
 

([DPLQLQJ�$EUDKDP�.X\SHU¶V�6SKHUH�6RYHUHLJQW\�DV�D�&RQWHPSRUDU\�&DWDO\VW�

for Theological Engagement in the Public Sphere 

 

 

Written by Nividi Kevichusa  

S1048925 

Thesis Supervisor Dr. Christoph Hübenthal 

 

Date: 16-05-2022 

Word Count: 21350 

 

Thesis for REWDLQLQJ�D�³0DVWHU�RI�DUWV´�GHJUHH�LQ�WKHRORJ\�5DGERXG�8QLYHUVLW\��

Nijmegen 

 
  



 
 

2 

 

 

 

I hereby declare and assure that I, Nividi Kevichusa, have drafted this thesis 
independently, that no other sources and/or means other than those mentioned 

have been used and that the passages of which the text content or meaning 
originates in other works- including electronic media-have been identified and 

sources clearly stated. 

 

 

Place: Nijmegen 

Date: 16-05-2022 

 

 
  



 
 

3 

ACKNOWLEDGEMENTS  

I would like to thank the Dominican Sisters for their generous scholarship, and the 

admission team at the Faculty of Theology, Religions and Philosophy at Radboud 

University for giving me the opportunity to pursue my theological studies here in 

The Netherlands. 

I would like to thank my supervisor, Professor Dr. Christoph Hübenthal for his 

continual guidance. 

And, my gratitude goes out to my Mom for her support and prayer always, to my 

partner Ronald for proofreading this text, and to the Tiemens family for providing 

me a home, away from home. 

  



 
 

4 

Where the spirit of the Lord is, there is freedom. 

2nd Corinthians 3:17 (NIV)  
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ABSTRACT 

 

In the strenuous relation between church and state, it is noted that the church tries 

to establish its influence and dominion in the public sphere, thus overriding the 

state, or the state tries to intervene and tend to diminish the influence of the 

church in the public sphere. With this continual disparity, how can contemporary 

Christians, who are part of the church, hope to effectively engage in the public 

sphere, which is predominantly influenced and governed by the secularised state? 

This thesis will thus seek to critically examine three theological components, 

namely radical orthodoxy, public theology and their understanding on church and 

state, and analyse them in light of AbrahDP�.X\SHU¶V�6SKHUH�6RYHUHLJQW\�ZKLFK�

calls for the separation and autonomy of all spheres in society. 
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INTRODUCTION CHAPTER 

,Q�*HRUJH�2UZHOO¶V�1984, the story describes a government that has complete 

authority and rule over its people. Big brother is always watching and forcing its 

citizens to comply in a manner that is for the good of the state. Thereby, under 

this regime, the state is not only sovereign, but powerful, and authoritarian. The 

state is thus the ultimate power holder and totalitarian to the fullest.1  

1H[W��ZH�KDYH�*HRUJH�5�5��0DUWLQ¶V�SRSXODU�ERRN�DQG�WHOHYLVLRQ�VKRZ��Game of 

Thrones. In episode three, season five, it depicts a religious order called the 

Sparrows, led by the High Sparrow.2 This religious group denounces material 

wealth, seek God (in their own notion of god), and leads an ascetic lifestyle. They 

however hold immense power through their Faith Militant, and have immense 

control over their members, and as the story unfolds, over the head of state. Here 

the religious order is almost above reproach and powerful and authoritarian.  

These two fictitious stories are examples of how the church and state tend to try 

and have dominion over the other, and place itself as the ultimate ruler.  And so, 

even though it is a fictitious example, it is not far from the reality and issues of 

our world. 

The notion of religious freedom and religious radicalization are concepts which at 

times tend to be at loggerheads with each other. Upon closer examination, I 

noticed that on one hand we have religious voices which tends to be shunned and 

ignored by the state which is predominantly secular. Thus, religion is on the 

defensive where it strives for its freedom to participate, engage and be vocal in the 

public sphere.  On the other hand, various religious groups develop a tendency to 

dominate and infiltrate society, and are on the offensive. This, is both a societal 

 
1 George Orwell, 1984 (New York: Harcourt Publishing Company, 1949), np.   
2 George R.R. Martin, Game of Thrones: Book One A Song of Fire and Ice (New York: Bantam 
%RRNV��������DOVR�LQ�6DUDK�+XJKHV��³*DPH�RI�7KURQHV�5HFDS��6HDVRQ�)LYH��(SLVRGH�7KUHH- High 
6SDUURZ�´�LQ�The Guardian, https://www.theguardian.com/tv-and-
radio/tvandradioblog/2015/apr/27/game-of-thrones-recap-season-five-episode-three-high-sparrow. 
Accessed April 2, 2022.  
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and academic issue, where we have a dichotomy of religious and secular 

ideologies clashing with each other. 

The concept of church and state had its tensions since the time of Jesus, when he 

was asked ± ³WR�ZKRP�VKRXOG�ZH�SD\�RXU�WD[HV"´�$QG��-HVXV�UHSOLHV��³JLYH�WR�

&DHVDU�ZKDW�EHORQJV�WR�&DHVDU��DQG�JLYH�WR�*RG�ZKDW�EHORQJV�WR�*RG�´3 There, we 

see the first sign of separation between these two spheres, between what is due to 

the crown, and what is due to the cross. Nevertheless, among evangelicals today, 

the separation of church and state is not a popular concept embraced by them, and 

in fact tends to be denounced by many.4 Churches and Christians by and large, 

would rather see a Christian world, where the church is viewed as the epitome of 

WUXWK�DQG�MXVWLFH�LQ�WKH�ZRUOG��7KLV�FRQFHSW�LV�DOVR�NQRZQ�DV�³SROLWLFDO�

HFFOHVLRORJ\�´5 In fact, this idea is made popular by Radical Orthodoxy, which 

seeks to reclaim a medieval position in the public sphere, and thereby, place 

theology as the queen of science.6 RO in this way takes an offence stance in their 

engagement where it seeks to criticise modern society, due to it being permeated 

 
3 Mark 12:17, NLT (New Living Translation).  
4 -DPHV�/DQNIRUG�DQG�5XVVHO�0RRUH��³7KH�5HDO�0HDQLQJ�of the Separation of Church and State�´ 
in Time, https://time.com/5103677/church-state-separation-religious-freedom/. Accessed April 2, 
������$QG�³7KH�86�DQG�5HOLJLRQ��$�&RPSOH[�5HODWLRQVKLS�EHWZHHQ�&KXUFK�DQG�6WDWH�´�in 
Evangelical Focus, https://evangelicalfocus.com/life-tech/14095/the-us-and-religion-a-complex-
relationship-between-state-and-church. Accessed April 2, 2022. 
$QG�LQ��-HII�%UXPOH\��³0RVW�$PHULFDQV�IDYRXU�FKXUFK-state separation, but many evangelicals do 
QRW�´�LQ�Baptist News Global https://baptistnews.com/article/most-americans-favor-church-state-
separation-but-many-evangelicals-do-not/#.YlKOZNNBx0s. Accessed April 2, 2022.  And in Mia 
1HOVRQ��³0RVW�$PHULFDQV�KDYH�D�PLVXQGHUVWDQGLQJ�RI�VHSDUDWLRQ�RI�FKXUFK�DQG�VWDWH´�LQ�Liberty 
Champion, https://www.liberty.edu/champion/2021/03/opinion-most-americans-have-a-
misunderstanding-of-separation-of-church-and-state/. Accessed April 2, 2022.  
5 0DU\�'RDN��³7KH�3ROLWLFV�RI�5DGLFDO�2UWKRGR[\��$�&DWKROLF�&ULWLTXH�´�LQ�Theological Studies 
68, (2), 2007, 369. (368-������VKH�PHQWLRQV�52¶V�WKHRORJLFDO�DFFRXQW�RQ�WDNLQJ�RQ�D�VRFLR-
SROLWLFDO�PLVVLRQ�RI�WKH�FKXUFK��DQG�0LOEDQN¶V�LQVLVWHQFH�RQ�³WKH�FKXUFK�DV�WKH�RQO\�WUXH�ORFXV�RI�
WUXH�MXVWLFH�´�������$OVR�LQ�$ODLQ�(SS�:HDYHU��³After Politics: John Howard Yoder, Body Politics, 
DQG�WKH�:LWQHVVLQJ�&KXUFK�´ in The Review of Politics 61, no. 4 (1999): 637±73. 
http://www.jstor.org/stable/1408403, 637.  
6 'DYLG�9DQ�%LHPD��³*RG�Ds a Post-0RGHUQ�´�LQ�Time Magazine, 09, 2001, 
https://content.time.com/time/subscriber/article/0,33009,1001474,00.html, Accessed, January 25th, 
2022.  
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with secular philosophy and ideology.7 

This theological concept can be problematic because our present world is largely 

polarised and continues to witness divisive ideologies, in politics and religion. In 

the contextual example of France, we witness the concept of laïcité, which is 

hostile towards any form of religious symbols and practices in the public sphere. 

For example, the passing of a bill by the French government which seeks to 

prohibit parents from teaching their children about faith and religion in the 

FRQILQHPHQWV�RI�WKHLU�KRPH��,W�VWDWHV��³SDUHQWV�ZKR�HGXFDWH�WKHLU�FKLOGUHQ�DW�KRPH�

UHSUHVHQW�D�GDQJHU�WR�WKH�5HSXEOLF�´8 In the example of France, the concept of 

laïctié strives for a separation of church and state. However, even though it claims 

for secularity and strives to be impartial, there is a tendency to favour the state 

more, at the cost of pushing religion away from the public sphere. This is at times 

understandable due to the rise of religious radical groups that seek to threaten the 

secular state. The attack on the French satire magazine Charlie Hebdo in 2015, 

which resulted in the death of eleven journalists, and the beheading of the French 

teacher in 2020 both by radical Islamic terrorist in Paris resulted more stringent 

rules against religious freedom. As per the latest political update, the far-right 

wing political party in France had a narrow loss in the recent elections, however 

their tendency to curb religious freedom continues to be a concern for religious 

groups in the country.9 

And so, while government policies such as the banning of Hijab has always been 

a controversial move by the French government, in the face of religious terrorism 

 
7 -RKQ�0LOEDQN��*UDKDP�:DUG�DQG�&DWKHULQH�3LFNVWRFN��³Introduction: Suspending the Material 
tKH�7XUQ�RI�5DGLFDO�2UWKRGR[\�´�LQ�Radical Orthodoxy: A New Theology (London: Routledge, 
1999), 2.  
8$OVR�LQ�5\P�0RPWD]��³��7KLQJV�WR�NQRZ�DERXW�)UDQFH¶V�ELOO�WR�FRPEDW�,VODPLVW�UDGLFDOLVP�´�in 
Politico, December 9, 2020. https://www.politico.eu/article/france-law-emmanuel-macron-
islamist-separatism-VHFXULW\��$FFHVVHG�0DUFK�����������$OVR�LQ�-D\VRQ�&DVSHU��³+XQGUHGV�RI�
&KXUFKHV�7KUHDWHQHG�E\�)UDQFH¶V�3ODQ�WR�(QG�0XVOLP�6HSDUDWLVP�´�LQ�Christianity Today, 
February, 9, 2021. https://www.christianitytoday.com/news/2021/february/france-terrorism-law-
evangelical-churches-muslim-separatism.html. Accessed, March 15, 2021. 
9 ³7HQVLRQV�RYHU�UDFH��UHOLJLRQ�LQ�)UDQFH¶V�SUHVLGHQWLal race,´ in The Week, April 21, 2022. 
https://www.theweek.in/news/world/2022/04/21/tensions-over-race-religion-in-france-
presidential-race.html, Accessed April 25, 2022.  
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stringent actions had to be taken by the ruling government. Thereby the state 

seeks to ban every religious garb and practices from the public sphere. Thus, such 

government policies not only affect Islam, but other religious groups as well.   

Meanwhile in India where I hail from, we have the current ruling political party, 

the BJP, which is backed by a religious majority Hindu group, and their Hindutva 

ideology and is antagonistic towards any form of the secular. In New Delhi, the 

storming of a public university JNU, (Jawaharlal Nehru University) by a group of 

thugs, backed by the religious Hindu political ruling party, attacked students 

residing on the university campus.10 Moreover, the continual attack on secular 

journalists and control over print media continues to be a significant issue in a 

country that calls itself secular in its constitution.11 However, it tends to be 

evolving more as a religious nation or implementing and advocating a civil 

religion, namely Hindutva. 

Thus, we have a religious majority group that has gained immense political power 

and seeks to dominate and infiltrate their religious ideologies in the public sphere, 

where they seek to turn India into Hindustan (a concept where the entire country 

will be a Hindu nation.) Coming from a country like India, where religion is 

deeply imprinted in the culture of the nation, the one with the majority tends to 

rule and at times overrule others. The concept of Hindutva with a Hindu religious 

ideology tends to control, influence and even rewrite history in their quest to place 

 
10 -18��-DZDKDUODO�1HKUX�8QLYHUVLW\��LV�D�SXEOLF�XQLYHUVLW\�LQ�1HZ�'HOKL��,QGLD¶V�FDSLWDO��ODUJHO\�
emphasising liberal arts, secular ideology, strong socialism, communism, and secular teachings. 
The university is a residential campus, and the students were violently attacked by the alleged 
Hindu-ruled political parties which brought QDWLRQZLGH�FRQGHPQDWLRQ��³-18�YLROHQFH��:KR�VDLG�
what on-FDPSXV�DWWDFN�E\�DUPHG��PDVNHG�PRE�ZKLFK�LQMXUHG����´�LQ�The Wire, New Delhi, 
January 6, 2020.https://www.indiatoday.in/india/story/jnu-violence-news-reaction-live-updates-
1634273-2020-01-06.  Accessed March 15, 2021. 
11 Kanishka Sarkar, Hindustan Times, February 15, 2021.https://www.hindustantimes.com/india-
news/journalist-siddique-kappan-arrested-last-december-while-on-way-to-up-s-hathras-gets-5-
day-interim-bail-to-meet-ailing-mother-����������������KWPO���0DKWDE�$ODP��³$WWDFNHG��
$UUHVWHG��/HIW�:LWKRXW�5HFRXUVH��+RZ�:DV������)RU�,QGLD¶V�-RXUQDOLVWV�´�LQ�The Wire, December 
26, 2020. https://thewire.in/media/journalists-arrested-press-freedom-2020. Accessed March 15, 
2021. 
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Hinduism as the state religion in India.12 Moreover, the attack on the university 

campus at an Indian university, the Jawaharlal Nehru University, which is prone 

to be more secular, proved to be from a religious angle.13 Currently India 

continues to face the ban on beef, implemented by the majority ruling political 

party, BJP, due to Hindu sentiments banned the sale and consumption in almost 

all its states, except for the seven North-Eastern states in India and one state in 

South India.14 

Looking at a pro secular state, and pro religion state, Christians are not far from 

contributing to this secular divide. In my home state of Nagaland for example, the 

state boast itself as a Christian state, thus still implements the Prohibition Act that 

curbs the sale and consumption of alcohol implemented by the state government 

under the orders of NBCC (Nagaland Baptist Church Council).15 The church in 

 
12 6QLJGKD�-DLQ��³%-3�DQG�LWV�+LQGXWYD�SROLWLFV- WKH�VORZ�VDIIURQLVDWLRQ�RI�,QGLD�´�in The Week, 
April 25, 2018. https://www.theweek.in/news/india/2018/04/25/bjp-and-its-hindutva-politics-the-
slow-saffronisation-of-india.html. Accessed March 15, 2021. 
13 In India, Hindus by their religious affiliations are vegetarians, and hence abstain from 
consuming all meat products. However, the right-wing political parties tend to ban meat, in other 
states of India, which is a reality that has happened in certain states where the consumption and 
VDOH�RI�EHHI�LV�EDQQHG��7KH�FRZ��ZKLFK�LV�FRQVLGHUHG�D�VDFUHG�GHLW\�WR�+LQGXV��³&ODVK�EHWZHHQ�
JNU students over non-YHJHWDULDQ�IRRG�´�LQ�The Economic Times, April 10, 2022. 
https://economictimes.indiatimes.com/news/india/clash-between-jnu-student-groups-over-non-
veg-food-cops-say-6-injured/articleshow/90766572.cms. Accessed April 18th, 2022.  And in, 
+HPDQL�%KDQGDUL��³-18�VWXGHQWV�RYHU�QRQ-YHJHWDULDQ�IRRG�LQ�FDQWHHQ�´�LQ�The Hindustan Times, 
April 11, 2022. https://www.hindustantimes.com/cities/delhi-news/jnu-students-clash-over-non-
veg-food-in-canteen-101649622471801.html��$QG��³7KH�6WDWH�ZKHUH�FRZ�VODXJKWHU�LQ�OHJDO�LQ�
,QGLD�´�LQ�Express News Service, October 8, 2015, 
https://indianexpress.com/article/explained/explained-no-beef-nation. Accessed April 18th, 2022.  
14 The violence infiltrated by Hindu far right groups lead to the deaths of a Muslim man as far as 
2015, https://www.outlookindia.com/topic/cow-slaughter. While the latest update is from April 12, 
2022 in Delhi, the coXQWU\�FDSLWDO�ZKHUH�D�FDUHWDNHU�ZDV�NLOOHG�E\�µFRZ�YLJLODQWHV¶�RU�Gau 
Rakshas. https://www.outlookindia.com/national/delhi-farm-house-caretaker-killed-by-cow-
vigilantes-news-191227.  
 More information on https://www.outlookindia.com/topic/cow-slaughter, Accessed April 12, 
2022.   
$SDUQD�$OOXUL��³0HDW�%DQ��,QGLD�LVQ¶W�YHJHWDULDQ�EXW�ZKR�ZLOO�WHOO�WKH�ULJKW-ZLQJ"´�LQ�BBC News, 
April 8, 2022. https://www.bbc.com/news/world-asia-india-61020025. Accessed April 25, 2022.  
15 Nagaland Baptist Church Reaffirms Stand on Liquor Prohibition Act, Feb 2nd, 2021.  
https://thenortheasttoday.com/states/nagaland/nagaland-baptist-church-council-reaffirms-stand-on-
liquor/cid2511993.htm, Accessed April 25, 2022.  
NBCC urges Govt. to implement the NLTP Act, Nagaland Page, Feb 22nd, 2022. 
https://nagalandpage.com/nbcc-urges-govt-to-implement-the-nltp-act. Accessed April 25, 2022.   
And in, Eastern Mirror a local newspaper in the state where the CBCC (Chakesang Baptist Church 
Council) continued to urge the government to sustain tKH�EDQ�RQ�DOFRKRO�VD\LQJ�³It further stated 
that if Hindu majority states like Gujarat and Bihar can enforce the ban with satisfactory results, 
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this way holds much power in implementing and enforcing moral values in state 

policies. Sadly, in the quest of the church to dominate and maintain power in the 

state, Christianity fails to be precisely what it is called to do. We also have the 

infamous attack on January 6th, 2021, which was a political move, sadly backed 

by the majority of American Christians. Therefore, such religious incited violence 

or forced implementations in the public sphere, from Christian groups tend to mar 

contemporary church-state relations.16 It thus appears that Christian presence can 

be seen on the public sphere, but for all the wrong reasons. 

And so, it makes it difficult for contemporary Christians to participate, engage 

and contribute actively in the political public sphere, without appearing to infringe 

the rights of others (the public) in the public sphere. While on one hand, 

contemporary Christians have much to contribute to the good in society, the 

tendency to be theocratic is a palpable concern. But at the same time, it is no 

mistake that Christian influences have been dwindled in the public sphere, and so 

some hold the view that society is now permeated with secular ideologies and 

have banished religion from the public sphere, and thus we now live in what 

7D\ORU�FDOOV�DV�³D�VHFXODU�DJH�´17  

 
the Christian majority state like Nagaland should be able to perform better with the blessings and 
support of our Almighty God with whom nothing is impossible�´�LQ�Eastern Mirror, March 7, 
2022, https://easternmirrornagaland.com/chakhesang-baptist-church-council-urges-govt-to-fully-
implement-the-nltp-act/, Accessed April 2nd, 2022.  
https://easternmirrornagaland.com/chakhesang-baptist-church-council-urges-govt-to-fully-
implement-the-nltp-act. Accessed April 25, 2022.  
16 -DFN�-HQNLQV��³+RZ�WKH�&DSLWRO�DWWDFNV�KHOSHG�VSUHDG�&KULVWLDQ�QDWLRQDOLVP�LQ�WKH�H[WUHPH�
ULJKW"´�LQ�The Washington Post, January, 26, 2022, 
https://www.washingtonpost.com/religion/2022/01/26/christian-nationalism-jan-6-extreme-right.  
Accessed January 30, 2022. 
7RELDV�&UHDPHU��³1DWLRQV�8QGHU�*RG��+RZ�&KXUFK-State Relations Shape Christian Response to 
5LJKW�:LQJ�3RSXOLVP�LQ�*HUPDQ\�DQG�WKH�8QLWHG�6WDWHV�´�LQ�Religions, 12(4), 2021: 
https://doi.org/10.3390/rel12040254, 1-21, and also in The Atlantic, 
https://www.theatlantic.com/politics/archive/2021/01/evangelicals-catholics-jericho-march-
capitol/617591/ Accessed January 30, 2022. 
https://www.christianitytoday.com/ct/2022/january-web-only/january-6-attack-russell-moore-post-
christian-church.html. Accessed January 30, 2022.  
17 Taylor argues that the present world is now dominated by secular ideologies and a profuse 
denial of the transcendence both intellectually and politically. Charles Taylor, A Secular Age 
(Cambridge: The Belknap Press, 2007).  
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Inspired by such concepts, and concern, certain Christian theological groups strive 

to re-claim the public sphere and connect the world, back to God.18 While not 

necessarily endorsing a theocratic society, their lofty claims does appear to be 

radically religious and dominant. 

And so, how do contemporary Christians hope to critically and effectively engage 

in the public sphere, without adapting a theocratic tendency? How do we engage 

in a sphere that is predominantly secular, without infringing the rights and beliefs 

of others? 

This research seeks an answer, where neither the church nor the state is ignored or 

alleviated, and both spheres are allowed to grow, thrive and progress. 

This paper thus seeks a theological response on how contemporary Christians can 

effectively engage in the public sphere, while remaining concerned yet critical of 

both spheres. It thereby seeks a theological enquiry to contribute how an effective 

contemporary theological engagement can be applied in the public sphere, and 

how contemporary Christians can effectively hope to engage in the public sphere. 

Through this research, I will examine three theological concepts on church and 

state understanding, namely Radical Orthodoxy, Public Theology, and Abraham 

.X\SHU¶V�VHSDUDWLRQ�WKHRU\�RI�6SKHUH�6RYHUHLJQW\�� 

This research will thus pursue to derive how a theological application can be 

applied for contemporary Christians to effectively engage in the public sphere, 

EDVHG�RQ�DQ�XQGHUVWDQGLQJ�RI�.X\SHU¶V�6SKHUH�6RYHUHLJQW\� 

 

 
18 Without going into PXFK�GHWDLO�RI�+DEHUPDV¶V�ZRUN��LQ�WKH�VLPSOHVW�WHUPV��+DEHUPDV�GHVFULEHV�
the public sphere as those spaces which are not private, and so all areas which are polis, i.e. 
common spaces. In the understanding of this paper, the public sphere is thus the sphere or realm of 
the common space in society that comprises of religion, politics, arts, education, economics, 
science etc. Jürgen Habermas, The Structural Transformation of the Public Sphere: An Inquiry 
into a Category of Bourgeois Society, trans. Thomas Berger and Frederick Lawrence 
(Massachusetts: MIT Press), 1991, 2-3.  



 
 

15 

Problem Statement 

The problem of church and state relations continues to grow since the time of the 

separation of church and state.19 While on one hand, the state has grown more 

secular, the church at times, appears to have its own fragmented theology.  

The tense dichotomy of religion and the secular is seen in the example of France, 

where the state is completely secularised and tends to shun all forms of religious 

symbols in the public sphere.20 For them, there is no nation under God. Such a 

school of thought arises from an enlightenment form of thinking and modernity 

which ushered in the age of reason, and decided to do away with religion, but due 

to the rise of religious radicalization and extreme acts of religious violence. As a 

result, religion in all its forms is not welcomed and tends to be shunned in the 

public sphere. 

In the West, we continue to witness a steady decline of Christian voices in the 

public sphere, and therefore, as a response, certain Christian groups take the 

initiative to react to such hostility as a means to place the role of the church back 

in society. However, their methodologies are at times questionable. In many 

Eastern and South Asian countries, the rise of religious radicalization is an 

alarming call which threatens the peace and stability of democracy in society.21 

 
19 7LPRWK\�/��+DOO��³6HSDUDWLRQ�RI�&KXUFK�DQG�6WDWH�E\�3KLOLS�+DOO�´�LQ�Journal of Law and 
Religion, Vol 18, No 2 (2002-2003), https://doi.org/10.2307/1602272, 488.   
20 $OEHUW�/qR��³7KH�&KXUFKHV�RI�)UDQFH�DQG�7KHLU�6HSDUDWLRQ�IURP�WKH�6WDWH�´�LQ�Harvard 
Theological Review 7, no. 3 (1914): (396±423) https://doi-
org.ru.idm.oclc.org/10.1017/S0017816000011482, 396-398.   
$OVR��LQ�7\OHU�0LNXOLV��³7R�'HFOLQH�LV�QRW�WR�'LVDSSHDU��(XURSH¶V�'LVUHJDUG�IRU�5HOLJLRQ�&UHDWHV�
8QQHFHVVDU\�&RQIOLFW�´�LQ�EARS, 2021, 
https://europeanacademyofreligionandsociety.com/weekly_comments/to-decline-is-not-to-
disappear-europes-disregard-for-religion-creates-unnecessary-conflict/. Accessed January 25th, 
2022.   
Also in Harriet Sherwood, ³&KULVWLDQLW\�DV�D�'HIDXOW�LV�*RQH��7he Rise of Non-&KULVWLDQ�(XURSH�´�
in The Guardian, March 21, 2018, https://www.theguardian.com/world/2018/mar/21/christianity-
non-christian-europe-young-people-survey-religion.  Accessed January 25th, 2022.  
$QG�LQ�&KDUOHV�3RSH��³7KH�'HFOLQH�RI�WKH�&KXUFK�LQ�(XURSH�´�LQ�Catholic Standard, 2019, 
https://cathstan.org/posts/the-decline-of-the-church-in-europe. Accessed January 25, 2022.  
21 The threat of religious radicalization in middle-eastern countries, where we have the rise (and 
now rule) of Taliban, in Afghanistan, the rise of Hindutva in India, as a religious political 
ideology, and emergence of Christian nationalism in America, and the recent news regarding the 
overturn of Roe vs Wade in America which is supported by majority of American Christians 
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Thus one cannot ignore the rise of religious radicalization, nor the state trying to 

defend its secular values to protect the common good of all. 

State of the Art 

The contested public sphere such as arts, education, and politics continue to 

witness a rapid decline and exclusion of religion particularly in the modern period 

we live in. Be it mainstream media, arts such as movies and music, social media 

platforms, or politics and education, a choice for the secular is preferred over the 

traditionally orthodox (and old-fashioned) religion or religious views, ideas and 

concepts.  Moreover, with the arrival of the enlightenment in Europe, the progress 

of the industrial revolution, and postmodernism, paved the way for a more 

unbiased, equal society and ushered in the age of the secular, where reason would 

prevail over faith. Thus, over time, a secular ideology arose, which sought to 

promote the good of the people. However, in its quest to promote the state as a 

type of saviour, it also had its cracks and thus developed a tendency to become 

tyrannical. Moreover, the state now overrun and taken over by secular influences 

also excluded religion/ religious ideas and influence from the public sphere. And 

so, the state became completely taken over by a secular ideology which tends to 

exclude religion and religious ideas from the public sphere. This concern with the 

dominion of the highly-secularised state is particularly highlighted by the 

theological group that comes under the banner of Radical Orthodoxy, made 

popular by John Milbank, Graham Ward, and Catherine Pinnock. They argue that 

instead of the state, it should be the church that should be the epitome of all that is 

good in society. And so, how RO argues against the secularised state, their 

understanding of the contemporary church, and how they present and solidify 

 
UHJDUGLQJ�DERUWLRQ�ULJKWV�GXH�WR�UHOLJLRXV�UHDVRQV��.DWH�6KHOOQXW��³7KLV�LV�DQG�LVQ¶W�WKH�0RPHQW�
Pro-/LIH�(YDQJHOLFDOV�KDYH�EHHQ�ZDLWLQJ�IRU�´�LQ�Christianity Today, May 3, 2022, 
https://www.christianitytoday.com/news/2022/may/supreme-court-roe-wade-leaked-alito-prolife-
abortion.html.  Accessed May 3rd, 2022. These are some brief examples of how religious majority 
groups tend to influence and infiltrate the political and public sphere. 
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their argument to present their version of the ideal theological creed, to benefit the 

wider society will be presented and examined.  

The problem alleviates when the state (secular) is hostile towards the church 

(sacred)- and the latter in return seeks to dominate and Christianise the state or 

influence policies and pass bills. In the case of Christianity, an example is found 

in American politics, where the state government at times, holds a key influence 

in implePHQWLQJ�ELOOV�DQG�LQIOXHQFLQJ�SROLFLHV�EDVHG�RQ�&KULVWLDQ�³PRUDO´�YDOXHV��

A contrasting example is France, where secular influence takes precedent and is 

hostile towards religious voices and influences in the public sphere. As a result, 

all forms, practices and symbols of religion are banned and shunned. This concept 

is one where the secular ideology is dominant in the state and is thus antagonistic 

towards Christian (and other religious) voices in the public domain. And so, faith 

groups are at risk of losing their voice, and the secular state is adverse toward 

religious participation in the public sphere, thus curbing religious freedom and 

active engagement. 

