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Introduction
Rehoboam ben Shlomo is probably not the first king that comes to mind when identifying an
interesting thesis about issues in the book of Kings. The amount of scholarly work written on
him, or about how he is presented in Kings, reflects this lack of interest: there is very little work
written specifically on Rehoboam.1 When the passages concerning him are mentioned, it is
usually in the context of the wider story about Jeroboam, the fall of the United Monarchy or the
invasion of pharaoh Shishak. This is unfortunate, as the story of Rehoboam is very interesting.
He is the only king that has two separate stories written about him: first in 1 Kgs 12:1–24 and
then in 1 Kgs 14:21–31.2 This is odd, given how consistent the stories in Kings are in their
structure. My main research question regards this issue: what are the differences between the
two stories and can my hypothesis (see below) provide a plausible explanation for these
differences?
The issue becomes even more obvious when you compare the two stories. The first story tells
the tale of how Rehoboam loses the northern tribes of the kingdom left to him by his father
Solomon. The second story gives a general description of Rehoboam’s reign, without so much
as hinting at any of the events of the first story.3 In the first story Rehoboam is seen as a peer
of [ הַ יְ ל ִָדיםthe youngsters] he consults in 12:8, but in 14:21 he is a mature 41-year-old king.4 A
second strange circumstance is that the invasion of Shishak in 14:25–28, the major event of
Rehoboam’s reign, is never mentioned in any of the stories concerning Jeroboam that lie
between the two accounts focused on Rehoboam. His name is only mentioned once: in 11:40.
A third anomaly is the different structure of the two stories. The second story reads as a regular
introduction to and description of the reign of a king in the book of Kings, as though it were the
sole account devoted to this king.5 The first one, on the other hand, reads like a ‘story’, with no
1

The only full work that I am aware of that is dedicated to Rehoboam is Torn Asunder by A. Frisch (2013) on 1
Kgs 12:1–24. This work is written in Hebrew and only has a very short English summary where Frisch does not
go into specific arguments. As my knowledge of modern Hebrew does not extend beyond aleph, I am unfortunately
unable to use this work in my thesis.
2
There are other kings that get mentioned earlier or later, but they are always secondary figures in the stories of
other kings. A good example of this is king Jehoshaphat, who appears in the stories around Ahab in 1 Kgs 22:2–
36, before his own introduction in 1 Kgs 22:41–51. However, Jehoshaphat is clearly a secondary figure in the
Ahab story, whereas Rehoboam is the subject in both stories in 1 Kgs 12:1–24 and 1 Kgs 14:21–31.
3
See appendixes a–d for the two stories and their translations.
4
The conflict that appears between these two texts is also apparent in some other versions that exist of this story.
In the LXX retelling of the story in 3 Kgs 12:24a–z Rehoboam is 16 when this event takes place. (see ch. 2.1.3)
Also, in Chronicles, where the two stories are reshaped into one, this problem appears in a reshuffling of the text
to move this verse into the final four verses of the text (2 Chr 12:13, after the invasion of Shishak.)
5
The uniqueness of this situation becomes more apparent when compared with other kings who have multiple
stories about them, for example Ahab (16:29–22:40). At the beginning of his reign, Ahab gets his introduction
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reference at all to what the reign of Rehoboam entails.6 Other interesting differences are the
strong focus on Rehoboam as king of Judah in the second story7 and the one-verse reference to
a ‘war with Jeroboam’.8 These problems will be discussed in more depth in the first chapter.
In order to fully investigate these issues, it is important to give a short overview of the status
questionis of this problem. This is not an easy task, as there are very little scholars who deal
with the question directly. However, the existing scholars can be divided into four different
groups. Three of these groups deal with the text in 1 Kgs 12, while the fourth one deals with
the text in 1 Kgs 14.
Jeroboam as the subject of 1 Kgs 12:1–24
The scholars in this group focus on the wider Jeroboam story, from his first appearance in 1
Kgs 11:26 until his death in 1 Kgs 14:20.9 For them the ‘problematic’ differences between the
two stories are less noteworthy because they consider Jeroboam as the key figure in 1 Kgs 12:1–
24. Their focus is on 1 Kgs 12:20, where Jeroboam gets crowned, and they see the rest of the
story as leading up to that moment. While they have a point in the importance of Jeroboam,
Rehoboam is the subject of 12:1–24, not Jeroboam, and most of them ignore this in their
discussions and the discrepancy it introduces to their understanding.
Rehoboam as the subject of 1 Kgs 12:1–24
A much smaller group of scholars regards Rehoboam as the subject of the story. Most of the
scholars that belong to this group have looked at one particular issue, for example the meaning
of הַַיְ ל ִָדים.10 They hardly comment on the plot or function of these 24 verses as a narrative unit,

(16:29-30) and at the end of his reign he gets the closing formula (22:40). All stories about him and about Elijah
that take place during Ahab’s reign get a place in between.
6
The best indication of this difference in the two stories is how in the first story, it takes until 12:6 to have a clear
indication that Rehoboam is already seen by the author as ‘the king’. The final part of 11:43 can be seen as a first
indication of this, with ֹלְךַרחַ בְ עָםַבְ נֹוַתַ חְ ָ ָּֽתיו
ְ [ ַוי ְִמand Rehoboam, his son, became king in his place], however the verb
[ לְ הַ ְמלִ יְךto make king], in 12:1, sets the story up as a coronation story. The usage of [ הַ מֶּ לְֶּךthe king] in verse 6 and
verse 12 to refer to Rehoboam show that he is already seen as ‘the king’. The second story does not have this
uncertainty and such an uncertainty is unheard of in Kings. See the first chapter for a more extensive discussion.
7
You need the first story to figure out that there ever was a division during Rehoboam’s lifetime.
8
The exact same verse also appears in the story about the next king, Abijam. The MT text has a version with
Rehoboam (15:6, an exact copy of 14:30, but adding  כָל־יְמֵ יַחַ ָיָּֽיוat the end) and a version with Abijam (15:7b,
almost an exact copy of 15:6/14:30, but with Abijam instead of Rehoboam and leaving out [ כָל־יְמֵ י חַ יָיוall days of
his life]).
9
Examples of this group are, amongst others, Danelius (1967), Aberbach (1968), Halpern (1974), Cohn (1985),
Jeruzalska (2004), Leuchter (2006) and Geobey (2016).
10
Fox (1996).
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let alone undertake a comparison with the 1 Kgs 14:21–31. This is not strange, since their work
consists primarily of articles that lack sufficient space for an extensive discussion.11
LXX: 3 Kgs 12:24a–z
There has been a lot of scholarly discussion focused on the differences between the LXX (the
Septuagint) and the MT (the Masoretic text) of 1 Kgs 11–14.12 In fact, this has been the most
popular topic investigated by those who have discussed 1 Kgs 12:1–24, and it is understandable
why: The LXX incorporates a complete retelling of the story in 3 Kgs 12:24a–z, drawing on
earlier and later passages to create a separate story. A full discussion of the LXX version is
beyond the scope of this thesis, but there are some interesting aspects that will be included in
the body of my investigation; because of their impact on the way I will assess additions to and
omissions from the MT.
1 Kgs 14:21–31
The scholars who have dealt with the second story of Rehoboam’s reign all have the same
interest: the invasion of Shishak. The invasion of Shishak marks the first time a ‘biblical figure’
is mentioned in non-biblical sources: the invasion of Shishak can be related to a report on a
temple wall in Karnak of a campaign by this pharaoh into Canaan.13 Even though this invasion
is very interesting, the ‘historicity’ discussion is not something I want to comment on in this
thesis, as it deserves more space than I can give it and more knowledge of archaeology than I
possess.14
The first chapter will deal with these issues from a ‘synchronic’ perspective: looking at the text
in its finalized form and trying to make a literary analysis. The second chapter will introduce
diachronic elements into the discussion: rather than only look at the final form of the text, it
will attempt to look at possible ‘editorial layers’ that could provide solutions for the issues that
the synchronic analysis raises.15

11

Other examples of this group are, amongst others, Malamat (1963), Evans (1966), Lipinksi (1974) and Weinfeld
(1982) reprinted in Knoppers and McConville eds (2000).
12
Examples of this group are, amongst others, Gooding (1967), Aberbach (1969), Gordon (1975), McKenzie
(1987) and Shaw (1997).
13
Finkelstein (2002), p. 109.
14
Other scholars in this group include Na’aman (1999), Finkelstein (2011) and Geva (2014).
15
I am aware of the problems of the term ‘editorial layers’ and this thesis will probably not have enough space to
discuss all the different possibilities of editors/writers. My arguments will focus on what different layers there are,
but I will refrain from speculating on who wrote them or in what period (other than relating to other written texts
we have). I will also not delve into the discussion surrounding changes in Hebrew throughout the ages, as my
thesis does not have the room for this.
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This raises an important issue that must be discussed in the introduction: which Hebrew text to
use. There are different arguments to be made for using different versions, but in this thesis I
will always start by looking at the Masoretic text as found in the BHS.16 This text I will examine
critically in chapter 2, posing questions and looking at different layers based on comparisons
with the Septuagint and the version of the text in Chronicles (2 Chr 10–12), as well as issues
that come from the MT itself, based on grammatical features or differences in content. With all
these different versions, in the end what will remain is some form of ‘Masoretic-like’ text,
which can be found in the appendix. However, it is important to stress that I do not want to
suggest that this is in any shape or form an Ur-text or that this is the ‘original’ version of the
text. In this chapter I rather want to show that the text has different layers, which put the text
into a different perspective.
After the synchronic and diachronic discussion of the text, my hypothesis comes into view in
the third and final chapter. My hypothesis is that the differences between the two different
stories about Rehoboam can be explained by looking at the general structure of the greater
narrative that extends over the books of Samuel and Kings. This greater narrative can be divided
into two distinct narrative complexes. The first one is the narrative about the ‘founding fathers’
of the ‘united monarchy’17, while the second one is the more structured narrative about the two
different kingdoms of Israel and Judah. The existence of these two distinct narratives in
Samuel/Kings has been suggested before.18
The main argument for my hypothesis is that the two narrative complexes have different ideas
about what they want to accomplish by telling their respective stories about Rehoboam. This
explains why there are so many differences between the two stories and why they hardly seem
to connect. The first story focuses on ‘finishing’ the narrative about the united monarchy,

16

I will not delve into the discussions surrounding the Masoretic notes or ketiv/qere discussions, again mostly
because I do not have the space.
All Hebrew words or passages (or Greek passages in the case of the Septuagint) will have my own translation
between [brackets] the first time they occur. If a different translation is used, it will be mentioned.
17
I am very aware of the problematic nature of everything that surrounds the united monarchy. I will try to nuance
what I say as much as possible, but since the united monarchy is not the (direct) subject of my thesis, there will be
times when my restricted word count will not allow me to give some issues the space they deserve.
18
See for example Parker (1988) and the reply by Frisch (1991) for a narrative about Solomon and Frisch’s
argument for the inclusion of 1 Kgs 12:1-24 in this narrative. There are also arguments for separate narratives
about Saul (see for example Humphreys [1978, 1980, 1982]) or David (such as Gunn [1978]). A good example for
a wider narrative is the Dtr framework, as first presented by Noth (1981).
The ‘second narrative’ relies more on the use of sources and presentation. A good argument for this is made, for
example, by Grabbe (2007).

8 | Introduction

whereas the second story focuses on the beginning of the intertwined story of two kingdoms,
with Judah in the south and Israel in the north.
In this final chapter I will look at these two narrative complexes19 and how the two stories about
Rehoboam fit into their respective narrative complex. I will see whether my hypothesis can
indeed resolve the issues that arose in the first two chapters and look at new issues that appear
with this solution. Finally, in my conclusion, I will look again at the most important issues and
look at how this answers my research question.
The main contribution in this thesis to the general scholarly debate is on where the line should
be drawn between these two narrative complexes. Generally, this is done at the end of
Solomon’s reign, so in 1 Kings 11:43.20 The discussion on where the line should be drawn has
also been done before, although the Rehoboam story has hardly been considered. There has also
not been much comparative analysis of the two narrative complexes, which seem to ‘abut’ in
these two stories about Rehoboam. Doing a full comparison is beyond the scope of this thesis,
but the comparison between the two Rehoboam stories can form a starting point for further
research.

19

Even though the limited wordcount of this thesis will only allow me to focus on the most important arguments
in the discussion. I will try to provide references to authors with a more extensive discussion of the problems as
they come up in the chapter.
20
It is difficult to find an author that focuses specifically on this structure within the context of this text. An
example is Parker (1988, 1991), but see the structure given in commentaries by Cogan (2001) or Knauf (2016) as
a good example of how this is the ‘common’ point of view.
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1. Synchronic Analysis
1.1 Rehoboam’s trouble at Shechem: 1 Kings 12:1–24
Rehoboam gets introduced to us at the end of king Solomon’s life. In 1 Kings 11:43 he is
presented as the one out of all Solomon’s sons chosen to succeed his father as the king of the
United Monarchy. Not much is said about his relationship with his father, as he is only
introduced as part of the ‘dying formula’ for Solomon. In the first verse of the next chapter
Rehoboam goes to Shechem, where [ כָל־י ְִש ָראֵ לall of Israel] awaits [ לְ הַ ְמלִ יְך ַאֹ תֹוto make him
king]. This begs the question who  כָל־י ְִש ָראֵ לis and why they are crowning Rehoboam at
Shechem.
The term  כָל־י ְִשרַָאֵ לoccurs often in the Hebrew Bible21 and the context is always needed to tell
who belong to the group of people that is referred to. The reference is usually made to either
the entire theological entity of the descendants from Jacob (also called Israel) or the political
entity of the future ‘Northern Kingdom’, i.e. the northern tribes. The context of this story points
to the second meaning in this narrative.22 Within the textual boundaries of this narrative כָל ַ־
יִש ָראֵ ל,
ְ or a word referring to it,23 is said to act against Judah. This is most prominent in verse
18, when all Israel stones Adoniram and in verse 20, when all Israel crowns Jeroboam as their
king, with [ שֵ בֶּ ט־יְהּודָ הthe tribe of Judah] as their adversary.24 An extra argument for כָל־י ְִש ָראֵ ל
as the northern tribes comes from Ahijah’s speech to Jeroboam in 1 Kgs 11:29–39, a speech
which is referenced in 1 Kings 12:15. In verse 37 Ahijah says: [ וְ הָ ִייתָ ַמֶּ לְֶּךַעַל־י ְִש ָראֵ לyou will be
king over Israel] The previous passage in the speech that talks about tearing away ten tribes25

The specific combination  כָל־ ִי ְש ָראֵ לoccurs 83 times, mostly in the books of Samuel, Kings and Chronicles. It
occurs 17 times in 1 Kings, of which 5 times in this story and a further 2 times in the stories surrounding Jeroboam
(1 Kings 12:25–14:20).
22
Cogan (2001), p. 346. Contra, for example, De Vries (2003), p. 158. De Vries hardly gives an argument for his
position and the rest of his analysis rather points to the opposite.
23
Within the context of 1 Kings 12:1–24 the most common way of referring to this group of people is [ הָ ָע ַםthe
people] which occurs 9 times.  כָל־ ִי ְש ָראֵ לappears 5 times. Other terms used to refer to the same group are בְ נֵיַי ְִש ָראֵ ל
[children of Israel], mentioned twice, [ ַָכל־קְ הַ לַ ִי ְש ָראֵ לthe whole assembly of Israel], [ י ְִש ָראֵ ַלIsrael], and בֵ יתַי ְִש ָראֵ ַל
[the house of Israel], all mentioned once.  הָ עָםis the term used in direct speech, although it also appears in passages
by the narrator (most importantly in verse 15, but already as early as verse 5). The reason for this seems to be
mostly that the author wants to provide some variation in the text, as constantly referring to a group as  כָל־י ְִש ָראֵ לis
excessive and ‘not done’ from a literary point of view. Compare it with the usage of [ הּואhe] in verse 2 to refer to
Jeroboam or [ הַ מֶּ לְֶּךthe king] in verse 12 to refer to Rehoboam. The other terms used to refer to this group are
usually because that specific example of the term suits the context better (for example  בְ נֵיַי ְִש ָראֵ לis used in verse 17
because it sees ‘the Israelites’ as a group based on who they are descendent from, rather than a political unity).
24
It is possible to still read all of this as referring to the entirety of Israel, although it is increasingly unlikely. See
Knauf (2016), p. 351 for a full but short overview or amongst others Cogan (2000), p. 346 and Walsh (1996), p.
160 for similar arguments in favour of the view that Israel is equal to the ‘northern tribes.’
25
This is problematic on its own, as 10 + 1 does not equal 12. Possible solutions for this range from a different
interpretation of the text, with the additional tribe being given to Judah as a whole. There is a lot of discussion
21
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and leaving one for the descendant of David, i.e. Rehoboam, shows that Israel here stands for
the northern kingdom.
The choice for Shechem as the location is probably a further connection to the northern tribes.
Shechem was an important cultic location for the northern tribes,26 although the name has a
restricted appearance in the Hebrew Bible.27
The verb  לְ הַ ְמלִ יְךis problematic when compared to the rest of the text. 1 Kings 11:43 names
Rehoboam as the person to succeed Solomon.  לְ הַ ְמלִ יְךin the next verse implies that this is the
full coronation ceremony of Rehoboam. However, verse 6 gives Rehoboam the title [ הַ מֶַּלְֶּךthe
king] and verse 12 refers to him as  הַ מֶּ לְֶּךwithout mentioning his name. Hence it is likely that
the narrator sees Rehoboam already as a king, most likely over Judah. He was probably already
crowned king over Judah at some earlier time and needed to seek the approval of the northern
tribes in Shechem.28
The next verse, together with the beginning of verse 3, is dedicated to the return of Jeroboam.
He was one of the three adversaries that arose against Solomon in chapter 11.29 He raised his
hand against Solomon in 1 Kgs 11:26 and in the rest of chapter 11 he received a prophecy by
Ahijah that he would take the kingdom from Solomon’s son. At the end of chapter 11, Jeroboam
fled to Egypt after Solomon sought to kill him. Now that this threat has disappeared, he reappears on the stage.
The way in which Jeroboam is included seems rather strange. On the one side, he gets an
important place in the ‘introduction’ of the story. The second verse opens with a ‘ ַויְהִ י+ ִַ כ+
infinitive’-construction. This construction is generally reserved in the Hebrew Bible for the
opening of a new section. The use of an ‘opening-construction’ at an unexpected place
highlights the introduction of Jeroboam to the scene. The rest of the section does very little to
which tribe that would be, such as Simeon (Cogan [2001], p. 388) or Benjamin (Davies [2007], p. 73, connecting
this story to the reference to Benjamin in 1 Kings 12:21). It is beyond the scope of this thesis to have a full
discussion here.
26
Cogan (2001), p. 346.
27
Shechem is mostly connected to Genesis 34, where it is the city in which Jacob and his family experience some
trouble and Judges 9, where Shechem is the city connected to Abimelech and his attempt to become king. Outside
of these two stories and later references to them, Shechem only appears 8 times, half of which are in Joshua. Joshua
21:21 mentions Shechem as a city of refuge, a statement copied by 1 Chronicles 6:52, highlighting that there might
be an importance the rest of the Hebrew Bible does not hint at.
28
Using the hiphil of  מל ַךto indicate that someone who already is crowned king, is now crowned over an additional
area is not unprecedented, although not as a verb. In 2 Samuel 5:3 the people of Israel ַוי ְִמ ְשחּוַאֶּ ת־דָ וִ דַלְ מֶּ לְֶּךַעַל־י ְִש ָראֵ ַל
[anointed David as king over Israel], just like the Judahites had done in 2 Samuel 2:4. The confusion here in 1
Kings 12:1 comes from the lack of an adverbial phrase narrowing down the coronation of Rehoboam over a
specific group. This becomes more problematic because of the ambiguous nature of כָל־י ְִש ָראֵ ל.
29
Interestingly, he is never referred to as an adversary []שָ טָ ן, unlike the other two.
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capitalize on this introduction, as Jeroboam never appears as an independent agent. When he
appears in the story, he is always added as an extra to ‘all Israel’. It takes until the next section,
in verse 25, for him to become a central person in the story. For now, he remains a background
character.
Now that the stage has been set, the story can unfold. The narrative can be divided into six
units.30 These units are mostly separated by a difference in scene, made by either a change in
location or a change in subject.31 Subsection ‘E’ is the most difficult to place, as verses 17–19
are somewhat out of place in this story. Subsection ‘F’ is seen by most scholars32 as a separate
narrative unit, but is included here as it continues the same storyline, even though the linguistics
and the parashah could make it a separate section.
A. 12:1–3a introduction.
B. 12:3b–5 Israel gives Rehoboam their demands
C. 12:6–11 Rehoboam consults [ הַ זְקֵ נִ יםthe elders] and [ הַ ְילָדִ יםthe youngsters]
D. 12:12–15 Rehoboam refuses Israel their demands
E. 12:16–20 Israel’s rebellion
F. 12:21–24 Rehoboam’s attempt to reclaim Israel
The first subsection, the introduction, has already been discussed above. In the second
subsection the story gets its dramatic tension. In verse 1 the narrator implies that Rehoboam
will easily be crowned: [ בָ אַכָל־י ְִש ָראֵ לַלְ הַ ְמלִ יְךַאֹ תֹוall Israel had come to make him (i.e. Rehoboam)
king]. When ‘all Israel’ gets an opportunity to speak in verse 4 it becomes obvious that they are
not willing to let Rehoboam rule over them that easily. They bring up what they perceived as a
harsh rule by Solomon and expect Rehoboam to do better if he wants to continue to rule over
them. This contrast between father and son is highlighted in the structure of their speech: in 4a
they open with [ אָ בִ יָךyour father], contrasting it with [ וְ אַ תָ הand you] as the first word of 4b. This
is further emphasized with [ עַתָ הnow] as the second word of 4b. The similarity in sound between

