable, the probability of a violent attack occurring will be higher.

The authoritarian conservative Islam promised a reestablishment of social stability by returning to the ‘natural order’, which sounded promising to those repelled by the French state, however, it is not only this conservative stream that rose in influence; also, more modest streams rose in followers (Kepel, 2015). This more authoritarian view on society, as is adapted by at least 28% of French Muslims (El Karoui, 2016, p. 14), contributes to the conditions in which individuals can use religion as a way to legitimize violence. Two factors are at play how this is the case in France. (1) the way it positioned
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itself against the French society and (2) how it aligned itself with Muslims all over the world (Kepel, 2015).

It contests the legitimacy of the French society and their treatment of the Muslims living in France. Fueled by experience of discrimination and inequality, this formed a great attraction to some people. That this formed a great attraction was shown by a protest in 2014 against teachings of equality between boys and girls on schools; 30% of the students in the banlieues were absent that day (Kepel, 2015, p. 140). That it is appealing to some, does not necessarily mean that it can spike violence of course, but a recent incident shows that this conservative stream does not distance itself from violence in the name of Islam. A young girl (16 years old at the time) was placed under police protection after she received more than 100.000 threats after stating in a livestream that she hated religion and hated Islam (Renout, 2021). While this started in January of 2020, she still receives death threats and thus is still placed under police protection. The reaction of the Islamic umbrella organization is striking; She insulted Islam, so she should not complain about the consequences (Renout, 2021). That the organization did not distanced itself from those threatening to behead/kill her gives a clear message to its followers; it is okay to kill when they insult Islam. A similar stance of an Iman led to the beheading of Samual Paty; Abdelhakim Sefrioui, a self-declared Imam participated in the videos resulting in Paty his death in 2020 (Kool, 2020). The videos were made by a father of one of the children that Paty taught in Conflans-Sainte-Honorine, a Parisian banlieue. Later they were spread by influential Islamic organisations, most notably by the Great Mosque of Patin, a Paris banlieue, and reached an immigrant living in Évreux (Kool, 2020). This shows how the active participation of authoritarian conservative Islamic organisations contributed and thereby legitimized the outcome for the perpetrator. Without the organisations present in the different banlieues, the perpetrator would never have done what he did, as he otherwise would have never heard of Samuel Paty.


While Slooter argues that there is an unfunded focus on the banlieues after the Charlie Hebdo attack, as the brothers Kouchani did not come from a banlieue, but from a housing project in Paris (Slooter, 2019, pp. 263-265). Although this is true, it is important to walk through the process which eventually led to the events on 7 January 2015, what the defining moments were in their radicalization process. When looking at the group responsible for the attacks, it becomes clear that it was not the brothers, but that Coulibaly was the driving force behind the attacks. Coulibaly went to prison in 2005, where he met Chérif Kouchani and Djamel Begal. Fast forward till 2009, and Begal was put under house arrest on the basis of jihadi activity. While Coulibaly was praised as a prime example of rehabilitation, even meeting President Sarkozy (Le Point, 2015), he secretly met with Begal since 2009 slowly building an organization to carry out their Jihadi ideas. In 2010 both Begal and Coulibaly were arrested again, this time for planning to break a known terrorist out of prison (Kepel, 2015, pp. 151-170). When Coulibaly was released from prison in 2014, he started to move forward with his ideas of carrying out an attack in France. Prove that the idea of the attack started in Fleury-Mérogis (the prison in which all three were imprisoned) can be found in the evidence gathered by police surveillance. Moreover, Fleury-Mérogis and other French prisons are proven to be hotbeds for radicalization, as alleged 50% of all prisoners in France is Muslim (Temple-Raston, 2015). Pictures shows Coulibaly practicing shooting automatic rifles in 2010 and the trip to Yemen by Kouchani took on request of Coulibaly, and the trip Coulibaly himself took to Syria later on (Kepel, 2015, pp. 151-170). Although Coulibaly said in the video released after his death that they planned the Charlie Hebdo and the supermarket attack as a response to the French leading role in the fight against ISIS (Kepel, 2015, pp. 151-170), looking at the events perceiving the attacks it becomes clear that this could never be the cause, at most a way to
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legitimize them. The brothers Kouachi were nothing more than gunmen, the planning was mainly done by Coulibaly and the brothers Belhoucine, who grown up in Aulnay-sous-Bois, a Parisian banlieue (Kepel, 2015, pp. 151-170). From which the older brother had close ties with the Radars Mosuque in Sevran, a banlieue from which many Muslims have departed to fight in Syria (Parmentier, 2020). Moreover, the logistical preparation for both attacks were done via the network of Ali Riza Polat, which he met in 2007 in the banlieues – Grigny – in which they both lived at the time (Renout, 2020). There is even argued that Ali Riza Polat played a central role in the preparation of the attacks by Coulibaly and the Kouachi brothers (Renout, 2020). It is also important to note that there is no evidence that suggest that Coulibaly had direct ties with IS, as even the video posted after his death was not done via official IS canals (Sly, 2015).