Radical Orthodoxy therefore argues that religious voices are ignored by the 

secular state and secular ideologies. And so, in such cases, religion is deprived of 

its freedom to participate, engage and be vocal in the public sphere. Millbank 

UHWRUWV�WKH�VHFXODU�DV�DQ�HPSW\�IDoDGH�RI�LGHDV�WKDW�VSDUN�RQO\�D�³PDWHULDOLVWLF��

HPSW\��VRXOOHVV´�FRQFHSW��GHYRLG�Rf values and real meaning.22 The mode of 

engagement for RO is thus an offensive stance towards the secular, where they are 

critical of modern society, which according to them is ruled by the secularised 

state. And so, RO tries to recover a more traditional Christian approach favouring 

a comeback of the patristic era, to make its mark in the public sphere. RO thus 

seeks to reclaim the spheres of influence in the public sphere, which is override by 

secular influences, and replace it with a Christian patristic creed.  

 
22 -RKQ�0LOOEDQN��*UDKDP�:DUG��DQG�&DWKHULQH�3LFNVWRFN��³Introduction: Suspending the material, 
WKH�WXUQ�RI�5DGLFDO�2UWKRGR[\�´�LQ Radical Orthodoxy: A New Theology, eds., John Milbank, 
Catherine Pickstock and Graham Ward (London: Routledge Press, 1999), 1.  
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The next argument will be from Public Theology, which focuses on understanding 

the state and prompting Christians to participate in the public sphere. 

Nevertheless, it also has its shortcomings, and is often criticised for being 

unfaithful to the FKXUFK¶V�WUXH�FDOOLQJ�23 Breitenberg says that public theology in 

its quest to engage in the public sphere tends to contradict the thought of a civil 

religion taking place.24 However, Paeth argues that public theology urges 

religious institutions to work along with emerging global civil societies and 

identify common concern areas. Thereby it is aware of the plethora of divisive 

concepts surrounding the idea of engaging in the public sphere, and seeking a 

more pluralistic approach in its engagement while upholding the stance for 

religious voices in civil society.25  

In light of these WZR�DUJXPHQWV��,�ZLOO�SUHVHQW�$EUDKDP�.X\SHU¶V�VHSDUDWLRQ�

theory called Sphere Sovereignty which calls for autonomy in both spheres, and 

derives a theological foundation to back its claim. 

The research question will thus seek to answer, 

+RZ�GRHV�.X\SHU¶V�6SKHUH�6RYHUHLJQW\�FRQWULEXWH�WRZDUGs a theological 

understanding for Christian engagement in the public sphere? 

And so, for the first part of this paper, 

I will examine the argument concerning the state and the contemporary church 

from radical orthodoxy, and their view of the application of creed, using 

0LOEDQN¶V�DUJXPHQW� 

 
23 (��+DUROG�%UHLWHQEHUJ��³7R�7HOO�WKH�7UXWK��:LOO�WKH�5HDO�3XEOLF�7KHRORJ\�3OHDVH�6WDQG�8S"´�LQ�
Journal of the Society of Christian Ethics 23 (2):2003, http://www.jstor.org/stable/23561835, 55.  
24 %UHLWHQEHUJ��³7R�7HOO�WKH�7UXWK��:LOO��7KH�5HDO�3XEOLF�7KHRORJ\�3OHDVH��6WDQG�8S"´���� 
25 6FRWW�5��3DHWK��³5HOLJLRXV�&RPPXQLWLHV�DQG�*OREDO�&LYLO�6RFLHW\��0RUDO�)RUPDWLRQ�DQG�
,QWHUUHOLJLRXV�&RRSHUDWLRQ�LQ�D�3OXUDOLVWLF�&RQWH[W�´�LQ�Public Theology for a Global Society: 
Essays in Honor of Max Stackhouse, eds., Deirdre King Hainsworth and Scott R. Paeth (Grand 
Rapids: Eerdmans, 2010), 158-159. 
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For the second part, I will present how proponents of public theology view the 

state and contemporary church, and their application of creed. 

$QG��IRU�WKH�WKLUG�SDUW��,�ZLOO�FULWLFDOO\�H[DPLQH�.X\SHU¶V�WKHRU\�RI�6SKHUH�

Sovereignty, which calls for the separation of church and state, and how his 

theory of separation balances out both RO and PT, and also examine and analyse 

whether this theory of Sphere Sovereignty can be used as a theological basis for 

contemporary Christians to engage in the public sphere. 

Furthermore, it will seek to answer the following questions: 

i) How does radical orthodoxy argue against the secularised state and 

contemporary church? 

ii) :KDW�DUH�VRPH�RI�WKH�EHQHILWV�RI�UDGLFDO�RUWKRGR[\¶V�DUJXPHQW�RQ�

church and state relations, and what are some of the gaps and 

limitations of their argument? 

iii) :KDW�LV�SXEOLF�WKHRORJ\¶V�DUJXPHQW�Wowards the church and state 

relations? 

iv) What are their gaps and limitations, and benefits and contributions? 

v) :KDW�LV�.X\SHU¶V�6SKHUH�6RYHUHLJQW\��DQG�KRZ�GRHV�LW�FRQWULEXWH�WR�

the current discourse on church and state relations? 

vi) What are the gaps and limitations of his separation theory? 

vii) What are some of the critical observations, contributions, and 

conclusions based on this study? 
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Why Kuyper? 

Abraham Kuyper began his work as a minister of the Dutch reformed church in 

the Netherlands, and then progressed on to become the editor and founder of the 

newspaper called De Standaard. He also founded the Netherlands first largest 

political party, and advocated for the public funding of religious schools. He was 

also the founder of a university (Vrije University), and became a member of the 

Dutch parliament, and ultimately the Prime Minister of the Netherlands from 

1901 to 1905.26 His theological and political life was thus very much immersed in 

the Dutch public life, and he contributed much on issues of poverty, universal 

suffrage, devotional and theological writings and the separation of church and 

state in the early nineteen century Dutch context.27  

Regarding his political contributions, he was a member of the Christian 

Democratic Party in The Netherlands, and the founder of the Anti-Revolutionary 

Party, which was vehemently against the use of violence. In his theological 

stance, he was conservative and anti-modern. %DFRWH�RSLQHG�WKDW�.X\SHU¶V�

concept of understanding Sphere Sovereignty enabled him and his followers to 

effectively engage in the public realm.28 While Bratt frames Kuyper as a 

liberation theologian where he sought to throw any traces of oppression and build 

a new order of freedom and justice in society.29  And so, his theology was broad 

and public and promoted active participation between Christians in the wider 

society.30  Despite being influenced by Calvinism, and having delivered his Stone 

Lectures on Calvinism, he was also critical in embracing it all, and hence was 

known to be Neo-Calvinism in his theology. He believed that Calvinism needed to 

 
26 James D. Bratt, Abraham Kuyper: Modern Calvinist, Christian Democrat (Grand Rapids: 
Eerdmans, 2013), 7. 
27 Bratt, Abraham Kuyper: Modern Calvinist, Christian Democrat, 11.  
28 Vincent E. Bacote, The Spirit in Public Theology: Appropriating the Legacy of Abraham Kuyper 
(Grand Rapids: Baker Academic, 2005), 63. 
29 Bratt, Abraham Kuyper: Modern Calvinist, Christian Democrat, 25. 
30 'LUN�-HOOHPD��³$EUDKDP�.X\SHU¶V�$WWDFN�RQ�/LEHUDOLVP�´ in The Review of Politics 19 (4), 
1957, https://www-jstor-org.ru.idm.oclc.org/stable/1404828?seq=1#metadata_info_tab_contents, 
480. 
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be updated, renewed and read through new lenses in order to be applicable to 

modern times.31 

And so, as a result of his progressive approach many from his denomination, such 

as the reformed church, did not fully agree with his theology. They deemed him 

too liberal and accommodating towards others, for example, how he worked with 

the Catholics, and his stance on Christian socialism.32 Thus, the conservative 

groups in The Netherlands during his time were suspicious of him and viewed 

him as leaning more towards the left.33 As a result, Kuyper during his time was 

loathed by his contemporaries such as the Dutch reformed conservatives, and the 

liberal secularist; since the former found his public politics too left, while the 

latter found his theological convictions too conservative. 1RQHWKHOHVV��.X\SHU¶V�

theology was public and provided an effective engagement between Christians 

and the secular, even though it was the antithesis of modern society.34  

It is interesting to note that he was against the liberal modern theology which had 

started to influence the Dutch church during the nineteenth century. To this, 

Kuyper was vehemently against modernism swaying the church.  He was also 

critical of the French Revolution and thus remained critical of the concept of 

³FXOWXUDO�OLEHUDOLVP�LQ�HYHU\�IRUP�´35 Kuyper thus appears to be either a versatile 

theologian, or a politician who was an opportunist and sided with any group or 

party so long as it served his political purpose. Nevertheless, his contribution to 

both theology and politics makes for an interesting discourse especially pertaining 

to the relation of church and state, and how Christians can engage effectively in 

the public sphere. 

 
31 James D. Bratt, Abraham Kuyper: A Centennial Reader (Grand Rapids: Eerdmans, 1998), 2.  
32 Abraham Kuyper, in The Problem of Poverty makes a strong claim against wealth and economic 
inequality. 
33 Bratt, Abraham Kuyper: Modern Calvinist, Christian Democrat, 25. 
34 -HOOHPD��³$EUDKDP�.X\SHU¶V�$WWDFN�RQ�/LEHUDOLVP�´ 480. 
35 Bratt, Abraham Kuyper: A Centennial Reader, 15. 
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 And so, Kuyper ZDV�NQRZQ�WR�EH�D�FRPELQDWLRQ�RI�EHLQJ�³SURJUHVVLYH�DQG�

FRQVHUYDWLYH��SULQFLSOHG�DQG�DGDSWLYH��PRGHUQ�DQG�WUDGLWLRQDO�´36 He thus 

possessed both the experience of being a pastor and a politician. Kuyper however, 

did not practice both roles at the same time. In fact, it is said that when he was 

undertaking politics and sought election in the Dutch parliament, he gave up his 

ordination in the church.37 0RXZ�VD\V��³LQ�WKLV�ZD\��.X\SHU�PDGH�LW�FOHDU�WKDW�WKe 

exercise of authority within political life is different from the exercise of authority 

LQ�WKH�FKXUFK�´38 

In his speech, Uniformity: The Curse of Modern Life, he makes it clear that 

former emperors and kings wanted to unite their world, through the use of force 

and violence (by the sword), and such concepts break the natural differences and 

diversity and uniqueness that people hold39. And so, he continued to promote 

concepts of plurality, separation and autonomy of all spheres throughout his 

writings.  

According to Kuyper, the church and state are both viewed as constructive 

spheres in society; however, they must be curbed and limited in exercising their 

power and authority. For example, regarding the role of Christians, who are 

productive in their worship, they must also be productive in their duty to the 

government, in their work, and the community.40 .X\SHU¶V�XQGHUVWanding of the 

church is for it to be vocal against inequality, poverty, and the downtrodden in 

society. Thus, the rule is not to interfere, but the exception was in the face of 

LQMXVWLFH�DQG�RSSUHVVLRQ��VKH�LV�H[SHFWHG�WR�VWHS�LQ���$FFRUGLQJ�WR�.X\SHU��³OHW�

ZKDWHYHU�LV�RSSUHVVHG�KDYH�WKH�FKXUFK¶V�VXpport: may the poor find the church to 

be a place of refuge, and may the church become an angel of peace, for rich and 

 
36 Bratt, Abraham Kuyper: A Centennial Reader, 26. 
37 Richard J. Mouw, Abraham Kuyper: A Short and Personal Introduction (Grand Rapids: 
Eerdmans, 2011), 56.  
38 Mouw, Abraham Kuyper: A Short and Personal Introduction, 56.  
39 Bratt, Abraham Kuyper: A Centennial Reader, 24. 
40 Abraham Kuyper, On the Church, edited by John Halsey Wood Jr and Andrew M. McGinnis, 
trans. Harry Van Dyke, Nelson D. Kloosterman, Todd M. Rester and Arjen Vreugdenhil 
(Washington: Lexham Press, 2016), Kindle Locations 1835-1837.  
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SRRU�WRJHWKHU�´41 And so, he recognizes the role of the church in society as a vital 

contribution. However, as much as Christians are called to participate in society, 

this participation must not be an intrusion or intention to dominate the public 

sphere, and this is what Kuyper is cautious and critical about, and in this way, he 

introduces the concept of Sphere Sovereignty where each sphere in society should 

be autonomous. 

With regards to the concept of sovereignty, Hübenthal states that, human nature 

behest freedom, and so it retains its uniqueness and individuality, and is free to 

determine their own choices and future.42 Hübenthal also says WKDW�³WKH�VHFXODU�LV�

provisionally the alterity which God voluntarily sets free in order to create space 

IRU�KXPDQ�IUHHGRP�´43 In this way, God grants, allows and freely gives away his 

LQWULQVLF�VRYHUHLJQW\�WR�KLV�FUHDWHG�RQHV��0RUHRYHU��³WKH�VHFXODU�LV�VKDSHG�E\�

KXPDQ�IUHHGRP��DQG�QRW�GLYLQH�LQWHUYHQWLRQ�´�EXW�ZLOOHG�E\�WKH�GLYLQH�´44  And so, 

there is no interference by the infinite to the finite ones, but a granting or allowing 

RI�VRYHUHLJQW\�DQG�DXWRQRP\�WR�H[LVWV��7KLV�LV�ZK\�.X\SHU¶V�6SKHUH�6RYHUHLJQW\�

also makes it claim that within the spheres of family, education, politics, 

economics and arts, the concept of autonomy was crucial in allowing a healthy 

society to flourish; free from the entanglements of both church and state 

interference.  

Thus for Kuyper, the concept of sovereignty is not only between church and state 

but also includes various spheres, such as academia, economics, art, etc.; and each 

sphere is autonomous and free to exercise its power within its own realm.45 Mouw 

explains that for Kuyper, the founding of the Vrije University was a call for the 

academia to be free from both church and state interference.46 Bacote also opines 

 
41 Kuyper, On the Church, Kindle Locations 1838-1840. 
42 &KULVWRSK�+�EHQWKDO��³7KH�7KHRORJLFDO�6LJQLILFDQFH�RI�WKH�6HFXODU�´ in Studies in Christian 
Ethics 32, no. 4 (2019): https://doi-org.ru.idm.oclc.org/10.1177/0953946819868094, 462. 
43 +�EHQWKDO��³7KH�7KHRORJLFDO�6LJQLILFDQFH�RI�WKH�6HFXODU�´ 464. 
44 +�EHQWKDO��³7KH�7KHRORJLFDO�6LJQLILFDQFH�RI�WKH�6HFXODU�´ 464. 
45 Kuyper, Our Program: A Christian Political Manifesto, 20. 
46 Mouw, Abraham Kuyper: A Short and Personal Introduction, 42.  
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WKDW�.X\SHU¶V�FRQFHSW�RI�XQGHUVWDQGLQJ�6SKHUH�6RYHUHLJQW\�HQDEOHG�KLP�DQG�KLV�

followers to effectively engage in the public realm.47 

Hence��.X\SHU¶V�FRQWULEXWLRQ�WR�ERWK�WKeology and politics makes for a critical 

discourse concerning the relation between church and state, and how he 

effectively argues for the separation, while not severing off the relations of both 

spheres. 

+RZ�DQG�ZK\�D�WKHRORJLFDO�HQJDJHPHQW�LV�FUXFLDO��DQG�KRZ�.X\SHU¶V�6SKHUH�

Sovereignty can be applicable, will be analysed in the concluding chapter and 

through the exploration of this thesis. 

Methodology 

The methodology I will use will be a critical analysis method, based on the 

literature review of primary and secondary sources. 

i) Critical analysis: A critical examination of Radical Orthodoxy, Public 

7KHRORJ\��DQG�.X\SHU¶V�WKHRORJ\�ZLOO�EH�SUHVHQWHG��DQG�ZKDW�DQG�KRZ�

it holds for Christian engagement in the public sphere, particularly 

concerning church and state.  Since the subject, itself holds a vast 

discourse, the scope of this research will focus its limit on church and 

state relations. 

ii) Literary analysis: In this method, a literature study of the text, both 

from primary and secondary sources, translated texts and critical 

reading, comparison, and critical literature and peer review will be 

conducted.  I have chosen primary text from the main authors on this 

topic, such as John Milbank, William Cavanaugh, Max Stackhouse, 

5RQDOG�7KLHPDQQ��ZKLOH�PRVW�RI�$EUDKDP�.X\SHU¶V�ZRUN�DUH�IURP�

 
47 Vincent E. Bacote, The Spirit in Public Theology: Appropriating the Legacy of Abraham Kuyper 
(Grand Rapids: Baker Academic, 2005), 63. 
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translated sources. My maiQ�IRFXV�ZLOO�SHUWDLQ�WR�.X\SHU¶V�DUJXPHQW�

in chapter three, particularly on Sphere Sovereignty. 

iii) Comparative method: I will compare and contrast the three concepts of 

RO, PT, and KX\SHU¶V�WKHRORJ\��DQG�QDUURZ�LW�GRZQ�WR�WKUHH�VHFWLRQV�

in each chapter, namely on church, on state and on creed. I will present 

the theological argument from these three sides, as well as the gaps 

and limitations on each of the three chapters.  

iv) A critical synthesis will be developed in my conclusion to show an 

appropriate position and methodology for Christian engagement in the 

public sphere using the texts and arguments provided. 

Chapter Introduction 

Chapter one will begin by introducing the current debate on RO and its concepts, 

and critical analysis. RO, for example, seeks to reclaim the spheres of influence 

such as politics, aesthetics, and society with Christian values and principles. It 

also dismisses other contemporary Christian theologies for being too 

accommodating and modern, and critiques the contempory church for embracing 

modernism. -RKQ�0LOEDQN¶V�ZRUN�RQ�52�ZLOO�EH�PRVWO\�H[DPLQHG�LQ�WKLV�FKDSWHU��

with particular focus on church and state relations, and how RO establishes their 

LGHDO�FUHHG��WR�³UH-FODLP´�WKH�SXEOLF�VSKHUH��Regarding the state, Milbank believes 

that the state is largely influenced and dominated by secular ideology. He appears 

WR�EH�DJDLQVW�WKH�VHSDUDWLRQ�RI�FKXUFK�DQG�VWDWH��DV�KH�EHOLHYHV�WKDW�WKH�³PRGHUQ�

separation of science, philosophy, politics, economics, and ethics from an 

overarching religious vision is seen as the result of the Christian separation of 

GLYLQLW\�IURP�ODZ�DQG�FRVPLF�PHGLWDWLRQ�´48 

 
48 John Milbank, Beyond Secular Order (West Sussex: Wiley), 2013, 115. 
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+H�IXUWKHU�VD\V�WKDW�WKH�SROLWLFDO�PXVW�EH�³VHTXHVWHUHG�SDUDGR[LFDOO\�ZLWKRXW�WKH�

same gesture that is co-opted by the ecclesia.´49 And so, such statements by 

Milbank further substantiates his radically orthodox belief that the state, society, 

politics, the world, and public sphere can only be wholesome through the 

inclusion and involvement of the ecclesia. 

In chapter two, I will examine public theology, and its understanding of the state, 

and church and application of creed. Breitenberg says that public theology does 

not mean a public religion or civil religion, even though it is concerned with 

public issues.50 Thiemann brings out the dichotomy of the role of religion in a 

pluralistic world, and the tendency of the secular modern world to evade and 

diminish religion from the public sphere. He mentions various faith-based 

community programs that aspire to help local communities, from a faith-based 

belief and principles, to support his claim that religion, particularly the Christian 

faith has done much to contribute to the common good in society.51 However, he 

also mentions how public organisations are reluctant to grant access to religious-

bDVHG�JURXSV��GXH�WR�WKH�IRUPHU¶V�ORQJ�KLVWRU\�DQG�WHQGHQF\�WR�LQILOWUDWH�LWV�

UHOLJLRXV�EHOLHIV�LQ�WKH�SXEOLF�SROLWLFDO�V\VWHP��7KLHPDQQ�IRU�H[DPSOH�VWDWHV��³WKH�

tendency of some religious groups toward discrimination, intolerance, and 

fanaticism leads further support to those who would ban public funds from faith-

EDVHG�VRFLDO�DJHQFLHV�´52 

Thiemann mentions how the enlightenment sought to promote a state which is 

thoroughly secular, neutral and unbiased towards any religion.53 Moreover, in the 

European context, for example, Christianity has continued to witness a steady 

decline and demise of religion in the public sphere. Thiemann thus mentions that 

 
49 Milbank, Beyond Secular Order, 246. 
50 +DUROG�%UHLWHQEHUJ�-U��³:KDW�LV�3XEOLF�7KHRORJ\"´�LQ�Public Theology for a Global Society: 
Essays in Honor of Max L. Stackhouse, eds., Deirdre King, Hainsworth and Scott R. Paeth (Grand 
Rapids: Eerdmans,2010), 13.  
51 5RQDOG�)��7KLHPDQQ��³3XEOLF�7KHRORJ\��7KH�0RUDO�'LPHQVLRQV�RI�5HOLJLRQ�LQ�D�3OXUDOLVWLF�
6RFLHW\�´�LQ�Zeitschrift F�r Evangelische Ethik 42, no. 1 (1998), https://doi-
org.ru.idm.oclc.org/10.14315/zee-1998-0127, 176. 
52 7KLHPDQQ��³3XEOLF�7KHRORJ\�WKH�0RUDO�'LPHQVLRQV�RI�5HOLJLRQ�LQ�D�3OXUDOLVWLF�6RFLHW\�´����� 
53 7KLHPDQQ��³3XEOLF�7KHRORJ\�WKH�0RUDO�'LPHQVLRQV�RI�5HOLJLRQ�LQ�D�3OXUDOLVWLF�6RFLHW\�´����� 
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³VHFXODU�WKHRULHV�DUJXHG�WKDW�DV�FDSLWDOLVW�HFRQRPLFV�DQG�GHPRFUDWLF�SROLWLFV�

expanded, we witnessed a witherinJ�DZD\�RI�UHOLJLRQ¶V�SXEOLF�UROH�´54He thus asks 

the question, what kind of public theology is suited to engage in a highly 

pluralistic world? The challenge he poses is for PT to develop a deeply 

theological theology, while not shying away to address public and societal 

issues.55 

Thiemann therefore says that when religious traditions are committed to an 

exclusivist claim of the truth, they tend to assert their superiority over other 

religious and belief systems- thus segregating those who hold a different belief 

VWDQG�RXWVLGH�RU�DUH�LQ�³RSSRVLWLRQ�WR�WKH�VDFUHG´�7KLHPDQQ�VWDWHV�WKDW�VXFK�NLQG�

RI�H[FOXVLYLVW�FODLP�WHQGV�WR�EUDQG�WKH�RWKHU�VLGH�DV�³LQILGHOV��EODVSKHPHUV��

DSRVWDWHV��DQG�KHUHWLFV�´�DQG�DOVR�SDYHV�WKH�ZD\�IRU�KDWUHG�DQG�YLROHQFH�WR�HQWHU�

the discourse.56 PT thus propagates a pluralistic method in its engagement which 

LV�DNLQ�WR�.X\SHU¶V�FRQFHSW�RQ�SOXUDOLVP�WKDW�LV�RQWRORJLFDO�DQG�UHOLJLRXV��D�

theology that appears more balanced and creates a middle path. 57 

Finally, iQ�FKDSWHU�WKUHH��,�ZLOO�H[DPLQH�DQG�SUHVHQW�.X\SHU¶V�FRQFHSW�RI�6SKHUH�

Sovereignty, and present his argument on the understanding of church and state. 

&RQVWDQWLQLVP�LV�WKH�FRQFHSW�WKDW�WKURXJK�*RG¶V�GLYLQH�RUGLQDWLRQ�RQ�VHOHFWHG�

SHRSOH��³XQLYHUVDO�SULQFLSOHV�DQG�ODZV�FDQ�EH�ULJKWO\�UHJXODWHG�WKURXJK�

JRYHUQPHQWDO�LQVWLWXWLRQV�´58 .X\SHU�ZDV�DJDLQVW�WKH�FRQFHSW�RI�³&RQVWDQWLQLVP´�

ZKLFK�VRXJKW�WR�HVWDEOLVK�*RG¶V�GLYLQH�RUGLQDWLRQ�LQ�JRYHUQPHQW�LQVWLWXWLRQV��DQG�

VR�KH�DUJXHG�WKDW�HYHU\�DWWHPSW�WR�UHYLYH�D�³&KULVWLDQ�VWDWH´�PXVW�EH�UHMHFWHG�E\�

Christians.59  

 
54 7KLHPDQQ��³3XEOLF�7KHRORJ\�WKH�0RUDO�'LPHQVLRQV�RI�5HOLJLRQ�LQ�D�3OXUDOLVWLF�6RFLHW\�´����� 
55 7KLHPDQQ��³3XEOLF�7KHRORJ\�WKH�0RUDO�'LPHQVLRQV�RI�5HOLJLRQ�LQ�D�3OXUDOLVWLF�6RFLHW\�´����� 
56 7KLHPDQQ��³3XEOLF�7KHRORJ\�WKH�0RUDO�'LPHQVLRQV�RI�5HOLJLRQ�LQ�D�3OXUDOLVWLF�6RFLHW\�´����� 
57 Bratt Abraham Kuyper: Modern Calvinist, Christian Democrat, 18-19. 
58 $P\�%ODFN��³&KULVWLDQ�7UDGLWLRQV�DQG�3ROLWLFDO�(QJDJHPHQWV�´�LQ Five Views on Church and 
Politics, eds., Stanley N. Gundry and Amy Black (Grand Rapids: Zondervan, 2015), 11. 
59 Abraham Kuyper, Our Program: A Christian Political Manifesto, edited by Jordan J. Ballor and 
Melvin Flikkema, trans. Harry Van Dyke. Grand Rapids: Lexham Press, 2015, 85-90. Prior to 
Kuyper, Schleiermacher also vehemently argued against the merging of church and state, 
particularly to keep the state from interfering in the priestly functions of the church, and to keep 
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Kuyper was FULWLFDO�RI�D�V\VWHP�ZKHUH�WKH�³*RG-less state of liberals reject both 

the natural and revealed knowledge of God, whose motto is to leave God out of 

LW�´60 +RZHYHU��KH�ZDV�DOVR�FULWLFDO�RI�WKH�³WKHRFUDWLF�VWDWH�RI�WKH�5RPDQ�&DWKROLFV�

and the inconsistent protestants who insisted on making the state as the active 

SURPRWHU�RI�WKH�NLQJGRP�RI�*RG�´61  

Moreover, .X\SHU¶V�6SKHUH�6RYHUHLJQW\��soevereiniteit in eigen kring) is about 

how each sphere or realm such as arts, education, politics and religion all fall 

unGHU�GLIIHUHQW�VSKHUHV��RXW�RI�*RG¶V�GLYLQH�DQG�XQLTXH�SODQ�RU�UXOH��+RZHYHU��

contrary to how other Christians WHQG�WR�WKLQN�RI�*RG¶V�GLYLQH�UXOH��LQ�.X\SHU¶V�

concept of Sphere Sovereignty, as the name suggests, each sphere is sovereign in 

its realm. Thus, it promotes the concept of separation of church and state and 

envisioned each sphere to function, govern and progress autonomously. Kuyper 

VD\V��³WKH�LGHD�KHUH�LV�fundamentally the sovereignty of God, in its descent upon 

men, separates itself into two spheres. On one hand, the mechanical sphere of 

state-authority, and on the other hand the organic sphere of the authority of the 

VRFLDO�FLUFOHV�´62  

And so, I will examine how the concept of Sphere Sovereignty can prove to be an 

effective theological model for contemporary Christian engagement in the public 

sphere. 

Chapter four will be the concluding chapter, synthesis, observations, and 

aUJXPHQW�WR�UHLQVWDWH�.X\SHU¶V�6SKHUH�6RYHUHLJQW\, and how and why it is vital 

for our contemporary context, particularly with church and state relations, how the 

sacred and secular network can be bridged. The chapter will thus conclude to 

 
the church from becoming corrupt, and misplaced priorities, in Friedrich Schleiermacher, On 
Religion: Speeches to its Cultured Despisers, trans., ed, Richard Crouter (Cambridge: Cambridge 
University Press, 1988), 85-90. 
60 Kuyper, Our Program, 61. 
61 Kuyper, Our Program, 61. 
62 Abraham Kuyper, Lectures on Calvinism, The Stone Lectures of 1898. (Oregon: Monergism 
Books, 2015), Kindle Location, 1335.  
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GHULYH�KRZ�.X\SHU¶V�VHSDUDWLRQ�WKHRORJ\�FDQ�EH�DQ�HIIHFWLYH�WKHRORJLFDO�

application for contemporary Christians to engage in the public sphere.  
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CHAPTER ONE: INTRODUCING RADICAL ORTHODOXY 

1.1 Introduction 

Radical Orthodoxy as a theological discourse is highly critical of the state, and the 

secular sphere, and they propose a Christian framework to re-claim the public 

sphere. The work of John Milbank will be the preferred text in this chapter.63 

According to RO, the state and the contemporary church is both dominated by 

secular philosophy and so for RO this is problematic. This chapter will focus on 

three concepts, namely on the argument of RO towards the modern state which is 

highly secularised, gained dominance and vetoed religion out of the public sphere. 

Secondly, the argument towards the contemporary church, and how it paved the 

way for secularisation to seep in the church, and pushed the influence of the 

ecclesia out of the public sphere. This resulted in RO seeking a traditional, 

orthodox methodology, and the yearning for a return of patristic Christian 

influence, thus cumulating in a preferred soteriological Christian creed/doctrine 

which they believe is vital on the discussion on engaging in the public sphere. 

Gaps and limitations will be presented, analysed and critiqued and a synthesis of 

this chapter will conclude. 

1.2 Background 

The secular realm is often intertwined with the age of modernity, and Gillespie 

says the dawn of modernity ushered in the secular age. He says that secularity 

paved the way for progress, development, and the liberation of a new era. 