Most commentaries and articles divide the narrative into two ‘main narrative units’: the first one taking place at
Shechem (vv. 1–19/20) and the second one taking place at Jerusalem (vv. 19/20–24/25). While there are definitely
arguments in favour of this view, based on location (Shechem vs Jerusalem), participants in the story (Israel vs
Judah/Benjamin), prophet (Ahijah vs Shemaiah) and some diachronic arguments, the two possible units remain
part of one single storyline that is not finished until verse 24. The reason so many commentaries make the division
is likely because of the conclusive elements in verse 19 and 20 and the setumah after 19. See the discussion below
for a more nuanced view.
31
See for example the shift in ‘location’ between ‘B’ (at the assembly in Shechem) and ‘C’ (at a more private
meeting of Rehoboam).
32
See for example Cogan (2001), pp. 353–356; Walsh (1996), p. 202; Knauf (2016), p. 369.
30
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 וְ אַ תָ הand  עַתָ הhighlights that Rehoboam is in a position to ‘now’ right the wrongs done by his
father and save his kingdom.33
Rehoboam is taken aback by this sudden undermining of his power and seems unsure how to
proceed. He adjourns the meeting for three days to decide how to respond. He spends this time
consulting two groups of advisors: first [ הַ זְקֵ נִ יםthe elders], who had served his father and second
[ הַ יְ ל ִָדיםthe youngsters], who are his peers. Rehoboam going to these two groups for council is
arguably the centre of the narrative.34 It is unclear what the two groups exactly refer to. For
 הַ זְקֵ נִ יםsuggestions vary from the pre-monarchic group of elders that would represent their
tribes,35 an official council of advisors of king Solomon36 or generally an unofficial group that
surrounded Solomon.37 For  הַ ְיל ִָדיםthere is less evidence to what the group may entail, although
attempts have been made.38 Within the context of the text, the choice of words seems deliberate
to put the two groups against each other as opposing parties.
The response of the elders to Rehoboam is clever and shows that they know the tricks of ruling
well. They tell Rehoboam that he only needs to appear as an [ עֶּבֶּ דservant] this one day and that
consequently the people will be an  עֶּבֶּ דto him [ כָל־הַ י ִָמיםall days]. There have been suggestions
that [ ְדבָ ִריםַטֹובִ יםgood words/things] could refer to ‘good conditions’, in this case a favourable
treatment of the northern tribes, based on similar wordings in other ancient Near Eastern texts.39
However, in these texts the  ְדבָ ִריםַטֹובִ י ַםare never connected to taxes and always apply to an act
of grace by the ruler, rather than an agreement to resolve a dispute. Here the  דְ בָ ִריםַטֹובִ יםseem
to refer to ‘good, smoothing words’, i.e. sweet-talking the audience to make them cooperate.
Rehoboam rejects the advice from the elders and instead goes to the youngsters he grew up
with. This group is probably called  הַ ְיל ִָדיםto highlight the difference with הַ זְקֵ נִ ים, as mentioned
before, and may have less to do with their respective age. Nevertheless, the response the
33

See 1 Kings 18:11, 14 for a similar usage for emphasis.
This is especially highlighted in the analysis of Walsh (1996), who divides the story based on a chiastic structure.
It is possible to read a chiasm into this story, but it needs some imagination. Walsh, like other commentators,
divides the story into two main ‘narratives.’ In Walsh’s analysis the discussion with the elders and the youngsters
are the ‘centre’ of his chiasm. Even though the chiastic structure is unlikely, Walsh’s interpretation shows that the
two middle sections are a central part of the narrative. See Walsh (1996), pp. 160–161.
35
Examples of this argument are McKenzie (1959), pp. 521–528 or Lipinski (1974), p. 431. Their main argument
consists of connecting the text here back to the bigger role elders played in the stories of Saul and David.
36
See Malamat (1963), p. 248. Like the ‘tribal elders’, but in a more advanced role. Malamat and others like him
usually base their argument on a comparison with other ancient Near Eastern texts.
37
Cogan (2001), p. 347.
38
See Fox (1996) for an attempt to give  הַ ְיל ִָדיםan official position at court. His argument is similar to Malamat’s
analysis of the elders. Fox bases his argument on a comparison with an official role at Egyptian courts, called ḫrdw
n k3p, or court families. Fox argues for a similar thing in the context of the Hebrew Bible, but ultimately his
arguments lack conviction.
39
Weinfeld (1982), reprinted in Knoppers and McConville eds (2000), pp. 516–539.
34
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youngsters give to Rehoboam is immature and not very statesman-like, as exemplified by the
phrase הַממָ ְתנֵיַאָ בִ י
ִ ָ[ ָ ָּֽקטָ נִ יַעָבmy little thing is thicker than the loins of my father] in verse 10.
Although it is not very clear what  ָ ָּֽקטָ נִ יmeans exactly, the context of the ‘manly talk’ and the
comparison to ‘the loins of my father’ suggest that the youngsters euphemistically refer to
Rehoboam’s penis.
The difference between the answers from  הַַ ְילָדִ יםand  הַ זְקֵ נִ יםis also reflected in the structure of
their responses. The structure of the first response by  הַ זְקֵ נִ יםunderlies that Rehoboam will have
to do something to change the fate of the kingdom. The sentence in verse 7 is a conditional
sentence starting with [ ִאםif] that has a set of verbs as the protasis: [ תִַהְ יֶּה־עֶּבֶּ דyou are a servant]
[ ַועֲבַ דְַתַָםand you serve them] [ ַועֲנִ יתָ םand you answer them]ַ ַָ[ וְ דִַבַַ ְַרתand you talk to them]. With
these verbs they want to focus Rehoboam on what he must do in order to save his kingdom,
even if it is implied that most of it is sweet-talking.
The response by  הַ ְיל ִָדיםfocuses on something completely different: Rehoboam’s ego. They view
the demand by the people as a direct attack on Rehoboam. This can already be seen in verse 9
and verse 10. Rehoboam summarizes the demand by the people in verse 9, but ‘ הַ ְילָדִ יםcorrect’
him and reiterate that the focus of the people was on אבִ יָך ]…[ וְ אַ תָ ה, shown in the structure by
fronting the subject, just like the people did in verse 4. This perceived ‘direct attack’ on
Rehoboam warrants a response that dismisses Rehoboam as the culprit and reinvigorates him.
In the speech that they give to Rehoboam every clause starts immediately with [ ַואֲנִ יand I] or a
first person singular possessive suffix added to the noun: [ ָ ָּֽקטַָ ִַניmy little (thing)] or [ אָ בִ יmy
father]. By fronting the subject, they put an emphasis on it, just like the demand by the people.
They want Rehoboam to not lose face here and insists that he doubles down against these
Israelites.
Rehoboam listens to the advice the youngsters give him and acts it out in the next section, which
brings the story to its highest point in dramatic tension. This starts from verse 13, where the
 ְדבָ ִריםַטֹובִ יםthe elders advised Rehoboam to answer have been turned into an answer that is קָ שָ ה
[harsh]. In verse 14 he speaks out this harsh answer, with the arrogance the youngsters expect
from him. The reader would expect an immediate response from the Israelites, but the narrator
drags out the dramatic tension by interfering directly in the text. In his comment in verse 15 he
breaks up the storyline and gives the story a connection to the surrounding stories and attempts
to give the story a theological meaning. By using the natural dramatic tension at this point of
the text, the narrator ensures that the reader does not miss this.
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The response from the people is hostile, as can be expected. They cry out a rallying cry that
would imply the start of a grand rebellion. However, it is only this collective outburst of
rebellion that ultimately marks the split of the united monarchy, rather than the civil war that
would be expected. What follows is a chaotic part of the text. At the end of verse 16 it is unclear
how the story continues exactly, but the implication of verse 17 is that the ‘split’ of the united
monarchy has already happened. Verse 17 itself seems out of place at this moment, as it
introduces a topic out of the blue that is never revisited afterwards.40
The first part of verse 18 continues with the war-like language of verse 16, making verse 17 all
the stranger. Rehoboam still does not fully understand the gravity of the situation and sends
Adoniram, in charge of forced labour. The Israelites do not respond kindly to this, as is to be
expected, and stone him to death. The second part of verse 18 seems out of place at this point
of the text, as the combination of verse 17 with the beginning of verse 18 would imply that
Rehoboam is already far away. The Hebrew here provides some clarity, as most commentaries
try to resolve this tension by pointing to the use of the simple perfect in the verb [ הִ ְתאַ מֵ ץhe
strengthened himself; he was able to], which in Hebrew syntax means that the verb is not
consequential to the previous verb.41 In spite of this, it remains unclear why this statement is
placed here in the text and not at an earlier point, which would be more logical. From a
synchronic point of view this problem is difficult to resolve, however in the next chapter it is
one of the problems that will be discussed in the diachronic analysis.
As mentioned before, most scholars see a separate narrative unit at the end of the story. There
is some discussion on where the beginning of this narrative unit should be drawn, either at verse
20 or verse 21. Based on structure this new unit would start in verse 20, which opens with a
‘ וַיְהִ י+ ִַ כ+ infinitive’-construction, generally indicative of a new narrative unit.42 This is
complemented by the usage of [ עַד ַהַ יֹום ַהַ זֶּהuntil this day] in verse 19, a common method
throughout the Hebrew Bible to mark the ending of a unit.43 Added to this is the special position
of verse 19 as a narrator’s comment on the text, also generally found at the end of a unit. Based
on content the new unit would start in verse 21, as the reference to the coronation of Jeroboam

40

Added to these issues is a strange structure in verse 17, where the main verb is a wayyiqtol in the middle of the
sentence. Breaking up a sentence like this to possibly front the object is uncommon in Hebrew and it is unclear
why it would happen here.
41
Cogan (2001), p. 350.
42
Although not necessarily, as a similar construction can be found in verse 2. It is highly unusual to have such a
construction not at the start of a narrative section, but the opening sequence of this story shows that the author has
no problem in using such a construction out of its usual context.
43
This exact combination of words appears 76 times, although it is not always necessarily in the final sentence of
a narrative section.
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ties in with verse 2 and 3, as well as the events in verse 19. Verse 21, on the other hand, starts
a new part of the story with a shift in location and the appearance of Shemaiah, a prophet that
was previously unknown and is never mentioned again. Verse 25, in the next narrative section,
adds to the confusion, as it follows verse 20 more logically than verse 24.
The events in this final section, or separate narrative unit, are the aftermath from the events that
took place in the previous 20 verses. Rehoboam tries to find allies in an attempt to regain power
over the entire United Monarchy and apparently manages to convince the tribe of Benjamin, to
switch sides to him. He then gathers 180.000 men to attack the rebelling northern tribes. But
before he can attack them, he is stopped by the prophet Shemaiah, who gives Rehoboam the
message to not go against the plan that YHWH has designed. Rehoboam complies and that
forms the end of the story.
Even though this synchronic analysis is possible, the elements in this unit all pose some
problems. The appearance of Shemaiah, a prophet that is further unknown in Kings, the
association with Benjamin, where previously Judah was the only tribe associated with
Rehoboam and the huge army of 180.000 all are at odds with the previous story. All these
problems point towards a diachronic issue and so this narrative unit will be further discussed
below.
The main discussion about this narrative unit as a whole focuses on what the idea behind the
story is and who the main protagonist is. Knauf calls it a ‘classical drama’,44 Cogan sees it as a
‘wisdom tale’,45 Walsh argues for ‘two narrative strands that are intertwined’,46 whilst most
articles about this text see it within the wider context of the Jeroboam narrative, arguing that
the earlier verses of chapter 12 are the set up for the division in verses 16–20, with verse 20 and
verse 25 as the central point of the story in their opinion.47 Even though the connection to
Jeroboam and the division is undeniable, the story as a closed narrative unit has Rehoboam as
the central figure, with the reference to Jeroboam almost an afterthought.
This focus on Rehoboam is best shown through looking at the story as a whole, with a special
focus on the sections in the narrative that are told by the narrator. Only twice is the subject of
such a sentence Jeroboam alone, in verses 2 and 3. As mentioned above, his introduction sets
up the expectation of heavy involvement, but this is never delivered. In the rest of the story
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Knauf (2016), p. 367
Cogan (2001), p. 351.
46
Walsh (1996), p. 167.
47
For example Cohn (1985) or Ash (1998)
45
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Jeroboam is only added as a secondary subject when the people come to talk with Rehoboam.
In direct speech Jeroboam is never mentioned, with both Rehoboam and the groups he talks
with only referring to [ הָ ָעםthe people].
Rehoboam, on the other hand, is always a part of the actions in the story, either as the subject
or as the object. The narrator follows the location of Rehoboam throughout the story and all
characters in the story have a certain relationship to Rehoboam. The exception to this is
Jeroboam, who is never in an individual relationship with Rehoboam, highlighting again how
he is ‘excluded’ from the storyline.
There are three exceptions to this ‘dominance’ of Rehoboam. The first is the introduction of
Jeroboam into the story, in verse 2–3. This has been discussed at length above and needs no
further explanation here. The second one is towards the end of the story, in verse 20. Here ַָכל־
 יִַשְַ ָראֵ לcrowns Jeroboam as their new king. Rehoboam is, understandably, out of the picture for
this coronation. This verse provides the link between this story and the rest of chapter 12, which
talks about Jeroboam’s actions as king of Israel.
The third and most notable exception to the ‘background status’ of Jeroboam comes in verse
15, where the narrator links the story to the prediction made by Ahijah to Jeroboam in chapter
11. This, in combination with the aforementioned coronation of Jeroboam in verse 20 and
Jeroboam’s introduction in verse 2–3 is what has prompted some scholars to assume that
Jeroboam is the central character of this story.48 Verse 25 adds to this uncertainty, as it does not
provide a clear start of a new story that would be expected, but continues where verse 20 has
left off. This issue will also be taken up in the next chapter.
Interlude: intertextuality
The story in 1 Kings 12:20–24 is embedded within the wider stories in 1 Kings 11 and 12 and
thus has expected intertextual connections to these texts. However, there is another passage that
this text relies on. This is the story of the rebellion of Sheba ben Birki in 2 Samuel 20. The
response from the people in verse 16 is an almost direct copy from his rallying cry in 2 Samuel
20:1, with only some minor differences.49 This connection is further marked by the appearance
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Most notably Knauf (2016), pp. 343–351, who sees chapters 12–14 as a continuous story about Jeroboam,
although his analysis is not completely clear on the subject. Other examples include Ash (1991); Geobey (2016);
Jeruzalska (2004); Leuchter (2006) etc. See also the introduction.
49
The main difference between the two passages is in the opening words. The author of Kings changes the
declarative [ אֵ יןdo not] with the (rhetorical) question [ מהwhat], while also leaving out the second [ לָנּוto us].
יַאישַלְ אֹ הָ לָיוַ ִי ְש ָראֵ ל
ִ ַֹאַנ ֲחלָה־לָנּוַבְ בֶּ ן־ ִיש
ָּֽ ַ ( אֵ ין־לָנּוַחֵ לֶּקַבְ דָ וִ דַוְ ל2 Sam 20:1)
( מה־לָנּוַחֵ לֶּקַבְ דָ וִ דַוְ ל ֹא־ ַנ ֲחלָהַבְ בֶּ ן־ ִישַ יַלְ אֹ הָ לֶּיָךַ ִי ְש ָראֵ ל1 Kings 12:16)
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of Adoniram. He oversaw forced labour under David and Solomon and has his first appearance
at the end of the Sheba ben Birki story in 2 Samuel 20:24.50
1.2 Rehoboam as king: 1 Kings 14:21–31
The second story with Rehoboam as its subject is a description of his reign. This eleven-verse
description marks the first time that the narrator uses what is considered the ‘standard formula’
or framework in Kings. This formula consists of the name of the monarch, followed by the age
at which he came to the throne and the length of his reign. A possible addition can be the name
of the mother, which is only the case for members of the Davidic dynasty, as Rehoboam is
here.51 This is followed by an evaluation of his reign by the narrator, after which the stories of
his reign are told. The closing formula consists of a reference to the source, the books of the
kings of Israel/Judah, the death and burial of the monarch and finally a reference to the
successor.52 All of these aspects can be found in this narrative unit.
The most interesting part of the framework is the narrator’s evaluation, which in the case of
Rehoboam is negative. An interesting note is that Rehoboam is not the one who is blamed in
verse 22, but rather Judah as a whole. This is uncommon in Kings, as the king is usually
personally blamed for the events taking place.53 Most commentators link the usage of ‘Judah’
either to a comparison with the actions of Jeroboam in chapters 12, 13 and 14, or to the actions
of Solomon in chapter 11.54 However, in these cases the king is the one who is responsible for
the actions rather than the people,55 which does not solve the problem. There are other examples
in Kings where the people are blamed,56 but this is always in contrast with a king that is faithful
to YHWH. This puts Rehoboam in a unique position, where he is not the one to blame, but also
not the one exempt from blame.
The main point of the framework is the apostacy of Judah. The biblical text specifies several
things that the Judahites have done wrong. They establish [ בָ מֹותhigh places] [ ּומַ צֵ בֹותsacred
stones] [ ַואֲשֵ ִריםAsherim; Asherah poles], they allow [ קָ דֵ שmale temple prostitutes] and generally
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Although there it is spelled differently. All commentators conclude that these two names, Adoram and
Adoniram, are a variation on the same name.
51
Cogan (2001), p. 386.
52
Cogan (2001), p. 389. See the collection of essays edited by Halpern and Lemaire (2010) for several good
comments on the structure, especially the contribution by Cohn. See also the third chapter of this thesis.
53
Following the ancient Near Eastern idea of the king as mitigator between the god(s) and the people.
54
See Knauf (2016), p. 403 for an example of the latter, Walsh (1996), pp. 208–209 for an example of the former.
55
The only counterexample of this is 1 Kings 14:15, whereַ[ י ְִש ָראֵ ל }…{ַעָשּוּ֙ ַאֶּ ת־אֲשֵ ֵריהֶּ םIsrael {…} (they) made
Asherah poles]. However, this is in the context of a speech by Ahijah condemning Jeroboam and his actions. This
specific sentence highlights the consequences for Israel, something verse 16 further highlights.
56
Such as 1 Kings 22:43–44; 2 Kings 12:3–4; 14:3–4; 15:3–4, 34–35. See Cogan (2001), p. 389.
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do all kinds of [ התֹועֲבֹ תabominations, detestable practices]. These practices are not unique to
the Rehoboam story, but appear all throughout Kings, commonly at this place of the narrator’s
evaluation.57 Because of this, it remains unclear how much of this is a clear connection to the
Rehoboam story and how aware the author is of the events that happened during Rehoboam’s
reign. Most of the framework seems to consist of the ‘general’ framework, where all ‘elements’
are filled in and the negative aspects of Judah are common. The only exception is that Judah as
a whole is blamed, rather than the king personally.
At the end of the framework the Israelites are mentioned again, in the second part of 14:24. But
unlike the references to Israel in chapter 12, the term ‘the Israelites’ here likely does not refer
to the union of northern tribes that has just come into existence, but rather to the wider concept
of ‘Israel’ or ‘the Israelites.’ This might not be obvious from the text itself,58 but a comparison
with the rest of Kings provides clarity. The phrase ָהַמפְ נֵיַבְ נֵיַי ְִש ָראֵ ל
ִ רַהֹורישַיְהו
ִ
ֶּ[ הַ ּגֹו ִיםַאֲשthe nations
which YHWH had driven out before the children of Israel] appears throughout Kings in
different versions, but the full phrase appears twice more.59 Especially the occurrence in 2 Kings
17:8 highlights the two different meanings Israel or Israelites has, as the word  י ְִש ָראֵ לis
mentioned twice, and the context of YHWH removing the nations before the  בְ נֵיַי ְִש ָראֵ לgives it
the meaning of Israelites in the widest sense of the word.
When looking beyond this framework, the actual ‘story’ of Rehoboam is short and focuses on
one event, in vv. 25–26: the invasion by Shishak, the king of Egypt. Rehoboam no longer
resembles the hot-tempered king who sees himself as strong and powerful in chapter 12. His
army of 180.000 men, who were ready to fight the northern rebels in 1 Kings 12:21, are also
nowhere to be found. If the story is taken as it is, it is hard to get the impression that Shishak
just waltzes into Jerusalem, walks up to the temple and takes away all the gold. Rehoboam is
completely silent during all these ordeals: the entire text is told by the narrator.
The remaining two verses of the chapter talk about the response of Rehoboam to the attack by
Shishak. Instead of focussing on how he retains his crown or how he restores the kingdom, the
narrator chooses to focus on the disappearance of the golden shields of the temple. Rehoboam