For starters, Coulibaly became disengaged from French society in 2000, with the killing of a good friend by the police as the last push (Kepel, 2015, p. 159). Second, it was the experiences of marginalization that brought them together in Fleury-Mérogis in the first place. Coulibaly due to joining the streetgangs in Grigny, and the Kouchani brothers by growing up in a housing project in a marginalized neighborhood of Paris; growing up without a father it was the authoritarian character that pulled them towards radicalization (Kepel, 2015). Lastly, the ability of the authoritarian conservative Islamic organizations to move beyond the marginalized neighborhoods of the banlieues by appealing to an overarching Islam identity.

The reason why the attack by Coulibaly is more significant than the Charlie Hedbo, is the use of internet to spread their jihadist ideas beyond the banlieues. As already shown, the role as organizer by Coulibaly was also highly significant, but for now the focus is shifted towards this method of spreading ideas. As also shown in chapter 2, external influence can cause the creation of an identity that lies within boundaries that allow for violence. Ergo, the role of the jihadi Islam in France, as they do not condemn violence in the name of Islam, and the spreading of these ideas can result in the radicalization of more people. The video released after the death of Coulibaly made him some sort of a martyr in the jihadi community; his video speaks to the Muslims in France to defend Islam (Sly, 2015). It shows how the conservative authoritarian Islam places itself vis a vis both France and Muslims around the world; the connection with Islam, and thus other Muslims, is more important than the national identity of France. This same rhetoric was shown during a protest against Israeli airstrikes on Gaza. The Palestina/Israeli conflict became a reflection for the internal division in France; Hamas was glorified for fighting for suppressed Muslims and Jihad in France should follow their example, whereas Jews and Hollande became the enemy for their perceived role in supressing Muslims (The Times Of Israel, 2014). Members of the Islam community on another continent became more important than their non-Islamic neighbours. The emphasis that Coulibaly put on the victimized, marginalized position and the Islamophobia Muslims experience in the banlieues (Kepel, 2015, pp.

161-169), has a similar outstretching reach to Muslims as the Palestine/Israeli conflict has; ‘attacking’ the Muslims in the banlieues is attacking all Muslims, thus legitimizing France as a target.

This same dynamic can also explain why IS deliberately targeted French prisons and banlieues to recruit jihadi fighters; their experiences of discrimination and exclusion made them vulnerable for extremist ideas. Their anger against France could then be used to get a grip on the French Islamic community, to spread their ideas from thereout onwards (Tolis, 2019). This way of using the banlieues and prisons to spread jihadist ideas is already shown above in the cases of Samuel Paty and of the 7-9 January events, but it can also explain why the most ‘successful’ jihadi recruiter, Osman Oman, came
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from a banlieue in Nice. (Malsin, 2016a). In the banlieues there are many potential youngsters than can be radicalized, due to the experiences they went through. The reasoning for stabbing an off-duty police officer to death by Lariuossi Abballa, who had aligned himself with IS, is illustrative. He stated he did it because he needed recognition, which he found in Jihadism (Malsin, 2016b).