However, with the rise of secularism, also came a hostility towards religion which 

the secular viewed as authoritarian. Thus, the rise of modernity resulted in 

UHPRYLQJ�UHOLJLRQ�IURP�WKH�SXEOLF�VSKHUH��*LOOHVSLH�RSLQHV�WKDW�³PRGHUQLW\�LV�D�

 
63 0LOEDQN¶V�PDMRU�FRQWULEXWLRQ�WRZDUGV�5DGLFDO�2UWKRGR[\�DQG�KLV�VWURQJ�FULWLTXH�RI�WKH�VHFXODU�
is primarily why most of the definitions in this section will be based on his work John Milbank his 
corpus on Radical Orthodoxy: A New Theology, and Social Theory: Beyond Secular Reason, and 
his work on Theology and Social Theory: Beyond Secular Reason 
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secular age where man replaces God as the centre of existence and seeks to 

become the master and possessor of nature by the application of science and its 

attendant WHFKQRORJ\�´64 And so, for Gillespie the modern world is perceived as 

the realm of individualism, representing freedom, liberty, growth and progression, 

but ousting God out of the picture. Thus, according to Gillespie, ³VHYHQWHHQWK-

century thinkers rejected scholasticism favouring science and religious belief and 

enthusiasm in favour RI�D�VHFXODU�ZRUOG�´65 He opines that the modern world in all 

its glory and splendour was a disappointment because it failed to live up to its 

expectations. In this way, religious authority, usually seen as an ideal influence 

over the public life, was slowly superseded by a notion of individual belief and 

values, which were autonomous and answerable to none.66 He mentions religious 

fanatics and the event of 9/11 as those who were frustrated with the 

PRGHUQ�VHFXODU�DJH��7KXV��HYHQ�WKRXJK�FRQFHSWV�OLNH�³OLEHUW\��HTXDOLW\��

SURVSHULW\��WROHUDWLRQ��SOXUDOLVP´�ZHUH�YLHZHG�DV�SDUW�RI�PRGHUQLW\��WKH�VHFXODU�

age could not deliver the ideals it stood for.  In this way, religious authority, 

usually seen as an ideal influence over the country, state, and public life, was 

slowly superseded by a notion of personal belief and personal values, which were 

autonomous and answerable to none.67 Thus this hostility can be seen in the 

exceptional decline of religion in the public sphere, particularly in countries 

where Christianity was once dominant. 

This notion is particularly asserted by Radical Orthodoxy, a reformed Anglican 

Christian theology that emerged in Cambridge, made popular by the book Radical 

Orthodoxy: A New Theology, by John Milbank, Catherine Pickstock, and Graham 

Ward. They believe that the public sphere, comprising of the state, has been 

dominated, imprinted, and taken over by secular ideologies whose sole agenda is 

to shun religion, namely Christian voices from any public discourse.  

 
64 Michael Allen Gillespie, The Theological Origins of Modernity (Chicago: University of Chicago 
Press, 2008), xi. 
65 Gillespie, The Theological Origins of Modernity, xi. 
66 Gillespie, The Theological Origins of Modernity, 2. 
67 Gillespie, The Theological Origins of Modernity, 2. 
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1.3 Introducing Radical Orthodoxy  

Milbank begins by claiming that historically, there was no secularism in the 

beginning; however, over time, it has dominated and suppressed the sacred 

sphere.68 He believes that the world we now know is fabricated through the lenses 

of secularism, and so, theistic thoughts are shunned into the corner of private 

faith. The proponents of RO thus believe that due to this continual suppression of 

theological discourse, they now seek to radically respond and reclaim the world, 

which according to them, has been permeated by secularism. Thus, RO believes 

that through a distinct Christian ideology, they can revive the modern world. 

RO thus promotes a concept that seeks a fuller authentic Christian doctrine and 

RQH�ZKLFK�LV�³OHVV�DFFRPPRGDWLQJ�DQG�PRUH�PHGLWDWLYH�´69 Thus, RO believes 

that through a distinct Christian ideology, RO can revive the modern world. 

According to Milbank, the concept of neo-liberalism has echoed in the form of 

political tyranny.70 Milbank holds the belief that all other sciences apart from 

theology is bound on an ontology of violence.71 He believes religion is constantly 

under threat, and mainstream secular influences often brush aside religious voices. 

Moreover, he mentions the context of Western Europe and the way religion is 

perceived as a threat and thereby less tolerated, whereas secularisation maintains a 

stronghold.72 He also opines that religious influence has always contributed 

positively to the global world.73 Milbank therefore argues that if religion is 

replaced in the public sphere, something inferior and perhaps more sinister will 

replace it.74 For Milbank, the idea that people can hope to achieve goodness 

 
68 John Milbank, Catherine Pickstock and Graham Ward, eds.��³Introduction: Suspending the 
material, tKH�WXUQ�RI�5DGLFDO�2UWKRGR[\�´�LQ�Radical Orthodoxy: A New Theology, eds., John 
Milbank, Catherine Pickstock and Graham Ward (London: Routledge, 1999), 1. 
69 MilbaQN��3LFNVWRFN�DQG�:DUG��HGV���³,QWURGXFWLRQ��6XVSHQGLQJ�WKH�PDWHULDO��Whe turn of Radical 
2UWKRGR[\�´ 3. 
70 John Milbank, Theology and Social Theory: Beyond Secular Reason (Victoria: Blackwell 
Publishing, 2006), xi.  
71 Milbank, Theology and Social Theory, xiv. 
72 Milbank, Theology and Social Theory, 8. 
73 This stance is similar to what Michael Allen Gillespie argues and defends in The Theological 
Origins of Modernity. 
74 Milbank, Theology and Social Theory, 36. 



 
 

33 

without an ontology of God is absurd.75 ,Q�WKH�QH[W�VHFWLRQ��ZH�ZLOO�H[DPLQH�52¶V�

argument towards the secularised state. 

1.3.1 On the State 

Radical Orthodoxy begins its claim to be radical by seeking to systematically 

critique modern society, culture, science, art and not shying away from their 

criticism.76 0RUHRYHU��52�FDOOV�PRGHUQ�FRQFHSWV�RI�IDLWK�DQG�UHDVRQ�D�³PRGHUQ�

EDVWDUG�GXDOLVP�´77 Milbank says that the state in its quest to be rationally relevant 

has deliberately avoided and ignored any references to the divine.78 And so, the 

modern age and its secular values are nothing but an era of rapid materialisation, 

ZKLFK�DFFRUGLQJ�WR�52��LV�³VRXOOHVV��DJJUHVVLYH��DQG�QLKLOLVWLF�´79 According to 

Milbank, the state should be under a divine influence and for this, he refers to 

$TXLQDV�DQG�$XJXVWLQH¶V�WKHRU\�RI�WKH�GLYLQH�NLQJVKLS�ZKHUH�WKH�NLQJ�UXOHV�XQGHU�

(the influence and ordination) of the priest. Furthermore, he adds that such a rule 

is done under the new covenant.80 Thus for RO, they believe the state should be 

governed directly under a divine, theistic rule. 

Cavanaugh is another theologian who is highly critical of the (secular) state. He 

opines thDW�WKHUH�FDQ�EH�QR�³VRFLDO�SURJUHVV´�LQ�D�VRFLHW\�WKDW�EHOLHYHV�LQ�D�IDOVH�

saviour concept, which according to him, is how the current modern state views 

 
75 Milbank, Theology and Social Theory, 36. 
76 Milbank, Pickstock and Ward, eds., ³Introduction: Suspending the material the turn of Radical 
2UWKRGR[\�´��� 
77 Milbank, Pickstock and :DUG�HGV���³,QWURGXFWLRQ��6XVSHQGLQJ�WKH�PDWHULDO�Whe turn of Radical 
2UWKRGR[\�´��� 
78 Milbank, Pickstock and Ward eds., ³Introduction: Suspending the material the turn of Radical 
2UWKRGR[\�´��� 
79 Milbank, Pickstock and Ward eds., ³Introduction: Suspending the material the turn of Radical 
2UWKRGR[\�´����$EUDKDP�.X\SHU�HTXDWHV�PRGHUQLVP�DV�D�VXSHUILFLDO�UHDOLW\�DQG�&KULVWLDQ�KHUHV\��
and believes that theological modernism only concerns itself with earthly and not heavenly things, 
in Craig Bartholomew, Contours of Kuyperian Tradition: A Systematic Introduction (Illinois: IVP 
Academic), nd,42-43 
80 John Milbank, Beyond Secular Order: The Representation of Being and the Representation of 
the People. (Pondicherry: Blackwell, 2013), 247. 
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itself.81 Moreover the state seeks to bring unity by isolating the public from every 

religious element, and instead replaces it with secular ideologies.82 Milbank thus 

DUJXHV�DJDLQVW�WKH�QDUUDWLYH�WKDW�WKH�PRGHUQ�VWDWH�SUHVHQWV�WR�VKRZ�UHOLJLRQ�DV�³WKH 

SULPH�VRXUFH�RI�YLROHQFH�´�DQG�KRZ�LW�³PDUNHWV�WKH�PRGHUQ�VWDWH�DV�WKH�JUHDW�

EULQJHU�RI�SHDFH�´83  

RO thus argues that Christianity in the public sphere has been shoved aside and 

taken out only when convenient for public use.84 In fact, Milbank argues religious 

discourses are often silenced in public discourses.85 Milbank mentions the French 

example of Lacite, where all religious symbols and voices are removed from 

public places, and in this way, there is zero toleration towards all religious 

practices, involvement, and engagement in the public sphere. He fears that 

UHOLJLRXV�DQG�SROLWLFDO�WKHRORJ\�ZLOO�EH�RYHUVKDGRZHG�E\�³PHUH´�KXPDQ�ULJKWV�RU�

taken over by a humanist concept.86 And so, according to RO, the claim of the 

state to obtain peace, liberty, equality is dubious and false.87 They claim that the 

state is elusive and is intertwined with a history of violence.88 And so, they see no 

good in the state, nor identify any good in it, and for them theology alone is a 

master discourse, and earns its rightful place as the queen of science.89  

RO argues that the state does not play fair, nor value and hold a neutral stance.90 

And so, the state has its own bias, and although it claims to be tolerant and equal 

 
81 :LOOLDP�&DYDQDXJK��³7KH�&LW\��%H\RQG�6HFXODU�3DURGLHV´�LQ�Radical Orthodoxy: A New 
Theology, eds., John Milbank, Catherine Pickstock and Graham Ward (London: Routledge, 1999), 
193.  
82 Milbank, Pickstock and Ward, eds., ³6XVSHQGLQJ�WKH�PDWHULDO��7KH�WXUQ�RI�5DGLFDO�2UWKRGR[\�´�
14. 
83 Milbank, Pickstock and Ward, eds., ³6XVSHQGLQJ�WKH�PDWHULDO��7KH�WXUQ�RI�5DGLFDO�2UWKRGR[\�´�
14. 
84 Milbank, Theology and Social Theory, 110. 
85 Milbank, Theology and Social Theory, 29. 
86 Milbank, Theology and Social Theory, 36. Bartholomew points out that Kuyper also favoured 
Christianity over humanist ideology or philosophy, in Craig Bartholomew, Contours of Kuyperian 
Tradition, 40. 
87 Milbank, Pickstock and Ward, eds., ³6XVSHQGLQJ�WKH�PDWHULDO��7KH�WXUQ�RI�5DGLFDO�2UWKRGR[\�´�
14. 
88 Milbank, Theology and Social Theory, 4. 
89 Milbank, Theology and Social Theory, 6. 
90 Steven Shakespeare, Radical Orthodoxy: A Critical Introduction (London: SPCK, 2007), 9. 
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it is not.  Moreover, according to RO, the state can never be peaceful because it 

hails from an ontology of violence and can never hold dialogue with Christianity 

because it is fundamentally different. Cavanaugh mentions the wars of religion in 

(XURSH�ZKLFK�ZHUH�WKH�³ELUWK�SDQJV´�of the emerging state to monopolise the 

outcome of this event to establish their power.91 Thus according to RO, the 

modern state is actually a culture of oppression, militarism, and increased 

socialism, seeking to replace and obliterate religion.92 For RO, there is no middle 

way in dealing with the state. One ends up either rejecting it altogether or 

tolerating, accepting, and becoming part of it.93 Which leads us to the next section 

on how RO views the (contemporary) church. 

1.3.2 On the Church 

RO longs for a more pure and original or orthodox representation of Christianity 

in the public sphere because it believes that the contemporary church has 

compromised its fundamental beliefs and paved the way for secularisation to seep 

in by embracing modernism.  Cavanaugh says that with the emergence of 

PRGHUQLW\��&KULVWLDQV�WHQG�WR�\LHOG�WR�WKH�FRQFHSW�RI�³VWDWH�VRWHULRORJ\´ and 

supports that with Christian claims.94 Thus, secularisation removes the sacred 

from the secular, and RO blames progressive Christianity for this deluge. In fact, 

for Milbank, a step of dialogue with the secular is viewed as compromising 

Christian theology. 

0LOEDQN�EHOLHYHV�WKDW�WKH�FKXUFK¶V�IDLOXUH�WR�ILUPO\�HVWDEOLVK�WKH�UXOH�RI�WKH�

Gospel over public life created a moral void. Thus, the failure of the church to be 

united, created this moral void to be filled in by something else, which turned out 

to be the slow decay and exit of religion; and the entering and dominion of the 

secular over public life. Thus, in a way, as much as Milbank critiques secular 

 
91 &DYDQDXJK��³7KH�&LW\��%H\RQG�6HFXODU�3DURGLHV�´����� 
92 Shakespeare, Radical Orthodoxy: A Critical Introduction, 12. 
93 Shakespeare, Radical Orthodoxy: A Critical Introduction, 10. 
94 &DYDQDXJK��³7KH�&LW\��%H\RQG�6HFXODU�3DURGLHV�´����� 
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theory, he blames modern theology and the contemporary church for the rapid 

secularisation and evasion of Christian voices in the public sphere. He opines that 

³WKH�LQVWLWXWLRQ�RI�WKH�VHFXODU�LV�SDUDGR[LFDOO\�UHODWHG�WR�D�VKLIW�ZLWKLQ�WKHRORJ\�

DQG�QRW�DQ�HPDQFLSDWLRQ�IURP�WKHRORJ\�´95 

*LOOHVSLH�EDFNV�WKLV�WKHRU\�DQG�VD\V��³PRGHUQLW\�FDPH�WR�EH�DV�D�UHVXOt of the 

displacement of religious belief from its position of prominence at the centre of 

public life into a private realm where it could be freely practiced as long as it did 

QRW�FKDOOHQJH�VHFXODU�DXWKRULW\��VFLHQFH��RU�UHDVRQ�´96 And so, it is here that RO 

laments that the contemporary church failed to challenge the secular humanist 

notion of God and instead succumbs to a liberal interpretation of theology, thus 

falling under a secularist influence. Milbank also argues that theology reserves the 

right to point to God as the redeemer of humanity accurately; however, he says 

that liberal theology has tried to merge itself with philosophy and its jargons of 

XVLQJ�REVFXUH�WHUPV�WR�GHILQH�*RG¶V�KXPDQ�H[LVWHQWLDOLVP�SURSHUO\��7KXV��D�

general abstract definition RI�*RG�LV�JLYHQ�SULRULW\�RYHU�WKH�³IXOO�NQRZOHGJH�DQG�

UHYHODWLRQ�RI�*RG�LQ�&KULVW�´97 +H�FULWLTXHV�%DUWK¶V�&KULVWRORJ\�ZKLFK�LV�GDXQWHG�

ZLWK�D�³FRQFHSWXDOLVHG�KHWHURGR[�UHGXFWLRQ´�RI�&KULVW�98 Thus RO blames Barth, 

and insinuates that Barth was influenced by a post-Kantian philosophy and, in this 

manner, legitimises DQ�³DWKHLVWLF�SKLORVRSK\´�ZKHUH�PDQ�LV�ZLWKRXW�*RG�99 

0LOEDQN�IHDUV�WKDW�LI�RXU�WKHRORJLFDO�GHILQLWLRQ�LV�QRW�³UDGLFDOO\´�VWURQJ�LQ�

defining God, then it runs the risk of being defined by otherV�³LGRODWURXV�ILQLWH�

KXPDQ�FODVVLILFDWLRQ�´100 Thus the church and theology will be influenced and 

dictated by outside forces, which to him is problematic and perhaps even 

VDFULOHJH���)RU�KLP��+DPDQQ��-DFREL��:L]HQPDQQ�DQG�+HUGHU��DUH�WKH�³UDGLFDO�

 
95 Milbank, Theology and Social Theory, 28. 
96 Gillespie, The Theological Origins of Modernity, 3. 
97 John 0LOEDQN��³.QRZOHGJH��7KH�7KHRORJLFDO�&ULWLTXH�RI�3KLORVRSK\�LQ�+DPDQQ�DQG�-DFREL�´ in 
Radical Orthodoxy: A New Theology, eds., John Milbank, Catherine Pickstock and Graham Ward 
(London: Routledge, 1999), 21. 
98 0LOEDQN��³.QRZOHGJH��7KH�7KHRORJLFDO�&ULWLTXH�RI�3KLORVRSK\�LQ�+DPDQQ�DQG�-DFREL�´ 22. 
99 0LOEDQN��³.QRZOHGJH��7KH�7KHRORJLFDO�&ULWLTXH�RI�3KLORVRSK\�LQ�+DPDQQ�DQG�-DFREL�´�����
$OVR�FKHFN�IRRWQRWH�����RQ�+HPPLQJ¶V�FRPPHQW�� 
100 0LOEDQN��³.QRZOHGJH��7KH�7KHRORJLFDO�&ULWLTXH�RI�3KLORVRSK\�LQ�+DPDQQ�DQG�-DFREL�´���� 
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pietists RI�WKH�HLJKWHHQWK�FHQWXU\�´101 

Regarding them, he says, 

These thinkers did produce a theological critique of philosophy construed as the 

DXWRQRP\�RI�UHDVRQ��EXW�LQ�%DUWK¶V�ZRUN��DV�LQ�WKRVH�RI�ODWHU�FRPPHQWDWRUV��WKLV�

central characteristic of their work is passed over, watered down, or else seen as 

an illegitimate confusion of faith and reason which betrays the pure word of 

God.102 

He blames the contemporary church for embracing the notion of the secular, and 

criticised them for failing to preserve thH�³UXOH�RI�*RVSHO�´�ZKLFK�FUHDWHG�D�³PRUDO�

YDFXXP´�LQ�VRFLHW\�103 Thus RO blames the failure of the contemporary church to 

live up to its true potential, and they lament that this in turn paved the way for a 

secular influence to take precedence in society. In this way, Milbank credits the 

³YROXQWDULVW�WKHRORJLFDO�OHJDF\�RI�WKH�FKXUFK´�WKDW�HQDEOHG�(XURSH�WR�HQGXUH�WKH�

Reformation and, in return, constructed a politics that emerged without any 

integrity and essential foundation.104 Milbank thus concludes that the 

contemporary church ceased to be true in its spiritual and divine calling and gave 

way to nominalism, which in turn paved the way for secularism to creep in. He 

therefore blames modernism and says it destabilised and de-publicised the 

church.105 Milbank believes that this enabled the state to grow in politics without 

any (theistic) virtues or influences.106 He thus argues that it is in the work of 

³UDGLFDO�SLHWLVWV´�ZKHUH�PRGHUQ�SKLORVRSK\�HPHUJHG�107  

According to RO, the contemporary church has failed to confront the naturalist 

humanist concept and instead given way for it to flourish. Therefore, the 

FRQWHPSRUDU\�FKXUFK�UHPDLQV�D�³SULVRQHU�RI�WKH�VHFXODU�VSKHUH�´108 RO thereby 

 
101 0LOEDQN��³.QRZOHGJH��7KH�7KHRORJLFDO�&ULWLTXH�RI�3KLORVRSK\�LQ�+DPDQQ�DQG�-DFREL�´���� 
102 0LOEDQN��³.QRZOHGJH��7KH�7KHRORJLFDO�&ULWLTXH�RI�3KLORVRSK\�LQ�+DPDQQ�DQG�-DFREL�´���� 
103 Milbank, Theology and Social Theory, 18. 
104 Milbank, Theology and Social Theory, 18. 
105 Milbank, Theology and Social Theory, 17. 
106 Milbank, Theology and Social Theory, 18. 
107 Milbank, Theology and Social Theory, 209. 
108 Milbank, Theology and Social Theory, 209. 



 
 

38 

hopes for theological Christian voices to be more vocal in their traditional and 

orthodox roots. And so, it is clear that RO blames both the secular state, and the 

contemporary church, for the decline of Christian influence in the public sphere, 

and they long instead for a more orthodox creed, which they believe will help 

establish a true ecclesia, and representation in the public sphere. The third section 

of this argument will thereby focus on how RO believes a Christian creed is the 

solution to preserve the contemporary church and reclaim the public sphere. 

1.3.3 On Creed 

Milbank wants to raise the discourse of how one can faithfully engage a scholastic 

approach to address the divine and impact the world in return. In order to achieve 

this, he believes that one must go back to a credo patristic approach, which is 

undiluted and untainted. RO thus yearn for the patristic era and orthodox creed 

and long for an untainted creed or methodology which consists of liturgy, prayers, 

prose, poetry, sacraments, which all form the act of worship and invokes the 

divine.109 In the hermeneutical ontology of the Biblical narrative, storytelling and 

HYHQWV�RI�WKH�VDLQWV��WKH\�LGHQWLI\�D�³&KULVWLDQ�RQWRORJ\�RI�SDUWLFLSDWLRQ´��DQG�VR��

through these religious activities, RO believe the Christian life can be affirmed 

and preserved.110 

1.3.3.1 Presenting a Soteriological Creed 

One of the Christian creeds Milbank presents is the concept of salvation by De 

/XEDF¶V�&DWKROLFLVP��ZKHUH�LW�LV�ERWK�DQ�LQGLYLGXDO�DQG�D�VRFLDO�HQGHDYRXU��,W�LV�

reconciliation with God, as well as with each other in a community. Thus, for 

him, and RO, this community means the church, which is the embodiment of 

 
109 Wayne J. +DQNH\��³5DGLFDO�2UWKRGR[\¶V�3RLƝVLV: Ideological Historiography and Anti-Modern 
3ROHPLF�´ in American Catholic Philosophical Quarterl: Journal of the American Catholic 
Philosophical Association 80, no. 1 (2006): 3-4. 
110 +DQNH\��³5DGLFDO�2UWKRGR[\¶V�3RLƝVLV: Ideological Historiography and Anti-0RGHUQ�3ROHPLF�´�
5. 
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salvation history.  It is in this community where reconciliation takes place and is 

incorporated into the ecclesia. Thus, salvation is historical, social, and personal, 

and redemption for the past and the future to come.111 Although Lubac is hesitant 

WR�FRQVWUXFW�D�VHSDUDWH�³SULYDWH�DQG�VRFLDO´�VSKHUH��KH�GRHV�GLVWLQJXLVK�³HFFOHVLDO�

KLVWRU\�IURP�VHFXODU�DQG�SROLWLFDO�KLVWRU\�LQ�JHQHUDO�´112 According to Milbank 

when talking about the church, De Lubac is careful to avoid what he defines as 

³WKH�VRFLRORJLFDO�LOOXVLRQ�RI�PDNLQJ�VRFLHW\�DQG�WKH�LQGLYLGXDO�VSDWLDOO\�H[WHUQDO�WR�

each other, and yet this care is forgotten when it comes to distinguishing the 

FKXUFK�IURP�VHFXODU�FRQFHUQV�´113 Milbank therefore believes that the church is 

social, and hence should not be confined into a private affair. Thus, unlike modern 

society, which is individualistic, he believes that there can be no true justice and 

peace solely on an individual concept, instead this can only happen in a 

community, in a society, and in this case, this is the church and the working of 

grace which is present in an ecclesiastical community.114 RO believes that the 

church is the visible image and representative of the invisible God here on earth 

DQG�WKH�³VDFUDPHQW´�RI�&KULVW�115 Thus, it is from the church that begins as the 

point of salvation and redemption for the whole world.116 And so, it is this 

concept of salvation, and saving the world, from sin, which compels RO to view 

the world, the state, and all those outside, as a group that is damned, and perhaps 

needs restoration and saving. 

Cavanaugh also attempts to present the argument that the state fails in its quest to 

redeem society, and is D�³IDOVH�FRS\´�RI�EHLQJ�SHUFHLYHG�DV�D�³VDYLRXU�´�+H�RSWV�

instead to prove the concept of tKH�³(XFKDULVW´�DV�WKH�SHUIHFW�HPERGLPHQW�IRU�WKH�

Body of Christ, and it is in this Eucharistic community that perfect harmony in 

 
111 Milbank, Theology and Social Theory, 228. 
112 Milbank, Theology and Social Theory, 228. 
113 Milbank, Theology and Social Theory, 228. 
114 Milbank, Theology and Social Theory, 230. 
115 )UHGHULFN�&KULVWLDQ�%DXHUVFKPLGW��³$HVWKHWLFV��7KH�7KHRORJLFDO�6XEOLPH�´�in Radical 
Orthodoxy: A New Theology, eds., Milbank, Pinnock, Ward, 212. 
116 %DXHUVFKPLGW��³$HVWKHWLFV��7KH�7KHRORJLFDO�6XEOLPH�´����� 
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society can be formulated.117 According to Cavanaugh, the Eucharist is an act of 

defiance towards the fabricated stability that the state holds over every falsehood 

which it claims.118 Cavanaugh believes that it is in the Eucharist, the process of 

giving and receiving takes place, where we receive from Christ the gift (of life), 

and in return, we give back to others the same nourishment we receive.119 This 

concept extends to the local community, where there are no barriers between 

nationalities or race. In the Eucharistic community, all are united in harmony and 

become one in Christ.120 

It is thus through the practice of Eucharist, that local communities can come and 

partake together as one, leaving aside their differences. Pickstock says that it is 

through the Eucharist where healing and reconciliation between the world and 

God forms.121 In the Eucharist, the body of Christ is made real, and the gap closed 

between the natural and divine.  

Ward says, 

It is not just a blurring of the boundaries between one person and another²

though it affects WKDW�WKURXJK�WKH�KDQGLQJ�RYHU�DQG�WKH�HDWLQJ�RI�WKH�µERG\¶��7KH�

bread here does mediate the crossing of frontiers. 122 

Therefore, tKH�ZD\�52�VHHNV�WR�SDUWLFLSDWH�LQ�VRFLHW\�LV�WKURXJK�D�³UHFRYHU\�RI�

Christian tradition.´123 This is done by building/extending / promoting a Christian 

community within a theological framework of fundamental Christian teachings, 

which they believe can be found in a soteriological understanding of the ecclesia. 

 
117 :LOOLDP�&DYDQDXJK��³7KH�&LW\��%H\RQG�6HFXODU�3DURGLHV´�in Radical Orthodoxy: A New 
Theology, eds., Milbank, Pinnock, Ward, 182. 
118 &DYDQDXJK��³%H\RQG�6HFXODU�3DURGLHV��7KH�&LW\�´�����  
119 &DYDQDXJK��³%H\RQG�6HFXODU�3DURGLHV��7KH�&LW\�´����� 
120 &DYDQDXJK��³%H\RQG�6HFXODU�3DURGLHV��7KH�&LW\�´������ 
121 Shakespeare, Radical Orthodoxy: A Critical Introduction, 97. 
122 *UDKDP�:DUG��³%RGLHV��7KH�'LVSODFHG�%RG\�RI�-HVXV�&KULVW�´�LQ�Radical Orthodoxy, eds., John 
Milbank, Catherine Pickstock and Graham Ward (London: Routledge, 1999), 168. 
123 Shakespeare, Radical Orthodoxy: A Critical Introduction, 40. 
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1.4 Gaps and Limitations 

However, RO is not devoid from criticism and according to Hankey, RO has 

become one of the prime contentious and prominent theologies in our current 

world.124 RO dares to critique the insurrection and domain of the secular and 

vehemently defends traditional orthodox Christian thought.125 Hankey thus says 

that RO declares that theology can defeat and override philosophy and rejects 

other Christian claims of theology such as liberal, contemporary and progressive 

theology. Thus, with its defiant stance towards the secular, one is tempted to ask, 

how will it hope to engage in the public sphere, which is predominantly secular?  

Moreover, 0LOEDQN¶V�WHQGHQF\�WR�XVH�WHUPLQRORJLHV�DQG�ODQJXDJHV�DSSHDUV�WR�EH�

IDU�UHPRYHG�IURP�UHDOLW\��52�LV�WKXV�DFFXVHG�RI�UHFOLQLQJ�LQWR�DQ�³LQWHOOHFWXDO�

JKHWWR´�ZKHre only those within its close circle can understand and dialogue with 

them.126 Since it rejects dualism, pluralism and polarises secularism, and views it 

as its nemesis; engaging, dialogue, and debate between the church and state 

appears dim. Its contention with any secular thought and refusal to seek a 

³FRPPRQ�JURXQG�EHWZHHQ�WKH�&Kristian faith (the church) and the secular realm 

�VWDWH�´�RQO\�ZLGHQV�WKH�GLFKRWRP\�127 RO thus appears futile in reaching out, 

beyond the walls and aisles of its own group.  