 בָ מֹותoccurs 41 times in 1 and 2 Kings,  ּומַ צֵ בֹות7 times,  ַואֲשֵ ִרים16 times,  קָ דֵ ש4 times and  התֹועֲבֹ ת5 times. All of
these occur commonly in the ‘framework’ part of the stories about Kings, except for בָ מֹות, which is also commonly
used in a ‘story’ context.
58
[ בְ נֵיַי ְִש ָראֵ לchildren of Israel/Israelites] refers in the Hexateuch only to ‘Israel in the broadest sense of the word’,
a meaning that continues during the United Monarchy. This shifts after the United Monarchy is broken up and can
then also refer to Israel in the narrow sense of the word. The best example of this comes from the first story about
Rehoboam, in 1 Kings 12:24, where Shemaiah refers to the rebellious northern tribes when he says בְ נֵיַי ְִש ָראֵ ל.
59
In 2 Kings 17:8 and 2 Kings 21:2.
57
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replaces them with bronze shields, which can be interpreted as a general comment on the decline
of the Davidic line since Rehoboam has become king. The greatness of the United Monarchy,
represented in the splendour of the temple, is no more, and all that they can afford now is shields
made of bronze. The text comments further on a ritual amongst guards, before ending with the
traditional ‘closing formula’. Unlike the opening formula, this closing formula has already been
used in the stories of Solomon and Jeroboam.60
Interlude: Historical context of the story?
The appearance of Shishak marks the first moment a biblical figure can be attested in extrabiblical sources,61 as he is the subject of the ‘Karnak inscriptions’, which talk about his
campaigns. One of these campaigns is to the area where Israel and Judah would have been. The
inscriptions at Karnak differ somewhat from the biblical account, as the report does not mention
Jerusalem, although the text is incompletely preserved so it is not clear if it might have been
included. References are made to various places that were not captured or destroyed in the
Galilee, the Samarian hill country, and the Negev, but not Philistia. As mentioned before, this
thesis is not the place for a historical discussion.62
1.3 Rehoboam at Shechem and Rehoboam as king: problematic differences?
We have now seen two different stories about Rehoboam, with many differences between the
two. The theme, structure and idea of the two stories is different and as a result of this there are
two different pictures of Rehoboam in these two stories. In order to look at the hypothesis of
this thesis, it is important to look at the differences between these two texts on a synchronic
level and note the defining features of both texts in relation to each other.
The first story focuses on how Rehoboam loses Israel because of his stubbornness in ignoring
the advice of the elders. The story sheds a positive light on the elder advisors of Solomon and
a negative light on Rehoboam and his peers. Because of this, Rehoboam is cast as a young and
inexperienced man who does not know how to deal with the difficult circumstances that arise
when you are the ruler over a big kingdom such as the “United Monarchy”, left to him by his
father Solomon. Even if “youngsters” would only be used to highlight the opposition to the
“elders,” his character remains immature. His rejection of the elders and his turn to the
The only deviation is the reference to Rehoboam’s mother, which is the only time the mother is mentioned in a
closing formula in the book of Kings. This is probably due to a duplication error, made in copying the text, based
on the introduction formula.
61
One could point to the Tel Dan stele as a non-biblical source that mentions David. Whilst this is true, it does not
mention any activities done by the person David, merely that he existed as an ancestor of the defeated king.
62
For a good overview of the discussion up to that point, see Clancy (1999). For an archaeological discussion, see
Finkelstein (2002).
60
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youngsters in verse 8 forms the turning point of the story and the ‘manly’ talk in verse 10 is
exemplary of his character. The story also has a lot of movement and different scenes:
Rehoboam switches between Shechem, an unspecified location with the two groups of advisors,
and finally Jerusalem.
The second story is structured as a typical entry into the book of kings, with all the usual
elements. Rehoboam is cast here as an older, more king-like figure, whose people are going
astray after other gods and generally do not follow the path of YHWH. This causes YHWH to
be angry with them, but Rehoboam is never singled out as the troublemaker. The main story is
the invasion of Shishak.63 The text is quite blasé about the entire event and focuses more on the
disappearance of Solomon’s treasures in the temple than anything else. As in the narrator’s
evaluation, Rehoboam is not blamed for this event. The story, especially the creation of the
bronze shields, is rather a comment on the state of Judah as a whole. Unlike the first story, there
is not really a ‘climax.’ The story is also stationary: Jerusalem is always the scene where the
story takes places and there is no direct speech by any of the characters.
Looking at the two texts next to each other shows how different Rehoboam is painted in both.
From an immature, brash king who does not listen to his advisors and is almost singlehandedly
blamed for breaking up the kingdom of his father in the first story, Rehoboam turns into a
middle-aged king who seems unable to control his own people or ward of the attacks of Shishak
in the second story. The major element that links the story in chapter 12 and the one in chapter
14 is that Rehoboam is the central figure in both. However, the apparent incongruence in his
character between the two stories begs the question whether these two texts are compatible with
one another. There are more possible connections besides Rehoboam, so maybe they can
provide some clarity. First there are the wrongdoings of Israel (in chapters 12 and 14) and Judah,
second there is a reference to Shishak in the Jeroboam story, and finally the [ ִמלְ חָ מָ הwarfare]
between Jeroboam and Rehoboam, according to 1 Kings 14:30.64
Of the wrongdoings of Judah, only  בָ מֹותand  אֲשֵ ִריםoverlap with the Jeroboam story and all of
them appear regularly throughout the books of Kings in similar contexts. The main argument
in favour of a connection is the phrase [ ַו ִיבְ נּוַגַם־הֵ מָ הַלָהֶּ םand they also built for themselves] in 1
63

Some commentators, for example Walsh (1996), p. 209 or Cogan (2001), p. 390, connect this event to the
previous evaluation by the narrator. However, the Hebrew text provides no reason for this assumption. This would
be a classic example of post hoc ergo propter hoc.
64
Some commentaries mention additional things they see as a link between the two texts, such as using יהּודה
ָ֑ ָ מָ לַ ַ֖ ְַך ִ ָּֽב
[ruled in Judah] instead of the common ְהּודה
ָּֽ ָ [ מָ לַ ְַ֖ך עַל־יruled over Judah], which would hint at the first story in
describing that he first ruled over both Judah and Israel. Another example is the more extensive description of
Jerusalem in 14:21, which they see as a reference by the narrator to the fears of Jeroboam in 1 Kings 12:26–27.
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Kings 14:23. Whilst the word  גַםmakes this connection possible, there are some major
differences. The main verb here is different from the Jeroboam story, where 1 Kings 12:31 uses
[ ַו ַיעַשand he made] instead of  ַו ִיבְ נּוhere. 1 Kings 14:15, referencing 12:31 within the context of
the Jeroboam story, uses the same verb as 12:31: עָשּו. This makes the switch to  ַו ִיבְ נּוhere, 8
verses later, strange if there were a connection between 12:31 and 14:23. The main point of the
Jeroboam stories is also different. His constructional activities are not the main issue, but rather
his appointment of non-Levitical priests. This is highlighted time and again by the narrator, for
example in 12:31, 32; 13:2; 13:33 and onwards. So even though the word  גַםcould possibly
refer to the previous story, it does not show a connection in content.
Shishak is mentioned one other time in Kings, in 1 Kings 11:40 as the pharaoh to whom
Jeroboam fled after Solomon tried to kill him. This has prompted commentators to suggest the
biblical text implies some form of loyalty between Shishak and Jeroboam. However, there is
no evidence of loyalty within the biblical text to support this.65 Walsh notes in his commentary
that this shows that the biblical author was not concerned with factual reality, but rather with
an ideological point that he wants to convey.66 Whilst this in itself is a good observation, the
text provides no basis outside of the short reference in 11:40 for any form of loyalty between
Shishak and Jeroboam, even implied. The reference to Shishak in 11:40 could also be argued
as coming from the story in 14:26–28, as the biblical text was not written down in the order we
have it now. This will be further discussed in the next chapter.
1 Kings 14:30 is perhaps the strongest link between Rehoboam and Jeroboam, but also unclear.
The text merely states that there was war between them during all their days. 1 Kings 15:6, the
antepenultimate verse describing Abijam’s reign, is almost an exact copy of this verse, only
replacing  ַָכל־הַ י ִָמיםwith [ כָל־ ְימֵ יַחַ יָיוall the days of his life]. This is usually explained as a scribal
error, but it does put a further question over the relevance of the sentence in the wider context
of the story. If the author can so easily copy this statement to help fill some of the gaps in
Abijam’s reign, he might not be as aware of the problematic situation there existed between
Rehoboam and Jeroboam and is only aware of the existence of Jeroboam as a rival king.
1.4 Conclusion
A synchronic analysis of the two stories that have Rehoboam as the main character show how
different the two stories are. The first story is an unconventional story, whereas the second story

65
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Extra-biblical evidence found in the Karnak inscriptions would even counter this.
Walsh (1996), p. 209.
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is a ‘standard’ description of a king. The most noticeable difference between the two stories is
how Rehoboam is presented: in the first story he is an immature, spoiled king, in the second
story he is a middle-aged, weak king. This begs the question whether the two stories are
compatible with each other and even though there are some details that might be similar, the
general conclusion is that they are not. However, there are some issues that remain unresolved
and need a diachronic analysis.

23 | Synchronic Analysis

2. Diachronic Analysis
The two texts in Kings that talk about Rehoboam form an interesting case from a diachronic
perspective.67 The most interesting texts to compare to the Masoretic Text (from now on MT)
of Kings are the version in Chronicles and in the Septuagint (from now on LXX). The author
of Chronicles uses the two different stories to create one large story about the reign of
Rehoboam, as he is not interested in the fate of Jeroboam.68 The LXX has many differences
with the MT of the first story, but more interestingly has added a different version of the story
in 3 Kingdoms 12:24a–z. Most interesting diachronic issues are found in the first story, although
the second story also has some things that need to be discussed.
Chronicles is traditionally seen as an attempt to rewrite the ‘history of Israel’ from the
theological perspective of ‘Israel as a unified religious assembly.’ It was probably written in
the Persian period or possibly even the early Hellenistic period.69 In recent years the work of
Auld has questioned this traditional understanding and opened up the debate on understanding
the relationship between Kings and Chronicles as an interplay between the two, with both books
sharing a common source, rather than Kings as the source from which the author of Chronicles
composed his story.70
Even though Chronicles and Kings have a lot in common, there are important differences
between the two. The author of Chronicles is a lot more optimistic and hopeful than the author
of Kings, but also less critical. Especially David and Solomon are above all critique in
Chronicles and so passages that have criticism in them are left out or altered. The best example
of this is 1 Kings 11, which has no parallel in Chronicles. The author of Chronicles also tends
to increase the number of men that make up the troops or the booty that is gained in certain
fights. The last major difference is the importance of prophets for the author of Chronicles, who
are included at crucial points in the narrative, far more often than in Kings. In this way the
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The recent article by Joosten (2020) shows that the topic remains of interest to current scholars. He focuses more
on the references to Jeroboam in the first story and how he is treated differently in Kings, Chronicles and the two
stories in the LXX. His observations are similar to mine and his ultimate argument is that Jeroboam gets more of
the blame of the schism in later versions.
68
The Chronicler fully omits all stories about the northern kingdom of Israel, only referencing events there within
the context of events in the southern kingdom of Judah.
69
De Vries (1989), pp. 17–20.
70
Like the issues with the LXX, this thesis is not the place for a discussion of these issues, although there are some
instances where it is possibly interesting for the passages discussed in this thesis. For a thorough discussion, see
especially Auld (2017).
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author of Chronicles has taken the story of Samuel and Kings, which had been framed by the
‘Deuteronomistic’ author of Kings and given it his own frame of more religious positivity.
The LXX of Kings is an early translation of the Hebrew text, written between the 3rd and the 1st
century BCE, probably around the 2nd century BCE.71 The relationship between the LXX and
the MT is difficult to determine, as both texts have a complicated transmission history.72 They
likely had a common background at some point, but substantial evidence is lacking on when or
how they split. There are many theories on the different recensions of the text the LXX provides
and this thesis is not the place for a full discussion of the transmission history of the LXX,
although the secondary story in 1 Kings 12:24a–z needs some context. This will be given below.
2.1 Diachronic issues in 1 Kings 12:1–24
The first story about Rehoboam has interesting points for a diachronic analysis, as might have
already become apparent throughout the synchronic discussion. It has a solid ‘core’, but the
fringes of the story are problematic. Both the LXX and the story in Chronicles have differences
in their text compared to the MT, which hint that this story in the MT has a complicated
composition history.
2.1.1 Rehoboam in Chronicles
The book of Chronicles has a much longer story about Rehoboam than Kings: it combines the
first and the second story into one, large story that spans across 2 Chronicles 10–12. Both stories
have undergone a series of changes and the author of Chronicles provides a lot of extra details.
At the same time the story of Jeroboam from Kings has been omitted, which probably prompted
the combination of both stories.
The opening passage in the (Masoretic) text from Chronicles follows the MT of Kings, with
most changes coming from either updating language73 or changing the wording to emphasize
something in the sentence.74 The main difference between Chronicles and Kings in this opening
is the omission of [ קְ הַ לassembly] in the third verse.75 This seems odd, as the author of
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Schenker in Halpern and Lemaire (2010), pp. 3-4.
The LXX knows many different versions and recensions. Especially in the books of Kings there are big
differences between the versions. For the two stories about Rehoboam, the differences between the versions are
not of crucial importance and I will work with the version of the LXX as found in the edition in Rahlfs. Any
important differences to the text as presented in Rahlfs will be noted.
73
Such as adding a directional- הat the end of [ ְשכֶּםShechem] to form  ְשכֶּמָ הin the first verse.
74
For example, flipping the word order of ְֶּךַשֹלמֹ ה
ְ [ הַ מֶּ לking Solomon] to [ ְשֹלמֹ הַהַ מֶּ לְֶּךSolomon, the king] in the
second verse to put emphasis on the importance of Solomon as the king.
75
This is part of verse 3a and so omitted in the LXX, which adds λαὸς [people] to the text. The general translation
for  קְ ַהַ֣לin the LXX would be συναγωγή [synagogue].
72
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Chronicles likes this term and often adds it to the text.76 A possible explanation for this odd
omission is the unwillingness to admit that the northern tribes can have something of their own
that is called a קְ הַ ל ַיִ ְש ָראֵ ל. This combination occurs in Chronicles, but only under
David/Solomon.77 By this omission the author wants to make the point that the  קְ הַ לַי ְִש ָראֵ לis a
continuation from the United Monarchy under David and Solomon and cannot exist in an event
that is solely tied to the northern kingdom.
The ‘core’ story of 1 Kings 12, from verse 3 until verse 16, remains rather unchanged in
Chronicles. The changes that exist are again mostly grammatical or changes in the spelling or
wording.78 The content of the text remains the same,79 although the speech of Rehoboam to the
Israelites is changed in a significant way. The first part of the speech, verse 14, reads in Kings
[ אבִ יַהִ כְ בִ ידַאֶּ ת־עֻלְ כֶּםַ ַואֲנִ יַאֹ ִסיףַעַל־עֻלְ כֶּםmy father made your yoke heavy and I will add to your
yoke]. The text in Chronicles has changed [ אבִ יmy father] into [ אֲנִ יI], which could be a scribal
error,80 but fits the theology of Chronicles rather well.
The first verse after the ‘core’, 1 Kings 12:17, was identified as ‘problematic’ in the synchronic
discussion, but surprisingly has no change at all. The same goes for verse 18, where the only
change of significance is changing  כָל־י ְִש ָראֵ לto  בְ נֵיַי ְִש ָראֵ לin the description of who took part in
the stoning of Adoniram. It is difficult to fully explain this change, as the author of Chronicles
uses terms like ‘Israel’, ‘all Israel’, or ‘the children of Israel’ interchangeably for both the
northern kingdom, the southern kingdom and its unity.81 The change here could simply be a
case of literary variation, or an attempt by the author to emphasize the usage of  כָל־י ְִש ָראֵ לin
verse 17 by using a different term here.
Verse 19 provides a summary to the story and a good closing point to the narrative. It is copied
without problems, with both Chronicles and Kings giving a closing setumah, indicating the end
of the section. The next section in Kings opens from two different perspectives. The first one