Once they have successfully gotten a grip on those areas, they can spread their ideas further in France by touching on the Islamic identity rather than the French identity. Thinking about this, it kind of makes sense that Muslims, whom have a dominant Islamic identity, feel personally attacked by what happens in the banlieues; in the same way as people feel personally attacked when there is an attack carried out against their country. This can be a legitimate reason to retaliate according to international law (Walzer, 2015), so therefore it is not that surprising that a tactic that uses a similar pattern can result in people rallying behind their cause26. This then also can explain why the attackers of Bataclan, which lived in Molenbeek in Brussel, chose France as their target rather than Belgium27; the treatment of the residents of the banlieues made France a legitimate target as it was attacking people of their group identity. The situation in Molenbeek itself can easily be compared with the situation in the banlieues, as there predominantly immigrants with high levels of unemployment and a great level of Islamification live (Burke, 2015). This then of course makes it even more simple to identify with what is happening in France, as they experience something similar.

3.5 Conclusion

The presented empirical data shows the clear presence of segregation and discrimination in France. Especially those living in the banlieues seems to have problems to escape the marginalized position they are in. Combined with the negative interaction they have with the State, most notable the attitude of the police in the banlieues which is full of discriminatory and illegal practices, creates this a resentment and resigned feeling towards the French Republic. This is shown by the high level of Muslim feeling that the French Republic has left them behind, while data shows that this is mostly a one-sided decision; the Muslim community for the most part want to better their lives but are unable to do so. Moreover, the high percentages of Muslims believing that the values of Islam are more important than those of the French republic, makes it that there is a broad feeding ground for Jihadist ideas to grow. As said by Abballa, Jihadism is a way to find recognition. This then is also shown when looking at Islamic threats and attacks in France, the role of the banlieues and the Muslim community is clearly shown, even when the attack themselves do not directly come from such an area. Especially in the case of Coulibaly a clear path of identity change and resentment can be seen. That the presented cases of radicalization are no outliers when it comes to acting on this resentment, is shown by the data presented in the introduction. In the period between 2014 and 2019 1842 people were arrested in France on the basis of Islamic terrorist motives, whereas in the same period a total of 49 actual attacks happened.

When focusing on the alternative explanations, it is clear that none of them really can explain the complexity of the radicalization process. Immigration stream is clearly not an explanation, as most of



26 Note: this similarity and legitimacy according to International Law is based on Jus ad bello, and on the premise that those people see their identity as a Muslim in a similar way as most people view their nationality; as a defining factor when it comes to group identity.

27 Another important factor could be their nationality; most of the perpetrators were second-generation immigrants of French nationality. Although, they lived their whole lives in Molenbeek, which means that it is unlikely that there was a personal resentment against France (Burke, 2015).
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the attackers already start radicalizing before IS entered the stage and caused massive refugee streams. Moreover, it is clear that Coulibaly did not have any real ties with IS. The influence of IS and recruiters might be significant but saying that is the reason for the difference in attacks is switching causation around; IS recruited France because of the opportunity the marginalized position of the banlieues offered them. An alleged 50% of the prisoners in France are Muslim. IS targeted France because of the marginalized positions, merely profiting from the present situation. Then laïcité, which appears to have great influence, as the lack of recognition from the French state appears to drive people into radicalizing.
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4. Germany

For the empirical chapter on Germany, the same type of data as presented in the previous chapter will be used, to see if there are a differences between both cases. Of course, the first step is to see if there is segregation of Muslims and immigrants in Germany. Even when this is not the case, the same type of data on discrimination will be presented, to see how the combination of either presence or absence of those variables effects the identity and connection with the state. This will be done by looking at how Muslims and immigrants perceive the German state, and how they perceive the role of the Islam.

4.1. Segregation

Figure 9.: Immigrant population distribution Germany28
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When looking at the overall distribution of immigrants in Germany, a quite evenly spread-out distribution can be spotted, at least for former West-Germany; East-Germany has significantly less immigrants than its former capitalist counterpart. This difference, however, can most likely be explained due the difference in accessibility and economic position. When only focussing on West-Germany and the Berlin region, a quite gradual distribution can be seen. This suggests that there is less concentration of foreigners in certain areas than is the case in France. When comparing the


28 (Statistisches Bundesamt, 2017)

38


foreign ratio in Germany with the concentration of Muslims, a similar distribution can be seen, with again Bavaria, Nort-West-Valen and Berlin as having the highest concentration of Muslims (Haug, Müssig, & Stichs, 2008, p. 101). This. This then suggests that Muslims and foreigners are less segregated as they are in France.