Therefore, because of its assertive stance, Shakespeare argues that RO turns out to 

EH�WKH�YHU\�WKLQJ�LW�GHVSLVHV�³QLKLOLVP��.DQWLDQ�DQG�FRQVHUYDWLYH�

DXWKRULWDULDQLVP�´128 )XUWKHUPRUH��52¶V�EROG�FODLP�WR�SURMHFW�LWVHOI�DV�WKH�TXHHQ�

of science and view all non-&KULVWLDQ�GLVFRXUVH�DV�³QLKLOLVWLF�DQG�SDJDQ�

 
124 +DQNH\��³5DGLFDO�2UWKRGR[\¶V�3RLƝVLV: Ideological Historiography and Anti-0RGHUQ�3ROHPLF�´�
2.  
125 Hankey��³5DGLFDO�2UWKRGR[\¶V�3RLƝVLV: Ideological Historiography and Anti-0RGHUQ�3ROHPLF�´�
2. 
126 Shakespeare, Radical Orthodoxy: A Critical Introduction, 150. 
127 'RXJODV�+HGOH\��³6KRXOG�'LYLQLW\�2YHUFRPH�0HWDSK\VLFV"�5HIOHFWLRQV�RQ�-RKQ�0LOEDQN¶V�
Theology Beyond SHFXODU�5HDVRQ�DQG�&RQIHVVLRQV�RI�D�&DPEULGJH�3ODWRQLVW�´ in The Journal of 
Religion 80, no. 2 (2000), 275. 
128 6WHYHQ�6KDNHVSHDUH��³7KH�1HZ�5RPDQWLFV��$�&ULWLTXH�RI�5DGLFDO�2UWKRGR[\�´�LQ 
Theology 103, no. 813 (2000): https://doi-org.ru.idm.oclc.org/10.1177/0040571X0010300302, 
164.  
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SHUYHUVLRQ´�EXUQV�DOO�EULGJHV�IURP seeking any dialogue or engagement.129 

Shakespeare thus throws the question for RO, whether it hinders in the way the 

church engages with the world? Does RO build walls instead of bridges? And 

does it limit theology from seeing God at work outside the realms of a 

Christendom sphere?130 On this note, Shakespeare says that Milbank does avoid a 

theocratic solution of the church, and that the church needs to be self-critical.131 

However, Shakespeare says that it is by critically engaging with the wider world 

that the church can truly find its purpose, and this is where RO lacks, because it 

believes that it is only in the ecclesial community that true liturgy occurs.132  

*DUGHQHU�DOVR�TXHVWLRQV�52¶V�PHWKRG�RI�³VKXWWLQJ�GRZQ�DQG�VLOHQFLQJ�RWKHUV�´133 

7KH�ILUVW�LVVXH�*DUGHQHU�SRLQWV�RXW�LV�WKDW�52�VHHNV�WR�³UHFODLP�WKH�ZRUOG�´�

however she questions their theological framework, because the reclaiming is 

done only from a Christian standpoint.134 6KH�VD\V�WKDW�LI�³PRGHUQLW\�VLWHV�DUH�WR�

be resituated within the theological framework, does this mean that they are not 

\HW�ZLWKLQ�WKH�WKHRORJLFDO�IUDPHZRUN"´135 This is problematic, since RO refuses to 

recognise anything outside theology. Yazell in fact says that there is a danger in 

KRZ�52¶V�SROLWLFDO�HFFOHVLRORgy limits religious freedom for other religious 

groups as well.136 Yazell also suggests critical engagement, because he believes 

that this concept enables both sides freedom, without dominating or marginalizing 

each other, which otherwise would be problematical.137  

Engagement is the only one of the three options that is able to successfully 

proscribe a socio-political mission for the Church that does not interfere with the 

 
129 6KDNHVSHDUH��³7KH�1HZ�5RPDQWLFV��$�&ULWLTXH�RI�5DGLFDO�2UWKRGR[\�´����� 
130 Shakespeare, Radical Orthodoxy: A Critical Introduction, 38-40. 
131 Shakespeare, Radical Orthodoxy: A Critical Introduction, Kindle location, 1989-1995. 
132 Shakespeare, Radical Orthodoxy: A Critical Introduction, Kindle location, 2027.  
133 /XF\�*DUGHQHU��³/LVWHQLQJ�DW�WKH�7KUHVKROG��&KULVWRORJ\�DQG�WKH�³6XVSHQVLRQ�RI�WKH�0DWHULDO�´�
in Radical Orthodoxy: A Catholic Enquiry? ed. Paul Laurence Hemming (New York: Ashgate, 
2017), 128. 
134 *DUGHQHU��³/LVWHQLQJ�DW�WKH�7KUHVKROG��&KULVWRORJ\�DQG�WKH�³6XVSHQVLRQ�RI�WKH�0DWHULDO�´ 141-
142. 
135 *DUGHQHU��³/LVWHQLQJ�DW�WKH�7KUHVKROG��&KULVWRORJ\�DQG�WKH�³6XVSHQVLRQ�RI�WKH�0DWHULDO�´����� 
136 W. James YazeOO��³5DGLFDO�2UWKRGR[\��3ROLWLFDO�(FFOHVLRORJ\�DQG�WKH�6HFXODU�6WDWH,´�LQ�
International Journal of Philosophy and Theology, June 2014, Vol. 2, No. 2, 160. 
137 YazeOO��³5DGLFDO�2UWKRGR[\��3ROLWLFDO�(FFOHVLRORJ\�DQG�WKH�6HFXODU�6WDWH,´����� 



 
 

43 

Christian goal of a just and peaceable society. It does so by allowing religious 

freedom within a secular society while recognizing the Churches role in 

redeeming and giving meaning to social institutions without taking them over and 

marginalizing non-Christians. Remnant Christianity is unable to avoid this 

problem because the functions of the State would be taken over wherever 

possible by the Church.138 

In fact, YazelO�EHOLHYHV�WKDW�WKH�FRUUHFWLRQ�DQG�SRLQWLQJ�RXW�HDFK�RWKHU¶V�

deformities is crucial, so it is not only the church pointing out the faults in the 

state, but vice versa.  

And therein lies the problem with RO, it closes all options for bridges or hopes for 

engagement with anyone but themselves. Moreover, Gardener throws the question 

RI�³WKHRORJLFDO�IUDPHZRUN´�DQG�ZKHWKHU�WKHUH�LV�D�GHPDUFDWLRQ��D�OLQH�RU�D�

boundary that RO draws out to determine who is on the inside and who on the 

outside.139 Who is in, and who is out?  Is there a sphere which is divided or does it 

all come under a theological sphere? Is there a territory which is reserved for 

God? Or does RO seek to reclaim the lost territory back to God? The language 

DQG�WHUPV�WKH\�XVH�LQ�³UHFODLPLQJ´�LV�WKXV�GHHPHG�DPELJXRXV�E\�*DUGHQHU�140  

While for Harvey��KH�EHOLHYHV�WKDW�WKH�WDVN�RI�WKHRORJ\�LV�WR�XQGHUVWDQG�³WKH�

dualism of the divine and human, the sacred and VHFXODU��NQRZOHGJH�DQG�IDLWK�´141 

Thus, it is this struggle that theology seeks to engage and participate. Harvey also 

EHOLHYHV�WKDW�52�UXQV�WKH�ULVN�RI�EHFRPLQJ�LUUHOHYDQW�DQG�EHFRPLQJ�D�³SULYDWH�

ODQJXDJH´�ZKLFK�RQO\�VRPH�FDQ�XQGHUVWDQG��ZKLFK�UHVXOWV�LQ�Lnclusivity and 

isolation. 

Harvey therefore says, 

Theology is always a new event of speech, that must test its own truth by 

 
138 YazeOO��³5DGLFDO�2UWKRGR[\��3ROLWLFDO�(FFOHVLRORJ\�DQG�WKH�6HFXODU�6WDWH,´����� 
139 *DUGHQHU��³/LVWHQLQJ�DW�WKH�7KUHVKROG��&KULVWRORJ\�DQG�WKH�³6XVSension of the Material,´����� 
140*DUGHQHU��³/LVWHQLQJ�DW�WKH�7KUHVKROG��&KULVWRORJ\�DQG�WKH�³6XVSHQVLRQ�RI�WKH�0DWHULDO�´����� 
141 James Harvey SJ��³Conclusion: Continuing the Conversation�´ in Radical Orthodoxy: A 
Catholic Enquiry? ed. Paul Laurence Hemming (New York: Ashgate, 2017), 152.  
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constantly offering to humanity an understanding of what it is to be 

human, an understanding that is more coherent and generative than 

anything humanity can devise for itself. Without this critical attention 

and self-awareness, theology is always in danger of becoming a private 

language that betrays its own logic, at best a dead rhetoric, or vague 

spirituality that seeks to articulate the longing for transcendence.142  

Another vital observation Harvey makes, is that RO seeks to only criticise those 

ZKRP�LW�VHHNV�WR�UHFODLP��,Q�+HPPLQJ¶V�ZRUGV��³52�HVWDEOLVKHV�LWV�FULWLFDO�DQG�

constructive claims against those with whom it might otherwise want to closely 

FROODERUDWH�´143 Thus Hemming says that RO appears to have deceived itself, for it 

fails to convince those it has set out to convince. And so, RO appears to have 

thrown a fist, towards those whom it ought to have reached out its hand.  

As much as RO seeks to establish the ecclesial community in the public sphere, 

and derive a liturgical practice through the church, it can appear as either aloof, or 

arrogant. These traits can be uninviting to those whom it wishes to engage, (if at 

all it wishes to, since it also does not wish to cut off the world from God). 

Moreover, due to RO profusely unable to accept the otherness in their interaction, 

it may continue to wallow in its own private sphere, and a far cry from enabling 

an effective theological mode of engaging in the public sphere. 

1.5 Summary 

In the overall context of the modern world, RO believes that the secular has 

superseded religious voices, and so RO takes an offensive stand against the 

onslaught of secular ideology in society. It acts as a defender of theology and 

argues that other non-religious discourses try to interpret religion, but their result 

is invalid because it has no theistic starting point. And so, RO believes that if 

religion is replaced, something more sinister will replace it in society. We have 

 
142 +DUYH\��³&RQFOXVLRQ��&RQWLQXLQJ�WKH�&RQYHUVDWLRQ�´����� 
143 +DUYH\��³&RQFOXVLRQ��&RQWLQXLQJ�WKH�&RQYHUVDWLRQ�´����� 
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examples of religion being completely obliterated from communist regimes, 

where dictatorship and a tyrannical state centric government takes over.  Such a 

secular state in this context, takes over not only the public but also the private 

lives of its citizens and thus results in an Orwellian state. Perhaps it would be 

correct to infer this is what RO warns its readers about.  

Secondly RO also addresses the liberal tendency of the contemporary church in 

integrating a modernist approach in its theology.  RO believes that the 

contemporary church has failed to reject modernism and secularity, and so RO 

strives to return towards an orthodox theology which it believes is untainted from 

VHFXODU�LQIOXHQFHV��52¶V�VWDUWLQJ�SRLQW�UHVRQDWHV�IURP�D�WKHLVWLF�EHOLHI�DQG�

understanding of the world and society. However, due to its aggressive approach 

against the secular, and all it disagrees with, one questions whether this will be an 

effective model for Contemporary Christians to engage and adapt? Does it 

accommodate liberty, autonomy, recognise diversity and pluralism? Does it 

respect other religious and even non-religious beliefs? Or has it become so radical 

that it has isolated itself in its own sphere? 7KXV��52¶V�DSSURDFK�WRZDUGV�DOO�LW�

considers an outsider, lies along the terms it uses to define the secular as pagan, 

nihilistic and non-existence. Those who disagree with them have no significant 

value to offer in the debate.  Moreover, RO tends to take an offensive stance 

towards all it disagrees with. Gardener in her observation about RO notes that this 

is precisHO\�WKH�³SRZHUIXO�RSSRVLWLRQ´ that RO tends to show towards its 

opposition, namely secular ideology, and the state.144 Although she agrees with 

52¶V�³JURXQGHG´�WKHRORJ\��ZKLFK�LV�IRXQG�LQ�WKH�(XFKDULVW��WKH�FKXUFK�DQG�52¶V�

7ULQLWDULDQ�WKHRORJ\��VKH�FULWLTXHV�LWV�PHWKRG�LQ�WU\LQJ�WR�³VLOHQFH�LWV�HQHPLHV´�DQG�

its tendency to shun all those it disagrees with.145  

Thirdly, the offensive combative approach that RO uses in its rhetoric may not be 

theologically effective in its discourse, since it tends to offend more, than engage, 

DQG�UHDFK�RXW��1HYHUWKHOHVV��52¶V�VROH�FRQFHUQ�WR�PDLQWDLQ�LWV�WKHRORJLFDO�

 
144 *DUGHQHU��³/LVWHQLQJ�DW�WKH�7KUHVKROG�´����� 
145 *DUGHQHU��³/LVWHQLQJ�DW�WKH�7KUHVKROG�´����� 
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foundation/ ground is commendable, even though at times it may appear to lack 

an explicit hermeneutical groundwork. 

In the next chapter, I will present proponents of Public Theology and examine 

how they address the secular state, how they view the role of the contemporary 

church how traditional Christian creeds are interpreted by proponents of PT. 
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CHAPTER TWO: INTRODUCING PUBLIC THEOLOGY 

2.1 Introduction 

We have seen in chapter one that RO tends to be hostile towards the secular state 

and the contemporary church, while seeking to establish a patristic creed as its 

theological basis.146 In the current discourse between church and state relations, 

we will examine proponents of public theology, and its view on church and state. 

The scope of this chapter will thus seek to examine how PT responds towards the 

state, its understanding of the contemporary church, and its application of 

Christian creed. The chapter will thereby critically examine how PT differs on its 

critique on church, state and creed, and how it presents a theological application 

for Christian engagement in the public sphere. 

2.2 Background 

7KH�FRQFHSW�RI�SXEOLF�WKHRORJ\�RULJLQDWHG�LQ�VRFLRORJLVW�5REHUW�%HOODK¶V�ZRUN�RQ�

FLYLO�UHOLJLRQ�DQG�WKH�UROH�RI�³D�EDVLF�VHW�RI�UHOLJLRXV�EHOLHIV�DQG�YDOXHV�LQ�WKH�

American SROLWLFDO�FRQWH[W������´147 Public theology, as a term, is said to have 

been coined by church historian Martin E. Marty in 1974, who wanted to enhance 

the work of Bellah and the understanding of civil religion in the United States.148 

 
146 The secular state will be only implied as the state throughout this paper. The state as a civil 
political secular government structure which is devoid of any religious affiliation.  
147  Breitenberg, ³7R�7HOO�WKH�7UXWK�:LOO�WKH�5HDO�3XEOLF�7KHRORJ\�3OHDVH�6WDQG Up?,´���� 
148 +DN�-RRQ�/HH��³3XEOLF�7KHRORJ\�´�LQ�The Cambridge Companion to Political Theology, edited 
by Craig Hovey and Elizabeth Philips, eds., (New York: Cambridge University Press, 2015), 45. 
$OVR�LQ�%UHLWHQEHUJ��³To Tell the Truth Will the Real PubliF�7KHRORJ\�3OHDVH�6WDQG�8S"�³"�56.  
Also in Katie Day and Sebastian Kim, eds., A Companion to Public Theology, 3 and Martin E. 
0DUW\��³5HLQKROG��1LHEXKU��3XEOLF�7KHRORJ\�DQG�WKH�$PHULFDQ�([SHULHQFH�´�in The Journal of 
Religions 54 (1974):332-59, cited in Max Stackhouse, Shaping Public Theology: Selections from 
the Writings of Max L. Stackhouse, Scott R. Paeth, E. Harold Breitenberg Jr., and Hak Joon Lee, 
eds., (Grand Rapids: Eerdmans, 2014), 116.  
Breitenberg also mentions the wide range of public theologians such as Jonathan Edwards, 
Abraham Kuyper, Walter Rauschenberg, Reinhold Niebuhr, Martin Luther King, and Augustine, 
Aquinas, Kant, Luther, Barth, Milbank and contributors such as Lincoln, Dorothy Day, MLK, 
whose work and contribution in academic and public life made a tremendous impact on society, 
63.  
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Stackhouse says this term is used to emphasise the study of theology as a personal 

commitment, applicable to a particular community, can also contribute to a 

broader public discourse and impact not only individuals but also society.149 

Public theology, in this way, seeks to impact and address issues in public life from 

a theological standpoint. 

Stackhouse opines that PT, seeks to actively engage with philosophy, science, 

ethics and denounces injustice, oppression and inequality.150 He says PT is a 

much-needed theology, particularly in the contemporary modern world, where 

theology remains dogmatic.151  

+H�FUHGLWV�WKH�ZRUNV�RI�³7KRPDV�$TXLQDV��-RKQ�&DOYLQ��-RKQ�:HVOH\��-RQDWKDQ�

Edwards and Abraham Kuyper and their scholarly colleagues for building, 

managing, extending, revising and refining public theology, thereby providing 

LQWHOOHFWXDO�UHVRXUFHV�WR�FLYLOLVH�WKH�WULEHV�RI�(XURSH�´152 Thus PT is public in the 

sense that it seeks to address, engage and contribute in the public sphere and hails 

its claim from a theological stand.153 

The scope of this chapter will be limited to the discourse church and state 

relations, and concentrate on three major aspects, namely on how PT understand 

the state, the role of the contemporary church, and thirdly it's solicitation on 

Christian creed. 

 
It also appears in the work of Marty on his analysis of theologian Reinhold Niebuhr, in Martin E. 
0DUW\��³5HLQKROG��1LHEXKU��3XEOLF�7KHRORJ\�DQG�WKH�$PHULFDQ�([SHULHQFH�´�LQ�Journal of 
Religions 54 (1974):332-59, cited by Scott R. Paeth, E. Harold Breitenberg Jr., and Hak Joon Lee, 
eds., Shaping Public Theology: Selections from the Writings of Max L. Stackhouse, (Grand Rapids: 
Eerdmans, 2014), 116.  
149 Max Stackhouse, Shaping Public Theology: Selections from the Writings of Max L. Stackhouse 
(Grand Rapids: Eerdmans, 2014), 116.199 
150 Stackhouse, Shaping Public Theology: Selections from the Writings of Max L. Stackhouse, 119. 
151 Stackhouse, Shaping Public Theology: Selections from the Writings of Max L. Stackhouse, 119. 
152 Stackhouse, Shaping Public Theology: Selections from the Writings of Max L. Stackhouse, 120. 
153 +�EHQWKDO��³7KHRORJLFDO�6LJQLILFDQFH�RI�WKH�6HFXODU�´455-469. Hübenthal uses John Duns 
6FRWXV¶V�WKHRU\�RQ�KRZ�WKH�VHFXODU�FDQ�EH�XQGHUVWRRG�IURP�D�WKHRORJLFDO�IUDPHZRUN��XVLQJ�*RG¶V�
love, the transcendent divine being, reaching towards the non-divine, temporary being. From my 
understanding of this article, the analogy can also be understood as a mode of engagement by the 
initiation of the sacred (being) towards the secular (beings), and the initiation of engagement of the 
infinite towards finite beings. 
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2.3 Introducing Public Theology 

Public theology covers a wide range of public discourse ranging from politics, 

ecological concerns, human rights, social justice etc.  However, this chapter will 

focus its limit on understanding church and state roles in the public sphere. The 

next section will seek to examine how public theology responds towards the state. 

2.3.1 On the State 

7KH�LQIHUHQFH�WDNHQ�KHUH�LV�WKDW�WKH�VHFXODU�VWDWH�LV�µVHFXODU¶�DQG�WKHUHE\�GHWDFKHG�

from the divine.154 As a civil government entity, the state is thus expected to be 

impartial, unbiased and stand for liberty, equality, and fairness. It is neutral and 

devoid of any attachment towards religious groups. Thus, proponents of public 

theology argue that the idea of public engagement towards the state is how 

Christians perceive their role in society as Christians and citizens. Von Sinner 

highlights this in Public Theology as a Theology of Citizenship, where he says 

that even though Christians are aware that the earth is not their permanent home, 

they still need to be good stewards and contribute towards the betterment of the 

state.155 7KLHPDQQ�DOVR�FDOOV�IRU�³public theologians to support the commitment of 

GHPRFUDWLF�UHJLPHV´�LQ�WKH�VWDWH�156 He calls for public theologians to support the 

VWDWH�YDOXHV�RI�³freedom, equality, and toleration while refuting arguments for 

JRYHUQPHQWDO�QHXWUDOLW\�DQG�VHFXODULW\�´157 Thus proponents of PT take on an 

Augustinian stance in how they view and understand the state.158 

 
154 +�EHQWKDO��³7KHRORJLFDO�6LJQLILFDQFH�RI�WKH�6HFXODU�´ 464. 
155 Rudolf Von Sinner, The Churches and Democracy 48-����FLWHG�LQ�5XGROI�9RQ�6LQQHU�³3XEOLF�
7KHRORJ\�DV�7KHRORJ\�RI�&LWL]HQVKLS�´�LQ�A Companion to Public Theology, eds., Sebastian Kim 
and Katie Day (Leiden: Brill, 2017), 238. 
156 Ronald Thiemann, ³6WXGLHQ�- Public Theology: The Moral Dimension of Religion in a 
3OXUDOLVWLF�6RFLHW\�´ in Zeitschrift F�r Evangelische Ethik 42 (3), (1998):182. 
157 Thiemann, ³6WXGLHQ�- Public Theology: The Moral Dimension of Religion in a Pluralistic 
6RFLHW\�´182-183.  
158 Arthur Cushman McGiffert, A History of Christian Thought, vol.2, The West from Tertullian to 
Erasmus���/RQGRQ��&KDUOHV�6FULEQHU¶V�6RQV������������-118. According to McGiffert, Augustine 
was not against the Roman Empire and does not view the empire as his foe, rather for Augustine 
laws implemented by the empire are for peaceful life to exist, Augustine thus believed that the 
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Therefore, it ascertains that public theology seek a way to understand and respect 

the role of the state. Thiemann says that to understand the state, we need to gain a 

³GHWDLOHG�XQGHUVWDQGLQJ�RI�WKH�VHFXODU�VXFK�DV�WKH�VRFLDO��FXOWXUDO-moral context in 

ZKLFK�SXEOLF�SROLFLHV�DUH�GHYHORSHG�´159 And so, PT strives to understand the state 

and appears more accommodative than RO. 

Volf also opines that at times, Christians tend to evaluate and interpret the broader 

cultural context only from their Christianised perspective.160 This can be 

detrimental and limit our understanding and quest to engage with those on the 

other side. And so, it is pertinent to understand each other and create room for 

GLVFXVVLRQ��7KLHPDQQ�PRUHRYHU�VD\V�WKDW�³KRZ�&KULVWLDQV�VKRXOG�UHODWH�WR�OLEHUDO�

democracy, a capitalist economy, and a secularised consumer society can only be 

GHWHUPLQHG�WKURXJK�FDUHIXO�FRPSDUDWLYH�VWXG\�´161 He believes that in order to 

understand state structures, a steady laborious analysis must be undertaken 

between the church and state.162 Thus in relating with state structures, Bretherton 

XVHV�WKH�WHUP�³FRQVRFLRFLDWLRQDO´�ZKHUH�WKLV�WHUP�LPSOLHV a mutual fellowship 

between different institutions or groups who are merged for a common purpose.163 

+RZHYHU��%UHWKHUWRQ�LV�TXLFN�WR�SRLQW�RXW�WKDW�/LMSDUW¶V�WKHRU\�LV�biased towards 

the state. His conception of consociational democracy is more state-centric and 

tends WR�IDYRXU�WKH�³FDUWHO�RI�HOLWHV´ by manoeuvring, power-sharing, voting, and 

 
rules and laws stipulated by the state, should be upheld by the Church, and Christians should not 
condemn or rebel against the state. 
159 Thiemann, ³6WXGLHQ�- Public Theology: The Moral Dimension of Religion in a Pluralistic 
6RFLHW\�´�184-185. 
160 Miroslav Volf, A Public Faith: How Followers of Christ Should Serve the Common Good 
(Grand Rapids: Brazos, 2011), 86. 
161 Thiemann, ³6WXGLHQ�- Public Theology: The Moral Dimension of Religion in a Pluralistic 
6RFLHW\�´ 185. 
162 Thiemann, ³6WXGLHQ�- Public Theology: The Moral Dimension of Religion in a Pluralistic 
6RFLHW\�´ 185. 
163 /XNH�%UHWKHUWRQ��³6WDWH��'HPRFUDF\�DQG�&RPPXQLW\�2UJDQLVLQJ�´�LQ�A Companion to Public 
Theology, eds., Sebastian Kim and Katie Day (Leiden: Brill, 2017), 96.  
Bretherton also mentions Arend Lijphart, whose initial reflections were born out of trying to 
understand the paradox of The Netherlands, as an example of a county with a profoundly religious 
background that remains a stable liberal (secularised) democracy in Arend Lijphart, The Politics of 
Accommodation: Pluralism and Democracy in the Netherlands, 2nd ed. (Berkley: University of 
California Press, 1975), pp. 1±2, cited by /XNH�%UHWKHUWRQ��³6WDWH��'HPRFUDF\�DQG�&RPPXQLW\�
OUJDQLVLQJ�´���� 
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PDNLQJ�FRQVWLWXWLRQDO�DUUDQJHPHQWV�´164 Thus, the consociation system runs the 

ULVN�RI�EHFRPLQJ�µVWDWH-FHQWULF¶�DQG�marginalising the church. Moltmann, for 

example, menWLRQV�WKH�GDQJHU�RI�WKH�VWDWH�EHFRPLQJ�D�³VWDWH�VHFXULW\�V\VWHP´�

where the state can run the risk of becoming a dictatorship.165 Thus, if government 

and state hold the ultimate power, it will become what we witness in certain 

countries where there is a high level of state influence and interference by the 

government in the public sphere.166 

It is therefore pertinent to acknowledge that the way which PT proposes for 

Christians to engage towards the state begins with the suggestion to understand 

state structures and its functions.  PT thus discourages Christians from 

approaching the state only from a Christianised worldview, rather it seeks for a 

way to understand the state more broadly. Secondly, PT encourages its readers to 

be less hostile and anti-state, and instead support the state where it identifies the 

common good, such as equality, liberty and tolerance.  

However, at the same time, PT also remains critical of the state and seeks to call it 

out when it identifies defects in it. Hübenthal caOOV�LW�³WR�HQOLJKWHQ�WKH�VHFXODU�´167 

And so, in this way, where there is tyranny, corruption, violation of human rights, 

gender inequality, PT can enlighten the deformities in the state.168 The state left 

 
164 Lijphart, Democracy in Plural Societies: A Comparative Exploration (New Haven, CT: Yale 
University Press, 1980); and Thinking about Democracy: Power Sharing and Majority Rule in 
Theory and Practice (London: Routledge, 2008), cited by BretKHUWRQ��³6WDWH��'HPRFUDF\�DQG�
&RPPXQLW\�2UJDQLVLQJ�´����� 
165 Jürgen Moltmann, God for A Secular Society: The Public Relevancy of Theology, trans. 
Margaret Kohl (London: SCM Press, 1997), 24. 
166 Countries like China and North Korea are prime examples where the state government has an 
authoritarian rule and hold immense control in the public (and private) lives of its citizens. 
167 +�EHQWKDO��³7KHRORJLFDO�6LJQLILFDQFH�RI�WKH�6HFXODU�´����� 
168 An example of this is during the financial crisis in 2008 which is highlighted by Bradstock and 
5XVVHO�ZKHUH�³WKH�IRUJRWWHQ�LGHDV�RI�WKH�FKXUFK´�ZDV�UHMHFWHG�DQG�UHSODFHG�E\�VHFXODU�LGHRORJLHV��
thus resulting in excess greed and reckless behaviour by the state resulted in the financial fiasco. 
Jonathan Freedland of The Guardian FRPPHQWV��³ZKLOH�SROLWLFLDQV�KDG�µEHHQ�OHIW�ORRNLQJ�
IOXPPR[HG�E\�WKH�ILQDQFLDO�FULVLV��LW�KDG�³EHHQ�OHIW�WR�WKH�3RSH�WR�RIIHU�WKH�PRVW�FRPSUHKHQVLYH�
FULWLTXH�RI�RXU�GHYDVWDWHG�HFRQRPLF�ODQGVFDSH�LQ�$QGUHZ�%UDGVWRFN�DQG�+LOODU\�5XVVHO��³3ROLWLFV��
Church aQG�WKH�&RPPRQ�*RRG´�in A Companion to Public Theology, eds., Sebastian Kim and 
.DWLH�'D\��/HLGHQ��%ULOO��������������,�DOVR�PHQWLRQHG�WKLV�HDUOLHU�ZKHUH�WKH�FRQFHSW�RI�µWKH�UXOH¶�
DQG�µWKH�H[FHSWLRQ¶�FDQ�EH�DQ�XQGHUO\LQJ�IDFWRU�LQ�GHWHUPLQLQJ�KRZ�WR�GUDZ�RXr boundaries when 
it comes to the church engaging and participating in the public sphere. 
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on its own, has its own share of horror and deformed ideologies as history has 

shown us. A way out would be to promote neither state-centric nor theocratic 

tendency, rather be supportive of the state, while remaining critical of its 

limitations. Thus, PT believes that Christians are citizens of the state and have a 

positive role to contribute as good stewards to society. However, PT is not devoid 

of being critical towards the state, and seeks to point out its limitations or its 

µGHIRUPLWLHV¶�LI�DQG�ZKHQ�WKH�QHHG�DULVHV��37�LQ�WKLV�ZD\�GRHV�QRW�RPLW�WKH�VWDWH 

out of its discourse, rather it seeks to formulate a way to understand, study and 

engage with the state. 