Note also that the previous discussion between  קְ הַ לand  הָ עֵדָ הdoes not apply in Chronicles as verse 20 is completely
omitted from the account in Chronicles. See footnote 57.
76
The word appears 40 times in Chronicles versus 11 times in Samuel/Kings. This is the only example where the
author of Chronicles omits the word from the MT. De Vries (1989) even mentions the formation of aַַקְ הַ לas one of
the central themes for the author of Chronicles.
77
In 1 Chr 13:2, 2 Chr 6:3, 2 Chr 6:12 and 2 Chr 6:13. 2 Chr 6:3 is a direct copy of 1 kgs 8:14 and 2 Chr 6:12 is a
direct copy of 1 kgs 8:22. The other two are additions. In 2 Chronicles 30:25 the author even adds  קְ הַ לַיְהּודָ הin a
passage added to the MT story.
78
A good example of this is the change from  ֲאלֵיהֶּ םto  ֲאלֵהֶּ ם, where the  יas mater lectionis has disappeared.
79
Amar (2017) argues that this ‘core’ story is the only part in the schism story that the author of Chronicles copies
“almost verbatim” (p. 5) from Kings.
80
There are several manuscripts that changed  ֲאנִיback to אבִ י.
81
Japhet (2003), p. 140.
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focuses on Jeroboam in verse 20 and continues with him in verse 25 and onwards. This
perspective is left out of Chronicles, where verse 20 is omitted completely. The second
perspective focuses Rehoboam in Jerusalem in verse 21 and provides a short story of his attempt
to recover his lost kingdom. Chronicles continues with this perspective and expands on it.
The narrative unit of verse 21–24, 2 Chr 11:1–4, was deemed problematic in the synchronic
discussion. The context of Chronicles adds to this confusion but might also provide a solution.
The verses seem to have more in common with Chronicles than with the context of Kings. The
inclusion of Benjamin as a tribe on Judah’s side, the appearance of the prophet Shemaiah, the
enormous army of Rehoboam, and the strong interference of YHWH in the actions of the main
character all reflect the context of Chronicles, as will be shown below. Could this passage
originate from the context of Chronicles rather than the context of Kings?
The author of Chronicles uses these four verses at the end of the story in Kings as the first part
of his wider story about the reign of Rehoboam. 2 Chronicles 11 and 12 form a full story about
the reign of Rehoboam after he has lost the United Monarchy, with the author of Chronicles
mixing stories from Kings with stories that are not found in Kings, especially in chapter 11. 2
Chronicles 11:1–4 is the start of the story in Chronicles about Rehoboam’s reign. This explains
the sudden shift in location and the uneasiness of several commentators about whether the four
verses constitute a separate narratological unit. If the passage stems from Chronicles, it is part
of a longer narrative unit describing the initial stages of Rehoboam’s reign.
The inclusion of Benjamin on the side of Judah is not necessarily something that represents
Chronicles, but it does represent a later stage in Israelite history.82 Benjamin is traditionally a
northern tribe that gradually becomes more and more associated with Judah and the south. Thus
the inclusion of Benjamin in these four verses, but not in the rest of the story, could hint at a
later insertion of the passage. The enormous size of the armies is something that appears more
often in Chronicles, but is rather uncommon in Kings.
The appearance and strong position of Shemaiah and the interference of YHWH through him
are very typical of Chronicles. In Chronicles prophets form an even more central part of the
narrative than in Kings and their appearance tends to be more influencing than in Kings, where
their role is often more advisory. Shemaiah is also a rather common name in Chronicles, with
the name appearing 19 times, while in Kings this is the sole appearance of the name. Shemaiah
even makes a second appearance in the story about Rehoboam: in 2 Chronicles 12:2–8. This
82

Davies (2007), p. 73.
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section is part of the wider story about the invasion of Shishak, where the author of Chronicles
again has added to the story from Kings.
This second section with Shemaiah has many similarities to the first one. The section opens in
12:2–3 with gathering an army with huge numbers. As a direct consequence of this, the prophet
Shemaiah comes to Rehoboam, in verse 5, with a direct message from YHWH. The words of
the prophet are obeyed without question in verse 6. This prompts a second reaction from
YHWH, where there is clear and direct involvement from the deity in the story and everything
is revealed to be part of a divine plan. The details in the second section are different, but the
general structure is the same. In Kings, on the other hand, this structure is rather unique. All
these things show that the connections in Chronicles are stronger for this section than they are
in Kings.
The textual differences between the version in Chronicles and Kings are a problem for this
theory, as they are not easy to explain when reasoning for a version that was adapted from
Chronicles into Kings. There are several differences in grammar and choice of words, which
are strange if it would be an insertion. There are also bigger differences, which might indicate
that some redaction has taken place.
The first bigger difference is the descriptions of Benjamin and Israel in verse 21. In the text in
Kings [ אֶּ ת־כָל־בֵ ית ַיְהּודָ ה ַוְ אֶּ ת־שֵ בֶּ ט ַבִ נְ י ִָמןall the house of Judah and the tribe of Benjamin] are
gathered to fight against [ בֵ יתַי ְִש ָראֵ לthe house of Israel]. In the equivalent verse in Chronicles,
Benjamin is portrayed in the same way as Judah, while Israel is portrayed differently. There
Rehoboam gathers [ בֵ יתַיְהּודָ הַּובִ נְ י ִָמןthe house of Judah and Benjamin] to attack [ י ְִש ָראֵ לIsrael].
In verse 23 Benjamin is mentioned again, without problems. There the text reads ַוְ אֶּ ל־כָל־בֵ ית
[ יְ הּודָ הַּובִ נְַי ִָמיןto all the house of Judah and Benjamin]. 83 The difference between the two texts
could hint at an unwillingness by the author of Kings to imply a unity between Judah and
Benjamin, as this would not fit the story-world of the text. The changing of  י ְִש ָראֵ לto בֵ יתַי ְִש ָראֵ ַל
seems odd, as ַש ָראֵ ל
ְ  בֵ יתַ ִיis an uncommon term in Kings.84 The author of Chronicles opting for
יִש ָראֵ ל
ְ is understandable, as the author does not see the kingdom of Israel as legitimate. The

 ֵבֵּ֥יתcan refer to only Judah, but more likely refers to both Judah and Benjamin.
The equivalent in Chronicles reads [ כָל־י ְִש ָראֵ לַבִ יהּודָ הַּובִ ְני ִָמןall Israel in Judah and in Benjamin], adding ַכָל־י ְִש ָראֵ ל
This is a common addition in Chronicles, where the author keeps referring to the inhabitants of Judah as “all
Israel.” See De Vries (1989), p. 284.
84
There is only one other appearance: in 1 Kings 20:31. There are 5 appearances in 2 Samuel and 2 appearances
in 1 Samuel, without a clear idea of why the term is used instead of י ְִש ָראֵ ל.
83
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difference in Kings may simply have been made to align the two opposing parties better,
although it remains troublesome.
The second difference between Kings and Chronicles is in the final verse, where the end of 2
Chronicles 11:4 is different from 1 Kings 12:24. In Kings it reads ַַיִש ְמעּוַאֶּ ת־דְ בַ רַיְהוָהַ ַויָשֻ בּוַ ָל ֶּלכֶּת
ְ ו
[ כִַ ְדבַ רַיְהוָהand they obeyed the word of YHWH and they returned, according to the word of
YHWH], while in Chronicles it is בּוַמ ֶּלכֶּתַאֶּ ל־י ָָרבְ ָע ַם
ִ ֻ[ ַוי ְִש ְמעּוַאֶּ ת־דִ בְ ֵריַיְהוָהַ ַויָשand they obeyed the
words of YHWH and they returned from marching against Jeroboam]. The exact reason for this
change is unclear, as it does not affect the meaning of the text a great deal. A possible
explanation could be that the story in Chronicles does not treat Jeroboam at all anymore after
this and thus feels the need to mention him once more. As Kings continues with the Jeroboam
story after this, mentioning him here again would be strange and so they opt for a repetition of
דבַ רַיְהוָה.ְ
The differences between the text in Kings and Chronicles make it difficult to conclusively argue
for Chronicles as the ‘origin’ of the text. However, the appearance of Benjamin and Shemaiah
and the similarity in structure to other stories in Chronicles make Chronicles a better fit for the
story. This section could be read within the context of the research by Auld, although it does
not fully explain why these particular verses are incorporated into the text in Kings.
2.1.2 1 Kings 12:1–24 in the LXX
The opening sequence in the LXX is decidedly different from the MT, with a minimal role for
Jeroboam. Verses 2 and 3a are omitted in the LXX and Jeroboam does not appear in the LXX
until verse 15. Rehoboam is also presented in a different light, with the LXX calling him already
βασιλεὺς [king/ ]מֶּ לְֶּךin the first verse. This tendency to focus more on Rehoboam as ‘the king’
continues throughout the LXX version of the story.85
There is a strong case to be made for the LXX having the “correct” or “older” reading in terms
of the opening sequence, especially concerning verse 2 and 3a. Verse 20 states that the Israelites
called Jeroboam to the assembly. This seems to be at odds with the arrival of Jeroboam in verse
3a at the assembly.86 The structure of verse 2 adds to the uncertainty. Verse 2 opens with ַוַיְהִ י

Other examples are verse 6, where Rehoboam’s name is omitted in comparison with the MT and verse 12. Verse
13 would provide a counterexample, as  הַ מֶּ לְֶּךin the MT is left out in the LXX. But this is likely due to the addition
in verse 12.
86
Note that the word for assembly in the MT is different between the two cases:  קְ הַ לin verse 3 and  הָ עֵדָ הin verse
20. This could hint at the possibility that the author was aware of the double in the text and in this way wanted to
indicate that there are two different assemblies. However, it is also possible that the two passages reflect different
stages in writing, in which different words were used to refer to an assembly.
85
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[ כִ ְשמֹ ַַעand it was, when he heard], a structure that is typical of the opening of a new narrative
structure. The combinationַ ַויְהִ י+ ִַ כ+ participle hardly occurs outside of this structure. Hence it
is likely that this is a later insertion, trying to fit the story into the wider Jeroboam narrative by
creating a structure that puts the emphasis on Jeroboam.
The text reflected in the LXX sees no need to put such an emphasis on Jeroboam, omitting him
from the story until verse 15 and instead choosing to describe Rehoboam as the central figure.
The MT has some uncertainty about whether Rehoboam is already crowned a king in the first
verse. The LXX solves this by adding βασιλεὺς [king] to the text. This reflects a general
tendency in the story of the LXX, which sees βασιλεὺς and Ροβοαμ [Rehoboam] as
interchangeable, or at least more so than the MT. The ‘core’ story of the MT, from verse 3 until
verse 16, has no other major changes, just like the story in Chronicles.
Verse 17, when the story in the MT starts its conclusion, is fully omitted from the LXX. This
is interesting, as the verse already seems out of place based on content. As Cogan notes in his
commentary, Israelites who had moved ‘south’ are unheard of in the story-time.87 This could
indicate that this is a later addition to the text, although the LXX could also be aware of the
problematic nature and made a ‘correction’ by omitting the verse. Given the big differences
between the LXX and the MT this could be possible, although the inclusion of 12:24a–z as an
alternative story could imply that the omission of the verse predates the LXX, as there already
is an alternative story where problematic changes can be ‘rectified’.
Verse 18 and 19 see no major changes in the LXX. Verse 20 adds Benjamin to the tribes that
remain loyal to οἴκου Δαυιδ [ ;בֵ ית־דָ וִ דthe house of David]. The reason for this is probably an
attempt to align this verse with the following verses, where the MT has also added Benjamin to
Judah as the tribes that are loyal to Rehoboam.
2.1.3 The extra story in 3 Kingdoms 24a–z
The main difference in the LXX is the extra story that follows verse 24. There the LXX has
added an alternative story about the rise of Jeroboam and the fall of Rehoboam. This consists
of 23 verses88 and is the largest single addition the LXX has made in the books of Kings. The
87