Figure 10: Immigrant population distribution Berlin29
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29 Source: (OECD, 2018)
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Focussing on the region of Berlin, can show the segregation of immigrants in highly urbanized areas. Berlin has areas, such as Kreuzberg and Neukölln-North, with high unemployment and immigration rates, although these areas are becoming less segregated (Blokland & Vief, 2021, p. 256). In Berlin the highest concentrations of foreigners are found in the city centre, as can be seen in the figure above. In Berlin, gentrification created more mixed neighbourhoods throughout Berlin; where more ‘rich’ people moved to areas such as Kreuzberg, the poorer citizens or immigrants moved to areas where the diversity used to be lower (Blokland & Vief, 2021). Moreover, between 2007 and 2016 the correlation between being of immigrant decent and poverty declined from 0.51 to 0.41; meaning that the socio-economic position of immigrants is increasing (Blokland & Vief, 2021, p. 258). When looking at immigrants from the Turkey and the Arabic states, a small exodus of formally very segregated areas, such as Kreuzberg or Neukölln-North, can be seen. Overall, this means for Berlin that the spatial segregation, which is declining, has not resulted in social segregation for the former highly segregated hotspots such as Kreuzberg or Neukölln-North, the combination of living in a highly accessible city and the process of gentrification makes that spatial and social segregation are different concepts for the city of Berlin (Blokland & Vief, 2021).



4.2. Discrimination

4.2.1. Public opinion

Similar as to the France chapter, the public attitude regarding Muslims and immigrants will be shown first. When focussing on Muslims, 55% of the respondents saw the Islam as a threat to Germany; however, there is great diversion between regions, as in North Rhine-Westphalia it was only 46%, whereas in former east Germany it was up to 66% (Bertelsmann Stiftung, 2015). Suggesting that there is a clear correlation between interaction with immigrants and Muslims and the level to which they are seen as a threat. 24%30 of the respondents eighter agreed ‘somewhat’ or ‘completely’ with the statement that Muslims should not be allowed to immigrate to Germany. When breaking this statistic up between those who have contact with Muslims and those who have not, a significant difference can be spotted. 15% of those having contact agreed to the statement, this was 29% for those not having contact with Muslims. (Bertelsmann Stiftung, 2015)

Great concern regarding immigrants; around 50% in 2016, but in 2015 around 30%. However, a similar trend can be spotted in the concerns regarding xenophobia and hatred of foreigners; with around30% in 2015 rising to around 50% in 2016. Showing that although there are concerns regarding immigrants in Germany, there are also concerns regarding the presence of Islamophobia in Germany. Combine this with the around 30% donating to better the situation of immigrants a more nuanced picture is painted (Jacobsen, Eisnecker, & Schupp, 2017).

59% of Germans in 2018 do not have strong opinions about the effects of immigration; they are concerned about possible negative effects but are also open and believe in the possible positive effects. Contact between natives and migrants seems to be crucial in creating a positive integration; with significant positive attitudes towards refugees and immigrants in Western Germany than in East Germany; which correlates with the percentage of immigrant population as shown above. Another important aspect of German public opinion towards immigrants is the initiatives of businesses in


30 22% for West Germany, 29% for East Germany
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Germany to help refugees and immigrants; with initiatives with 100 companies behind it that support refugee integration in the labour market, or initiatives that support foundations to conduct research to map the situation for immigrants and refugees in Germany (Mosel, Smart, Foresti, Hennessy, & Leach, 2019).

While in West Germany in 1984 79% thought that there were to many immigrants, this percentage for the whole of Germany ‘only’53% in 2008. Hereby the significant more negative attitude towards immigrants in East Germany, as shown in the data above, must be taken into account. Although not measured, it is very likely that this 53% would be significantly lower in 2008 when only looking at West Germany. Although public opinion showed a concern towards immigration, between 1984 and 2008 it was never perceived as an important political and/or public issue (Abali, 2009)

Overall, a hesitant, but not predominant negative view vis a vis immigrants can be spotted. That the believe that there are too many immigrants is declining and the concern of xenophobia is rising, combined with immigration long not being an important issue in Germany, suggest that the public attitude is not hostile or negative to the immigrants themselves; especially when considering the significant difference between East and West Germany. The duelling data suggests that the 59% of respondents not having a clear and strong opinion about immigration seems to be representative for the German public opinion about Muslims and Immigrants; not necessarily rooting for but also not opposing to.