2.3.2 On the Church 

When it comes to the role of the contemporary church, how does public theology 

view the church? Hainsworth and Paeth point out thaW�³WKH�VROXWLRQ�IRU�&KULVWLDQV�

is not to cocoon themselves within their own intellectually, if not isolated 

FRORQLHV�´169 However, Volf says that one must tread with caution, because in the 

zeal for many Christians to engage, they began to impose their personal (religious) 

beliefs on others.170 Thus the contemporary church needs to be mindful of its 

OLPLWDWLRQV��DQG�UHPHPEHU�WKDW�LW�LV�DOVR�³D�KXPDQ�QDWXUH�EHVHW�E\�VLQ�DQG�

ILQLWXGH�´�DQG�VR�WKH\�³QHHG�WR�EH�FDXWLRXV�DQG�QRW�GHOXGH�WKHPVHOYHV�LQWR�WRR�

great a IDLWK�LQ�WKHLU�ULJKWHRXVQHVV�RU�FDSDFLWLHV�´171 

+DLQVZRUWK�DQG�3DHWK�PHQWLRQ�6WDFNKRXVH¶V�ZRUN�LQ�God and Globalization, 

where it is not about asserting a Christian imperative and resacralizing the public 

VSKHUH��EXW�DERXW�³FRQVWUXFWLQJ�D�PRUDO�LQIUDVWUXFWXre for a worldwide civil 

VRFLHW\�WKDW�FRXOG�OHDG�WR�D�KLJKO\�GLYHUVH��FRVPRSROLWDQ�FLYLOLVDWLRQ�´172 By its 

 
169 Deirdre King Hainsworth and Scott R. Paeth, eds., Public Theology for a Global Society: 
Essays in Honor of Max L. Stackhouse (Grand Rapids: Eerdmans), 2010, xiv.  
170 Volf, A Public Faith, 124. 
171 Hainsworth and Paeth, eds., Public Theology for a Global Society: Essays in Honor of Max L. 
Stackhouse, xv.  
172 0D[�6WDFNKRXVH��³*OREDOL]DWLRQ�DQG�*UDFH´�LQ Public Theology for a Global Society: Essays in 
Honor of Max L. Stackhouse, eds., Hainsworth and Paeth, 35-36. 
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RPLVVLRQ��WKH�µVHFXODU�VSDFH¶�LV�IUHH�WR�FKRRVH�DQG�VHWV�LWV�RZQ�PRUDO�RU�SROLWLFDO�

VWDQGDUGV��+�EHQWKDO�FDOOV�LW�³WKH�DOWHULW\�ZKLFK�*RG�YROXQWDULO\ sets free in order 

WR�FUHDWH�D�VSDFH�IRU�KXPDQ�IUHHGRP�´173 Thus, the role of the contemporary 

church, in trying to engage with the state, needs to understand that it is a separate 

realm, entitled to its freedom and space. And so, the contemporary church while 

holding on to its Christian foundations, also needs to be self-critical and aware of 

its earthly limitations. Moltmann also opines that the contemporary church must 

be critical of its limitations in asserting itself in the public sphere.174 The 

contemporary church has to remind itself that it is not a perfect church, so long as 

it is an earthly church, it is finite and bound to err. 

And so, public theology believes that the contemporary church in its relation with 

the state needs to seek to understand how the state and democratic government 

functions.175 Secondly it seeks to identify a common platform, in this case, a 

µFRPPRQ�JRRG¶�ZKHUH�VRFLHWDO�LVVXHV�FDQ�EH�ZRUNHG�RXW�DQG�FRQWULEXWHG�E\�

church/theologians for the welfare and flourishment of the state.176 And most 

importantly, it seeks to address deformities it sees in the secular realm, and bring 

about restoration through its engagement.177 

Stackhouse also states that the contemporary church needs a conceptual 

framework of theology to engage, involve and reflect the social, political and 

 
173 +�EHQWKDO��³7KH�7KHRORJLFDO�6LJQLILFDQFH�RI�WKH�6HFXODU�´����� 
174 Moltmann, God for a Secular Age, pages 13-20, he argues that the contemporary church must 
address issues of, ZHDOWK�LQHTXDOLW\��ZKDW�KH�WHUPV�DV�WKH�³HFRQRPLF�HQG�WLPHV��HFRORJLFDO�
depreciation, the God crisis (a term he borrows from Metz, regarding Christian identity and 
Christian representation, understand Modernity, not shut away from it, and seek to understand 
modern concepts of liberty, equality. 
175 Nicholas Wolterstorff proposes this in Understanding Liberal Democracy, edited by Terence 
Cuneo (Oxford: Oxford University Press, 2012), 2. Wolterstorff believes that for theology to go 
public, it needs to understand the role and duties of the state. The function of the state is to protect 
its citizens and is bound to the constitution, laws and policies.  He thus states that through dialogue 
DQG�HQJDJHPHQW�LQ�HDUWKO\�DIIDLUV��SROLWLFV�DQG�PDWWHUV�RI�WKH�VWDWH��µWKHRORJ\¶�EHFRPHV�µSXEOLF�¶ 
176 Sebastian Kim and Katie Day eds., A Companion to Public Theology (Leiden: Brill, 2017), 165, 
WKH�WHUP�µFRPPRQ�JRRG¶�IRU�WKHP�LV�LQ�WKH�FRQWH[W�RI�WKH�ILQDQFLDO�FULVLV�ZKHUH�WKH\�DUJXH�IRU�WKH�
church to contribute towards the public sphere, a framework of engagement in the area of 
economic stability. 
177 +�EHQWKDO�FDOOV�LW�WR�³HQOLJKWHQ�WKH�VHFXODU´�RI�LWV�GHIRUPDWLRQV�ZKHQHYHU�SRVVLEOH�������$OVR�
by Moltmann in God for a Secular Age, 13. 
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economic issues of contemporary public society. 178 He also believes that 

³FRQWHPSRUDU\�WKHRORJ\�QHHGV�WR�GHIHQG�DJDLQVW�SUHPDWXUH�DWWDFNV�RI�WKH�

perennial spiritualizers, reductionists, privateers and ideological dogmatism of 

&KULVWLDQLW\�´179 While Moltmann says that the church has to understand the 

implied theology of the modern world (state) and though an understanding of its 

RULJLQ��LW�FDQ�LGHQWLI\�LWV�VWUHQJWKV�DQG�LWV�³FRQJHQLWDO�GHIHFWV�´180 This can be 

implemented through an ecclesiological interpretation of modern society that can 

bring about unity in socio-economic and political spheres in society.181 Thus, PT 

believes that the contemporary church should not take a passive stance on the 

public sphere, rather create a space for dialogue and conversation. And so, PT has 

a robust understanding of the state, while promoting an active participation of the 

contemporary church in the public sphere, and remaining self-critical of its own 

limitations. In the next section how PT presents its theological claim for creed 

will be examined. 

2.3.3 On Creed 

Christian engagement in the public sphere uses theological creeds as its 

foundation. It needs to build up on a sound theological argument to follow its 

argument as to why Christians and the church need to be active in the public 

sphere and contribute to society and politics. In taking inspiration from 

theological claims an example is how liberation theology uses Christ as the 

liberator to free people from oppression. This theological theory is made popular 

by Gustavo Gutierrez.182 And so, public theologians likewise find inspiration in 

their public engagement via theological truth claims and Biblical teachings. 

Stackhouse and Moltmann for example use covenantal theology to relate the 

 
178 Stackhouse, Shaping Public Theology: Selections from the Writings of Max L. Stackhouse, 4. 
179 Stackhouse, Shaping Public Theology: Selections from the Writings of Max L. Stackhouse, 4. 
180 Moltmann, God for a Secular Age, 13. 
181 Stackhouse, Shaping Public Theology: Selections from the Writings of Max L. Stackhouse, 18. 
182 Gustavo Gutierrez, A Theology of Liberation (New York: SCM Press), 1973. 
James H. Cone, God of the Oppressed (New York: Seabury Press) 1975, and in Leonardo Boff, 
Introducing Liberation Theology, trans. Paul Burns (Finland: Burns and Oates), 1987. 
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relational aspect between the human and divine nature.183 While Volf, Von Sinner 

and Boff argue towards a Trinitarian interpretation in PT.184 

2.3.3.1 Presenting a Christological Creed  

In this section, I will examine how public theology uses a Christology creed as its 

inspiration to engage in the public sphere.  Christology as a subject is the 

understanding of the nature of Christ, atonement, concept of salvation, incarnation 

etc. However, the concept of Christ as a political or public figure is also implied 

in the gospel narratives. Schwager and Palaver FDOO�WKLV�QDUUDWLYH�D�³GUDPDWLF�

PRGHO´�WKDW�EHJLQV�ZLWK�&KULVW¶V�SXEOLF�PLQLVWU\�185 They argue that as Christ 

UDGLFDOO\�³FRQIURQWHG�WKH�VWUXFWXUHV�RI�WKH�ZRUOG��&KULVWLDQ�WKHRORJ\�PXVW�DOVR�

FRQIURQW�WKH�VWUXFWXUHV�RI�WKH�SXEOLF�´186 They believe that the public, the law, and 

WKH�UXOHV�ZHUH�QRW�LQ�IDYRXU�RI�&KULVW�GXULQJ�KLV�WLPH��DQG�KH�EHFDPH�D�³YLFWLP´�RI�

the system.187 Thus, it is commendable for followers of Christ to go against the 

tide, exert influence, gain a foothold in the world, and seek influence or take 

control over the public domain. Volf, however, disagrees with this argument. He 

opines that it is perhaps not so much about confrontation with the world or 

exerting power and influence because the early church was a far cry from gaining 

popularity and gaining influence.188 The early church was marginalised and 

 
183 Hainsworth and Paeth, eds., Public Theology for a Global Society: Essays in Honor of Max L. 
Stackhouse, x, and Moltmann, God for a Secular Age, 36-38. 
184 Von Sinner argues for a participatory method which he derives from a Trinitarian 
understanding, where the concept of perfect harmony and unity can be found in the Holy Trinity, 
and all three participate equally. Sinner believes that in this way the church can also engage in a 
participatory form of democracy where the church can participate in civil society. Von Sinner 
³3XEOLF�7KHRORJ\�DV�7KHRORJ\�RI�&LWL]HQVKLS�´�LQ�A Companion to Public Theology, eds., 
Sebastian Kim and Katie Day (Leiden: Brill, 2017), 244-245. Von Sinner believes that this 
concept is not to deduce the divinity or transcendence feature of God, rather experience the perfect 
unity and harmony of the Trinity, which he believes is pertinent for societal harmony, in cited in 
9RQ�6LQQHU�³3XEOLF�7KHRORJ\�DV�7KHRORJ\�RI�&LWL]HQVKLS�´����-245. 
185 5D\PRQG�6FKZDJHU�DQG�:ROIJDQJ�3DODYHU��³&KULVWRORJ\�´�LQ�The Wiley Black Companion to 
Public Theology, eds., William T. Cavanaugh and Peter Manley Scott (New Jersey: John Wiley 
and Sons, 2019), 390. 
186 6FKZDJHU�DQG�3DODYHU��³&KULVWRORJ\�´����-397. 
187 6FKZDJHU�DQG�3DODYHU��³&KULVWRORJ\�´����� 
188 Volf, A Public Faith, 70. 
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SHUVHFXWHG��DQG�WKHLU�RQH�JRDO�ZDV�WR�FRQWLQXH�WR�³ZDON�LQ�WKH�IRRWVWHSV�RI�

&KULVW�´189  

In the gospels, we find out that to imitate Christ, is to be meek, be lacking, be 

persecuted, turn the other cheek, and strive for peace, even in the face of violence 

and unrest.190 Moltmann mentions the sermon on the mount, where the Kingdom 

concepts are paradoxical to how early power and reign is perceived.191 However, 

at the forefront of public issues and societal concerns, issues of social justice, this 

paradoxical concept may appear to be weak and docile.  

$�&KULVWRORJLFDO�HQJDJHPHQW�LQ�SXEOLF�FDQ�DOVR�EH�RQH�WKDW�³SURYRNHV��GHQRXQFHV��

DGPRQLVKHV´�DV�&KULVW�GLG�WR�WKH�UHOLJLRXV�OHDGHUV��WKH�VFULEHV�DQG�3KDULsees.192 

+RZHYHU��%LJJHU�VWURQJO\�RSLQHV�WKDW�WR�³FULWLFLVH�IHOORZ�KXPDQV�ZKR�DUH�QRW�

confessing Christians and challenge them with discriminating prophecy, is to fail 

LQ�FRPSDVVLRQ�DQG�WKHUHE\�EHWUD\�WKH�*RVSHO�´193 Bigger here adds that many 

times how Christians tend to contribute to towards public discourse is a matter of 

concern.194 And so, the critique should be focussed on the believing community, 

DQG�QRW�RQ�WKRVH�RXWVLGH��%LJJDU�WKXV�VD\V��³ZH�IROORZ�&KULVW�SUHFLVHO\�VR�WKDW�ZH�

are open to discover the presence of the spirit among our equivalent of sinners, tax 

FROOHFWRUV��JHQWLOHV�´195 

7KXV��ZKLOH�WKH�LQWHUSUHWDWLRQ�RI�&KULVW¶V�HDUWKO\�PLQLVWU\�LV�VRPHWLPHV�LQIHUUHG�DV�

a type of anarchist method to overthrow earthly powers and state structures; on 

WKH�RWKHU�VLGH�RI�&KULVWRORJ\�LV�WKH�XQGHUVWDQGLQJ�RI�&KULVW¶V�GLYLQH�QDWXUH�ZKHUH�

regardless of all his divine powers, he gives us an exemplary methodology of 

sacrifice and servitude for his followers to engage in the world. 

 
189 Volf, A Public Faith, 70 
190 The Sermon on the Mount or the Beatitudes in Matthew 5:1-10, which calls for a paradoxical 
way to live out the Kingdom of God.  
191 Moltmann, God for A Secular Society, 49.  
192 Bigger, Behaving in Public 141. 
193 Biggar, Behaving in Public, 182. 
194 Nigel Bigger, Behaving in Public: How to do Christian Ethics (Grand Rapids: Eerdmans, 
2011), 142. 
195 Biggar, Behaving in Public, 182. 
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2.4 Gaps and Limitations 

As much as PT appears to be an ideal theology for Christians to apply, there are 

areas in public theology which are under scrutiny. For example, Stackhouse asks 

the question how does the church hope to engage in the world without sacrificing 

its theological integrity entirely.196 He proposes a method in the context of a 

VHFXODU�VRFLHW\�WKDW�DSSHDUV�WR�KDYH�³OHVV�WR�GR�ZLWK�UHOLJLRQ��DQG�WKH�

sanctification of dimensions of personal and cultural sensibility that look more 

and more like new forms of UHOLJLRXV�HIIHUYHVFHQFH�´197 This is one of the 

common critiques for public theology where it is criticised for focusing more on 

social issues, and less on the spiritual aspect. 

Another critique is highlighted by Breitenberg who says that while contemporary 

churches often communicate and promote public theologians, public theology as 

an active endeavour is often not produced by the churches.198 It remains an 

academic venture mainly within the academic community, and not heard much 

among local churches or the wider Christian community. Thus, while its 

theological claims remain rooted, its public audience remains ambiguous. 

 %UHLWHQEHUJ�DOVR�VD\V�WKDW�VRPH�FULWLFLVH�SXEOLF�WKHRORJ\�DV�D�³IXQFWLRQDOLVW�RU�

instrumentalist undertaking that puts Christianity in the service of institutions, 

groups, powers, ideologies, or ideals that are often foreign or opposed to the 

&KULVWLDQ�WUDGLWLRQ�´199 Public theology is thus viewed with suspicion and some 

churches believe that it loses its focus on the main fundamental ideas of Christian 

theology, by substituting its emphasis on other social issues. Breitenberg points 

out that one of the reasons why public theology is widely criticised (by 

Evangelicals for example) is because of its willingness to be accommodating 

towards other non-church related areas.200 Such groups are thus sceptical of public 

 
196 Stackhouse, Shaping Public Theology: Selections from the Writings of Max L. Stackhouse, 77.  
197 Stackhouse, Shaping Public Theology, 133. 
198 %UHLWHQEHUJ��³:LOO�WKH�5HDO�3XEOLF�7KHRORJ\�3OHDVH�6WDQG�8S�´���-60. 
199 %UHLWHQEHUJ��³:LOO�WKH�5HDO�3XEOLF�7KHRORJ\�3OHDVH�6WDQG�8S�´���� 
200 %UHLWHQEHUJ��³:LOO�WKH�5HDO�3XEOLF�7KHRORJ\�3OHDVH�6WDQG�8S�´���� 



 
 

58 

WKHRORJ\�EHFDXVH�WKH\�EHOLHYH�LW�³GHULYHV�LWV�JXLGDQFH�IURP�RWKHU�DUHDV�DSDUW�IURP�

WKH�FKXUFK�´201 And so, public theology in its willingness to engage in the secular 

realm, runs the risk of compromising its Christian foundations. 

On the other hand, Thiemann opines that while public theologians tend to remain 

true to the biblical doctrine, they tend to fail in engaging effectively in the public 

sphere.202 While on the other hand, conservatives like RO tend to enter the public 

sphere with a single-minded ferocity and maintain a stringent dogma, at the cost 

of offending its target audience.203 Thiemann thus proposes that if contemporary 

Christians hope to find an effective public voicH�LQ�WRGD\¶V�FRQWH[W, they must find 

a middle path.204 

2.5 Summary 

PT therefore attempts to build a theological framework for public discourse which 

is rooted and grounded in a Christological application, however, one of the 

critiques on PT is its tendency to be more public and less theological. And so, 

even though PT is non-passive in its public engagement, it is still limited to 

academia, and not churches, thus its public theology that so strives to be public, 

tends to remain restricted to a limited audience. And thirdly, its tendency to be 

theocratic is not explicitly condemned by its proponents, thus it runs the risk of 

interfering in the public sphere in its eagerness to engage and participate.  

Moreover, PT needs a more robust doctrinal framework in its quest to be socially, 

 
201 %UHLWHQEHUJ��³:LOO�WKH�5HDO�3XEOLF�7KHRORJ\�3OHDVH�6WDQG�8S�´���� 
Cites RicKDUG�1LHEDQFN��³*UDFH�DQG�3XEOLF�7KHRORJ\��7KH�3HULO�DQG�3URPLVH�RI�D�3RVW-Critical 
(SRFK�´�/XWKHUDQ�)RUXP�����QR�����)HEUXDU\������������6HH�DOVR�%DUWK¶V�GLVFXVVLRQ�RI�³7KH�
&RPPDQG�RI�*RG�DQG�WKH�(WKLFDO�3UREOHP´�LQ�.DUO�%DUWK��&KXUFK�'RJPDWLFV��7KH�'RFWUine of 
God, vol. II, pt. 2, trans. G. W. Bromiley et al., ed. G. W. Bromiley and T. F. Torrance, 2d ed. 
(Edinburgh: T. & T. Clark, 1957), 509-4 
202 7KLHPDQQ��³Studien - Public Theology: The Moral Dimension of Religion in a Pluralistic 
6RFLHW\�´ 184. 
203 7KLHPDQQ��³Studien - Public Theology: The Moral Dimension of Religion in a Pluralistic 
6RFLHW\�´ 184. 
204 7KLHPDQQ��³Studien - Public Theology: The Moral Dimension of Religion in a Pluralistic 
6RFLHW\�´ 184. 
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publicly and theological relevant and effective. 

On the other hand, PT seeks to understand the role of the state, and hence tends to 

empathise with the role of the state. It also appears to be keen to listen, participate 

and engage effectively in the public sphere. However, it needs to be cautious in its 

approach, and not be too eager, lest it encourages theocratic tendencies. This I 

observe is something that PT needs to be cautious and explicit about, and draw its 

boundaries when it seeks to participate in the public sphere. There is thus a 

separation line that needs to be observed and respected, which will be discussed in 

the next chapter, as emphasised by Kuyper. To find the middle way, a balanced 

approach is needed. And so, in the next chapter, I will examine Abraham 

.X\SHU¶V�WKHRORJ\��SDUWLFXODUO\�KLV�WKHRU\�RQ�6SKHUH�6RYHUHLJQW\�DQG�KLV�

argument for the separation of church and state. 
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CHAPTER THR((��,1752'8&,1*�.8<3(5¶6�63+(5(�

SOVEREIGNTY 

3.1 Introduction 

,Q�WKLV�FKDSWHU��,�ZLOO�DQDO\VH�$EUDKDP�.X\SHU¶V�SXEOLF�WKHRORJ\��SDUWLFXODUO\�RQ�

church and state relations and his concept of Sphere Sovereignty that calls for the 

DXWRQRP\�RI�DOO�VSKHUHV���.X\SHU¶V�OHJDF\�DV�D�SDVWRU��WKHRORJLDn and politician 

continues even after a hundred years, his work continues to impact and influence 

the contemporary context and impacted South Korean, Japanese, South African, 

Canadian, North American, Malaysian and Chinese context, and also in the field 

of justice, equality, poverty, inter-religious dialogues between Christians and 

Muslims, on issues ranging from economics to migration, and fashion.205  

 
205 .X\SHU¶V�LQIOXHQFH�FDQ�EH�VHHQ�LQ�WKH�ZRUNV�RI�0D[�6WDFNKRXVH��-DPHV�.�$��6PLWK��5RQDOG�
Thiemann, Nicholas Wolterstorff, Miroslav Volf and Sebastian Kim. While Jordan J Ballor, 
5LFKDUG�0RXZ��DQG�-DPHV�'�%UDWW�KDYH�ZULWWHQ�H[WHQVLYHO\�RQ�.X\SHU¶V�WKHRORJ\�for the 
FRQWHPSRUDU\�DXGLHQFH��.X\SHU¶V�ZRUN�KDV�DOVR�ODUJHO\�LQIOXHQFHG�1RUWK�$PHULFDQ��6RXWK�
Korean, Japanese and South African public theology.  
For example, Harvey applies the concept of Sphere Sovereignty in the Asian context, particularly 
China and Malaysia, in Thomas Harvey, Sphere Sovereignty, Civil Society and the Pursuit of 
+ROLVWLF�7UDQVIRUPDWLRQ�LQ�$VLD�´ Transformation 33, no. 1 (2016): https://doi-
org.ru.idm.oclc.org/10.1177/0265378815595246, 54-60.  
In the Japanese context, by Harefa, Surya. ³5HVLVWDQFH�WR�-DSDQHVH�1DWLRQDOLVP��&KULVWLDQ�
5HVSRQVHV�WR�3URSRVHG�&RQVWLWXWLRQDO�$PHQGPHQWV�LQ�-DSDQ�´�LQ�Evangelical Review of 
Theology 43, no. 4 (2019): 330-344. 
Peter S. Heslam, .LQGDL�6KXJL�WR�.LULVXWRN\ǀ��$EXUDKDPX�.DLSD- QR�6KLVǀ�0RGHUQLVP�DQG�
Christianity: The Thought of Abraham Kuyper, trans. Inagaki Hisakazu and Toyokawa Shin 
(Tokyo: Kyobunkwan, 2002). 
 Richard J. Mouw, Aburahamu Kaipa- 1\ǌPRQ��.LULVXWRN\ǀ�6HNDL-kan Jinseikan e no Tebiki 
[Introduction to Abraham Kuyper: A Guide to Christian Worldview and Life View], trans. Inagaki 
Hisakazu and Iwata Mieko (Tokyo: Kyobunkwan, 2012). 
In the South African context, by Robert J Joustra, ³Abraham Kuyper among the Nations,´  in 
Politics and Religion 11, no. 1 (2018): https://doi-
org.ru.idm.oclc.org/10.1017/S1755048317000554, 146-168. 
$OVR��RQ�DGGUHVVLQJ�WKH�LVVXH�RI�IDVKLRQ�DQG�VHFXODULW\�E\�5REHUW�&RYROR��³Faith in a Fashionable 
Age: Abraham Kuyper and Charles Taylor on the Secular Nexus Between Mode and Modernité�´�
in International Journal of Public Theology 7, no. 3 (2013): https://doi-
org.ru.idm.oclc.org/10.1163/15697320-12341294, 217-314. And in the Malaysian context stated in 
7KRPDV�+DUYH\¶V�DUWLFOH�³6SKHUH�6RYHUHLJQW\��&LYLO�6RFLHW\�DQG�WKH�3XUVXLW�RI�+ROLVWLF�
TrDQVIRUPDWLRQ�LQ�$VLD�´�LQ�Transformation, 33, no 1. (2016) : 50-64, SAGE Journals, 
https://www.jstor.org/stable/90008855. Harvey talks about how Islam has dominated the social 
VSKHUHV�RI�0DOD\VLD��DQG�.X\SHU¶V�6SKHUH�6RYHUHLJQW\�RIIHUV�DQ�DOWHUQDWH�FRQVWUXctive approach to 
UHOLJLRXV�UDGLFDOL]DWLRQ�WKDW�VHHPV�WR�LQIULQJH�SHRSOH¶V�SXEOLF�DQG�SULYDWH�OLIH� 
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,W�FDQ�WKXV�EH�DUJXHG�WKDW�.X\SHU¶V�SXEOLF�WKHRORJ\�KROGV�D�JOREDO�LPSDFW��DQG�

influences a diverse audience. .X\SHU¶V�WKHRORJ\�KDV�EHHQ�WKXV�DSSOLHG�RQ�YDULRXV�

contexts ranging from politics to race, inter-religious, economics as well as 

fashion. 206 7KLV�FKDSWHU�ZLOO�KRZHYHU�OLPLW�LWV�IRFXV�RQ�.X\SHU¶V�6SKHUH�

Sovereignty, particularly his understanding on state, society and the church, and 

whether the concept of Sphere Sovereignty can contribute towards a 

contemporary model for Christians to engage effectively in the public sphere. 

3.2 Background  

The Netherlands by the turn of the nineteenth century had developed a liberal 

democratic constitution, which was mostly spurred by liberal ideologies rampant 

throughout Europe during that time, and it was through this constitution that 

suggested the separation of church and state in Dutch society.207 Jan Rudolph 

Thorbecke (1798±1872), who was a liberal politician and lawyer drafted this 

constitution with the hope of granting liberty to all Dutch people.208 However, 

there were also those who wanted to hold on to their traditional orthodox or 

dogmatic Christian traditions and thereby did not want to adhere to such a liberal 

scrutiny.209  

The context for separation of church and state particularly arose in the Dutch 

context due to the interference of the King in the religious sphere. The Dutch 

Reformed Church in 1816, witnessed the intrusion of King William I in the 

priestly functions of the church. This move by the King affected for both 

Catholics and protestants, particularly in the area of worship, since its church 

leaders were also entrusted with political roles such as cabinet ministers in the 

 
206 .X\SHU¶V�FROOHFWHG�ZRUNV�RQ�SXEOLF�WKHRORJ\�LV�D���-volume series translated and published by 
Lexham Press which covers a wide range of topics ranging from education to theology, to 
HFRQRPLFV��MXVWLFH�DQG�RQ�,VODP��:KLOH�6WHYH�&RYROR¶V�ERRN�RQ�Faith in a Fashionable Age, 
covers (and compares) a Kuyperian understanding between mode and modernity. 
207 George Harinck, ³2Q�GRLQJ�ZKDW�LV�MXVW��ULJKW�DQG�fair: Essa\�RQ�D�'XWFK�H[DPSOH�´�LQ�In die 
Skri ig, 54 (2020): 1, a2646. h ps://doi.org/10.4102/ids. v54i1.2646. 
208 +DULQFN��³2Q�GRLQJ�ZKDW�LV�MXVW��ULJKW�DQG�IDLU�´��� 
209 +DULQFN��³2Q�GRLQJ�ZKDW�LV�MXVW��ULJKW�DQG�IDLU�´ 2. 
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state.210 This move was more like a publicity move, however, it directly affected 

the church functions, pertaining properties, appointments of the clergy, and other 

priestly functions which now fell under the umbrella of the state.211 Thus, the 

Dutch churches lost their autonomy and came under the direct rule of the state.212  

In this way, the relation between church and state continued to grow increasingly 

closer with the state gaining more control and influence in the church.213 This was 

especially in the organisation of its central synod. In response, Kuyper issued 

pamphlets where he urged the church communities to do away with state church 

FRQWURO��DQG�³OLEHUDWH�WKH�FKXUFK�´�EHFDPH�KLV�VORJDQ�214 He published pamphlets 

which addressed the removal of the royal decrees of 1816, and 1852, in this it 

contained the transfer of control regarding the church from the king, over to the 

Synod.215 As a result of this conflict, it enabled Catholics and protestants to join 

forces together and be united in their struggle to emancipate themselves from state 

interference.216 

3.3 Introducing Abraham Kuyper 

Abraham Kuyper started his ministry as a pastor of the Dutch reformed church. 

Among the many caps he wore, was a professor of theology, an editor of a daily 

newspaper called De Standaard which he founded, the founder of a political party 

 
210 James D. Bratt, Abraham Kuyper: Modern Calvinist, Christian Democratic, (Grand Rapids: 
Eerdmans), 2013, 48. 
211 Bratt, Abraham Kuyper Modern Calvinist, Christian Democratic, 59. This was also a concern 
which was voiced out by Schleiermacher in his fourth speech as well, where he warned about the 
distortion and decay that would occur due to the merging of the church and state in 
Schleiermacher, Speeches, Fourth Speech, 88 
212 Many opposed this move, and in 1834, thousands left the state church. However, church 
opposition was interpreted as anti-state, and so the groups that opposed these new church measures 
could be legally arrested and imprisoned. Bratt, Modern Calvinist, Christian Democratic, 59. 
213 -XVWXV�0��9DQ�'HU�.URHI��³$EUDKDP�.X\SHU�DQG�WKH�5LVH�RI�1HR-Calvinism in The 
1HWKHUODQGV�´�LQ�Church History 17, no. 4 (1948):318. 
214 9DQ�'HU�.URHI��³$EUDKDP�.X\SHU�DQG�WKH�5LVH�RI�1HR-&DOYLQLVP�LQ�7KH�1HWKHUODQGV�´����� 
215 Van Der .URHI��³$EUDKDP�.X\SHU�DQG�WKH�5LVH�RI�1HR-&DOYLQLVP�LQ�7KH�1HWKHUODQGV�´����� 
216 This significant outcry for reforms and separation of state occurred not only in church but also 
in the sphere of education which witnessed the official recognition of the Vrije University 
(protestant based) in Amsterdam and the Catholic University in Nijmegen (now Radboud 
University). 
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in The Netherlands (the ARP), and Prime Minister of The Netherlands from 1901-

1905.217 Ku\SHU¶V�YHUVDWLOH�EDFNJURXQG�DV�D�FKXUFK�PLQLVWHU�RI�WKH�UHIRUPHG�

church in The Netherlands, to being a professor of theology, a pastor, editor of a 

newspaper, and member of the Dutch Parliament and ultimately Prime Minister 

from 1901-1905 shows his intense involvement and contribution in both church 

and state activities.218 

The political party he founded was called the ARP (Anti-Revolutionary Party), 

and this was an antithesis to the ideals of the French Revolution, to which Kuyper 

vehemently opposed.  KuypeU¶V�$53�ZDV�D�UHVSRQVH�WRZDUGV�PHQ�HPEUDFLQJ�

YLROHQFH�DQG�D�ODFN�RI�JRGO\�SULQFLSOHV���+H�VD\V��³ZKDW�ZH�RSSRVH�LV�WKH�

revolution by which we mean the political and social system embodied in the 

)UHQFK�5HYROXWLRQ�´219 Nevertheless, even though he was anti-revolutionary, he 

did not oppose political leaders who had the right to restore peace and end 

tyranny. Thus, he justifies ³the Dutch revolt against Spain, the Glorious 

Revolution under William III, the American War of Independence, and the 

1DSROHRQLF�5HJLPH¶V�RYHUWKURZ�LQ������´220 He believes that such acts are not 

destructive, but a means to restore society from tyrannical regimes.  