Cogan (2001), p. 350. See Finkelstein and Silberman (2002) for a good overview of the relationship between
the archaeological/historical period and the biblical text, especially pp. 150–168 for the context of this story. The
earliest big group of Israelite settlement in Judah is usually connected to the fall of Samaria in either 723 or 722
BCE, with northern refugees fleeing southward. This raises the question about the differences between the storytime, the ‘historical reality’ and the time in which the story was written, which is a very complicated issue that is
beyond the scope of this thesis. What is important for this thesis is that it raises questions over how the verses
relates to the rest of the story.
88
There are no verses that have the letter j, v, or w, hence 23 instead of the usual 26 from a–z.
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addition is not a new story, but mostly consists of a retelling of several stories that are also
found in the MT (and subsequently in the LXX). As such, the story is not an attempt to expand
on the MT stories of Rehoboam and Jeroboam, but rather an attempt at replacing them in a more
compact form, although the story does add certain details at several points. This is obvious from
the first verse, as the story starts again at the death of Solomon and continues from there.
The main topic of this alternative story is the division of the United Monarchy. The author
devotes time to both Jeroboam and Rehoboam and by re-arranging the material, he attempts to
give the division a central place in the narrative. Despite this, the stories about Jeroboam still
make up the larger part of the narrative, as there is a much larger section in the MT to adapt.
There are also several changes with the MT text, in order to ‘fix’ certain aspects of the MT.
The alternative story can be divided into four different subsections:89
A. Death of Solomon (a)
B. Jeroboam’s background and return (b–f)
C. Jeroboam’s sick child (g–n)
D. The fall of Rehoboam and the rise of Jeroboam (o–z)
Section A is a combination of MT 1 Kings 11:43 and 14:21b, talking about the death of
Solomon and referencing the age at which Rehoboam ascended the throne. This age is changed
from 41 to 16, presumably to better fit the story about how Rehoboam loses the northern
kingdom, which does not happen until the end of the extra story.
The second section is a reworking of MT 1 Kings 11:26–28, 40 and 12:1–3 into a completely
different story. Following the death of Solomon in 3 Kingdoms 24a, the text looks back at
Jeroboam’s revolt and tells a longer story about his return from Egypt. In the MT text the return
of Jeroboam interrupts the ‘proper flow’ of the text, as shown in both the synchronic and the
diachronic discussion above. The author of the alternative story is aware of this and tries to
extract the story of Jeroboam’s return from the MT text, using the MT text as a framework to
expand upon. The structure of this alternative story shows a lot of similarities to the structure
of the story of the return of Hadad in 1 Kings 11:21.90 This is already present in the MT Vorlage,
but is highlighted in the alternative reconstruction in the LXX.
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The third section is not relevant for this thesis, as it rewrites a story from MT 1 Kings 14 about
Jeroboam’s wife, their sick child and the prophet Ahijah. What is interesting is that the
prediction to Jeroboam by Ahijah, originally in MT 1 Kings 11 and referenced in 1 Kings 12:15,
is omitted from the initial story about Jeroboam’s ‘background’. This is then replaced with a
prediction by Shemaiah in 3 Kingdoms 24o, at the beginning of the Shechem story. What is
especially interesting is that 3 Kingdoms g–n has Ahijah as a prominent figure, so the switch to
Shemaiah seems extra odd. A possible solution for this, suggested by Talshir, is that the author
attempts to give both prophets a ‘side’: Ahijah against Jeroboam and Shemaiah in favour of
Jeroboam.91 Another explanation could be that the author of this text wanted to give the text
structure by starting and finishing this section with the interference of Shemaiah.
The final section is the reworking of our first story about Rehoboam: MT 1 Kings 12:1–24. The
text mostly attempts to shorten the story, for example shortening the response of the elders to
Οὕτως ἐλάλησεν πρὸς σὲ ὁ λαός [Thus the people spoke to you] or not repeating the advice of
the youngsters, but instead simply stating καὶ ἀπεκρίθη τῷ λαῷ καθὼς συνεβούλευσαν αὐτῷ οἱ
σύντροφοι αὐτοῦ τὰ παιδάρια [and he answered the people according to the youngsters who
grew up with him]. Attempts to make the text shorter account for a lot of changes. However,
there are also differences that change the text on a more fundamental level.
The first major change this extra story makes is the more central position of Jeroboam. The
story opens with Jeroboam instead of Rehoboam and gives him the initiative in the gathering at
Shechem. The place of this story is another factor in the central position of Jeroboam: in the
MT the story follows directly to the death of Solomon, but here Jeroboam’s character has been
fully established and so he is already more important. Rehoboam, on the other hand, is only
depicted in one verse and described as a young 16-year-old boy. Despite this, Jeroboam is still
absent during the actual negotiations and only re-appears at the end of the story.
The second major change is the omission of Jeroboam’s coronation, in MT 1 Kings 12:20, from
the text. This seems odd given the strong focus on Jeroboam in the rest of the alternative story.
The reason for this is probably that the author of this alternative story wants to shift more of the
blame of the division to Jeroboam. In the MT Rehoboam is the central culprit and Jeroboam is
even presented for a short time as YHWH’s new ‘poster boy’. In this alternative story his role
has been drastically changed, although it is impossible for Rehoboam to escape all blame.
Rather, in the alternative story the blame is shared.
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The third important change is the addition of a temporal element to the final section of the story,
MT 1 Kings 12:21–24 or 3 Kingdoms 24x–z. The alternative story adds καὶ ἐγένετο
ἐνισταμένου τοῦ ἐνιαυτοῦ [and it was at the beginning of the year] at the beginning of verse
24x. This gives the entire episode a different character, as it is now no longer a ‘heat-of-themoment’ rash decision, but a well-planned attack. In this way the author of the alternative story
uses the planned attack by Rehoboam to cement the rift that has been created in the rest of the
story. Because of the rashness of the attack in the MT the possibility of a reconciliation remains
somewhat open. By adding the waiting period in the alternative story, the final element of the
rift becomes clear.
The final important change is the omission of MT 1 Kings 12:15 and this is somewhat difficult
to explain. The omission in itself is not that strange, as it fits the general tendency to shorten
the story. However, it represents a trend in the alternative story of omitting everything that
could be classified as Deuteronomistic. The biggest example of this is the omission of Ahijah’s
prophecy, MT 1 Kings 11:29–39. This tendency to omit Deuteronomistic elements begs the
question whether they were present in the Hebrew Vorlage of the alternative story. Especially
with the presence of MT 1 Kings 12:21–24, generally considered a late addition, the
Deuteronomistic notes could be dated even later. This thesis is not the place to fully discuss all
these implications,92 but I agree with Talshir that the author of the alternative story uses their
sources very loose and thus it is not possible to use this story to date elements from the MT.
There is a lot of discussion on why the story was added to the LXX. Some scholars argue that
the story reveals traces of an earlier version, which then would have been edited into its current
MT form by the Deuteronomist.93 Others go the other way and argue that it is a very late
Midrash story, written solely in Greek.94 Talshir argues convincingly for a middle ground
between the two positions.95 She shows how the Greek still has traces of a Hebrew Vorlage, but
she also shows how the transitions between different stories do not flow as well as the stories
in the MT.
The alternative story is important for the general discussion on the two Rehoboam stories, as it
shows how already at an early stage the MT version of the division story was seen as
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problematic. The ‘rectification’ of the age of Rehoboam to 16 in 3 Kingdoms 12:24a shows that
the author of this alternative story was aware of some of the problems that the MT text poses.
This is especially true of his description of the return of Jeroboam from Egypt, where the
alternative story reshapes his return into a coherent story. In this way the LXX highlights the
different layers that the MT harbours and shows that the ancient Near Eastern reader was
already sensible to this.
2.1.4 Proposed textual layers
Based on the diachronic discussion as presented in this chapter so far, I want to propose several
compositional layers in the story. An important note is that these layers are not necessarily
‘created’ or ‘written down’ at different points in time. Some might be connected to each other
or to different stories. My intent is merely to point out the different layers possible in the story.
For the reader’s convenience in appendix m (Hebrew) and n (NRSV) there is a colour-coded
version of the text, which I will be referencing.
At the core of the story is a tale about how Rehoboam loses the northern tribes when he refuses
to follow the elders’ advice in favour of the youngsters. This story is marked in blue in the
appendix and consist of verses 1, 3b–14, 16 and 19. In verse 12 the reference to Jeroboam is
likely not part of this story. To this story the other layers were then added, in order to connect
the story to the surrounding stories and to the overarching narrative. Verse 15, marked in purple,
serves as the main connector. This is a Deuteronomistic remark, which puts the original
‘wisdom tale’ about a foolish king within the wider context of Deuteronomy, by both giving it
a link to the story that preceded it and a connection to the general Deuteronomistic ideology.
The other additions to the text often serve a similar purpose as verse 15 has, although none are
as exemplary. In the beginning of the text, in verse 2–3a, and in the middle, at the beginning of
verse 11, Jeroboam is written into the story. This is a way to further integrate the story within
its context, the Jeroboam narrative, and to make it part of that narrative.96 This integration could
have happened simultaneously with the Deuteronomistic remark, but the exclusion of Jeroboam
from this story in the LXX suggest that there were versions of the Hebrew text with verse 15 as
the only reference to Jeroboam.
The ending of the first story is a diachronic mess, which explains the many problems arising
from the synchronic analysis. From verse 17 onwards, different storylines are mingled into one
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story as the author tries to get different points across. Verse 17, coloured red, does not really
have a connection to anything else and seems to be a later insertion, judging by the omission
from the LXX and the general disassociation with the ‘story-world’ of the text.97 The location
has become unclear, the connection to the story is vague98 and the second half of the verse
seems out of place at this point of the story. All of this suggests that the author who created the
well thought-out ‘core’ of the story is no longer writing here.
Verse 18, coloured green, is attested in this form in all three major sources, but the content of
the verse and the character of Rehoboam do not fit in with the previous story. However, it does
fit with the final four verses in content and character, but also in transition between the end of
verse 18 and the beginning of verse 21.99 Verse 19, coloured blue, belongs to the ‘core’ and
verse 20, coloured yellow, provides the transition to the next story and a further integration into
the Jeroboam narrative. This is further highlighted by the omission of this verse from
Chronicles, which does not have a narrative about Jeroboam.
The final four verses, coloured green, form a story about ‘Rehoboam’s retribution’ together
with verse 18. As already mentioned in the diachronic discussion, this story has more
similarities with Chronicles than with Kings, although it is difficult to give a convincing
argument for their exact relationship. The story is clearly a later addition to the text in Kings
and was likely written to improve the image of Rehoboam.
The text of the first story can thus be divided into two different stories about Rehoboam. The
first one is the main story and the second one a short retribution tale, added to improve
Rehoboam, the first king of Judah. These two stories have (parts of) verses added to them to
make them fit into the wider perspective of the Jeroboam story and the general Deuteronomistic
ideology. This gives us our current MT text.
2.2 Minor issues in 1 Kings 14:21–31
The second story about Rehoboam is less interesting for a diachronic discussion, at least from
the perspective of Kings. The corresponding story in Chronicles mixes the story in Kings with
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material from other sources in order to create a much bigger story about Rehoboam’s reign that
stretches from 2 Chronicles 11:5–12:16. Chronicles shuffles the story in Kings around to make
more sense of the story, while also omitting several verses that clash with their ideology. The
text in the LXX has more differences with the MT, although none of them hint at a multi-layered
text.
Because Chronicles changes the MT of this story in Kings so much in its adaptation, it is
difficult to use the text to determine diachronic issues. A good example of this is verse 26 in
the Kings text, which has 2 Chronicles 12:9 as its equivalent. The verse in Chronicles is almost
a one on one copy, only omitting [ הַ כֹ לeverything] at the end of the verse, except for the
beginning of the verse. There Chronicles adds ְֶּך־מצְ ַר ִיםַעַל־ ְירּושָ ַל ִם
ִ ַלַשישַ קַמֶּ ל
ִ [ ַו ַיעAnd Shishak, the
king of Egypt, went up against Jerusalem] in order to make it connect to the previous verses,
which tell a story about the Shishak invasion that Chronicles implemented from a different
source. Another good example is 2 Chronicles 15, which is a combination of verses 29 and 30
in Kings and as a result has omitted several words to make it more legible as one sentence. Most
sections that could be interesting from a diachronic perspective are part of these omissions and
thus a further comparison with Chronicles is not interesting for a discussion about the text of
Kings.
The LXX does provide some interesting notes. The first difference comes in verse 22. Here the
LXX has changed the subject of the sentence from [ יְהּודָ הJudah] to Ροβοαμ [Rehoboam]. This
could be a possible correction by the translator, as the usage of Judah in the MT is problematic.
A similar correction can be seen at the end of the section in the LXX version of verse 31, where
the reference to Rehoboam’s mother is omitted.100 Verse 24 in the LXX translates [ קָ דֵ שmale
temple prostitute] with σύνδεσμος [bond, connection]. This seems strange at first, but when
comparing this translation with other instances in Kings where  קָ דֵ שmeans ‘male temple
prostitute’ it becomes clear that the LXX has problems with finding a translation for this
word.101
In verse 26 the LXX changes the story about what happened in the temple. The version Ralphs
favours adds a story about golden spears, which were stolen by David from τῶν παίδων
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Αδρααζαρ βασιλέως Σουβα [the sons of Adrazaar king of Suba], but it omits the fact that the
golden shields were made by Solomon. However, there are versions that add both the shields
of David and the spears of Solomon. This reading is supported by the text from Origin, Lucian
and from a Vaticanus manuscript called Bc. Bc subsequently adds another conclusive sentence:
[and (the pharaoh) carried them away to Egypt]. This is a good example of different manuscripts
used by different translators of the LXX, with Rahlfs opting for the lectio difficilio/lectio
brevior that has sufficient support.
2.3 Conclusion
The diachronic issues in the two stories about Rehoboam are mostly concentrated in the first
story. This story has multiple layers that were added at a later point to a ‘core’. This core is the
short, independent story about Rehoboam and how he favoured the advice of the youngsters
over the elders, thus losing the support of the northern tribes. At a later stage two things are
added to this original story: first there are links to the wider context of the Jeroboam narrative
and the Deuteronomistic history. Second there is a separate story that seems more at home in
Chronicles and restores some of the character of Rehoboam. The second story about Rehoboam
has very little diachronic issues, there are mostly some issues in the LXX, which are down to
either translation errors or different versions.
One important question remains: what is the relationship between the first and the second story
on a diachronic level? Synchronically the two stories were considered different from each other.
Comparing them on a diachronic level would probably mean a comparison between the ‘core’
of the first story and the general framework of the second story. There is a possible connection,
but it is purely based on both stories having the same protagonist. The character of Rehoboam
remains vastly different between both stories and the tone is also a big difference between the
two stories. This is not an insurmountable difference, there are other examples in Kings where
the character and tone are different between the ‘frame’ and the actual story, but in the way it
is structured now, the rift between the two stories remains so big that it needs a bigger
explanation.
This rift between the two stories is difficult to explain. This is where the two narrative structures
from my hypothesis come into play. In both the synchronic and diachronic discussion, I have
attempted to show that the two stories about Rehoboam are fundamentally different from each
other. Rehoboam’s character is fundamentally different between the two stories and there is
very little cross-over in the characters that appear in both stories. The diachronic analysis
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showed that the first story is multi-layered, with a lot of diachronic variation, while the second
story has very little differences to offer. Moreover, the core of the first story remained decidedly
different from the second story.
My hypothesis in this thesis was that the differences between the two different stories about
Rehoboam can best be explained by looking at the general structure of the greater narrative that
extends over the books of Samuel and Kings. This will be discussed in the next chapter.
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3. Rehoboam in the book of Kings
3.1 Introduction
The two books of Samuel and Kings form one coherent narrative together that tells the story of
the rise and fall of kingship amongst the tribes of Israel. There are several ways to structure this
narrative and, in this chapter, I want to look at two structural elements in this narrative that
interact with the two stories about Rehoboam. These two elements are firstly the separation of
the narrative into a story about the United Monarchy (from now on UM) and the Divided
Monarchy (from now on DM) and secondly the Deuteronomistic theme of “the ideology of the
founding father.”
The division of the narrative into UM and DM plays an integral part in my hypothesis and thus
deserves a thorough introduction. In order to structure this chapter as well as possible, I will
leave the discussion of how the Rehoboam stories interact with the UM and DM division as
well as the interaction with the Deuteronomistic theme until the end. This chapter will start with
a general discussion of the Deuteronomistic theme, after which I will discuss the division of the
narrative into UM and DM.
3.1 The Deuteronomistic History
The book of Kings plays an important role in the narrative of the Deuteronomistic Historian. It
is the culmination of the Deuteronomistic History and together with the books of Samuel they
make up the biggest part of story.102 David is a major figure for the Deuteronomistic historian
and he is portrayed as the ideal king that all other kings should attempt to be. This is established
in 2 Samuel 7:1–17, especially verses 15 and 16, with the speech by the prophet Nathan. He is
also tied to the later southern kingdom of Judah, where his offspring continues to rule.
Throughout the rest of the books of Samuel and Kings, the idea of David as YHWH’s hero, and
subsequently a more positive approach to the southern kingdom, is one of the Deuteronomists
central themes. This theme is best described with the aforementioned “ideology of the founding
father.”103 For this thesis a subsection of this theme is important, namely setting up “the Sin of
Jeroboam” against “David the Hero.” This subsection is established at the end of Solomon’s
reign. Its main point is not so much the comparison between David and Jeroboam, but much
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more a positive evaluation of the southern kingdom of Judah and a negative evaluation of the
northern kingdom of Israel.
At the end of his life, Solomon has stopped following the path of YHWH. Because of this, the
prophet Ahijah promises his kingdom to Jeroboam in 1 Kings 11. However, in the verses 32,
34 and 36 he stresses that the kingdom will not be taken from Solomon and that one tribe (i.e.
Judah) will remain loyal to Solomon’s son – all because of David’s loyalty to YHWH and the
promise made to David by Nathan. The promise by Ahijah to Jeroboam even echoes this
promise to David, with one important difference: the promise to David was unconditional, the
promise to Jeroboam is conditional.
This could be seen as carefulness on YHWH’s part: his unconditional promise to David
backfired, so his next promise will be conditional. However, this promise is less about the
character of YHWH and more about the position of Jeroboam and later the (northern) kingdom
of Israel. In the prophecy of Ahijah Jeroboam is portrayed as the person to replace David as the
major protagonist of YHWH. The only thing he needs to do is not make any mistakes. The
Deuteronomist even reminds his audience of Ahijah’s speech right before Rehoboam is about
to lose the northern tribes (eventually to Jeroboam), in 1 Kings 12:15.
After Jeroboam becomes Israel’s leader and possibly YHWH’s new poster boy, he starts to
make mistakes. The problematic relationship between Jeroboam and YHWH and the
repercussion are exemplified in the Deuteronomistic remark in 1 Kings 13:34. The mistakes of
Jeroboam have doomed all (northern) Israel after him and many northern kings get ‘the sin of
Jeroboam’ mentioned in their description.104 This is where the Deuteronomists set-up comes
into fruition. His aim with the Jeroboam story is to establish a negative beginning for the
northern kingdom of Israel and by relating it so strongly to David the Deuteronomist invites the
comparison between the two, which plays out badly for the northern kingdom.
This comparison between Jeroboam and David sets the tone for the later comparisons between
the northern and the southern kingdom. This is what “the ideology of the founding father”
means for the Deuteronomist: the founding father sets the standard for the rest of the kingdom
and his actions are what determines the fate of the kingdom. This theme is present throughout
Samuel-Kings,105 but Jeroboam and David are special cases, as they represent the founding
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fathers of Israel and Judah. Because David was a good king for YHWH, Judah is a good
kingdom, even though it makes mistakes. Because Jeroboam was a bad king for YHWH, Israel
is a bad kingdom and its mistakes are treated more harshly.
In the middle of this interplay between the two main protagonists for the Deuteronomistic theme
of “the ideology of the founding father” is the first story about Rehoboam. Is his character the
link that the Deuteronomistic Historian uses to link the era of the United Monarchy with Saul,
David and Solomon to that of the two separate kingdoms? Or do the two stories about
Rehoboam rather indicate the difference that exists between the narratives about these two eras?
3.2 The story of the United Monarchy
3.2.1 The three narratives of the United Monarchy
The different stories about the United Monarchy form a major part in the narrative that extends
over Samuel and Kings. The United Monarchy can be divided into three separate narratives,
that are likely based on independent stories. The narratives roughly cover the reign of the three
kings of the United Monarchy: Saul, David and Solomon. The importance of king David for
the author of Samuel-Kings results in a prominent position for him in the other two stories, with
a strong influence on both stories.
The narrative of Saul’s kingship is contained within 1 Samuel 8–2 Samuel 1.106 Saul is the first
king of ‘Israel’, although the extent of his empire is questionable and certainly smaller than the
empire of David and Solomon.107 The beginning of the ‘Saul narrative’ is marked by the end of
the period of the Judges, which comes to an end with the farewell speech of Samuel in 1 Samuel
12. David’s figure and the general negative view of kingship by the Deuteronomist looms over
Saul’s reign, so much that the existence of a separate narrative about Saul can even be put into
question.108
David’s main narrative is contained in 2 Samuel 9–2 Samuel 24,109 although his first appearance
is in 1 Samuel 16 and he gradually takes over the Saul narrative. David is the most important
king for the author of Samuel and Kings and plays an important part in the theology of the

106

Edelman (1991), p. 27.
Davies (2007), p. 66.
108
Edelman (1991), pp. 27–28. “Thus, while it justifiably can be studied as a coherent subsection within the larger
‘History’ in terms of ‘the story of Saul’s career’, it cannot be studied in this way from a structural perspective
within its larger setting within the ‘Deuteronomistic History’. Whether it once formed an independent narrative
remains to be determined.”
109
Gunn (1982), p. 13. Gunn stretches the David narrative until the end of 1 Kings 2, where David dies. However,
Solomon has already been established as the king at this point and the first two chapters of 1 Kings mostly deal
with the struggle for David’s succession.
107