4.2.2. Policing in Germany and Berlin

Again, similar to the previous chapter the next step is to shift the focus on the urban policing. There is no reason to suspect that the police apply structural different treatments in the more marginalized neighbourhoods in Germany. Although a report launched in 2020 suggesting that there is discrimination based on ethnicity by German police officers, they also noted that it is too farfetched to conclude from these findings that these practices are structural (Grundmann, 2020). Moreover, the head of the Police Union responded by stating that the German police is open for the conversation and willing to make necessary improvements to better the situation (Grundmann, 2020). Although not mandatory nationwide, several states such as Berlin have implemented anti-racism programs in their training curriculum for new police officers; trying to teach them to recognize racism and confront it (Knight, 2020). This clearly shows a willingness to better the situation, which is of course the first step to solving the problem. This is also in line with the overall job description of the German police officers. The patrol police have a strict reactive nature, responding to complaints and emergency calls, whereas the community police officer has a more proactive role. This proactive role, however, is mainly used to maintain good relationships with the local public (de Maillard, Hunold, Roché, & Oberwittler, 2018). Something that is also shown in a 2003 ethnography of urban policing in more marginalized neighbourhoods by Hünternmann. The police did not proactively search for street crime, in a way that it stops people without clear reason, but it does check on call ins, even when it is days later, when possible evidence of a crime is of course long gone (Hüntermann, 2003). They do this, to show their presence in the neighbourhood and thereby their authority in protecting the law. However, they mainly do this to create interaction with the more marginalized members of the neighbourhood, by adapting to a, as Hüntermann calls it, street corner policing. Meaning that they try to act in such a way that they can level with those hanging out on the street corners. This then goes beyond their
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strict duty as a police officer, but more towards that of a youth worker; trying to establish informal contact and thereby creating mutual respect (Hüntermann, 2003)

A survey31 conducted on police-initiated contact on young adolescents, showed that this was roughly equal for native Germans and those of other ethnicities (Hunold, Oberwittler, & Lukas, 2016, pp. 596-597). Also, the attitude towards police is an overall positive attitude32, with 3.0 out of 4.0 for natives and 2.8 out of 4.0 for those of Turkish descent (Hunold, Oberwittler, & Lukas, 2016, pp. 599-600), showing that young adolescents do not experience any great difference in their way of interacting with the police. The overall research also concluded, based on both quantitative as qualitative data, that there is no reason to suggest that there are structural discriminatory practices going on in the German police force (Hunold, Oberwittler, & Lukas, 2016). This finding aligns with a 2008 survey on the trust in government institutions. The overall trust in the police was with an average score of 5.03 out of 7 higher under Muslims than under non-Muslims with 4.78 (Doerschler & Irving Jackson, 2012), strengthening that the non-discriminatory findings of Hunold, Oberwittler and Lukas.

Overall, although there are signs of brutality and discrimination towards non-native Germans, the attitude of the German police force appears to be willing to better the situation, deescalating any tension between the police and minorities. The ethnographic clearly shows a willingness to place themselves in the shoes of the other side, without necessarily compromising their authority.

4.2.3. Job market

Figure 11: Call-back rates Germany based on ethnicity on two types of applications.33
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CV based experiments in Germany suggests that there is labour market discrimination towards immigrants and Muslims. The call back rate for people with Turkish descent is 47%, whereas for a native German this is 59% (Koopmans, Veit, & Yemane, 2019, p. 242). When then focussing on


31 With a N of 3095 (Hunold, Oberwittler, & Lukas, 2016, p. 597)

32 With a N of 6146 (Hunold, Oberwittler, & Lukas, 2016, p. 600)

33 Source: (Kaas & Manger, 2010).
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religion, a similar trend is found, with Muslims having a positive call back rate of 46% and Christians 57% (Koopmans, Veit, & Yemane, 2019, p. 242). These found differences between the groups is compatible with the findings of other labour market experiments in Germany (e.g. Weichselbaumer (2016), and Schneider, Yemane & Weinmann (2014)).