Kuyper also EHOLHYHG�WKDW�WKH�FRQFHSW�RI�D�³VWDWH�FKXUFK´�LV�VHHQ�LQ�D�³SDUWLFXODU�

eccOHVLDVWLFDO�RUGHU´�DQG�VR�KH�ZDV against the merging of church and state.221 He 

laments that in other countries this merging of church and state has damaging 

results.222 Kuyper argues that the churches which thrived best were the ones that 

were not under any political support, and only under the word of God.223 And so, 

it was crucial for him to promote the sovereignty of each sphere, thus promoting 

 
217 Mark A. Noll, Foreword in Abraham Kuyper: Modern Calvinist, Christian Democrat, ed. 
James D. Bratt, (Grand Rapids: Eerdmans, 2013),10. 
218 Noll, Abraham Kuyper: Modern Calvinist, Christian Democrat, 10. 
219 Kuyper, Our Program, 2.  
220 Kuyper, Our Program, 2.  
221 Abraham Kuyper, Our Program: A Christian Political Manifesto, trans., Harry Van Dyke, ed., 
Jordan J. Ballor and Melvin Flikkema (Grand Rapids: Lexham Press, 2015), 573-576. (pages from 
the e-book version, not hard copy. On the hard copy page numbers are different).  
222 Kuyper, Our Program: A Christian Political Manifesto 576. Kuyper says that in other 
countries, the concept of a state church has resulted in a sad outcome. 
223 Kuyper, Our Program: A Christian Political Manifesto, 577. 
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the autonomy of both church and state in society, which he presented through the 

concept of Sphere Sovereignty. 

3.4 Presenting Sphere Sovereignty 

$Q�LPSRUWDQW�DVSHFW�RI�.X\SHU¶V�SXEOLF�WKHRORJ\�LV�KLV�UHOLJLRXV�IRXQGDWLRQ�ZKLFK�

was scriptural and conservative. However, he was progressive in his theological 

FRQWULEXWLRQ�DQG�EHOLHYHG�WKDW�³WKH�SXEOLF�VSKHUH�VKRXOG�EH�D sphere of spiritual 

IUHHGRP��QRW�RI�IRUFH�RU�UHOLJLRXV�FRHUFLRQ�´224 His understanding of the public 

sphere was to acknowledge freedom for each sphere, not out of religious coercion 

or obligation. He believes that such kind of obligation or coercion renders the 

practising Christian as dull and ineffective.225 He opined that only in a place of 

freedom and autonomy can the spiritual be truly effective. 

.X\SHU¶V�6SKHUH�6RYHUHLJQW\��soevereiniteit in eigen kring) is about how each 

sphere or realm in society such as arts, education, politics and religion all fall 

XQGHU�GLIIHUHQW�VSKHUHV��RXW�RI�*RG¶V�GLYLQH�SODQ��'XULQJ�.X\SHU¶V�WLPH��WKH�

relation between church and state grew increasingly closer, with the state gaining 

more influence and power.226 Thus, Kuyper promoted the concept of separation of 

church and state, and envisioned each sphere to function, govern and progress 

autonomously, without seeking to intervene or interfere with each other. His 

IDPRXV�VORJDQ�³D�IUHH�FKXUFK�LQ�D�IUHH�VWDWH´�EHFame his logo and his mission 

LQLWLDOO\�VWDUWHG�WR�³OLEHUDWH�WKH�FKXUFK´�KRZHYHU�WKLV�FRQFHSW�H[WHQGHG�RQ�WR�RWKHU�

spheres as well.227 $QG�VR��.X\SHU¶V�FRQFHSW�RI�VRYHUHLJQW\�LV�WKH�XQGHUO\LQJ�

belief in a cosmological concept of God.228 He ardently held the fundamental 

 
224 *RYHUW�%XLMV��³,QWURGXFWLRQ�´�LQ�Abraham Kuyper 3UR�5HJH��/LYLQJ�8QGHU�&KULVW¶V�.LQJVKLS� 
Vol 2: The Kingship of Christ in its Operation, Abraham Kuyper, eds., John Kok with Nelson D. 
Koosterman, trans. Albert Gootjes. Washington: Lexham Press, 2017, 26 
225 Buijs, in Kuyper, 3UR�5HJH��/LYLQJ�8QGHU�&KULVW¶V�.LQJVKLS��26. 
226 Justus M. Van Der Kroef��³$EUDKDP�.X\SHU�DQG�WKH�5LVH�RI�1HR-Calvinism in The 
1HWKHUODQGV�´�LQ�Church History 17, no. 4 (1948):318.  
227 9DQ�'HU�.URHI��³$EUDKDP�.X\SHU�DQG�WKH�5LVH�RI�1HR-&DOYLQLVP�LQ�7KH�1HWKHUODQGV�´������ 
228 Abraham Kuyper, Lectures on Calvinism, Monergism Books. Kindle Edition (Kindle Locations 
1087-1089). 
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belief that the triune God triumph and reigned over the entire cosmos, in every 

sphere, both visible and invisible.229 Thus, God is omnipotent and omniscient. 

Thus, there is a primal belief that this divine sovereignty which is delegated to 

mankind, stems from God, however in a limited form of authority.230 According 

to Kuyper, the concept of Sphere Sovereignty is that God is sovereign without a 

GRXEW��EXW�WKHUH�LV�D�VHSDUDWLRQ�RU�UDWKHU�D�GHOHJDWLRQ�RI�SRZHU�HPLWWHG�E\�*RG¶V�

grace, where power is divided among the different spheres of society. This is 

possible only through the grace of God that is given out freely to all. Thus, for 

Kuyper, all earthly powers ultimately rests on God, because it comes forth from 

the grace of God.231  

Mouw mentions, GoUGRQ�-��6S\NPDQ¶V�TXRWH��³Hach sphere has its own identity, 

and its own unique task, its own God-given prerogatives. On each God has 

conferred its own peculiar right of existence and reason for existence.´232 

Kuyper also leans towards a Calvinist claim that everything is determined and laid 

RXW��D�GLYLQH�FRQFHSW��ZKHUH�LW�LV�*RG¶V��LQ�6S\NPDQ¶V�ZRUGV��SUHURJDWLYH��IRU�DOO�

the spheres to exist, function and grow, autonomously. Mouw mentions that for 

Kuyper the spheres such as family or state, exist and function not because the 

government officially allows it, but that the government has to recognise these 

spheres and their (autonomous) rights.233 Thus, for Kuyper, the concept of 

autonomy was crucial and vital in allowing the spheres to be autonomous and 

progress.  It operated as a concept to limit the rule and dominion of the state and 

church, also allows its autonomy to thieve and progress without outside 

(state/government/civil) hindrance.  

 
229 Kuyper, Lectures on Calvinism (Kindle Locations 1087-1089). 
230 Kuyper, Lectures on Calvinism (Kindle Locations 1087-1089). 
231 Kuyper, Lectures on Calvinism, 1154-1155. 
232 *RUGRQ�-��6S\NPDQ��³6SKHUH�6RYHUHLJQW\�LQ�&DOYLQ�DQG�WKH�&DOYLQLVW�7UDGLWLRQ�´�LQ�'DYLG�(��
Howerda, ed., Exploring the Heritage of John Calvin (Grand Rapids: Baker, 1976), 167, and also 
in Richard Mouw, Abraham Kuyper: A Short and Personal Introduction (Grand Rapids: 
Eerdmans, 2011), 24. 
233 Mouw, Abraham Kuyper, 24.  
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0RXZ��WR�LOOXVWUDWH�.X\SHU¶V�SRLQW��JLYHV�WKH�H[DPSOH�RI�D�SHUVRQ�ZKR�is both a 

mother, an elder in the church where the son attends, and an academic dean at the 

university where the son studies. Their role is different and the authority they 

exercise is on different levels. Thus, they are expected to operate relationally and 

professionally, as and when the role demands, and for the son to reciprocate 

accordingly, because at home, they are a mother, at church, the elder, and in 

university a professor.234 And so, for Kuyper, there is no blurring out on the 

boundaries of these spheres, the church should not expect to rule over the state, 

and the state cannot impose its civil rule on the church.  

And lastly��0RXZ�PHQWLRQV�WKDW�.X\SHU¶V�6SKHUH�6RYHUHLJQW\ is similar to the 

5RPDQ�&DWKROLF�³SULQFLSOH�RI�VXEVLGLDULW\�´�ZKHUH�LQ�WKLV�SULQFLSOH��HDFK�UHDOP�

such as state government, cities and neighbourhoods and families are all expected 

to not interfere, and do what they are able, within their capacity and realm.235  

)XUWKHUPRUH��LQ�.X\SHU¶V�6WRQH�/HFWXUHV��KH�PHQWLRQV�³D�VHSDUDWH�VSKHUH�RI�

H[LVWHQFH´�ZKHUH�DXWRQRP\�LV�YLWDO�LQ�VXVWDLQLQJ�D�ZHOO�JRYHUQLQJ�VRFLHW\�236  

Hence, Kuyper builds on the argument that firstly, God is Sovereign, and 

everything falls under His rule by default. Secondly, God through His divine 

grace, bestowed and enabled the state to exist with limited authority. Thirdly, the 

state should not interfere in church programs or functions, and vice versa. Kuyper 

WKXV�VD\V�WKDW�³WKH�VRYHUHLJQW\�RI�Whe State and the sovereignty of the Church exist 

VLGH�E\�VLGH��DQG�WKH\�PXWXDOO\�OLPLW�HDFK�RWKHU�´237  

We thus see the concept of sphere sovereignty in the two vital spheres in society, 

namely church and state. 

 

 
234 Mouw, Abraham Kuyper, 25-26.  
235 Mouw, Kuyper, page number. 
236 Abraham Kuyper, Lectures on Calvinism, 96. 
237 Kuyper, Lectures on Calvinism (Kindle Locations 1538-1539). 
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3.4.1 Sovereignty of the State 

.X\SHU¶V�XQGHUVWDQGLQJ�RI�WKH�VWDWH�ZDV�D�UHDOP��ZKHUH�WKH�VDFUHG�PRYHV�RQH�VWHS�

away from the spiritual, and forms the temporal aspect of human life.238 

According to him, the state is an extension of the sacred sphere and came into 

existence, only because sin entered the world.239 Thus, because of sin, the world 

disintegrates and therefore needs earthly structures to govern, protect and rule 

over humanity. He gives the example of a person who has to use crutches, 

because of a broken limb.240 In this case, the state is the crutch, which has to rule 

and govern a world broken and tainted by sin. Thus, in the absence of sin, there 

would have been no need for the state, political life, police, army etc. However, 

the reality is that sin exists, and therefore the state has to exist.  Thus, one of the 

reasons the state exists and government and civil servants exist is to oversee the 

SURSHU�IXQFWLRQ�RI�WKH�VRFLHW\��+H�VD\V�WKDW�³*RG�KDV�LQVWLWXWHG�WKH�PDJLVWUDWHV�

EHFDXVH�RI�VLQ�´241 

Kuyper understood the that ³the doctrine of election that mandated and 

empowered Christians public engagement and warranted democracy as the 

SROLWLFDO�RUGHU�RI�PRGHUQ�OLIH�´242 Thus, in his understanding of the state, it is God 

who has ordained and called everything to exist, including the state. And those 

XQGHU�*RG�DUH�FDOOHG�³WR�DWWHQG�WR�WKH�VWUXFWXUDO��LQVWLWXWLRQDO��DQG�SKLORVRSKLFDO�

dimensions of their witness, both for the health of the faith and the fulfilment of 

WKHLU�SXEOLF�GXW\�´243 Bratt RSLQHV�WKDW�IRU�.X\SHU��³SXEOLF�HQJDJHPHQt, too, was 

part of Calvinist orthodoxy, a direct consequence of that heartiest of Calvinist 

 
238 Abraham Kuyper, Lectures on Calvinism: The Stone Lectures of 1898 (West Linn: Monergism 
Books, 2015), Kindle Location 1072.   
239 Kuyper, Lectures on Calvinism, 1099. While it is important to note the existence of the state as 
a result of the fall, Kuyper also believed that a form of regulative government would still exist 
even if sin had not entered the world. And for this, he gives the example of driving cars in lanes, 
which results in a regulative form of existence even though it may not be necessary to enforce it 
with threats, or rules. Mouw, Abraham Kuyper, 52-53. 
240 Kuyper, Lectures on Calvinism, 1111. 
241 Kuyper, Lectures on Calvinism, 1116. 
242 Bratt, Abraham Kuyper: Modern Calvinist, Christian Democrat, 10. 
243 Bratt, Abraham Kuyper: Modern Calvinist, Christian Democrat, 12. 
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SHUHQQLDOV��WKH�VRYHUHLJQW\�RI�*RG�´244 Thus, an important aspect of this is why 

Kuyper argues that since God is Sovereign, God has given humanity the freedom 

to choose how to govern and rule. 

.X\SHU�FDOOV�LW�DV�D�³WKUHH-fold deduced supremacy, the sovereignty in the state, 

WKH�VRYHUHLJQW\�LQ�VRFLHW\�DQG�VRYHUHLJQW\�LQ�WKH�FKXUFK�´245 

However, this man-made structure is governed by sinful men who are susceptible 

to sin themselves.246 Thus the state has the tendency of becoming tyrannical if left 

on its own. Therefore, Kuyper takes on a theocentric stance where the ultimate 

right to rule, govern and be sovereign belongs only to God, (and not men) and it is 

only by the grace of God that the division of power and sovereignty are separated 

and delegated. This authority to rule and govern is thus available due to common 

grace.247  

It is therefore vital to note that firstly his understanding of the state is that it exists 

and originated because of sin. Secondly, all state power and sovereignty exists 

because God willed it and bestowed this power solely out of his grace.248 And 

thirdly, this sovereign power to be autonomous is for all spheres. Kuyper thus 

opines that there is an empathetic inference where the various spheres in a society 

consisting of family, education, politics and art do not owe their existence to the 

state.249 Instead, these spheres exist because of a higher divine authority, and it is 

this authority that bestows grace and sovereignty to each sphere. He thereby 

makes the deduction that God is secure enough to grant autonomy to these earthly 

structures to exist, govern, function, and thereby these spheres are able to exercise 

their separation of powers in their specific realms. 

 
244 Bratt, Abraham Kuyper: Modern Calvinist, Christian Democrat, 11. 
245 Kuyper, Lectures on Calvinism, 1088. 
246 Kuyper, Lectures on Calvinism, 1122. 
247 Kuyper, Lectures on Calvinism, 1134. 
248 Kuyper, Lectures on Calvinism, 1145. 
249 Kuyper, Lectures on Calvinism, 275. 
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Furthermore, he opines that the state exists to prepare the community for the 

future kingdom. Thus, the duty of the state, according to Kuyper, is provisional. 

His understanding of the state also stems from a theologically pre-destined 

interpUHWDWLRQ�RI�*RG¶V�ZLOO��DV�LQIOXHQFHG�E\�&DOYLQ��+RZHYHU��KH�RSSRVHV�WKH�

idea of the state establishing itself as a saviour.250 He believes that if political 

DXWKRULWLHV�WU\�WR�UXOH�RYHU�WKH�VDFUHG�UHDOP�LW�LV�D�GLUHFW�YLRODWLRQ�RI�*RG¶V�

ordinances.251 Moreover, Kuyper opposed state-centric tendencies, as seen in 

Hegelian Germany and the French Revolution, because he believed that the state 

VZDOORZV�XS�WKH�³VRFLHW\�LQ�VXFK�FDVHV�´252 

Kuyper was also adamant that the sacred realm should be left independent and 

separated from the state. He thereby proposes the separation of powers, where the 

state would have its jurisdiction and not interfere in church functions and duties. 

$QG�VR��IRU�.X\SHU��WKH�VWDWH�DFWV�QRW�DERYH�*RG��EXW�UXOHV�XQGHU�*RG¶V�

influence.253 Kuyper opines that the state should steer clear of church duties, 

should function in the physical sphere, and stay clear of the spiritual sphere, 

which is the church.254  

It is important to note that Kuyper is critical towards the tendency of the state to 

become an omnipotent source of power, and he gives the example of French 

Revolution which cumulated only in violence and enabled state omnipotence.255 

And so, regarding state sovereignty, as much as Kuyper promotes it, he is also 

critical of it and cautions his readers/audience about the inclination of the state to 

overtake other spheres or claim itself as a sole authority.256 He believes that the 

other spheres in society, which comprised of family, science, art, are social 

 
250 Kuyper, Our Program, 9. 
251 Kuyper, Our Program, 21. 
252 6LPRQ�3��.HQQHG\��³Abraham Kuyper: Calvinist Anti-Revolutionary Politician and Political 
7KLQNHU�´ Australian Journal of Politics & History 61, no. 2 (2015): 175, https://doi-
org.ru.idm.oclc.org/10.1111/ajph.12099.  
253 Kuyper, Our Program, 48. 
254 Kuyper, Lectures on Calvinism, Kindle Location 1527. 
255 Kuyper, Lectures, 1238. 
256 Kuyper gives examples of state tyranny from Caesar, from Philip of Spain, and dictator like 
Napoleon, where the state asserts its sovereignty, and forgets that it owns its sovereignty in the 
first place to God. Lectures, 1250. 
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spheres and thereby do not own their existence to the state, even though the state 

exists to govern and help in the smooth running of society.257 Moreover, Kuyper 

believes that the state should not intrude in the social spheres of the society.258 He 

says that it is crucial to be awaUH�RI�WKH�³RUJDQLF�OLIH�RI�VRFLHW\��DQG�WKH�

PHFKDQLFDO�FKDUDFWHU�RI�WKH�JRYHUQPHQW�´259 And so, regarding the antithesis of 

the state and society, he says that all social spheres and state own their existence 

to God alone. Therefore, Kuyper believed that God, out of his abundant grace, 

enabled the state to rule, function, and exist. Secondly, the state and church should 

be independent in their spheres, and both should not seek to interfere in each 

RWKHU¶V�VSKHUHV��Thirdly, this separation is applicable not only to the state and 

church, but extends to all spheres in society. 

3.4.2 Sovereignty in Society 

.X\SHU¶V�HFFOHVLRORJ\�LV�WKXV�QRW�FRQILQHG�RQO\�WR�WKH�VSLULWXDO�DVSHFW�RI�

believers, but seeks to impact every sphere of life.260 It is pertinent to note that 

while he opts for the church to participate in the wider society, this should be 

practiced with certain limitations. This does not mean that the church should be 

curtailed only to a personal and private sphere, but it has to restrain itself and 

acknowledge and respect earthly authority. And so even though Kuyper believed 

in protecting the church from state interference, he was never shy about 

promoting Christians from influencing the public sphere. Regarding the church, 

Kuyper believed that its members should not isolate themselves from public 

issues, but rather contribute to the good of society. At the same time, Kuyper 

opposed a theocratic church and opposed a national or state church. He thus 

believed that entertaining such a notion would also make the church tyrannical 

 
257 Lectures, 1275. 
258 Lectures, 1280. 
259 Lectures, 1280. 
260 Robert Covolo, ³%RRN�5HYLHZ��$EUDKDP�.X\SHU��0RGHUQ�&DOYLQLVW��&KULVWLDQ�'HPRFUDW�´ in 
International Journal of Public Theology 8, no. 2 (2014): 247, https://doi-
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and corrupt, just as it has succeeded in making the state corrupt in the past.261 It 

should be noted that he was also highly influenced by German philosophy, which 

called for the church to be separated from the state, and sided with 

Schleiermacher in his theology.262  

With regards to the duty of civil servants in the state, he believed that they would 

enact true justice, without any ulterior motive, except that instilled by God.263 

Most importantly, he believed that citizens obey the law not because of fear, but 

out of a sense of duty and acknowledgment to God.264 However, Kuyper is quick 

WR�SRLQW�RXW�WKDW�³REH\LQJ�&KULVW¶V�NLQJVKLS�LQ�SXEOLF�OLIH�DQG�VRFLHW\�GRHV�not 

imply a call to completely Christianize the society.´265 He vehemently disagrees 

with the concept of religious implementation in the state. He does not adhere to 

religious symbols or adhere to Christian values in public spaces or public 

schools.266 Buijs goes so far to comment that for Kuyper, to call the state a secular 

state, means to obey Christ as King, however, if Christians try to impose a 

Christian or theocratic state, Kuyper would have considered it as apostasy.267 

Kuyper consequently believed that the intrinsic nature of humanity is to form 

societies, for man is a social being. He believes that the state comprises a group of 

people who are representatives of the larger public community.268 Thus it was 

vital for Kuyper that in the larger society, church and state both remain 

 
261 Kuyper, in his works, often cited the German concept of Empire and the French revolution as 
corrupt entities, which resulted in the decay of the state devoid of God and only corrupt and 
tyrannical state structure. 
262 Bruijne, in Kuyper, On the Church, 476. His separation theory also runs parallel with 
Schleiermacher separation of church and state, particularly on the fourth speech of Schleiermacher 
in Religion: Speeches to its Cultured Despisers. 
263 Kuyper, Our Program, 53. 
264 Kuyper, Our Program, 53. 
265 Kuyper, Our Program, 34. 
266 Govert Buijs in Abraham Kuyper, 3UR�5HJH��/LYLQJ�XQGHU�&KULVW¶V�.LQJVKLS, vol. 2 eds., 
Jordan Ballor and Melvin J. Flikkema, trans. Albert Gootjes (Washington: Lexham Press) Kindle 
Location 26. 
267 Buijs, in Kuyper, Pro Rege: LiviQJ�8QGHU�&KULVW¶V�.LQJVKLS��26 
268 Kuyper, Our Program: A Christian Political Manifesto, 164. 
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autonomous, contribute to the common good, and at the same time, be aware of 

their boundaries and limitations.  

According to Kuyper, Christians should understand the state and why it exists and 

respect its functions. Secondly, it should understand the role of the church and set 

its limitations. Thirdly, Christians should acknowledge that all spheres in society 

IDOO�XQGHU�WKH�SXUYLHZ�RI�*RG¶V�FRPPRQ�JUDFH��DQG�LW�LV�WKLV�JUDFH�WKDW enables all 

to be sovereign. 

3.4.3 Sovereignty of the Church  

,Q�WKH�FRQWH[W�RI�KLV�RZQ�FRXQWU\�GXULQJ�KLV�WLPH��WKH�FKXUFK¶V�H[LVWHQFH�ZDV�

threatened by nineteen-century rationalism and the aftermath of the 

Enlightenment.269 According to Kuyper, he believed that Christians lived in two 

homelands. And so, they are a citizen of both heaven and earth, and not confined 

only to earthly rules.270 %UDWW�VD\V�WKDW�WKH�OLEHUDOV�GXULQJ�.X\SHU¶V�WLPH�SURPRWHG�

their secular ideologies where they sought to end religious influence from 

society.271 7KH�FKXUFK¶V�UROH�ZDV�WKXV�VXVFHSWLEOH�WR�dimness in the public sphere. 

:LWK�WKLV�LQ�PLQG��.X\SHU�SUHVHQWV�KLV�DUJXPHQW�UHJDUGLQJ�WKH�FKXUFK¶V�UROH�LQ�

the state and how Christians can actively engage in the public sphere with certain 

OLPLWDWLRQV��7KXV��.X\SHU�SUHVHQWV�³WKH�FKXUFK�DV�DQ�RUJDQLVP�DQG�DV�DQ�

LQVWLWXWLRQ��LQ�UHVSRQVH�WR�WKH�VRFLDO�FKDOOHQJHV�RI�KLV�GD\�´272 :KDW�LV�WKH�FKXUFK¶V�

relation to the world outside its walls? This question became more pressing as the 

church became increasingly separate from other social entities like the state and 

school, and as secularism increased, Christianity began to lose its stronghold. And 

so, regarding the relation of the church and state, Kuyper asks the question, how 

do we understand the sovereignty of the church in the state?273 Because for him, 

as much as he understood the purpose of state existence, he was also against the 

 
269 Ad de Bruijne, in Abraham Kuyper, On the Church, Kindle location, 359.  
270 Bruijne, Kuyper, On the Church, Kindle location, 376. 
271 Bratt, Abraham Kuyper, 142. 
272 Bruijne, in Kuyper, On the Church, 117. 
273 Kuyper, Lectures on Calvinism, 1412. 
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FKXUFK�LPSRVLQJ�LWV�SRZHU�RQ�WKH�VWDWH��+H�EHOLHYHG�LQ�WKH�LGHD�RI�³D�IUHH�FKXUFK�

LQ�D�IUHH�VWDWH�´�ZKHUH�KH�FRQVLGHUV�ERWK�VSKHUHV�WR�IXQFWLRQ�IUHHO\�ZLWKLQ�WKHLU�

domain.274 He thereby takes the stand that the church should be free to operate 

and function without state or government intervention, and should practice the 

same in its relation and perception of the state and other spheres in society.275  

Thus, for Kuyper, the separation theory entails and promotes sovereignty. The 

state should not have a state church, nor interfere in church function and activities, 

and Christian schools should not be restricted. Secondly, the church should not 

impose its religious values on society because this will result in theocracy. And 

so, Kuyper believed that the church should have its limitations.276 For example, 

the state imposing law on religious matters is where he vehemently voices his 

disapproval.277 He gives the example of his own country, a haven for those fleeing 

religious exile and persecution due to differences in doctrines or denominations. 

.X\SHU��LQ�IDFW��VXEWO\�VD\V�WKDW�³WKH�FKXUFK�RI�&KULVW�FDQ�UHYHDO�LWVHOI�LQ�PDQ\�

IRUPV�´278 It makes the underlying statement that denominations can have 

different doctrinal beliefs, and on such differences, the state cannot come to the 

aid of the Calvinist church to arrest and jail anyone who differs from them.  

Bratt describes the Dutch church as having long benefitted The Netherlands as a 

predominantly Christian nation, however, the future of its Christian identity was 

not secure, and eventually, the church started witnessing more hostility and 

 
274 Kuyper, Lectures on Calvinism, 1416. 
275 Another interference of the state was the curbing of Christian schools in the nineteenth century 
Dutch context, particularly in Christian education. The separation theory extended into the sphere 
RI�HGXFDWLRQ�DQG�HPHUJHG�GXULQJ�WKH�³VFKRRO�VWUXJJOH´��schoolstrijd) where public schools were 
monitored by the government to show no religious bias. Kuyper envisioned the education sphere, 
free from both church and state interference, and thus for him, autonomy also extended to the 
HGXFDWLRQ�VSKHUH�ZDV�FUXFLDO��-RKDQ�6WXUP�DQG�6LHEUHQ�0LHGHPD��³.X\SHU¶V�(GXFDWLRQDO�OHJDF\��
6FKRROLQJ�IRU�D�3OXUDOLVW�6RFLHW\�´�LQ�Kuyper Reconsidered: Aspects of his Life and Work, eds., 
Cornelis Van Der Kooi and Jan de Bruijn (Amsterdam: VU Uitgeverij, 1999), 240. Also, a paper I 
wrote for Practical Theology under Professor Carl Sterkens, where I compared the separation 
theory between Schleiermacher and Kuyper regarding autonomy in the academic sphere.  
276 An example is when he mentions the treatment (gruesome conviction of Severus at the hands of 
Calvin and his followers), and how under Constantine the Great, heretics were punished under 
state-sanctioned laws. Kuyper, Lectures on Calvinism, 1422-1435. 
277 Kuyper, Lectures on Calvinism,1435. 
278 Kuyper, Lectures on Calvinism, 1444. 
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disinterestedness from society. Thus, to balance the role of the church in limiting 

itself, yet not diminishing away, from the public sphere, Kuyper had to understand 

and be critical of both spheres. Kuyper believed that the church was a 

representative of heaven on earth and thus was an eternal institution, while the 

state, even though it was for the good of society, was temporal.279 He believed 

that Christians are citizens of two separate homelands, and these two homelands, 

namely the earthly and spiritual, both originated by the grace of God.280  

Kuyper held the belief that God planned to divide the earth into separate realms, 

and until the eschaton, God will ultimately rule and become the only authority.281 

Thereby while allowing the autonomy of people, it also limits the authority of 

men and man-made structures on earth. When it comes to the role of the church in 

the world, Kuyper believes that the church is a representative of heaven on 

earth.282  Thus, its members are called to partake and participate both in spiritual 

duties and earthly ones.283 However, Kuyper was concerned that if too much 

power and influence is given to the church, it can become what he terms 

³&DHVDURSDSLVP�´284  This is where the Czar is both emperor and pope, where 

each domain comes under the Czar, which is problematic. Kuyper thereby 

believes that this concept is detrimental to civil society. His concern lies in the 

SRVVLELOLW\�RI�SDVWRUV�EHFRPLQJ�³KDXJKW\�PDJLVWUDWHV�´285  

Furthermore, the exertion of power in both realms, be it the church or state, can 

lead to tyranny and corruption in society. Kuyper thus believed that church and 

state should each exercise their authority in separate realms. In this way, they 

would not clash with each other but continue to correspond and hopefully 

 
279 Bruijne, in Kuyper, On the Church, 396. 
280 Bruijne, in Kuyper, On the Church, 381.  
281 Bruijne, in Kuyper, On the Church, 390.  
282 Bruijne, in Kuyper, On the Church, 399-404 
283 Bruijne, in Kuyper, On the Church, 399-404 
284 Kuyper, Our Program, 34. 
285 Kuyper, Our Program, 35-36. 
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complement each other.286 Hence Sphere Sovereignty exists to promote 

sovereignty to all spheres, and to promote autonomy and growth. 