41 | Rehoboam in the book of Kings

Deuteronomistic historian. He is the king that other kings are judged by and his relationship
with YHWH is exemplary, although the author allows for some rough parts.
An important element of the David narrative is his dynasty, promised to him in 2 Samuel 7:11–
16. This dynasty is immediately cemented with important victories for David, even though these
victories seem to ‘historically’ come before the promise.110 In this way the author highlights the
importance of David’s dynasty and sets up the eventual tension that exists in ‘our’ story about
Rehoboam (David’s heir) and Jeroboam (promised to be king by Ahijah). The narrative about
David is very carefully constructed and focuses more on creating a coherent narrative than on
giving a convincing timeline of how the events happened. Despite his shortcomings, David is
more of an idealistic hero than an actual king, much like Saul gradually turned into an antihero. This tendency to stay more within the realm of an ideal story is what characterizes these
stories about the first three kings.
Towards the end of David’s life Solomon comes to the foreground in the first chapter of Kings,
with his main narrative being 1 Kings 1–11.111 His mother Bathsheba ensures that he becomes
the king instead of his (half-)brother Adonijah. After the death of David in 1 Kings 2:10–12
and the final power struggle with Adonijah, Solomon becomes the ideal king. YHWH grants
him exceptional wisdom and Solomon expands the territory and wealth of Israel to immense
proportions. His main achievement comes after this, when he uses these resources to build a
temple for YHWH in Jerusalem. After this temple has been fully established and inaugurated,
Solomon’s story takes a turn for the worse. He starts to stray from the ‘ideal path’ and gets
influenced by his foreign wives. This enrages YHWH and through the prophecy of Ahijah he
promises to take away the kingdom from Solomon’s son and give it to Jeroboam.
3.2.2 The Jeroboam story: a fourth narrative?
Traditionally, the death of Solomon is seen as the end of an era, as the United Monarchy falls
apart and the story of the first three kings comes to an end.112 There is a clear difference between
the stories of the first kings in their UM and the story of the later kings in the DM. The UM
stories focus on the three separate narratives of the first three kings, while the DM stories tell
the story of the kingdoms of Israel and Judah until their eventual demise. The coherence is
especially noticeable in the structure of the DM stories, which have a clear formula. 113 The UM
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stories are more bound by their own strong internal structure, the idealistic tone that they have
and their loose coherence as the “founding fathers”.
A recent study by Bodner114 opens the possibility of a fourth narrative that adds to the stories
about the United Monarchy: Jeroboam’s royal drama. Bodner argues from a narratological
point of view that the stories about Jeroboam in 1 Kings 11–14 should be seen as an independent
narratological unit that tell a dramatized version of the fall of the United Monarchy and the rise
of the kingdom of Israel. He shows how Jeroboam has been misrepresented by biblical scholars
as a one-dimensional “evil” king, while he in fact has a more diverse character that fits in with
the narratives about Saul, David and Solomon.
Jeroboam’s drama starts during the reign of Solomon, much like David’s started during the
reign of Saul. Both work their way up into the ranks of the king, until the king starts to see them
as a threat and wants to eliminate them. Both receive a prophecy that promises them a dynasty,
although the prophecies are decidedly different and also at different points in their ‘career.’
Both eventually manage to become king because of their popularity.
At the centre of Jeroboam’s royal drama is the first story about Rehoboam that is central in this
thesis. Jeroboam is barely present in this story, but his short appearance at the beginning casts
a shadow that is difficult for the reader to avoid. The references to Jeroboam in the story and
the follow-up to the story in the rest of chapter 12 make the story an integral part of the wider
Jeroboam story, even though the story on its own focuses primarily on Rehoboam. Combining
different stories into one larger narrative is a common feature in this narrative115 and generally
in the narratives about the United Monarchy. Bodner shows how the story of Jeroboam
resembles the narratives on the United Monarchy in several more aspects116 and concludes that
the stories about Jeroboam should be seen as one coherent, conclusive narrative.
In his epilogue Bodner talks about how his theory would influence current scholarship on the
stories in Samuel-Kings and the larger Deuteronomistic History.117 He argues that, as Jeroboam
is a multi-dimensional character, the downfall of the UM and the rise of the DM get an added
layer to them. It is no longer the evil ‘genius’ who takes the throne because of the stubbornness
114

Bodner (2012).
For Bodner the primary example of this is 1 Kings 13:11–32, which he characterizes as a ‘play-within-a-play.’
See Bodner (2012), pp. 97–119.
116
The prophecy by Ahijah in 1 Kings 11 is a direct reference to the prophecy to David by Nathan in 2 Samuel
7:16, the appearance of Jeroboam as a rival resembles David’s appearance into the Saul narrative, the first
Rehoboam story has several references to David’s time, etc. In the rest of Kings, Jeroboam is also used to measure
kings, much like David is.
117
Bodner (2012), p. 140.
115
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of Rehoboam. Rather, Jeroboam is another character carefully narrated by the author of Kings,
whose narrative is part of the broader UM narrative and gives it both a sense of closure and a
link to the DM narrative.
3.3 The kings of Judah and the kings of Israel
3.3.1 The book of the kings of Judah and the kings of Israel
The book of Kings often refers to two other sources, where the reader can find more
information: ֶּרַדבְ ֵריַהַ י ִָמיםַלְ מַ לְ כֵיַיְהּודָ ה
ִ [ סֵ פthe book {of the days of} the kings of Judah]118 and ַסֵ פֶּר
ֵיַיִש ָראֵ ל
ְ [ ִדבְ ֵריַהַ י ִָמיםַלְ מַ לְ כthe book {of the days of} the kings of Israel]119. This is strange, as in
ancient Near Eastern literature there is no common practice of referring to used sources or to
places where a reader might find ‘additional’ information. So why is this so prominent in the
book of Kings and what is it referring to?
To start with the second question, what it is referring to. The ‘book of kings’ likely refers to an
Isrealite/Judahite version of ancient Near Eastern ‘King lists’ or ‘chronicles’.120 King lists were
long chronological lists of kings, with the dates of their ascension to the throne and the dates of
their death. Chronicles were longer and tended to give a short overview of activities of the king
and important events during the king’s life. The stories in Kings have more similarities to
chronicles, but as king lists were somewhat common in the ANE, both could have been a source
for the author of Kings.
The wide-spread availability of similar sources does of course not necessarily imply that the
author of Kings had a source of his own. The source could have been added to provide
legitimization to the story, something which could be important from the perspective of the
Deuteronomist. However, as already mentioned before, ANE texts did not expect a reference
to sources, as there was little interest in whether stories were fully ‘factual’. Especially with the
Deuteronomistic background, the focus of the story is more on the implied morality of the story
than the factuality.
There is one strong indication that the author of Kings did have a source that he used. That is
that many of the main historical details seem to be accurate when compared with other ANE
texts or archaeological findings, especially from the 9th century BCE and onwards.121 This is
118

First mentioned in 1 Kings 14:29. See 1 Kings 15:7, 23; 22:46; 2 Kings 8:23 and following for more
occurrences.
119
First mentioned in 1 Kings 14:19. See 1 Kings 15:31; 16:5, 14, 20, 27 and following for more occurrences.
120
See Haran (1998) for a good article on the basics of this. See Grabbe (2007b) or Na’aman (1999) for more
advanced arguments.
121
Na’aman (1999), p. 12.
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exactly the timeframe where the author of Kings starts to refer to his ‘sources’, which makes it
likely that there is some reality in them. When comparing the stories in Kings to these external
sources, the stories in Kings that are concerned with Judah are much more in line with the
external sources than the stories about Israel (the Northern Kingdom).122 This has led scholars
to conclude that the author of Kings only had access to a ‘Chronicle of the Kings of Judah’ and
that all other references are additions based on the formula used for the kings of Judah.123
3.3.2 Differences with the United Monarchy narratives
The main difference between the UM and DM narratives lies in their structure. The DM
narratives have very clear structural elements to them that are lacking in the UM narratives.
These structural elements are present in the ‘opening’ and ‘closing’ formula of each king. This
can be seen in the second story about Rehoboam, which has these formulas, in 1 Kings 14:21
and 1 Kings 14:31. The ‘sources’ mentioned above are part of these closing formulas and appear
just before the end of the reign, in Rehoboam’s case in 1 Kings 14:29.
יהּודהַבֶּ ן־אַ ְרבָ ִ ַ֣עיםַוְ אַ ַחַ֣תַשָ ָנה ְַ֩רחַ בְ ּ֙ ָעםַבְ מָ לְ כ֜ ֹוַּוָּֽ שֲ ַּ֙בעַע ְֶּש ֵ ֵּ֥רהַשָ נָ ַ֣הַמָ לַ ְַ֣ךַבִ ירּושָ ִַ֗ ַל ִם
ָ֑ ָ ְַ֖ךַב
ָּֽ ִ ַן־שֹלמֹֹ֔ הַמָ ל
ְ ְֶּּורחַ בְ עָםּ֙ ַב
[and Rehoboam, the son of Solomon, ruled in Judah. Rehoboam was 41 years old when he
became king and he ruled 17 years in Jerusalem]

1 Kings 14:21

ְהּודה׃
ָּֽ ָ ַל־ספֶּרַדִ בְ ֵ ֵּ֥ריַהַ י ִ ַָ֖מיםַלְ מַ לְ כֵ ֵּ֥יַי
ֶ֛ ֵ תּוביםַע
ִִַ֗ ְֹא־הַ֣מָ הַכ
ֵ ָשהַ ֲהל
ָ֑ ָ ֲשרַע
ַ֣ ֶּ יַרחַ בְ עָ ַ֖םַוְ כָל־א
ְ וְ יֶּ ֶ֛תֶּ רַדִ בְ ֵ ֵּ֥ר
[And the remainder of the things of Rehoboam and everything he did, are they not written in
the book {of the days of} the kings of Judah?]

1 Kings 14:29

םַא ֹ֔מֹוַ ַנע ָ ֲַ֖מהַהָ עַמֹ ִנָ֑יתַ ַו ִי ְמֹלֶ֛ ְךַאֲבִ יָ ֵּ֥םַבְַנַ֖ ֹוַתַ חְ ָ ָּֽתיו׃
ִ בַרחַ בְַ ָ֜עםַעִ ם־אֲבֹ ִַ֗ ָתיוַ ַויִקָ ֵבֵ֤רַעִ ם־אֲבֹ תָ יוּ֙ ַבְ ִ ַ֣עירַדָ ִֹ֔ודַוְ ֵ ַ֣ש
ְ ַיִש ּ֙ ַכ
ְ ו
[And Rehoboam lied with his fathers and he was buried with his fathers in the city of David.
And the name of his mother was Naamah, the Ammonite. And Abijah his son ruled instead of
him].

1 Kings 14:31

Look for a comparison for example at the Israelite king Omri, who rose to the throne after a
series of challenges. After it becomes clear that he wins them and becomes king, in 1 Kings
16:22,124 the author of Kings starts his reign with the same formula in 1 Kings 16:23.

See Na’aman (1999), pp. 12–16 for several examples of this. See Grabbe (2007), p. 156 for a similar argument.
Grabbe (2007b), p. 162. A possible counterargument to this is that the author of Kings is wilfully ignoring
certain events in the history of Israel (the Northern Kingdom) in order to make Judah look like the better, more
powerful empire. While this is definitely possible, it adds an editorial layer to the text that can just as easily be
explained by a lacking source. Grabbe shows in his article that references to surrounding kingdoms were
commonplace in ANE chronicles, which provides a likely source for the stories about the Northern Kingdom in
Kings.
124
תַתבְ ֹ֔ ִניַ ַוי ְִמֹלְַַ֖ךַע ְָמ ִ ָּֽרי
ִ ָיַתבְ ִנַ֣יַבֶּ ן־ּגִ ינַ ָ֑תַוַיָ ַ֣מ
ִ ֲשרַאַ ח ֵ ֲַ֣ריַע ְָמ ִ ֹ֔ריַאֶּ ת־הָ ָָ֕עםַ ֲא ֶּ ֵּ֥שרַאַ ח ֵ ֲַ֖ר
ַ֣ ֶּ [ ַו ֶּיחֱזַ ֵ֤קַהָ עָםּ֙ ַאAnd the people who were behind
Omri were stronger than the people who were behind Tibni son of Ginath. And Tibni died and Omri became
king.]
122
123
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לַש ֵ ֵּ֥תיםַַע ְֶּש ֵ ַ֖רהַשָ נָ ָ֑הַבְ ִת ְר ָצַ֖הַמָ לַ ְֵּ֥ךַשֵ ש־שָ ִ ָּֽניםַ׃
ְ ְהּודהַמָ לַ ְֵ֤ךַע ְָמ ִריּ֙ ַעַל־י ְִש ָר ֹ֔ ֵא
ָ ֹ֔ ַמלְֶּךַי
ַ֣ ֶּ ֹּ֙לשיםַוְ אַ ֜ ַחתַשָ ִַָ֗נהַלְ אָ סָ א
ּ֙ ִ ַ֩ש
ְ בִ ְש ַנת
[in the 31st year of Asa, king of Judah, Omri became king over Israel and he reigned twelve
years and he reigned six years in Tirza.]

1 Kings 16:23

At the end of the short description of his reign the author introduced the first part of the closing
formula, the reference to sources, in 1 Kings 16:27.
ֶּרַדבְ ֵ ֵּ֥ריַהַ י ִ ַָ֖מיםַלְ מַ לְ כֵ ֵּ֥יַי ְִש ָר ֵ ָּֽאל
ִ ־ספ
ֶ֛ ֵ תּוביםַעַל
ִִַ֗ ְא־הַ֣םַכ
ֵ ֹ ָשהַ ֲה ָּֽל
ָ֑ ָ ֲשרַע
ַ֣ ֶּ בּור ַ֖תֹוַא
ָ ְֲשרַעָשָֹ֔ הַּוג
ַ֣ ֶּ וְ ֶּּ֙יתֶּ רַדִ בְ ֵ ֵ֤ריַע ְָמ ִריּ֙ ַא
[and the remainder of the things of Omri, which he did and his strengths, which he did, are they
not written in the book of the matters of the kings of Israel?]

1 Kings 16:27

Finally, in 1 Kings 16:28, Omri dies and the second part of the closing formula is used.
ַיִשכַ ֵ֤בַע ְָמ ִריּ֙ ַעִ ם־אֲבֹ ֹ֔ ָתיוַ ַויִקָ ֵבַ֖רַבְ שֹ ְמ ָ֑רֹוןַ ַוי ְִמֹלֶ֛ ְךַאַ חְ ָ ֵּ֥אבַבְ נַ֖ ֹוַתַ חְ ָ ָּֽתיו
ְ ו
[and Omri lied with his fathers and he was buried in Samaria. And Ahab his son ruled instead
of him.]

1 Kings 16:28

There are certain aspects of the formula that change with the king, such the reference to either
Judah or Israel, the location of burial or a specific aspect of the king (for example Omri’s בּורתֹו
ָ ְַג
[his strengths] or Rehoboam’s mother). However, the general structure remains mostly similar
for every king of Israel. This structure does not exist for the kings of the UM, apart from a
‘closing formula’ for Solomon.
For the UM narratives there is less of a common factor that unites them, apart from the ‘United’
monarchy. However, there are certain elements that do bind them together. The first is the
‘sources’ mentioned above, or rather the lack thereof in the UM stories. The DM mentions
sources in the text and at least one of these sources can be considered as ‘reliable’. The UM, on
the other hand, only mentions one source: the books of Solomon, a source that is very likely
only mentioned to align the UM and DM narratives better.
An important side note needs to be made here. The author of Kings does not care about being
historically accurate, neither in the UM nor the DM narrative. Especially the Deuteronomistic
redaction has a theological aim for the book and not a historical one. That being said, there is a
difference between the UM and the DM in the way in which the story is presented. The UM
focuses on creating a coherent narrative that presents the story of the main character as a
fulfilling and conclusive narrative. The DM, on the other hand, focuses more on maintaining
the overarching structure of two separate kingdoms, their rulers and their positions in the
‘international community’ of the ANE. This does not mean that there is no room for full
narratives, but it does mean that the structure always comes before the narrative.
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The presence of full narratives in the DM does provide an issue in fully distinguishing between
the DM and the UM, as some of the DM stories are very similar in style to the UM.125 Something
that sets the UM apart in their narratives is a certain internal cohesion between the narratives,
especially looking at it from the perspective of the narrative about David. The research done by
Frisch (2011) shows how the UM narratives all compare to each other, but especially to David
in a certain way.126 Within the context of the UM narrative the Deuteronomist develops his
theme of ‘David the Hero,’ within his wider theme of ‘the ideology of the founding father’,
which is then in turn applied in the DM narrative. In this way there is a noticeable difference
between the UM and the DM narratives, although it is not always completely clear.
3.4 Rehoboam and the split between UM and DM
The main question that remains now is: how does all of this relate to the two different stories
about Rehoboam that are central in this thesis? When looking at the differences between the
UM and DM narratives, especially from a structural point of view, it becomes clear that the first
Rehoboam story should structurally be seen as part of the UM and the second Rehoboam story
as part of the DM. After all, there is no opening formula for Rehoboam’s reign in the first story,
even though he is clearly being referred to as ‘the king’.
Bodner’s discussion of Jeroboam’s story shows how the first Rehoboam story can be a part of
the Jeroboam narrative. Frisch’s research on comparisons with David shows that the Jeroboam
narrative looks like the rest of the UM narratives. Added to that is the lack of an introductory
formula at the moment Jeroboam becomes king, something that is always the case in DM
narratives.127 This lack of coherence with the DM narrative in style, but coherence with the UM
narrative in content makes that the Jeroboam narrative is a better fit within the UM narrative
and thus, as a consequence, the first story about Rehoboam as well.
The second story about Rehoboam fits right in with the general DM structure and style. There
is a good opening and closing formula, there is little reference to the greater UM narratives, but
a certain awareness for the greater ANE context. This explains why the two Rehoboam stories
exist and are so different from each other: they are part of different narratives and both serve a
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Examples of this are the narrative about king Ahab, 1 Kings 16:29–1 Kings 22:40, or king Hezekiah, 2 Kings
18:1–2 Kings 20:21, but there are many more examples that could be given.
126
Frisch (2011), p. 16.
127
Look, for example, at the Omri narrative discussed above. At the moment Omri goes from ‘challenger to the
throne’ to ‘king’, the introductory formula is used.
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different purpose. The figure of Rehoboam is used to ‘link’ both narratives together and fit the
more abstract world of the UM into the more concrete DM narratives.
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Conclusion
The aim of this thesis is to look at the apparent tension that exists between the two different
stories that appear in Kings about Rehoboam Ben Shlomo. He is the only king with two separate
stories about him and there seems to be little relation between the two stories beyond the name
of Rehoboam. The first story depicts how Rehoboam travels to the northern tribes to be crowned
king over them. There he finds that the tribes will only allow him to rule over them if he lightens
the burden put on them by his father Solomon. After advice from elders and youngsters,
Rehoboam decides to double down on the northern tribes, who promptly secede and elect
Jeroboam as king in his place. Rehoboam attempts to reclaim the tribes, but is stopped in his
attempt to start a civil war by the prophet Shemaiah. The second story gives us a short overview
of Rehoboam’s reign as king over Judah without a reference to the first story. Instead, the major
event that is talked about is the attack by pharaoh Shishak and how he steals all the gold from
the temple.
The two stories are completely different from each other in style, theme and tone. They make
no reference at all to each other128 and the only reason they are connected is because both have
Rehoboam as the protagonist. This is problematic, as Rehoboam is presented vastly different
between the two stories. In the first story he is a spoiled brat who goes on a power trip, whereas
the second story presents him as a middle-aged, weak king. The alternative story found in the
LXX, where Rehoboam is presented as a 16-year-old, shows that this difference was already
noticed by the ancient reader. Additional issues are the enormous army from the first story that
cannot even muster a defence against Shishak in the second story, the lack of reference to this
attack by Shishak in the Jeroboam stories, or the strong focus on Judah in the second story. All
of this creates a tension between the two stories that needs to be resolved.
My hypothesis is that this tension can be explained by looking at the two different narratives
that exist within Samuel–Kings: the United Monarchy [UM] narrative and the Divided
Monarchy [DM] narrative. The differences between the two stories about Rehoboam are
exemplary for the differences between these two narratives. The DM narrative is internally
connected by the similarity in structure between the stories, with a strong opening and closing
formula. This is also what sets it apart from the UM narrative, which lacks such a coherent
structure. The UM narrative is more loosely connected by its common theme of ‘founding