When looking at the data from figure 11 which shows the call back rates on German citizens from native and Turkish decent on applications, a small nuance is shown. This data is highly relevant as it sheds a light on the other data in a way that it can answer the question posted by Koopman, Veit and Yemane; is this discrimination the result of actual ethnical preference, or merely choosing applications for which they have a better understanding of the individual’s values 34 (Koopmans, Veit, & Yemane, 2019). In the Type A applications, which were only based on similar CVs and motivation letters, a clear distinction can be seen between the German and Turkish applicants. However, when looking at the Type B applications, which also involved two reference letters, there is no significant difference between the two groups35 (Kaas & Manger, 2010). This then suggest that the discrimination faced by Turkish applicants is most likely based on an estimation of matching values by the recruiter, instead of being based on racism. This, however, does not take away the fact that there is labour market discrimination in Germany. Although, one can argue that the impact of this discrimination is not as relevant in Germany as it is in France, as the unemployment rates in Germany are much lower, with

2.5% for native Germans, and 6.8% for non-European immigrants. For EU immigrants this is 3.6%, also slightly higher than for native Germans (Eurostat, 2021). Compare this with the relatively flexible employment laws for non-EU members in Germany (Mosel, Smart, Foresti, Hennessy, & Leach, 2019) and the overall position of immigrants in Germany appears to be better than of their counterparts in France. Even with the discrimination on the labour market in Germany, the position of those from non-European decent is still better than the position of native French people in France; this then of course has a preventive effect on the marginalisation in Germany, as they still have good access to the labour market. (Doerschler & Irving Jackson, 2012)

4.3. Islam and Muslims identity in Germany

Next, the focus should be on the attitude of Muslims and immigrants in Germany, to see how they place themselves within German society.

Overall, Muslims tend to be quite satisfied with the Democracy in Germany, with a significant score of 4.59 out of a possible 6. Under the non-Muslim respondents this was lower with 4.08 (Doerschler & Irving Jackson, 2012).When focussing on the trust in different government institutions, Muslims showed higher levels of trust in all ten categories, with most notably the Instutional trust with a difference of 4.71 against 4.25 for non-Muslims. Other interesting statistics are the trust in Federal Government (4.38 v 3.64), and Judiciary (4.86 v 4.18) (Doerschler & Irving Jackson, 2012), showing that they must believe that the system is at least beneficial for them, as they show higher levels of trust across the board then their non-Muslim counter parts.

Overall the Jihadist ideology long did not seem to appealed to the Muslims in Germany, as it was not until 2006 that Germany was first targeted by a Islamic terrorist organisation (International Crisis




34 Which is of course a highly flawed and unfair way of making decision, as this is often based on stereotypes and thus not an accurate way of determining the fitness of an applicant. However, it would mean that it is not based on racist presumptions, but more on ignorance.

35 Difference < 1%
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Goup, 2007). Also, those arrested on the basis of terrorist motives before 2006, were mostly charged for conspiring with other attackers rather than planning to carry out an attack themselves (International Crisis Goup, 2007). This aligns with the estimate that of the Muslims in Germany around 1% can be categorized as Salafist or extremist (Bertelsmann Stiftung, 2015).

Research from 2013 showed that 73% of Muslim respondents to feel at home in Germany, but only 19% viewing themselves as German. However, the role of being Muslim was not as important to them, as only 27% think that it is important for another to know that they are Muslim in order to know who they are (Karlsen & Nazroo, 2013, p. 698). This of course shows an ambiguous feeling towards Germany; they do not feel like they are German but do feel at home. Moreover, the absence of a clear German identity is not replaced by a dominant Islamic identity.

That Muslims are participating in German society is further shown by the participation in associations; 50% of all Muslims are members of German associations, only 4% is a member of an association based purely on Islam or their country of origin (Foroutan, 2013).