3.5 Gaps and Limitations 

However, it should be noted that Kuyper was far from perfect. He also had his 

limitations. One of his strong objections was towards how he perceived 

modernism. He was an anti-modernist, and according to him, modernism was a 

³VXSHUILFLDO´�IDOVH�XQGHUVWDQGLQJ�RI�WKH�SUHVHQW�UHDOLW\�287 According to Kuyper, 

theological modernism in its quest to be socially relevant, tends to compromise its 

theological basis. It is thus bound to fail if it falls prey to the spirit of the times.288 

Molendijk says that for Kuyper, modernism was a real threat to Christianity and 

must be resisted.289 Due to modernism creeping into the churches, Kuyper felt that 

the Calvinist state church (the Hervormde Kerk) had let go of its orthodox 

tradition and sold out to modernist theology.290 This thought falls in line with how 

RO views the contemporary church and its liberal stance and is deemed 

ineffective in its theological foundation. Nevertheless, Kuyper believed that 

religious pluralism had to be respected in modern society, and the 

individualisation and privatisation of faith must not be encouraged.291 The 

question thus arises where does Kuyper belong?  

Noll throws the question, WR�ZKLFK�VLGH��³does Kuyper belong? To the right with 

his strong advocacy of traditional values and his ardent defence of family rights? 

Or to the left with his relatively large role in government and his suspicions of the 

 
286 Kuyper, Our Program, 354-355. 
287 Arie L. Molandijk, ³$�6TXHH]HG-2XW�/HPRQ�3HHO��$EUDKDP�.X\SHU�RQ�0RGHUQLVP�´ in 
Church History and Religious Culture 91, no. 3-4 (2011): 397. 
288 Molandijk, ³$�6TXHH]HG-2XW�/HPRQ�3HHO��$EUDKDP�.X\SHU�RQ�0RGHUQLVP�´����� 
289 Molandijk, ³$�6TXHH]HG-2XW�/HPRQ�3HHO��$EUDKDP�.X\SHU�RQ�0RGHUQLVP�´����� 
290 'LUN�-HOOHPD��³.X\SHU¶V�$WWDFN�RQ�/LEHUDOLVP�´�LQ�The Review of Politics 19 (4), (1957): 476, 
https://wwwjstororg.ru.idm.oclc.org/stable/1404828?seq=1#metadata_info_tab_contents.  
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ULFK�DQG�SRZHUIXO"´292 It is thereby difficult to place Kuyper and understand 

where his loyalties lie.  Was he a balanced theologian or an opportunist politician?  

$QRWKHU�SUREOHP�WKDW�.X\SHU¶V�FRQWHPSRUDULHV�KDG�ZDV�.X\SHU¶V�RSHQ�

willingness to welcome and work alongside other Christian denominations, such 

as the Catholics, under the banner of common grace, which was not welcomed by 

some of his reformed contemporaries.293  Moreover reformed pietists found 

.X\SHU¶V�SXEOLF�WKHRORJ\�WRR�³DFWLYLVW�DQG�KHQFH�OHVV�VSLULWXDO�´�7KH\�IRXQG�KLV�

theology more inclined towards societal issues and less focussed on spiritual 

matters. 294 

%\�WKH�����V�.X\SHU¶V�OHJDF\�DQG�WKHRORJLFDO�UHIRUPV�ZHUH�YLHZHG�DV�

³RSSUHVVLYH�DQG�DOLHQDWLQJ´�LQ�KLV�RZQ�FRXQWU\�295 In 1961, W.C. Hoogedijk 

FRPPHQWHG�WKDW�³.X\SHU¶V�$53�KDG�IDLOHG�WR�GHYHORS�D�VSHFLILFDOO\�DQWL-

revolutionary viVLRQ�IRU�WKH�SROLWLFDO�SUREOHPV�RI�RXU�WLPH�´296 His critics also 

found his theology to be lacking a hermeneutical foundation. For example, Bugis 

points out that perhaps Kuyper lacks a hermeneutical discernment in his self-

DZDUHQHVV��7KHUHIRUH��.X\SHU¶V�FULWLTXH�RI�FXOWXUH�RU�VRFLHW\�EHFRPHV�³WULYLDO��

PXQGDQH�DQG�PD\EH�QRW�PXFK�GHSWK�´297 Moreover, Buijs notes that Kuyper at 

times, appeared to be nonchalant in addressing specific societal evils and issues 

that ardently demanded a Christian response.298 Although it is worthy to note that 

in his address to first Christian social congress in the Netherlands, in 1891, 

Kuyper addresses the issue of wealth inequality and the state turning materialistic 

and favouring only the wealthy class in society.299 These issues are still prevalent 

 
292 Noll, in Bratt, Abraham Kuyper, 8. 
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and relevant for our contemporary world regarding wealth inequality. In this way, 

the state also has its share of deformities and malfunctions which Kuyper rightly 

points out is a social problem that the church should address and shed light on. 

However, .X\SHU¶V�6SKHUH�6RYHUHLJQW\�ZKLOH�SURPRWLQJ�WKH�VHSDUDWLRQ�FRQFHSW�

to promote growth, progress and autonomy eludes the question of severance and 

segregation.300 .X\SHU¶V�VHSDUDWLRQ�WKHRU\�FDQ�EH�FULWLTXHG�RQ�WKH�JURXQGV�RI�

asking whether the separation theory promotes emancipation or segregation? 

Secondly, if everything in society falls under common grace, how do we 

distinguish what to accept and reject? Should state corruption be addressed by 

Christians or the church? 

2QH�RI�.X\SHU¶V�VWURQJHVW�WKHRORJLFDO�FODLPV�LV�RQ�6SKHUH�6RYHUHLJQW\�DQG�

common grace, both of which takes an elective concept of Calvinistic influence 

on establishing the role, function, and governance of the state. However, if the 

state turns tyrannical or corrupt, where does the concept of common grace lie 

under such conditions?  And the ethical question of why does HYLO�H[LVWV�LI�*RG¶V�

sovereignty is over all the earth, including state structure. These are questions that 

Kuyper evades to address explicitly. 

On state sovereignty, he believes in a Calvinist and Augustinian idea where 

everything is divinely laid out, and people should respect earthly government state 

structures. However, from his theological contributions we see that he was also 

critical of church interference, and hence wanted to avoid what he termed as a 

Caesaropapism or theocratic tendency. 

Kuyper thus says, 

In many different directions, we see therefore that sovereignty in one's own 

sphere asserts itself. In the social sphere, by personal superiority. In the 

 
300 Strum and Miedema, mentioned this concern regarding the separation of schools, whether it 
would WXUQ�LQWR�D�³VHOI-LPSRVHG�JKHWWR�GHQRPLQDWLRQ�´�LQ�³.X\SHU¶V�(GXFDWLRQDO�/HJDF\��
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corporative sphere of universities, guilds, associations, etc. In the domestic 

sphere of the family and of married life, and in communal autonomy.301 

Kuyper thus believes that in all these spheres the state should not intrude or 

impose its laws.302 For Kuyper, the concept of divine ordinances kept two primary 

functions at bay, limited human activity in the state and the church. He remarked 

that God even establishes these limitations to his ordained ones.303 Thus it should 

be noted that both spheres are finite, and hence prone to err, and cannot be 

expected to establish its rule over the other, divine or earthly.  

3.6 Summary  

In conclusion, Kuyper is critical of both the state gaining too much power and 

becoming tyrannical; and the church implementing a theocratic influence in 

VRFLHW\��7KXV��DFFRUGLQJ�WR�.X\SHU¶V�6SKHUH�6RYHUHLJQW\��LW�DFNQRZOHGJHV�

diversity, promotes autonomy and growth for each sphere to function and exist. 

Moreover, this concept is applicable especially for our contemporary audience 

because we live in a divisive world, where the gap between the religious and non-

religious, the left and right continue to grow. And so, with the sovereignty theory, 

it promotes freedom, liberty, autonomy and limits each sphere from interfering 

ZKLOH�UHVSHFWLQJ�HDFK�RWKHU¶V�ERXQGDULHV��ZKLFK�LV�FUXFLDO�IRU�FRQWHPSRUDU\�

Christians particularly when it comes to engaging in the wider public sphere. In 

the last section, I will present my deduction and analysis, and conclude how the 

concept of Sphere Sovereignty can be applicable for the contemporary Christian 

seeking to engage in the public sphere.   

 
301 Kuyper, Lectures on Calvinism, Kindle Locations 1366-1368. 
302 Kuyper, Lectures on Calvinism, 1365. This is why for example, Mormons are allowed to live 
and settle in their own communes, and why various cults are also allowed to live in their own 
communities, so long as they do not harm themselves or others.  Kuyper moreover is clear that in 
instances where the boundary lines are crossed or grievances are caused, the state can and should 
intervene, 1377.  
303 Bratt, Abraham Kuyper: Modern Calvinist, Christian Democrat, 265. 
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CHAPTER FOUR: CONCLUDING CHAPTER 

4.1 Synthesis 

The goal of this thesis was to examine a Christian engagement for church and 

VWDWH�UHODWLRQV�DQG�WR�H[DPLQH�ZKHWKHU�.X\SHU¶V�SXEOLF�WKHRORJ\, particular his 

concept of Sphere Sovereignty can benefit our contemporary debate, in light of 

how Radical Orthodoxy and Public Theology interpret its understanding on 

church and state engagement.  

Thus, to effectively engage in the public sphere, what are some of the challenges 

that face contemporary Christians today? Looking in the political context, I gave 

the example of France and the laïcité concept as an example of a secular 

philosophy overriding the society.  This might become dangerous when religious 

practices, symbols, and even garments are banned from the public sphere, in the 

name of fairness and secularism. Moreover, such state-centric tendencies have 

proven to be precarious and limit the liberty of its citizens. While in religious 

majority countries such as India, there is a Hindu majority political party as the 

current ruling government, thus religion takes precedence in society. Such 

instances are witnessed even in Muslim majority nations and American politics, 

where the Christian rights groups significantly influence state policies. In such 

cases, religion tends to take dominance and supersede other secular voices and in 

the long run, curtailing the liberty of its citizens. 

There is thus a dichotomy between the church and the state, where one tends to 

overpower the other, at the cost of silencing its opponent. And so, as Christians, 

how can we find an effective theological mode to engage and participate in the 

public sphere? How can we participate, contribute and engage in the public sphere 

without imposing our religious values, or seeking to infiltrate our own faith 

beliefs and practices on others? Or without compromising our theological 

foundations in the quest to accommodate others? These are questions that seek a 

theological response and it is with this intent that I embarked on this thesis.  
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Theologically there exist various schools of thought with their arguments on how 

the church and Christians ought to relate to the state and engage in the public 

sphere. For this paper, I have narrowed it down to two diverse groups, which 

contribute to the debate in contemporary theology regarding church and state 

relations. In comparison, one group promotes an orthodox stance, the other a more 

OLEHUDO�VWDQGSRLQW��DQG�WKHQ�,�EURXJKW�$EUDKDP�.X\SHU¶V�SXEOLF�WKHRORJ\��QDPHO\�

his concept of Sphere Sovereignty into the discussion, as a balanced middle 

ground. 

For my first chapter, I examined RO, and its stance on the state, the contemporary 

church, and its proposed creed. RO is prevalent in Christian academia and 

FRQWHPSRUDU\�WKHRORJLFDO�GLVFRXUVHV��52�DSSHDUV�DOPRVW�OLNH�LW¶V�RQ�D�UHVFXH�

mission to win back Christian representation in an area in which the secular state 

has continuously tried to shove the church and religious voices aside for years. 

RO, however, seeks to attack the highly secularised public sphere, and hence 

takes an offensive approach in its methodology. Thus, it takes an aggressive stand 

against secular ideologies, politics, and philosophy. For RO, the state is permeated 

with secular influence and is viewed as the enemy. However, RO does not stop 

there. RO also blames the contemporary church for failing to carry the torch of 

Christianity and complying with the secular philosophies and embracing 

modernism. RO thus blames the church for giving way to liberalism and 

secularism. Thus, RO has two opponents, namely the secular state and second, the 

liberal or secular (modernist) church. Furthermore, it seeks to confront both 

realms with a soteriological eucharist creed, which they believe is instrumental in 

maintaining a traditional orthodox theological foundation. 

While for PT, the approach is more accommodating, and understanding towards 

the secularised state. It tends to lean towards an Augustinian approach on how it 

interprets state structure. PT thus seeks to understand and work alongside the 

state. PT, however, is also critical of the state, although it does not view it as its 

enemy per se. PT is thus cautious of an Orwellian concept taking place in the state 

and believes that a Christian theological response can point out these deformities 
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should the need arise. Thus, in their Christian engagement, PT seeks ways to 

understand the state and the role of the contemporary church in the public sphere. 

37¶V�LQWHUSUHWDWLRQ�RI�&KULVWRORJ\�DOVR�SURYLGHV�WKH�OHQVHV�WR�ZRUN��SDUWLFLSDWH��

and engage in the public sphere by focussing on the work and teachings of Christ.  

However, at times, PT tends to repel traditional or the more conservative 

Christians because they perceive PT as not being strong enough on its theological 

foundations and are suspicious of its willingness to accommodate a liberal 

approach. Moreover, even though PT claims to be public, it appears to cater only 

to the sphere of academia, and appears reluctant to effectively impact or address 

societal ills in the public domain. Much have been done in the past, and perhaps 

more can be done in the current context we live in.  

And so, a middle pDWK�LV�IRXQG�LQ�.X\SHU¶V�SXEOLF�WKHRORJ\�ZKHUH�ZH�VHH�D�

FRPELQDWLRQ�RI�WKH�FRQVHUYDWLYH�DQG�SURJUHVVLYH�WKHRORJ\��.X\SHU¶V�HDUQHVW�

appeal to maintain an orthodox tradition among the Reformed Dutch churches 

during his time was evident, since he was concerned about modernism creeping in 

the churches.  However, while RO believes the state only seeks to replace and 

obliterate religion, Kuyper was more sympathetic towards the state and instead 

sought to work alongside the state. His concept of Sphere Sovereignty (and 

common grace) are two strong themes parallel with his public policies and 

political theory. In these two concepts, he firmly maintains a theistic perspective 

on how the state, governance, rules, and regulations existed. He puts the onus on 

*RG¶V�JUDFe and infers that the earthly state exists because of sin, and this 

authority came to be, because of common grace, delegated by God upon earthly 

structures of law and order. This grace is not only for believers but for everyone 

because the grace of God is available for all. 

.X\SHU¶V�LGHDV�UHVRQDWH�ZLWK�37��ZKHUH�WKH\�VWULYH�WR�XQGHUVWDQG�WKH�UROH�RI�WKH�

state, and are thus more sympathetic toward the secular political ideologies, while 

remaining deeply rooted in his conservative stance. 7KXV��LQ�.X\SHU¶V�SXEOLF�

theology, particularly on church and state relations, he proposes a separation of 
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the spheres, also known as Sphere Sovereignty. This separation extends to 

theology, politics, education, family, art, trade, economics, etc. However, due to 

the separation of church and state, Kuyper was opposed by his contemporaries 

and was considered too liberal in his politics, although conservative in his 

theology. As a result, he was loathed by his peers and failed to sustain his 

popularity in Dutch politics.  

However, as a pastor and theologian who worked, taught, and spoke tirelessly on 

Christians to engage in the public sphere, he was also mindful and critical of the 

FKXUFK¶V�UROH��ZKLFK�FDQ�VRPHWLPHV�DSSHDU�GRPLQHHULQJ��+H�XVHG�ZRUGV�OLNH�

Constantinianism and Caesaropapism, to describe a theocratic or Christian nation 

or state church. Kuyper ardently believed that the church would become corrupt if 

it gains too much power and dominance in the public realm. However, it is free to 

promote its beliefs to its members, and the state cannot stifle the church nor 

silence it.  

Kuyper takes on a conservative Christian approach in his theology while leaning 

towards a liberal left in his politics makes an interesting combination. Kuyper was 

also an anti-modernist and constantly fought against the liberal nineteenth-century 

churches in his Dutch context. This aversion was partly due to the state 

interference in the church and seeking to control the religious sphere and limit 

funding for Christian education.  

Kuyper thus believed that state and church should be separated and allowed to 

operate freely within their spheres. Despite his pluralistic stance on religion, he is 

orthodox and traditional in his position when it comes to theology. Kuyper 

understood the state existed due to sin, and believed that it is due to common 

grace that duties and state functions are bestowed by God. And so, he does not 

brush off the state completely, but appears sympathetic towards its role and 

existence. For the church and Christians however, to relate to the state, Kuyper 

believed that they should participate and contribute to the good of the society and 

seek the welfare of the city. He felt strongly that Christians should not shy away 
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from politics, but rather seek to influence and bring godly virtues into the public 

sphere. 

Through this premise, a Christian theology of engagement for the contemporary 

audience would be to deliberate a Kuyperian model where we have on one hand a 

keen curiosity to understand the secular state and also remain critical of the role 

and limitations of the church while seeking to participate and engage in the public 

sphere.  

In countries where religious faith groups have an immense influence in politics, 

WKH�FKXUFK¶V�GHOHJDWLRQ�RI�SRZHU�DQG�DXWKRULW\�FRUUXSWV�WKH�IDLWK�DQG tend to 

distort the nation. In India, for example, it is a nation currently overruled by 

religious ideologies and holds an intense loathing of any secular media or 

philosophy. The future of universities, press, journalism, and art and literature are 

at stake due to the overwhelming control of religious ideologies that limit and 

restrict the freedom of any other thought in the public sphere. From censorship of 

media to consumption of meat (and the banning of beef) Indian civilians, 

including journalists, comedians, artists, and religious minorities gets arrested 

(and even murdered) based on religious grounds. These atrocities are carried out 

particularly in the interests of the Hindu religion, which is currently the ruling 

religious party in India.  

However, religious control is not limited only to India. We witness this in the 

middle-eastern countries and examples of radical Islamic groups infiltrating and 

inciting violence in the name of religion. This interference is also seen, for 

example, in American politics, where Christian right-wing groups intervene in the 

private lives of its citizens in seeking to implement reforms and laws, citing 

religious grounds. Thus, Kuyper is correct in being critical of the church adopting 

a Constantinism approach, and his theology cautious us even today to remain 

critical and concern about such intervention by state and church.  

In secular countries, with their vast secular political policies, religion is often 

curbed. Such instances of the state welding too much power can be detrimental to 
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the welfare of a free society. If the state fails to be accountable to anyone except 

itself, it risks becoming an Orwellian state. At the same time, if contemporary 

Christians and the church fail to check on itself, it runs the danger of becoming 

too radical, and superficial.  Academic discourse and Christian contribution to 

these two realms would thus benefit and encourage a more open dialogue and 

conversation, where think tanks, public policies, local churches, and universities 

can contribute positively to lessen the divide between divisive political and 

religious ideologies. And so, the concept of Sphere Sovereignty both curbs the 

church from becoming theocratic, and the state from becoming tyrannical. My 

analysis from the research thus stems down to three observations addressed in the 

following sub-sections. 

4.2 Creating a space for dialogue and understanding 

The first would be to create a space for dialogue and understanding. This 

particularly pertains to understanding the role and contribution of the state in the 

ZLGHU�FRPPXQLW\��VRFLHW\��DQG�ZRUOG��7KXV��OLNH�.X\SHU¶V�VXJJHVWLRQ��WR�

understand why and how the state had to come into being, and acknowledging its 

role in governing and maintaining law and order in the public sphere. It is, 

therefore, crucial to respect the role of the state and understand why it had to 

come into existence, and the good it does in the world. Moreover, it is crucial that 

Christians do not adopt an aggressive stance towards all non-Christian beliefs or 

policies. For example, like how RO would undertake, and instead strive to create 

a space for dialogue and understanding.  

Therefore, .X\SHU¶V�FRQWULEXWLRQ�WRZDUGV�WKH�VHSDUDWLRQ�RI�FKXUFK��VWDWH��DQG�HYHQ�

education/academia is an example where he promotes the autonomy of all 

spheres. Moreover, dialogue is not a monologue, where only one party listens and 

the other speaks. If contemporary Christians hope to effectively engage in the 

public sphere, it needs to acknowledge that it is a dialogue, and thus not seek to 

silence their opponents, rather begin by listening and striving to understand the 
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other party. Kuyper does this by explaining the role of the state, why it had to 

exist, and sympathising with its role and positive function in society. Furthermore, 

he provides a theological basis on why the state had to exist, and embraces its 

function and existence in the society.  

4.3 Creating boundaries and limitations 

Secondly, with regards to the role of the church, as much as RO and PT seek to 

promote Christian voices, influence, and participation in the public sphere, it 

should also be self-critical of its authority and function. And so, due to the 

autonomy that Sphere Sovereignty brings to each sphere, it limits each sphere 

within its boundaries and enables each sphere to be self-critical of its 

shortcomings. The contemporary church needs to be aware that it is a finite 

institution, worshipping the infinite being, nevertheless, it is finite in itself and 

prone to err. And so, the concept of Sphere Sovereignty, creates a forum for each 

sphere to grow and progress, yet be critical of each other and itself, which is vital 

for effective (Christian) engagement, since it fosters a humbling of oneself, and 

curbs an absolutist approach in viewing the discourse of the other side. Sphere 

Sovereignty thereby draws boundaries and demarcates each sphere to its distinct 

role and function. In this way, it creates a space to respect and acknowledge the 

various spheres which exists in the public sphere. Furthermore, it also builds 

bridges, since Kuyper vehemently promotes active participation for Christians to 

be vocal on issues of poverty, injustice and other societal ills, and his concern for 

the Kleine Luyden during his time.  

4.4 Creating space for deconstruction and critical reflection  

Christians by and large tend to think of engagement and participation as a biblical 

mandate to reach out, Go and Make Disciples of all. However, in our zeal to 

engage, we tend to tread on the space of others. Sphere Sovereignty thus creates a 

space to de-construct the average Christian worldview, by creating a space for 
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critical reflection and deconstructing how engagement can be done effectively. 

This is done by acknowledging our limitations, acknowledging and respecting 

boundaries, and the awareness of terms like Caesaropapism, Constantinian, and 

theocratic tendencies of the church which Kuyper brings forth to our attention. So 

that both state and church do not lean towards an Orwellian nor a High sparrow 

role, rather it encourages one to critically reflect on our limitations as well, and to 

deconstruct how we engage, why we engage and where we can engage.  

4.5 Conclusion and Future Recommendations  

Kuyper appears as a versatile theologian, having gained experiences in both 

church and politics. He has thus seen the good and bad in both spheres and so his 

concern arises out of first-hand encountering in witnessing state and church 

tendency to interfere. He thereby proposes sovereignty for (all) spheres, in society 

and was well aware that this sovereignty comes forth from the sovereign power 

and grace of God. Thus, affirming his theistic claim and theological foundation. 

Regarding state sovereignty, he believes the state exists due to sin, and so a form 

of earthly governance is now needed to govern and rule society. (he uses the 

example of a broken limb that now needs crunches). Moreover, he denounces any 

theocratic tendency of the church and strongly believes in autonomy for both 

spheres. This concept is also reinstated in the education sphere, which he believed 

was crucial for academic progress and not to be curbed by state or church 

interference. Thus, regarding the first theological component of RO, which is 

highly critical of an Orwellian concept of taking over the public sphere, it can 

however appear to take on the role of the High Sparrow, in its zeal to establish an 

ecclesiastical community in the public sphere. While proponents of PT in its 

approach need to be more explicit in drawing its boundaries, it falls under the 

influence of an Orwellian ideology, due to its tendency to accommodate state 

structure.  
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$QG�VR��.X\SHU¶V�6SKHUH�6RYHUHLJQW\�DSSHDUV�WR�EULQJ�RXW�WKH�EHVW�RI�ERWK�

worlds, of both theological application and state participation, while remaining 

critical of both spheres, and being aware of its limitations. 

Why is the understanding of Sphere Sovereignty crucial or applicable for 

theological engagement in the public sphere? It is crucial because of the following 

reasons, 

i) It fosters the church and Christians to be self-critical and self-aware of 

their own faults and failures, and thus curb out a superiority Messiah 

complex, when they engage with the other side.  

ii) It enables the church and Christians to draw their boundaries and place 

limitations upon themselves.  

iii) It enables the church and Christians to foster a spirit of 

accommodating others, even if they disagree with their belief systems. 

iv) It builds bridges, instead of burning them.  

v) It seeks the common good in all, and with this awareness of sphere 

sovereignty, there is space for mutual respect, and space to grown 

within their own sphere, without the need to intrude or threat from 

others.  

According to Kuyper, the concept of divine ordinances kept two primary 

functions at bay, limited human activity in the state and the church. He remarked 

that God even establishes these limitations to his ordained ones.304 There are 

divine ordinances and human policies, which is at play here, and so Kuyper 

opines that just because the state passes decrees and policies, it does not mean it is 

above other existing societal spheres.  The need to engage and participate by 

Christians in the public sphere, therefore must always rest on the fact that, the 

church is prone to err, therefore we must set respectfully set limitations on our 

need to engage. Secondly, we must acknowledge the role and good in others, 

 
304 Bratt, Abraham Kuyper: Modern Calvinist, Christian Democrat, 265. 
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namely the state, though it is secular, and thirdly we must respect the boundaries 

and spheres of the others in our midst.  

For further research, .X\SHU¶V�SXEOLF�WKHRORJ\�Fan be deconstructed to address 

the issue of Christian fundamentalism and secular influences within contemporary 

churches. With the decline of traditional churches, yet the rise of radically right 

theologies, and the rise of hipster churches, that tend to denounce traditional 

creed, where do contemporary Christians draw a balance between sound doctrine 

and striving to remain relevant in the modern world?  

6HFRQGO\��.X\SHU¶V�6SKHUH�6RYHUHLJQW\�FDQ�EH�IXUWKHU�H[SRXQGHG�FRQWH[WXDOO\�RQ�

the issue of the current migrant crisis, from a theological perspective, particularly 

on respecting borders, while building bridges. How spheres can be respected, 

autonomy promoted, and theologically engaged to contribute on the issue of 

migration, and address the humanitarian crisis without drawing theocratic 

tendencies. It remains both a macro and micro level on drawing boundaries, and 

seeking to build bridges.  

The issue of migration for example hits refugees from war-torn countries such as 

Syria, or the crisis at the US-Mexican border, or those coming to Europe seeking 

refuge and asylum, which continue to draw theological enquiries.305 Second, the 

migrant crisis also is an issue among migrants in India, who migrate from the 

rural to urban cities, in search of a better future, and the challenges faced by them, 

particularly during the pandemic in 2020.306 ,W�H[WHQGV�WR�WKH�³LOOHJDO�ImPLJUDQWV´�

in my home state of Nagaland, which is predominantly a Christian state, and the 

animosity and hostility faced by them from the locals, who are predominantly 

Christians, but wishing to chase away all illegal immigrants/migrants. In fact, in 

the Christian state of Nagaland, they are often termed as IBI (Illegal Bangladesh 

 
305 Ulrich Schmiedel and Graeme Smith, eds., Religion in the European refugee crisis. No. 1 
(London: Palgrave Macmillan, 2018). 
306$PDUQDWK�.�0HQRQ��³&RYLG����)DOORXW��+RZ�WKH�3DQGHPLF�'LVSODFHG�0LOOLRQV�RI�0LJUDQWV´�LQ�
India Today, January 3, 2021. https://www.indiatoday.in/magazine/news-makers/story/20210111-
displaced-distressed-1755084-2021-01-03.  
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Immigrants), and the issue of accommodating them remains a fragile topic. While 

one needs to respect state laws, as a Christian how do we turn our backs to the 

ones who are ridden with poverty and seek a better future? And lastly, as an 

international student in Europe, having to read news articles where certain 

political parties strive to pass deliberate policies to curb and discourage 

international students from coming to the Netherlands.307 It struck me on a 

political, theological as well as a personal level, how the state and the church tend 

to perceive the outsider in our (their) midst, and raises questions or concern for 

the contemporary church and theologians to address, and perhaps engage?  

Where do we draw boundaries, and where do we build bridges? And how does 

.X\SHU¶V�3XEOLF�7KHRORJ\�DGGUHVV�WKHVH�LVVXHV�RI�ERUGHUV�DQG�EULGJes? Does it 

separate or segregate? These are questions that can perhaps be critically 

examined, to deconstruct theologically and engage politically, in the hope that 

contemporary Christians can effectively engage in the much-needed public 

sphere. 

  

 
307 https://www.scienceguide.nl/2019/07/dutch-government-plans-to-curtail-international-
recruitment-of-students/ 



 
 

90 

BIBLIOGRAPHY 

Introduction Chapter 

Bacote, Vincent E. The Spirit in Public Theology: Appropriating the Legacy of 

Abraham Kuyper. Grand Rapids: Baker Academic, 2005. 

%ODFN��$P\��³&KULVWLDQ�7UDGLWLRQV�DQG�3ROLWLFDO�(QJDJHPHQWV�´�,Q�Five Views on 

Church and Politics. Edited by Stanley N. Gundry and Amy Black, 12-27, 

Grand Rapids: Zondervan, 2015. 

Bratt, James D. Abraham Kuyper: A Centennial Reader. Grand Rapids: 

Eerdmans, 1998. 

Bratt, James D. Abraham Kuyper: Modern Calvinist, Christian Democrat. Grand 

Rapids: Eerdmans, 2013. 

Habermas, Jürgen. The Structural Transformation of the Public Sphere: An 

Inquiry into a Category of Bourgeois Society. Translated by Thomas 

Berger and Frederick Lawrence. Massachusetts: MIT Press, 1991. 