128

beyond a short reference to a ‘war with Jeroboam’ in 1 Kings 14:30 that also appears in 1 Kings 15:6.
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father’ stories and a general tendency for grand narratives, while also being used to establish
the ‘ideology of the founding father’, one of the central Deuteronomistic themes throughout
Kings.
Looking at the two stories in this thesis, the second story about Rehoboam clearly connects to
the DM narrative, with almost all the structural elements being present. The first story about
Rehoboam is not as clear-cut, but still shows strong connections to the UM narrative, especially
when it is considered together with the surrounding stories about Jeroboam. In this way the
wider narrative of the United Monarchy gets a fitting end: instead of ending the story with the
death of Solomon, it ends with the death of the Monarchy as a whole.
This is also how my thesis contributes to the wider scientific debate. Usually the line between
the UM narrative and the DM narrative is drawn at the death of Solomon, but this research
shows that the first story about Rehoboam should be included in this narrative. Further
synchronic research could look at the (likely) inclusion of the entire narrative about Jeroboam
in the UM narrative. Further diachronic research could try to look at the possibility of the DM
narrative predating the UM narrative in its current form, with the name of Rehoboam being
taken from the first DM story and used to tie the stories about the UM to the DM narrative.
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Appendix
)a. 1 Kings 12:1–24 (BHS

הּוא
מ ַע׀ יר ְבעֹ֣ם ֶבן־נְ ָ֗בט וְ ֙
וַ י ֵֶּ֥לְך ְר ַח ְב ָ֖עם ְש ֶכֶ֑ם ֵּ֥כי ְש ֶכֶ֛ם ֵּ֥בא כל־י ְשר ָ֖אל ְל ַה ְמ ֵּ֥ליְך א ֹֽתֹו׃  2וַ יְ ִ֞הי כ ְש ֹ֣ ֹ
אּו־לֹו
חּו וַ י ְק ְר ַ֔
מה וַ י ֵֶּ֥שב יר ְב ָ֖עם ְבמ ְצ ֽרים׃ ַ 3וַֽֽי ְש ְל ֙
שר ב ַ ַ֔רח מ ְפנָ֖י ַה ֶ ֹ֣מ ֶלְך ְשֹל ֶ֑ ֹ
עֹודּנּו ְבמ ְצ ַ ַ֔רים ֲא ֶ ֹ֣
ֶ ֹ֣
ת־עלֶ֑נּו
מר׃  4א ָ֖ביָך ה ְק ֹ֣שה ֶא ֻ
ל־ר ַח ְב ָ֖עם לא ֽ ֹ
ל־ק ַ ֹ֣הל י ְשר ֶ֑אל ַוַֽֽיְ ַד ְב ַ֔רּו ֶא ְ
)וַ יבֹאּו( ]וַ י ֵּ֥ב ֹא[ יר ְב ָ֖עם וְ כ ְ
יהם
אמר ֲאל ֶָ֗
וְ ַא ָּ֡תה ַע ֹ֣תה הק ֩ל מ ֲעב ַ ֹ֙דת א ִ֜ביָך ַהק ָ֗שה ּומ ֻעלּ֧ ֹו ַהכ ֶ֛בד ֲא ֶשר־נ ַ ֵּ֥תן עלָ֖ינּו וְ נַ ַע ְב ֶ ֽדך׃  5וַ ֹ֣י ֹ ֶ
ים ֲא ֶשר־היֹ֣ ּו ע ְֹמ ָ֗דים
ת־הזְ קנ ֙
ֹלשה י ָ֖מים וְ ֹ֣שּובּו אלֶ֑י וַ י ְל ָ֖כּו ה ֽעם׃  6וַ יּו ִ֞ ַעץ ַה ֶ ֹ֣מ ֶלְך ְר ַח ְב ָ֗עם ֶא ַ
ְל ֵּ֥כּו ֶ֛עֹד ְש ֵּ֥
ם־ה ֶזָ֖ה ד ֽבר׃
ת־הע ַ
מר ֵ֚איְך ַא ֶ ֹ֣תם נֽ ֹוע ַ֔צים ְלה ֵּ֥שיב ֶא ֽ
מה א ַ֔ביו ֽב ְהי ֵֹּ֥תֹו ַ ָ֖חי לא ֶ֑ ֹ
ת־פ ֙ני ְשֹל ֹ֣ ֹ
ֶא ְ

7

) וַ יְ ַדבר ]

יהם ְדב ֹ֣רים
יתם וְ ד ַב ְר ֵּ֥ת ֲאל ֶ ָ֖
ה־ע ֶבד ל ָ֤עם ַהזֶ ֙ה ַו ֲֽע ַב ְד ַ֔תם וַ ֲענ ָ֕
ם־היֹום ֽת ְהיֶ ִ֜ ֶ
מר א ַ֠ ַ
(וַ יְ ַד ְב ֙רּו[ א ִ֜ליו לא ָ֗ ֹ
שר
ים ֲא ֶ ֹ֣
ת־היְ לד ֙
שר יְ ע ֻצֶ֑הּו וַ יּו ָ֗ ַעץ ֶא ַ
ת־ע ַ ֵּ֥צת ַהזְ קנָ֖ים ֲא ֶ ֹ֣
ל־הי ֽמים׃ ַ 8וַֽֽיַ ֲע ֶֹ֛זב ֶא ֲ
טֹובים וְ היֵּ֥ ּו ְלָךֶ֛ ֲעב ָ֖דים כ ַ
ֶ֑
יהם ֵ֚מה ַא ֶ ֹ֣תם נֽ ֹוע ַ֔צים וְ נ ֵּ֥שיב ד ָ֖בר ֶאת־העֹ֣ם ַה ֶזֶ֑ה
אמר ֲאל ֶָ֗
ג ְדלֹ֣ ּו א ַ֔תֹו ֲא ֶ ֵּ֥שר הע ְֹמ ָ֖דים ְלפנֽיו׃  9וַ ֹ֣י ֹ ֶ
ים ֲא ֶ֙שר ג ְדלֹ֣ ּו
מר הקל֙ מן־ה ַ֔עֹל ֲא ֶשר־נ ַ ֵּ֥תן א ָ֖ביָך ע ֽלינּו׃  10וַ יְ ַד ְב ֹ֣רּו א ָ֗ליו ַהיְ לד ֙
ֲא ֶ֙שר ד ְב ָ֤רּו א ַ ֙לי לא ַ֔ ֹ
א ֹ֘
ת־ע ַ֔לנּו וְ ַא ָ֖תה ה ָֹ֣קל
מר א ֙ב ֙יָך ה ְכ ֹ֣ביד ֶא ֻ
ֹאמר לעֹ֣ם ַה ֶָּ֡זה ֲא ֶשר֩ ד ְב ֙רּו א ִ֜ ֶליָך לא ָ֗ ֹ
מר֒ ֽכֹה־ת ַ ֹ֣
תֹו לא ֹ
יכ ֙ם ֹ֣עֹל כ ַ֔בד וַ ֲאנָ֖י
בי ֶה ְע ָ֤מיס ֲעל ֶ
יהם ֽקט ֵּּ֥ני ע ָ֖בה ממ ְתנֵּ֥י א ֽבי׃  11וְ ַע ָ֗תה א ֙
מעלֶ֑ינּו ֵֹ֚כה ְת ַדבֹ֣ר ֲאל ֶַ֔
ּׁשֹוטים וַ ֲא ָ֕ני ֲאיַ ֵּ֥סר ֶא ְת ֶכָ֖ם ב ַע ְק ַר ֽבים׃ ) 12וַ יבֹו( ]וַ י ֙בֹוא[ יר ְב ּ֧עם
ל־ע ְל ֶכֶ֑ם א ָ֗בי י ַ ָ֤סר ֶא ְת ֶכ ֙ם ַב ַ֔
אֹוסיף ַ ֽע ֻ
ֹ֣
ישי׃  13וַ יַ ַּ֧ען
מר ֵּ֥שּובּו א ַלָ֖י ַביֵּ֥ ֹום ַה ְּׁשל ֽ
ישי ַכ ֲא ֶ֙שר ד ֶבָ֤ר ַה ֶ֙מ ֶל ְ֙ך לא ַ֔ ֹ
ל־ר ַח ְב ָ֖עם ַביֹ֣ ֹום ַה ְּׁשל ֶ֑
וְ כל־ה ֶ֛עם ֶא ְ
ת־ע ַ ֵּ֥צת ַהזְ קנָ֖ים ֲא ֶ ֵּ֥שר יְ ע ֻ ֽצהּו׃
ַה ֶ ֶ֛מ ֶלְך ֶאת־ה ָ֖עם ק ֶ֑שה ַוַֽֽיַ ֲע ֶֹ֛זב ֶא ֲ
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ים
יהם ַכ ֲע ַצָ֤ת ַהיְ לד ֙
וַ יְ ַדבֹ֣ר ֲאל ֶָ֗

ּׁשֹוטים וַ ֲא ָ֕ני ֲאיַ ֵּ֥סר ֶא ְת ֶכָ֖ם
ל־ע ְל ֶכֶ֑ם א ָ֗בי י ַ ָ֤סר ֶא ְת ֶכ ֙ם ַב ַ֔
ת־ע ְל ֶַ֔כם וַ ֲאנָ֖י א ֹֹ֣סיף ַ ֽע ֻ
בי ה ְכ ֹ֣ביד ֶ ֽא ֻ
מר א ֙
לא ַ֔ ֹ
ת־דב ָ֗רֹו ֲא ֶ֙שר
הוה ְל ִַ֜מ ַען ה ָֹ֣קים ֶא ְ
ב ַע ְק ַר ֽבים׃  15וְ ֽל ֹא־ש ַ ֵּ֥מע ַה ֶ ָ֖מ ֶלְך ֶאל־ה ֶ֑עם ֽכי־היְ ָ֤תה סב ֙ה מ ֹ֣עם יְ ַ֔
ם
יה ֒
יֹלני ֶאל־יר ְב ָ֖עם ֶבן־נְ ֽבט׃  16וַ יַ ֹ֣ ְַֽרא כל־י ְשר ָ֗אל ַ֠כי ֽל ֹא־ש ַ ֹ֣מע ַה ֶמ ֶל ְֹ֘ך ֲאל ֶ
ד ֶ ָ֤בר יְ הו ֙ה ְביַ ֙ד ֲאחיֹ֣ה ַהּׁש ַ֔
מר ַמה־לנּו֩ ֙ח ֶלק ְבד ִ֜וד וְ ֽל ֹא־נַ ֲחלֹ֣ה ְב ֶבן־י ַָ֗שי ְלאֹה ֶ ֙ל ֙יָך י ְשר ַ֔אל
ת־ה ֶ ֹ֣מ ֶלְך ד ֹ֣ב ר׀ לא ָּ֡ ֹ
וַ י ֹ֣שבּו העֹ֣ם ֶא ַ
יהם
הּודה וַ י ְמֹלֵּ֥ ְך ֲעל ֶ ָ֖
ּובנֹ֣י י ְשר ַ֔אל ַהי ְֹש ָ֖בים ְבע ֹ֣רי יְ ֶ֑
יתָךָ֖ דוֶ֑ד וַ י ֵֶּ֥לְך י ְשר ָ֖אל ְלאֹה ֽליו׃ ְ 17
ַע ָ֕תה ְר ֵּ֥אה ב ְ
מת
ל־ה ַַ֔מס וַ י ְרגְ ֙מּו כל־י ְשר ֵּ֥אל ֶ֛בֹו ֶ ָ֖א ֶבן וַ י ֶ֑ ֹ
שר ַע ַ
ת־אד ֹר ֙ם ֲא ֶ ֹ֣
ְר ַח ְב ֽעם׃ פ  18וַ י ְש ִ֞ ַלח ַה ֶ ֹ֣מ ֶלְך ְר ַח ְב ָ֗עם ֶא ֲ
וְ ַה ֶ ֹ֣מ ֶלְך ְר ַח ְב ָ֗עם ה ְת ַאמ ֙ץ ַל ֲעלֹ֣ ֹות ַב ֶמ ְרכ ַ֔בה לנָ֖ ּוס יְ רּוש ֽלם׃  19וַ י ְפ ְש ָ֤עּו י ְשראל֙ ְבבֹ֣ית ד ַ֔וד ַ ָ֖עד ַהיֵּ֥ ֹום
ַה ֶזֽה׃ ס

20

ל־הע ַ֔דה וַ יַ ְמ ֵּ֥ליכּו א ָֹ֖תֹו
ֹתֹו ֶא ֹ֣
י־שב יר ְב ַ֔עם ַוַֽֽי ְש ְל ָ֗חּו וַ י ְק ְר ָ֤אּו א ֙
מ ַע כל־י ְשראל֙ ֽכ ֹ֣
וַ יְ ִ֞הי כ ְש ָ֤ ֹ

הּודה ְל ַב ֽדֹו׃
ַעל־כל־י ְשר ֶ֑אל ָ֤ל ֹא הי ֙ה ַא ֲח ֹ֣רי בית־ד ַ֔וד זּול ֵּ֥תי ֽש ֶבט־יְ ָ֖

21

)

וַ יבֹאּו] (וַ י ֹ֣ב ֹא[ ְר ַח ְבעםֹ֘

ֹשה מ ְלח ֶ֑מה
ּושמ ֵֹּ֥נים ֶ ֶ֛א ֶלף ב ָ֖חּור ע ֹ֣
ת־ש ֶבט בנְ י ָ֗מן מ ֙אה ְ
הּודה וְ ֶא ֹ֣
ל־בית יְ ִ֜
ם וַ יַ ְקה ֩ל ֶאת־כ ֙
יְ רּוש ַל ֒
ֹלהים ֶאל־
הי ְד ַ ֹ֣בר ֽה ֱא ַ֔
מה׃ פ  22וַ יְ ֙
ן־שֹל ֽ ֹ
לּוכה ל ְר ַח ְב ָ֖עם ֶב ְ
ת־ה ְמ ַ֔
יב ֶא ַ
ְלהלח ֙ם עם־בֹ֣ית י ְשר ַ֔אל ְלהש ֙
מר׃
ֹלהים לא ֽ ֹ
ְש ַמ ְעיֵּ֥ה איש־ה ֱא ָ֖

23

הּודה
ל־בית יְ ָ֖
הּודה וְ ֶאל־כ ֵּ֥
ן־שֹלמ ֹ֙ה ֶ ֹ֣מ ֶלְך יְ ַ֔
ל־ר ַח ְב ָ֤עם ֶב ְ
מר ֶא ְ
ֱא ָ֗ ֹ

ם־אח ֶיכֹ֣ם ְבנֽי־י ְשר ָ֗אל ֵ֚שּובּו
א־ת ֲעלּו֩ וְ לֹא־ת ֙ל ֲח ִ֜מּון ע ֲ
הוה ֽל ֹ ַ
מר׃ ֹ֣ 24כֹה א ַ ֹ֣מר יְ ָּ֡
ּובנְ י ֶ֑מין וְ ֶי ֵֶּ֥תר ה ָ֖עם לא ֽ ֹ
הוה וַ י ֻ ֵּ֥שבּו ל ֶל ֶָ֖כת כ ְד ַ ֵּ֥בר יְ הוֽה׃ ס
ת־ד ַ ֹ֣בר יְ ַ֔
עּו ֶא ְ
יתֹו ּ֧כי מא ֶ֛תי נ ְהיָ֖ה ַהד ֹ֣בר ַה ֶזֶ֑ה וַ י ְש ְמ ֙
ֹ֣איש ְלב ַ֔
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b. 1 Kings 12:1–24 (NRSV)
1

Rehoboam went to Shechem, for all Israel had gone there to make him king. 2 When Jeroboam

son of Nebat heard this (he was still in Egypt, where he had fled from King Solomon), he
returned from Egypt. 3 So they sent for Jeroboam, and he and the whole assembly of Israel went
to Rehoboam and said to him: 4 "Your father put a heavy yoke on us, but now lighten the harsh
labour and the heavy yoke he put on us, and we will serve you." 5 Rehoboam answered, "Go
away for three days and then come back to me." So the people went away.