When focussing on more religious youth in Kreuzberg, the Ummah is perceived in the communal ways of the old Islamic Identity. However, this communal way is expressed in combination with western characteristics. They provide help to those in need, with the collection of clothes for the homeless, providing computer courses for the neighbourhood or holding anti-smoke campaigns at schools (Mushaben, 2008). Moreover, the forming and celebrating of woman rights by newly founded Woman Muslim groups shows that they are advocating for a European Islam, one that is based on the morals of Islam, but engages with Western values. A split between the old Islamic community and the new one created by those born in Germany can be seen (Mushaben, 2008). Examples of this is Khaled, a preacher that embraces more Western values on sexuality; ‘Fall in love, but pray together ... Why send a girl to hell just for a few minutes of pleasure? (Mushaben, 2008, p. 521)‘. Although there are many different Muslim identities in Berlin, a reportage of a youth centre in Kreutzberg provides some interesting insight into these identities and their combination with Western values. The article provides information about both the Islamic HipHop scene and the more strictly practicing Muslimas. Although contemplating about different problems and ideas, the rappers about cosmopolitan ideas and the Muslimas about the emancipation within Islam and Western society, it all revolved around the society that they know, Berlin (Soysal, 2001). It is as the Hip-hop group mentioned, they have a right to stay in Berlin, it is as much their city as it is the city of anyone else (Mushaben, 2008). This then shows that although having critique, they are trying to make their situation better, by actively participating in society, because they want to be a part of that society.

This then can also explain why the findings of a research on the radicalisation process in Germany showed that the violent Jihadi ideas did not get a grip on the German Islamic community, despite this community having strong ties with highly religious communities in Turkey (Ehrkamp, 2005). The distress of Muslims in Germany is mostly outed via institutionalized ways, following the same political path as is common in Turkey, making it less likely that a violent interpretation of Islam gets a grip on a religious community; this is shown by looking at devout Muslims. They show weaker identification with Germany, but have higher interest in the German political system (Sirseloudi, 2012). Showing that even though they do not identify as a German they still believe in a fair political system in which they can express their feelings The biggest threat for radicalisation in Germany is not via the Muslim organisations, but by those choosing the path of self-radicalisation, beside the tracks of Islam in Germany (Sirseloudi, 2012). Overall, the number of Muslims going to the mosque is declining in
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Germany, with also the memberships of Islam associations declining especially under the younger generation. Within the German Islamic community this process of slowly abandoning religion is known as ‘Germanification’ (Sirseloudi, 2012). Showing that it is more a transition of identity rather than a clashing of identity in which the second and third generation immigrants are caught in the middle. This then shows that although there might be difficulties with the integration of Muslims and immigrants in Germany, there is no invisible wall preventing them from doing so. Thus, creating less opportunity for resentment and thereby radicalisation. The main reason why people tend to radicalize is when they do not feel a connection to either Germany or their country of heritage and because of resentment devout themselves to Islam (Sirseloudi, 2012).



4.4. Conclusion

The provided empirical data shows an ambiguous attitude towards Muslims and immigrants by the German public, as they on the one hand perceive them as a threat, but on the other side are helping and open to the integration of those people in their society. The latter becomes more prominent when there is regular contact with Muslims or immigrants. The level of segregation in German can form an explanation for this, as there is segregation of the level of Muslims and Immigrants in Germany, but this segregation follows the old borders of East and West Germany. In the areas where immigrants and Muslims live, there is no real segregation to be seen, especially because the spatial segregation in Berlin does not create a societal segregation. This then also results in a more positive attitude of Muslims towards the German State, with higher levels of trust in government institutions than their non-Muslim counterparts. Although there is job market discrimination, the overall position of immigrants and Muslims is quite good in Germany, especially because the unemployment rate in Germany is relatively low. German Muslims appear to be integrated in German society, and this is represented in the identities of the Muslim youth; whereas even the more strictly religious youth believe in a practicing of Islam that is influenced by Western values, such as emancipation and cosmopolitanism. The low levels of social and spatial segregation in German make that even when facing discrimination, the overall feeling towards Germany remains quite positive, making that there is no real resentment or identity crisis which can lead to radicalisation.
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5. Discussion and Conclusion

The research set out to answer the research question of what can explain the difference in the jihadi attack rate between France and Germany. The central argument stating that the explanation could be found in the banlieues, as the segregation and marginalization in these neighborhoods are feeding grounds for the jihadi ideology to grow. With two empirical chapters the set hypothesis was tested by looking at discrimination, segregation, identity and radicalization.

In the case of France, a clear societal and spatial segregation can be seen, as well as clear discrimination against Muslims and immigrants across the board. In Germany, lower levels of spatial segregation are found, but more importantly there is much less societal segregation. There is in both cases clear discrimination on the job market, however, the low levels of unemployment make that the overall situation in Germany much better for immigrants and Muslims than in France. Both countries showed a relative hesitance towards immigrants and Muslims in their public opinion, although in Germany these levels go down when there is regular contact between natives and Muslims/immigrants. Thus, the biggest difference between both countries is the level of societal segregation.