Kuyper, Abraham. Lectures on Calvinism: The Stone Lectures of 1898. Kindle. 

Kuyper, Abraham. On the Church. Edited by John Halsey Wood Jr and Andrew 

M. McGinnis, Translated by Harry Van Dyke, Nelson D. Kloosterman, 

Todd M. Rester and Arjen Vreugdenhil. Washington: Lexham Press, 2016. 

Kuyper, Abraham. Our Program: A Christian Political Manifesto. Amsterdam: 

Lexham Press, 2015. 

Kuyper, Abraham. The Problem of Poverty. Grand Rapids: Dordt College Press, 

2011. 

Martin, George R.R. Game of Thrones: Book One A Song of Fire and Ice. New 

York: Bantam Books, 1996. 



 
 

91 

Milbank, John.  Beyond Secular Order. West Sussex: Wiley, 2013. 

0LOOEDQN��-RKQ��*UDKDP�:DUG�DQG�&DWKHULQH�3LFNVWRFN��³6XVSHQGLQJ�WKH�

material: tKH�WXUQ�RI�5DGLFDO�2UWKRGR[\�´�,n Radical Orthodoxy: A New 

Theology, edited by John Millbank, Catherine Pickstock and Graham 

Ward, 1-20, London: Routledge Press, 1999. 

Mouw, Richard J. Abraham Kuyper: A Short and Personal Introduction. Grand 

Rapids: Eerdmans, 2011. 

Orwell, George. 1984. New York: Harcourt Publishing Company,1949. 

Taylor, Charles.  A Secular Age. Cambridge: The Belknap Press, 2007. 

Online Journals and Articles 

Breitenberg Jr, HaUROG��³:KDW�LV�3XEOLF�Theology?´�,n Public Theology for a 

Global Society: Essays in Honor of Max L. Stackhouse. Edited by Deirdre 

King Hainsworth and Scott R. Paeth, 3-17, Grand Rapids: Eerdmans, 

2010.  

%UHLWHQEHUJ��(��+DUROG��³7R�7HOO�7KH�7UXWK��:LOO�7KH�5HDO�3XEOLF�7KHRORJ\�

3OHDVH�6WDQG�XS"�´�,Q�Journal of the Society of Christian Ethics 23 (2) 

(2003): 55-96, http://www.jstor.org/stable/23561835.  

&UHPHU��7RELDV��³Nations under God: How Church±State Relations Shape 

Christian Responses to Right-Wing Populism in Germany and the United 

6WDWHV�´�,Q Religions 12, no. 4: 254 (2021):1-21, 

https://doi.org/10.3390/rel12040254. 

'RDN��0DU\��³7KH�3ROLWLFV�RI�5DGLFDO�2UWKRGR[\��$�&DWKROLF�&ULWLTXH�´�,Q�

Theological Studies 68, (2), (2007): 368-393. 



 
 

92 

+DOO��7LPRWK\�/��³6HSDUDWLRQ�RI�&KXUFK�DQG�6WDWH�E\�3KLOLS�+DOO�´�,Q�Journal of 

Law and Religion, Vol 18, No 2 (2003): 488-500, 

https://doi.org/10.2307/1602272.  

+�EHQWKDO��&KULVWRSK��³7KH�7KHRORJLFDO�6LJQLILFDQFH�RI�WKH�6HFXODU�´�,Q�Studies 

in Christian Ethics 32, no. 4 (2019): 455-469, https://doi-

org.ru.idm.oclc.org/10.1177/0953946819868094.  

-HOOHPD��'LUN��³$EUDKDP�.X\SHU¶V�$WWDFN�RQ�/LEHUDOLVP.´ In The Review of 

Politics 19 (4) (1957): 471-485, https://www-jstor-

org.ru.idm.oclc.org/stable/1404828?seq=1#metadata_info_tab_contents.  

/qR��$OEHUW��³7KH�&KXUFKHV�RI�)UDQFH�DQG�7KHLU�6HSDUDWLRQ�IURP�WKH�6WDWH�´�In 

Harvard Theological Review 7, no. 3 (1914): 396±423, https://doi-

org.ru.idm.oclc.org/10.1017/S0017816000011482.  

3DHWK��6FRWW�5��³5HOLJLRXV�&RPPXQLWLHV�DQG�*OREDO�&LYLO�6RFLHW\��0RUDO�

Formation and Interreligious CoopeUDWLRQ�LQ�D�3OXUDOLVWLF�&RQWH[W�´�,n 

Public Theology for a Global Society: Essays in Honor of Max 

Stackhouse, edited by Deirdre King Hainsworth and Scott R. Paeth, Public 

Theology for a Global Society: Essays in Honor of Max Stackhouse, 158-

173, Grand Rapids: Eerdmans, 2010.  

Shakespeare, Steven. ³7KH�1HZ�5RPDQWLFV�D�&ULWLTXH�RI�5DGLFDO�2UWKRGR[\�´ In 

Theology 103 (2000): 166-177, https://doi-

org.ru.idm.oclc.org/10.1177/0040571X0010300302.  

7KLHPDQQ��5RQDOG�)��³3XEOLF�7KHRORJ\��7KH�0RUDO�'LPHQVLRQ�RI�5HOLJLRQ�LQ�D�

3OXUDOLVWLF�6RFLHW\�´ In Zeitschrift F�r Evangelische Ethik 42, no. 1 

(1998): 176-190, https://doi-org.ru.idm.oclc.org/10.14315/zee-1998-0127.  

:HDYHU��$ODLQ�(SS��³After Politics: John Howard Yoder, Body Politics, and the 

:LWQHVVLQJ�&KXUFK�´�,Q�The Review of Politics 61, no. 4 (1999): 637-673, 

http://www.jstor.org/stable/1408403.  



 
 

93 

Newspapers 

³-NU violence: Who said what on-FDPSXV�DWWDFN�E\�DUPHG��PDVNHG�PRE�ZKLFK�LQMXUHG����́ �,Q 

India Today, New Delhi, January 6, 2020, https://www.indiatoday.in/india/story/jnu-

violence-news-reaction-live-updates-1634273-2020-01-06, Accessed March 15, 2021.  

³7HQVLRQV�RYHU�UDFH��UHOLJLRQ�LQ�)UDQFH¶V�SUHVLGHQWLDO�UDFH�´�,Q�The Week, April 

21, 2022. https://www.theweek.in/news/world/2022/04/21/tensions-over-

race-religion-in-france-presidential-race.html. Accessed April 25, 2022. 

%UXPOH\��-HII��³0RVW�$PHULFDQV�IDYRXU�FKXUFK-state separation, but many 

HYDQJHOLFDOV�GR�QRW�´�,Q�Baptist News Global 

https://baptistnews.com/article/most-americans-favor-church-state-

separation-but. Accessed April 2, 2022. 

&DVSHU��-D\VRQ��³+XQGUHGV�RI�&KXUFKHV�7KUHDWHQHG�E\�)UDQFH¶V�3ODQ�WR�(QG�

0XVOLP�6HSDUDWLVP�´�,Q�Christianity Today, February, 9, 2021. 

https://www.christianitytoday.com/news/2021/february/france-terrorism-

law-evangelical-churches-muslim-separatism.html. Accessed, March 15, 

2021. 

&K\UPDQJ��/D[PL��³1DJDODQG�%DSWLVW�&KXUFK�&RXQFLO�UHDIILUPV�VWDQG�RQ�/LTXRU�

7RWDO�3URKLELWLRQ�$FW�´�,Q�The North- East Today, February, 02, 2021.  

https://www.thenortheasttoday.com/current-

affairs/states/nagaland/nagaland-baptist-church-council-reaffirms-stand-

on-liquor-total-prohibition-act.  Accessed March 15, 2021. 

Eastern Mirror, March 7, 2022, https://easternmirrornagaland.com/chakhesang-

baptist-church-council-urges-govt-to-fully-implement-the-nltp-act/, 

Accessed April 2nd, 2022.  

 ³7KH�86�DQG�5HOLJLRQ��$�&RPSOH[�5HODWLRQVKLS�EHWZHHQ�&KXUFK�DQG�6WDWH�´�In 

Evangelical Focus. https://evangelicalfocus.com/life-tech/14095/the-us-



 
 

94 

and-religion-a-complex-relationship-between-state-and-church. Accessed 

April 2, 2022. 

-DLQ��6QLJGKD��³%-3�DQG�LWV�+LQGXWYD�SROLWLFV- WKH�VORZ�VDIIURQLVDWLRQ�RI�,QGLD�´�,Q�

The Week, April 25, 2018. 

https://www.theweek.in/news/india/2018/04/25/bjp-and-its-hindutva-

politics-the-slow-saffronisation-of-india.html.  Accessed March 15, 2021. 

-HQNLQV��-DFN��³+RZ�WKH�&DSLWRO�DWWDFNV�KHOSHG�VSUHDG�&KULVWLDQ�QDWLRQDOLVP�LQ�WKH�

H[WUHPH�ULJKW"´�,Q�The Washington Post, January, 26, 2022, 

https://www.washingtonpost.com/religion/2022/01/26/christian-

nationalism-jan-6-extreme-right.  Accessed January 30, 2022. 

/DQNIRUG��-DPHV�DQG�5XVVHO�0RRUH��³7KH�5HDO�0HDQLQJ�RI�WKH�6HSDUDWLRQ�RI�

&KXUFK�DQG�6WDWH�´�,Q�Time. https://time.com/5103677/church-state-

separation-religious-freedom/. Accessed April 2, 2022. 

0DKWDE�$ODP��³$WWDFNHG��$UUHVWHG��/HIW�:LWKRXW�5HFRXUVH��+RZ�:DV������)RU�

,QGLD¶V�-RXUQDOLVWV�´�,Q�The Wire, December 26, 2020. 

https://thewire.in/media/journalists-arrested-press-freedom-2020. 

Accessed March 15, 2021. 

0LNXOLV��7\OHU��³7R�'HFOLQH�LV�QRW�WR�'LVDSSHDU��(XURSH¶V�'LVUHJDUG�IRU�5HOLJLRQ�

&UHDWHV�8QQHFHVVDU\�&RQIOLFW�´�,Q�EARS, 2021. 

https://europeanacademyofreligionandsociety.com/weekly_comments/to-

decline-is-not-to-disappear-europes-disregard-for-religion-creates-

unnecessary-conflict.  Accessed January 25th, 2022. 

0RPWD]��5\P��³��7KLQJV�WR�NQRZ�DERXW�)UDQFH¶V�ELOO�WR�FRPEDW�,VODPLVW�

UDGLFDOLVP�´�,Q�Politico, December 9, 2020. 

https://www.politico.eu/article/france-law-emmanuel-macron-islamist-

separatism-security. Accessed March 15, 2021. 



 
 

95 

1HOVRQ��0LD���³0RVW�$PHULFDQV�KDYH�D�PLVXQGHUVWDQGLQJ�RI�VHSDUDWLRQ�RI�FKXUFK�

DQG�VWDWH�´�,Q�Liberty Champion 

https://www.liberty.edu/champion/2021/03/opinion-most-americans-have-

a-misunderstanding-of-separation-of-church-and-state/. Accessed April 2, 

2022. 

3RSH��&KDUOHV��³7KH�'HFOLQH�RI�WKH�&KXUFK�LQ�(XURSH�´�,Q�Catholic Standard, 

2019, https://cathstan.org/posts/the-decline-of-the-church-in-europe. 

Accessed January 25, 2022. 

Sarkar, Kanishka. Hindustan Times, February 15, 2021. 

https://www.hindustantimes.com/india-news/journalist-siddique-kappan-

arrested-last-december-while-on-way-to-up-s-hathras-gets-5-day-interim-

bail-to-meet-ailing-mother-101613373432316.html. Accessed March 15, 

2022. 

6KHOOQXW��.DWH��³7KLV�LV��DQG�,VQ¶W�WKH�0RPHQW�3UR-Life Evangelicals Have Waited 

)RU�´�,Q�&KULVWLDQLW\�7RGD\��0D\�����������

https://www.christianitytoday.com/news/2022/may/supreme-court-roe-

wade-leaked-alito-prolife-abortion.html. Accessed May 4th, 2022. 

6KHUZRRG��+DUULHW��³&KULVWLDQLW\�DV�D�'HIDXOW�LV�*RQH��7KH�5LVH�RI�1RQ-Christian 

(XURSH�´�,Q�The Guardian, March 21, 2018, 

https://www.theguardian.com/world/2018/mar/21/christianity-non-

christian-europe-young-people-survey-religion.  Accessed January 25th, 

2022. 

  



 
 

96 

Chapter one 

Allen Gillespie, Michael. The Theological Origins of Modernity. Chicago: 

University of Chicago Press, 2008. 

Milbank, John. Beyond Secular Order: The Representation of Being and the 

Representation of the People. Pondicherry: Blackwell, 247 

Milbank, John. Theology and Social Theory: Beyond Secular Reason. Victoria: 

Blackwell Publishing, 2006. 

Shakespeare, Steven. Radical Orthodoxy: A Critical Introduction. London: 

SPCK, 2007. 

Online Journals and Articles 

Bauerschmidt, Frederick Christian��³$HVWKHWLFV��7KH�7KHRORJLFDO�6XEOLPH�´�,n 

Radical Orthodoxy: A New Theology. Radical Orthodoxy. Edited by John 

Milbank, Catherine Pickstock and Graham Ward, 201-219, London: 

Routledge, 1999. 

&DYDQDXJK��:LOOLDP��³7KH�&LW\��%H\RQG�6HFXODU�3DURGLHV�´�,n Radical 

Orthodoxy: A New Theology. Radical Orthodoxy. Edited by John Milbank, 

Catherine Pinnock, Graham Ward, 182-200, London: Routledge, 1999. 

&DYDQDXJK��:LOOLDP��³7KH�&LW\��%H\RQG�6HFXODU�3DURGLHV�´�,n Radical Orthodoxy 

A New Theology. Edited by John Milbank, Catherine Pinnock and Graham 

Ward, 182-200, London: Routledge, 1999. 

*DUGHQHU��/XF\��³/LVWHQLQJ�DW�WKH�7Kreshold: Christology and WKH�³6XVSHQVLRQ�RI�

the Material.´�,n Radical Orthodoxy: A Catholic Enquiry? Edited by Paul 

Laurence Hemming, 126-146, New York: Ashgate, 2017. 

+DQNH\��:D\QH�-��³5DGLFDO�2UWKRGR[\
V�3RLHVLV��,GHRORJLFDO�+LVWRULRJUDSK\�DQG�

Anti-0RGHUQ�3ROHPLF�´ In American Catholic Philosophical Quarterly: 



 
 

97 

Journal of the American Catholic Philosophical Association 80, no. 1. 

(2006):1-21. 

+DUYH\�6-��-DPHV��³&RQFOXVLon: &RQWLQXLQJ�WKH�&RQYHUVDWLRQ�´�,n Radical 

Orthodoxy: A Catholic Enquiry? Edited by Paul Laurence Hemming, 149-

172, New York: Ashgate, 2017. 

+HGOH\��'RXJODV��³6KRXOG�'LYLQLW\�2YHUFRPH�0HWDSK\VLFV"�Reflections on John 

0LOEDQN¶V�7KHRORJ\ beyond Secular Reason and Confessions of a Cambridge 

3ODWRQLVW�´ In The Journal of Religion 80, no. 2(2000): 271-298. 

http://www.jstor.org/stable/1206236. 

0LOEDQN��-RKQ��³.QRZOHGJH��7KH�7KHRORJLFDO�&ULWLTXH�RI�3KLORsophy in Hamann 

DQG�-DFREL�´�,Q�Radical Orthodoxy A New Theology. Edited by John 

Milbank, Catherine Pinnock and Graham Ward, 21-37, London: 

Routledge, 1999. 

0LOEDQN��-RKQ��&DWKHULQH�3LFNVWRFN�DQG�:DUG��*UDKDP��³6XVSHQGLQJ�WKH�

material: TKH�WXUQ�RI�5DGLFDO�2UWKRGR[\�´�,n Radical Orthodoxy A New 

Theology. Edited by John Milbank, Catherine Pinnock and Graham Ward, 

1-2-, London: Routledge, 1999. 

0ROHQGLMN�$�/��³$�6TXHH]HG-2XW�/HPRQ�3HHO��$EUDKDP�.X\SHU�RQ�0RGHUQLVP�´�

In Church History and Religious Culture 91, no. 3-4 (2011): 397-412, 

https://doi-org.ru.idm.oclc.org/10.1163/187124111X609397. 

Shakespeare, 6WHYHQ��³7KH�1HZ�5RPDQWLFV�D�&ULWLTXH�RI�5DGLFDO�2UWKRGR[\�´ In 

Theology. (2000): 163-177, https://doi-

org.ru.idm.oclc.org/10.1177/0040571X0010300302. 

9DQ�%XQJH��:LHS��³7KH�([FHSWLRQ�RI�WKH�'XWFK�(QOLJKWHQPHQW�´�,Q�From Bayle 

to the Batavian Revolution: Essays on Philosophy on the Eighteenth-

Century Dutch Republic. Brill Series in Intellectual History. Brill. (2018): 

1-20, https://doi.org/10.1163/9789004383593_002. 



 
 

98 

:DUG��*UDKDP��³%RGLHV��7KH 'LVSODFHG�%RG\�RI�-HVXV�&KULVW�´�,n Radical 

Orthodoxy. Edited by John Milbank, Catherine Pickstock and Graham 

Ward, 163-181. London: Routledge, 1999. 

<D]HOO��-DPHV��³5DGLFDO�2UWKRGR[\��3ROLWLFDO�(FFOHVLRORJ\�DQG�WKH�6HFXODU�6WDWH�´�

In International Journal of Philosophy and Theology, Vol. 2, No. 2, 2014, 

155-164. 

  



 
 

99 

Chapter two 

Bigger, Nigel. Behaving in Public: How to do Christian Ethics. Grand Rapids: 

Eerdmans, 2011. 

Boff, Leonardo. Introducing Liberation Theology. Translated by Paul Burns. 

Finland: Burns and Oates, 1987. 

Cone, James H. God of the Oppressed. New York: Seabury Press, 1975. 

Gutierrez, Gustavo. A Theology of Liberation. New York: SCM Press, 1973. 

Hainsworth, Deirdre King and Paeth, Scott R, eds., Public Theology for a Global 

Society: Essays in Honor of Max L. Stackhouse. Grand Rapids: Eerdmans. 

2010. 

McGiffert, Arthur Cushman. A History of Christian Thought. Vol 2,  The West 

from Tertullian to Erasmus��/RQGRQ��&KDUOHV�6FULEQHU¶V�6RQV������� 

Moltmann, Jürgen. God for A Secular Society: The Public Relevancy of Theology. 

Translated by Margaret Kohl. London: SCM Press, 1997. 

Stackhouse, Max. Shaping Public Theology: Selections from the Writings of Max 

L. Stackhouse. Grand Rapids: Eerdmans, 2014. 

Volf, Miroslav and Ryan McAnnally Linz, eds., Public Faith in Action: How to 

Think Carefully, Engage Wisely and Vote with Integrity. Grand Rapids: 

Brazos Press, 2016. 

Volf, Miroslav. A Public Faith: How Followers of Christ Should Serve the 

Common Good. Grand Rapids: Brazos, 2011 

Wolterstorff, Nicholas. Understanding Liberal Democracy. Edited by Terence 

Cuneo. Oxford: Oxford University Press, 2012. 

 



 
 

100 

Online Journals and Articles 

%UDGVWRFN��$QGUHZ�DQG�+LOODU\�5XVVHO��³3ROLWics, Church and the Common 

*RRG�´�,n A Companion to Public Theology, edited by Sebastian Kim and 

Katie Day, 164-183. Leiden: Brill, 2017.  

Breitenberg Jr., and Hak Joon Lee, eds., ³3XEOLF Theology and Ethical 

Judgement.´ In Shaping Public Theology: Selections from the Writings of 

Max L. Stackhouse. 116-132, Grand Rapids: Eerdmans, 2014. 

%UHWKHUWRQ��/XNH��³6WDWH��'HPRFUDF\�DQG�&RPPXQLW\�2UJDQLVLQJ�´�,Q A 

Companion to Public Theology, edited by Sebastian Kim and Katie Day, 

95-116, Leiden: Brill, 2017.  

Deirdre King, Hainsworth and Scott R. Paeth, eds., Introduction to Public 

Theology for a Global Society: Essays in Honor of Max L. Stackhouse. 

viii-xx, Grand Rapids: Eerdmans, 2010. 

Schwager, Raymond and Palaver, Wolfgang. ³&KULVWRORJ\�´�,n The Wiley Black 

Companion to Public Theology, edited by William T. Cavanaugh and 

Peter Manley Scott, 380-402. New Jersey: John Wiley and Sons, 2019. 

Sinner, Rudolph VoQ��³3XEOLF�7KHRORJ\�DV�7KHRORJ\�RI�&LWL]HQVKLS�´�,Q�A 

Companion to Public Theology, edited by Sebastian Kim and Katie Day, 

231-250. Leiden: Brill, 2017. 

Thiemann, Ronald. ³6WXGLHQ�- Public Theology: The Moral Dimension of 

Religion in a Pluralistic Society.´ In Zeitschrift F�r Evangelische Ethik 42 

(3) (1998):176-190. 

  



 
 

101 

Chapter three 

Bratt, James.  Modern Calvinist, Christian Democratic. Grand Rapids: Eerdmans, 

2013. 

*RYHUW�%XLMV��³,QWURGXFWLRQ�´�,n 3UR�5HJH��/LYLQJ�8QGHU�&KULVW¶V�.LQJVKLS��

Volume 2: The Kingship of Christ in its Operation, Abraham Kuyper, 

edited by John Kok with Nelson D. Koosterman, translated by Albert 

Gootjes. Introduction by Govert Buijs, 190-522. Washington: Lexham 

Press, 2017, Kindle.  

Kuyper, Abraham. Common Grace. Vol.1 Edited by Jordan Ballor and Stephen J. 

Grabill. Translated by Nelson D. Kloosterman and Ed. M. van der Mass. 

Washington: Lexham Press, 2015. Kindle. 

Kuyper, Abraham. Our Program: A Christian Political Manifesto. Edited by 

Jordan J. Ballor and Melvin Flikkema. Translated by Harry Van Dyke. 

Grand Rapids: Lexham Press, 2015. 

Kuyper, Abraham. The Problem of Poverty: A Translation of the opening address 

at the First Christian Social Congress in the Netherlands, November 9, 

1891. Edited and introduced by James W. Skillen. Grand Rapids: Dordt 

College Press, 2011. 

Noll, Mark A. Foreword in James D. Bratt, Abraham Kuyper: Modern Calvinist, 

Christian Democrat. Grand Rapids: Eerdmans, 2013. 

Online Journals and articles 

Covolo, Robert. ³%RRN�5HYLHZ��$EUDKDP�.X\SHU��0RGHUn Calvinist, Christian 

'HPRFUDW��:ULWWHQ�E\�-DPHV�'��%UDWW�´ In International Journal of Public 

Theology 8, no. 2 (2014): 247-249, https://doi-

org.ru.idm.oclc.org/10.1163/15697320-12341344. 



 
 

102 

&RYROR��5REHUW��³Faith in a Fashionable Age: Abraham Kuyper and Charles 

Taylor on the Secular Nexus Between Mode and Modernité�´�,Q�

International Journal of Public Theology 7, no. 3 (2013): 217-314, 

https://doi-org.ru.idm.oclc.org/10.1163/15697320-12341294. 

+DULQFN��*HRUJH��³2Q�'RLQJ�:KDW�,V�-XVW��5LJKW�DQG�)DLU��(VVD\ on a Dutch 

([DPSOH�´ In Die Skriflig / in Luce Verbi 54, no. 1 (2020): 1-6,  

https://doi-org.ru.idm.oclc.org/10.4102/ids.v54i1.2646. 

Harvey, Thomas.  Sphere Sovereignty, Civil Society and the Pursuit of Holistic 

7UDQVIRUPDWLRQ�LQ�$VLD�´ In Transformation 33, no. 1, SAGE Journals 

(2016): 50-64, https://www.jstor.org/stable/90008855. 

Heslam, Peter S. .LQGDL�6KXJL�WR�.LULVXWRN\ǀ��$EXUDKDPX�.DLSD- QR�6KLVǀ�

Modernism and Christianity: The Thought of Abraham Kuyper. Translated 

by Inagaki Hisakazu and Toyokawa Shin, Tokyo: Kyobunkwan, 2002. 

-HOOHPD��'LUN��³.X\SHU¶V�$WWDFN�RQ�/LEHUDOLVP�´�,Q�The Review of Politics 19 (4) 

(1957): 472-485, 

https://wwwjstororg.ru.idm.oclc.org/stable/1404828?seq=1#metadata_info

_tab_contents. 

Joustra, 5REHUW�-��³$EUDKDP�.X\SHU�DPRQJ�WKH�1DWLRQV�´�,Q�Politics and 

Religion 11, no. 1 (2018): 146-168, https://doi-

org.ru.idm.oclc.org/10.1017/S1755048317000554. 

.HQQHG\��-DPHV�&��³7KH�3UREOHP�RI�.X\SHU¶V�OHJDF\��7KH�&ULVLV�RI�WKH�$QWL-

Revolutionary Party in Post-:DU�+ROODQG�´�,Q�Journal of Markets and 

Morality. Volume 5. (2002): 45-56. 

.HQQHG\��6LPRQ�3��³Abraham Kuyper: Calvinist Anti-Revolutionary Politician 

and 3ROLWLFDO�7KLQNHU�´ In Australian Journal of Politics & History 61, no. 

2 (2015): 169-183, https://doi-org.ru.idm.oclc.org/10.1111/ajph.12099. 



 
 

103 

Molandijk, Arie L. ³$�6TXHH]HG-Out Lemon Peel: Abraham Kuyper on 

0RGHUQLVP�´ In Church History and Religious Culture 91, no. 3-4 

(2011):397- 412. 

Mouw, Richard J. Aburahamu Kaipa- 1\ǌPRQ��.LULVXWRN\ǀ�6ekai-kan Jinseikan e 

no Tebiki Introduction to Abraham Kuyper: A Guide to Christian 

Worldview and Life View. Translated by Inagaki Hisakazu and Iwata 

Mieko, Tokyo: Kyobunkwan (2012) np. 

6S\NPDQ��*RUGRQ�-���³6SKHUH�6RYHUHLJQW\�LQ�&DOYLQ�DQG�WKH�&DOYLQLVW�7UDGLWLRQ�´�

In Exploring the Heritage of John Calvin, edited by David E. Howerda, 

Grand Rapids: Baker (1976): 163-208. 

6WXUQ��-RKDQ�DQG�0LHGHPD��6LHEUHQ��³.X\SHU¶V�(GXFDWLRQDO�/HJDF\��6FKRoling 

IRU�D�SOXUDOLVWLF�6RFLHW\�´�,n Kuyper Reconsidered: Aspects of his Life and 

Work, edited by Cornelis Van Der Kooi and Jan De Bruijn, 238-247. 

Amsterdam: VU Uitgeverij, (1999): 238-247. 

6XU\D��+DUHID��³5HVLVWDQFH�WR�-DSDQHVH�1DWLRQDOLVP��&KULVWLDQ�5HVSRQVHV�WR�

3URSRVHG�&RQVWLWXWLRQDO�$PHQGPHQWV�LQ�-DSDQ�´�,Q�Evangelical Review of 

Theology 43, no. 4 (2019): 330-344. 

9DQ�'HU�.URHI��-XVWXV�0��³$EUDKDP�.X\SHU�DQG�WKH�5LVH�RI�1HR-Calvinism in 

7KH�1HWKHUODQGV�´�,Q�Church History 17, no. 4 (1948): 316-334. 

  



 
 

104 

Chapter four 

https://www.scienceguide.nl/2019/07/dutch-government-plans-to-curtail-

international-recruitment-of-students, Accessed April 1, 2021. 

0HQRQ��$PDUQDWK�.��³&RYLG����)DOORXW��+RZ�WKH�3DQGHPLF�'LVSODFHG�0LOOLRQV�

RI�0LJUDQWV�´�,Q�India Today, January 3, 2021. 

https://www.indiatoday.in/magazine/news-makers/story/20210111-

displaced-distressed-1755084-2021-01-03, Accessed August, 12, 2021. 

Schmiedel, Ulrich and Graeme Smith, eds., Religion in the European refugee 

crisis. No. 1. London: Palgrave Macmillan, 2018. 


	INTRODUCTION CHAPTER
	Problem Statement
	State of the Art
	Why Kuyper?
	Methodology
	Chapter Introduction
	CHAPTER ONE: INTRODUCING RADICAL ORTHODOXY
	1.1 Introduction
	1.2 Background
	1.3 Introducing Radical Orthodoxy
	1.3.1 On the State
	1.3.2 On the Church
	1.3.3 On Creed
	1.3.3.1 Presenting a Soteriological Creed


	1.4 Gaps and Limitations
	1.5 Summary
	CHAPTER TWO: INTRODUCING PUBLIC THEOLOGY
	2.1 Introduction
	2.2 Background
	2.3 Introducing Public Theology
	2.3.1 On the State
	2.3.2 On the Church
	2.3.3 On Creed
	2.3.3.1 Presenting a Christological Creed


	2.4 Gaps and Limitations
	2.5 Summary
	CHAPTER THREE: INTRODUCING KUYPER’S SPHERE SOVEREIGNTY
	3.1 Introduction
	3.2 Background
	3.3 Introducing Abraham Kuyper
	3.4 Presenting Sphere Sovereignty
	3.4.1 Sovereignty of the State
	3.4.2 Sovereignty in Society
	3.4.3 Sovereignty of the Church

	3.5 Gaps and Limitations
	3.6 Summary
	CHAPTER FOUR: CONCLUDING CHAPTER
	4.1 Synthesis
	4.2 Creating a space for dialogue and understanding
	4.3 Creating boundaries and limitations
	4.4 Creating space for deconstruction and critical reflection
	4.5 Conclusion and Future Recommendations
	BIBLIOGRAPHY