The empirical data clearly shows that the connection immigrants/Muslims feel with the State is much higher in Germany than in France, with most notably the large difference in percentage of Muslims that place Islamic law and identity above that of their home state. Whereas in France the general attitude of those living in the banlieues towards the French Republic is resigned or hostile, in Germany this is the complete opposite. With Muslims having higher levels of trust in government institutions than non-Muslim Germans. Hence, it can be concluded that the resentment against the State by Muslims and residents of marginalized neighborhoods is much higher in France than in Germany.

In the case of Germany, there is only a small percentage of Muslims susceptible to the violent ideology of Jihadi Islam. In France on the other hand, this percentage is quite high. It is shown that in France a large percentage of especially young Muslims turn to the Islam to find comfort and recognition as a way to escape from the discrimination and rejection of the France state. When focusing on the actual attacks, clear connections with the banlieues can be made. It is important to note that the goal of this research was to explain the difference in the number of attacks, as of course attacks have also happened in Germany. The fact that a clear societal segregation is present in France which creates a resentment against the French state, makes that the banlieues can indeed explain the difference in Jihadi attacks between both countries. Therefore, the set hypothesis can be accepted.

The implications of the findings are that the alternative explanations as presented in the beginning of this research are simply not adequate. The explanation that the difference is due to targeting of IS is turning the causation around, as IS targeted France due to the social structures already in place. Also, as seen by looking at the Charlie Hebdo attack, most of the attackers radicalized before IS became a relevant player, which further diminishes this explanation. Moreover, this also dismisses the alternative explanation that it is due to immigrants causing violence, as most attackers were born in France. Also, Germany took in more refugees, which would imply that Germany would have had more problems with terrorist attacks. Besides, the possible spill-over effects of the refugee stream can also not have been the cause for the radicalization in France, as the marginalized position in the banlieues was also already present. Finally, the influence of lacïté and secularism is not a sufficient explanation, as similar statistics in Germany were found regarding the perception of Islam as a threat and
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questioning the compatibility of both sets of values. The rise of the clear anti-Muslim organization PEGIDA in Germany further shows that lacïté or secularism cannot be the causal explanation of the difference. The data clearly showed that it is the combination of marginalization, discrimination and social segregation that creates resentment, not the general public’s attitude.

Another implication of the findings is that there needs to be more focus on social and spatial segregation. Not only France, but also other western European states should revise their policies on public housing, police interaction and so forth to prevent resentment and radicalization as a result of this social and spatial segregation. Therefore, it is important that further research is conducted in the difference between France and other states as to why people radicalize, as of course this research only focused on two major aspects: segregation and identity. Especially the influence of different Islamic organizations can be interesting, as the way they position themselves differs greatly between both countries. However, this can also be the result of the level of social segregation in both countries. Further research diving into the Islamic organization in the banlieues can be helpful to understand to which extend they are promoting and glorifying violence on a systematic basis. Evidence showed that some organizations do not condemn violence in the name of Islam and have spread videos which incited violence.

A couple of factors need to be addressed about the shortcomings of this research. Firstly, the use of data after 2016, which is at least remarkable when conducting a research which tries to explain things that happened from 2014 onwards. However, I chose to use this data because of two reasons. First, due to a clear lack of data on this topic, which is mainly due to the taboo present in France on conducting research on ethnicity and religiosity. Which made it harder to find good data from before the attacks started. Secondly, the data presented was not sufficient nor necessary data, it is merely used to showcase a general attitude towards immigrants and Muslims. Which is most likely comparable with the attitude from before 2016, suggested by the constant dominance of Front National in France politics. Also, the choice to not present any data on the attacks that happened in Germany need to be further explained. I opted for this approach due to the goal of this research; finding a clear explanation on the difference between the France and Germany. I tried doing so with the use of the central argument, which was already disputed in the case of Germany when there was no clear spatial, societal segregation and marginalization of Muslims. When the levels of resentment against Germany from the Muslim community also appeared to be absent, the conclusion could already be made that the marginalization and segregation in France indeed explains the difference. For reason of brevity, I decided not to include the actual attacks, as it would not make a difference for the outcome of this thesis.
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