6

Then King

Rehoboam consulted the elders who had served his father Solomon during his lifetime. "How
would you advise me to answer these people?" he asked. 7 They replied, "If today you will be a
servant to these people and serve them and give them a favourable answer, they will always be
your servants." 8 But Rehoboam rejected the advice the elders gave him and consulted the young
men who had grown up with him and were serving him. 9 He asked them, "What is your advice?
How should we answer these people who say to me, 'Lighten the yoke your father put on us'?"
10

The young men who had grown up with him replied, "These people have said to you, 'Your

father put a heavy yoke on us, but make our yoke lighter.' Now tell them, 'My little finger is
thicker than my father's waist. 11 My father laid on you a heavy yoke; I will make it even heavier.
My father scourged you with whips; I will scourge you with scorpions.'" 12 Three days later
Jeroboam and all the people returned to Rehoboam, as the king had said, "Come back to me in
three days." 13 The king answered the people harshly. Rejecting the advice given him by the
elders, 14 he followed the advice of the young men and said, "My father made your yoke heavy;
I will make it even heavier. My father scourged you with whips; I will scourge you with
scorpions." 15 So the king did not listen to the people, for this turn of events was from the LORD,
to fulfil the word the LORD had spoken to Jeroboam son of Nebat through Ahijah the Shilonite.
16

When all Israel saw that the king refused to listen to them, they answered the king: "What

share do we have in David, what part in Jesse's son? To your tents, Israel! Look after your own
house, David!" So the Israelites went home. 17 But as for the Israelites who were living in the
towns of Judah, Rehoboam still ruled over them. 18 King Rehoboam sent out Adoniram, who
was in charge of forced labor, but all Israel stoned him to death. King Rehoboam, however,
managed to get into his chariot and escape to Jerusalem. 19 So Israel has been in rebellion against
the house of David to this day. 20 When all the Israelites heard that Jeroboam had returned, they
sent and called him to the assembly and made him king over all Israel. Only the tribe of Judah
remained loyal to the house of David. 21 When Rehoboam arrived in Jerusalem, he mustered all
Judah and the tribe of Benjamin--a hundred and eighty thousand able young men--to go to war
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against Israel and to regain the kingdom for Rehoboam son of Solomon. 22 But this word of God
came to Shemaiah the man of God: 23 "Say to Rehoboam son of Solomon king of Judah, to all
Judah and Benjamin, and to the rest of the people, 24 'This is what the LORD says: Do not go
up to fight against your brothers, the Israelites. Go home, every one of you, for this is my
doing.'" So they obeyed the word of the LORD and went home again, as the LORD had ordered.
c. 1 Kings 14:21–31 (BHS)

ן־א ְרב ֹ֣עים וְ ַא ַ ֹ֣חת שנ ֩ה ְר ַח ְב ֙עם ְבמ ְל ִ֜כֹו ּוֽ ֲש ַ֙בע ֶע ְש ֵּ֥רה שנֹ֣ה׀
ַ יהּודה ֶב
ֶ֑ מה מ ַלְָ֖ך ֽב
ֹ ַ֔ ן־שֹל
ְ  ְּור ַח ְבע ֙ם ֶב21
שם א ַ֔מֹו נַ ֲע ָ֖מה
ֹ֣ ְת־ש ֵּ֥מֹו ש ֙ם מכֹל֙ ש ְב ֹ֣טי י ְשר ַ֔אל ו
ְ הוה ל ֙שּום ֶא
ִ֜ ְמ ַלְֹ֣ך בירּוש ָ֗ ַלם ַ֠העיר ֲא ֶשר־ב ַ֙חר י
אתם ֲא ֶ ֵּ֥שר
ָ֖ ֹ שר ע ֹ֣שּו ֲאב ַֹ֔תם ְב ַחט
ֹ֣ ֶ הּודה ה ַ ָ֖רע ְבעינֹ֣י יְ הוֶ֑ה וַ יְ ַקנְ ֹ֣אּו א ָֹ֗תֹו מכֹל֙ ֲא
ֶ֛ ְ וַ יַ ַּ֧עש י22 ה ַעמ ֹֽנית׃
ל־עץ ַר ֲענַֽֽן׃
ֵּ֥ ּומצ ָ֖בֹות וַ ֲאש ֶ֑רים ַ ֵ֚על כל־ג ְבעֹ֣ה גְ ב ַֹ֔הה וְ ַ ָ֖ת ַחת כ
ַ ם־המה ל ֶ ֶ֛הם ב ֵּ֥מֹות
ּ֧ ַ וַ י ְב ֙נּו ג23 ח ֽטאּו׃
 וַ יְ ֶ֛הי25 הוה מ ְפנָ֖י ְבנֵּ֥י י ְשר ֽאל׃ פ
ַ֔ ְהֹוריש י
ֹ֣ גֹוים ֲא ֶש ֙ר
ַ֔ תֹוע ֹ֣בֹת ַה
ֲ  וְ גַ ם־ק ָ֖דש היֹ֣ה ב ֶ֑א ֶרץ ע ָ֗שּו ְככֹל֙ ַה24
וַ י ַ ִ֞קח ֶאת־

26

ישק[ ֶ ֽמ ֶלְך־מ ְצ ַ ָ֖רים ַעל־יְ רּוש ֽלם׃
ֵּ֥ ַ שּושק( ]ש
ַ
)עם עלֶ֛ה
ֶ֑ ישית ַל ֶ ֹ֣מ ֶלְך ְר ַח ְב
ָ֖ ַבּׁשנֵּ֥ה ַה ֲחמ

ת־ה ָ֖כֹל ל ֶָ֑קח וַ י ַק ֙ח ֶאת־כל־מגּנֹ֣י ַהז ַ֔הב ֲא ֶ ֵּ֥שר ע ָ֖שה
ַ רֹות בֹ֣ית ַה ֶַ֔מ ֶלְך וְ ֶא
֙ ֹוצ
ְ ת־א
ֽ הוה וְ ֶא
ָ֗ ְא ְֹצ ֹ֣רֹות בית־י
וַ יַ֙ ַעש ַה ֶ ָ֤מ ֶלְך ְר ַח ְבע ֙ם ַת ְח ַ֔תם מגּנָ֖י נְ ֶ֑חֹ ֶשת וְ ה ְפ ָ֗קיד ַעל־יַ ֙ד ש ֹ֣רי הר ַ֔צים ַה ֹּׁ֣ש ֹ ְמ ַ֔רים ֶ ָ֖פ ַתח

27

מה׃
ֹ ֽ ְשֹל

 וְ ֶי ֶֶ֛תר29 ל־תא הר ֽצים׃
ֵּ֥ יבּום ֶא
ָ֖ אּום ֽהר ַ֔צים וֶ ֱהש
֙ י־ב ֹא ַה ֶ ָ֖מ ֶלְך בֹ֣ית יְ הוֶ֑ה יש
ֵּ֥  וַ יְ ֶ֛הי מד28 ֵּ֥בית ַה ֶ ֽמ ֶלְך׃
30

הּודה׃
ֽ ְל־ס ֶפר ד ְב ֵּ֥רי ַהי ָ֖מים ְל ַמ ְל ֵּ֥כי י
ֶ֛ תּובים ַע
ָ֗ א־המה ְכ
ֹ֣ ֹ שר ע ֶ֑שה ֲהל
ֹ֣ ֶ ל־א
ֲ ד ְב ֵּ֥רי ְר ַח ְב ָ֖עם וְ כ

ם־אב ָֹ֗תיו וַ יק ָ֤בר עם־
ֲ וַ י ְש ֙ ַכב ְר ַח ְב ִ֜עם ע

31

ל־הי ֽמים׃
ַ ּובין יר ְב ָ֖עם כ
ֵּ֥ ין־ר ַח ְב ֶ֛עם
ְ ּומ ְלח ֙מה היְ ּ֧תה ב

שם א ַ֔מֹו נַ ֲע ָ֖מה ה ַעמֹנֶ֑ית וַ י ְמֹלֶ֛ ְך ֲאביֵּ֥ם ְבנָ֖ ֹו ַת ְח ֽתיו׃ פ
ֹ֣ ְֲאבֹת ֙יו ְב ֹ֣עיר ד ַ֔וד ו
d. 1 Kings 14:21–31 (NRSV)
21

Rehoboam son of Solomon was king in Judah. He was forty-one years old when he became

king, and he reigned seventeen years in Jerusalem, the city the LORD had chosen out of all the
tribes of Israel in which to put his Name. His mother’s name was Naamah; she was an
Ammonite. 22 Judah did evil in the eyes of the LORD. By the sins they committed they stirred
up his jealous anger more than those who were before them had done.

23

They also set up for

themselves high places, sacred stones and Asherah poles on every high hill and under every
spreading tree. 24 There were even male shrine prostitutes in the land; the people engaged in all
the detestable practices of the nations the LORD had driven out before the Israelites.

25

In the

fifth year of King Rehoboam, Shishak king of Egypt attacked Jerusalem. 26 He carried off the
treasures of the temple of the LORD and the treasures of the royal palace. He took everything,
including all the gold shields Solomon had made.

27

So King Rehoboam made bronze shields

to replace them and assigned these to the commanders of the guard on duty at the entrance to
the royal palace. 28 Whenever the king went to the LORD’s temple, the guards bore the shields,
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and afterward they returned them to the guardroom. 29 As for the other events of Rehoboam’s
30

?reign, and all he did, are they not written in the book of the annals of the kings of Judah

There was continual warfare between Rehoboam and Jeroboam. 31 And Rehoboam rested with
;his ancestors and was buried with them in the City of David. His mother’s name was Naamah
she was an Ammonite. And Abijah his son succeeded him as king.
)e. 2 Chronicles 10–12 (BHS

10

1

וַ י ֵֶּ֥לְך ְר ַח ְב ָ֖עם ְש ֶכֶ֑מה ֵּ֥כי ְש ֶכֶ֛ם ֵּ֥באּו כל־י ְשר ָ֖אל ְל ַה ְמ ֵּ֥ליְך א ֹֽתֹו׃  2וַ יְ ִ֞הי כ ְש ֙מ ֹ ַע יר ְב ָ֤עם ֶבן־

אּו־לֹו
חּו וַ י ְק ְר ַ֔
מה ַה ֶ ֶ֑מ ֶלְך וַ יֵּ֥שב יר ְב ָ֖עם ממ ְצ ֽרים׃ ַ 3וַֽֽי ְש ְל ֙
שר ב ַ ַ֔רח מ ְפנָ֖י ְשֹל ֹ֣ ֹ
נְ ב ֙ט וְ ֹ֣הּוא ְבמ ְצ ַ ַ֔רים ֲא ֶ ֹ֣
ת־עלֶ֑נּו וְ ַע ָּ֡תה הק ֩ל
מר׃  4א ָ֖ביָך ה ְק ֹ֣שה ֶא ֻ
ל־ר ַח ְב ָ֖עם לא ֽ ֹ
וַ י ֵּ֥ב ֹא יר ְב ָ֖עם וְ כל־י ְשר ֶ֑אל ַוַֽֽיְ ַד ְב ַ֔רּו ֶא ְ
אמר ֲאל ֶָ֗הם ֶ֛עֹוד ְשֹלֵּ֥ ֶשת י ָ֖מים
מ ֲעב ַ ֹ֙דת א ִ֜ביָך ַהק ָ֗שה ּומ ֻעלּ֧ ֹו ַהכ ֶ֛בד ֲא ֶשר־נ ַ ֵּ֥תן עלָ֖ינּו וְ ַנ ַֽע ְב ֶ ֽדך׃  5וַ ֹ֣י ֹ ֶ
מה א ַ֔ביו
ים ֲא ֶשר־היֹ֣ ּו ֽעֹ ְמ ָ֗דים ל ְפ ֙ני ְשֹל ֹ֣ ֹ
ת־הזְ קנ ֙
וְ ֹ֣שּובּו אלֶ֑י וַ י ֶָ֖לְך ה ֽעם׃ ס  6וַ יּו ִ֞ ַעץ ַה ֶ ֹ֣מ ֶלְך ְר ַח ְב ָ֗עם ֶא ַ
ה ה ְל ִ֜טֹוב
ם־ת ְ יֶ֙
מר א ֽ
ם־ה ֶזָ֖ה ד ֽבר׃  7וַ יְ ַד ְב ֙רּו א ִ֜ליו לא ָ֗ ֹ
מר ֵ֚איְך ַא ֶ ֹ֣תם נֽ ֹוע ַ֔צים ְלה ֵּ֥שיב ֽלע ַ
ֽב ְהי ֵֹּ֥תֹו ַ ָ֖חי לא ֶ֑ ֹ
ת־ע ַ ֵּ֥צת
ל־הי ֽמים׃ ַ 8וַֽֽיַ ֲע ֶֹ֛זב ֶא ֲ
טֹובים וְ היֵּ֥ ּו ְלָךֶ֛ ֲעב ָ֖דים כ ַ
יתם וְ ד ַב ְר ֵּ֥ת ֲאל ֶ ָ֖הם ְדב ֹ֣רים ֶ֑
ְלה ָ֤עם ַהזֶ ֙ה ּו ְרצ ַ֔
אמר ֲאל ֶָ֗הם ֵ֚מה ַא ֶ ֹ֣תם
שר ג ְדלֹ֣ ּו א ַ֔תֹו הע ְֹמ ָ֖דים ְלפנֽיו׃  9וַ ֹ֣י ֹ ֶ
ים ֲא ֶ ֹ֣
ת־היְ לד ֙
שר יְ ע ֻצֶ֑הּו וַ יּו ָ֗ ַעץ ֶא ַ
ַהזְ קנָ֖ים ֲא ֶ ֹ֣
מר הקל֙ מן־ה ַ֔עֹל ֲא ֶשר־נ ַ ֵּ֥תן א ָ֖ביָך ע ֽלינּו׃
נֽ ֹוע ַ֔צים וְ נ ֵּ֥שיב ד ָ֖בר ֶאת־העֹ֣ם ַה ֶזֶ֑ה ֲא ֶ֙שר ד ְב ָ֤רּו א ַ ֙לי לא ַ֔ ֹ
ים ֲא ֶ֙שר ג ְדלֹ֣ ּו א ֹ֘
מר א ֙ב ֙יָך
ֹאמר לע ֩ם ֲא ֶשר־ד ְב ֙רּו א ִ֜ ֶליָך לא ָ֗ ֹ
מר֒ ֽכֹה־ת ַָּ֡
תֹו לא ֹ
10וַ יְ ַד ְב ֹ֣רּו א ָ֗תֹו ַהיְ לד ֙
ֹאמר ֲאל ֶַ֔הם ֽקט ֵּּ֥ני ע ָ֖בה ממ ְתנֵּ֥י א ֽבי׃
ת־ע ַ֔לנּו וְ ַא ָ֖תה ה ָֹ֣קל מעלֶ֑ינּו ֵֹ֚כה ת ַ ֹ֣
ה ְכ ֹ֣ביד ֶא ֻ

11

בי
וְ ַע ָ֗תה א ֙

ּׁשֹוטים וַ ֲאנָ֖י ֽב ֲע ְק ַר ֽבים׃ ס
ל־ע ְל ֶכֶ֑ם א ָ֗בי י ַ ָ֤סר ֶא ְת ֶכ ֙ם ַב ַ֔
יכ ֙ם ֹ֣עֹל כ ַ֔בד וַ ֲאנָ֖י א ֹֹ֣סיף ַ ֽע ֻ
ֶה ְע ָ֤מיס ֲעל ֶ

12

מר ֵּ֥שּובּו א ַ ָ֖לי ַביֵּ֥ ֹום
ל־ר ַח ְב ָ֖עם ַביֹ֣ ֹום ַה ְּׁשל ֶ֑שי ַכ ֲא ֶ֙שר ד ֶבָ֤ר ַה ֶ֙מ ֶל ְ֙ך לא ַ֔ ֹ
וַ י ֙ב ֹא יר ְב ּ֧עם וְ כל־ה ֶ֛עם ֶא ְ
ַה ְּׁשל ֽשי׃

13

וַ יַ ֲענֵּ֥ם ַה ֶ ָ֖מ ֶלְך ק ֶ֑שה ַוַֽֽיַ ֲעז ֹ֙ב ַה ֶ ֹ֣מ ֶלְך ְר ַח ְב ַ֔עם ָ֖את ֲע ַ ֵּ֥צת ַהזְ ק ֽנים׃  14וַ יְ ַדבֹ֣ר ֲאל ֶָ֗הם ַכ ֲע ַצָ֤ת

ּׁשֹוטים וַ ֲאנָ֖י ב ֲע ְק ַר ֽבים׃
ת־ע ְל ֶַ֔כם וַ ֲאנָ֖י א ֹֹ֣סיף עלֶ֑יו א ָ֗בי י ַ ָ֤סר ֶא ְת ֶכ ֙ם ַב ַ֔
מר ַא ְכב ֙יד ֶ ֽא ֻ
ים לא ַ֔ ֹ
ַהיְ לד ֙

15

ת־דב ָ֗רֹו ֲא ֶ ָ֤שר ד ֶב ֙ר
הוה ֶא ְ
ֹלהים ְל ַמ ַען֩ ה ֙קים יְ ִ֜
וְ ֽל ֹא־ש ַ ֵּ֥מע ַה ֶ ָ֖מ ֶלְך ֶאל־ה ֶ֑עם ֽכ י־היְ ָ֤תה נְ סב ֙ה מ ֹ֣עם ֽה ֱא ַ֔
לֹוני ֶאל־יר ְב ָ֖עם ֶבן־נְ ֽבט׃
ְביַ ֙ד ֲאחיֹ֣הּו ַה ּֽׁש ַ֔

16

ם וַ י ֹ֣שיבּו העֹ֣ם
וְ כל־י ְשר ָ֗אל ַ֠כי לֹא־ש ַ ֹ֣מע ַה ֶמ ֶל ְֹ֘ך ל ֶה ֒

מר ַמה־לנּו֩ ֙ח ֶלק ְבד ִ֜ויד וְ ֽל ֹא־נַ ֲחלֹ֣ה ְב ֶבן־י ַָ֗שי ָ֤איש ְלאֹה ֶ ֙ל ֙יָך י ְשר ַ֔אל ַע ָ֕תה ְר ֵּ֥אה
ת־ה ֶ ֹ֣מ ֶלְך׀ ל א ָּ֡ ֹ
ֶא ַ
יתָךָ֖ דוֶ֑יד וַ י ֵֶּ֥לְך כל־י ְשר ָ֖אל ְלאֹה ֽליו׃ ס
ב ְ
ְר ַח ְב ֽעם׃

18

17

יהם
הּודה וַ י ְמֹלֵּ֥ ְך ֲעל ֶ ָ֖
ּובנֹ֣י י ְשר ַ֔אל ַה ֹֽי ְש ָ֖בים ְבע ֹ֣רי יְ ֶ֑
ְ

מת
מּו־בֹו ְבנֽי־י ְשר ֶ֛אל ֶ ָ֖א ֶבן וַ י ֶ֑ ֹ
ּ֧
ל־ה ַַ֔מס וַ י ְרגְ
שר ַע ַ
ת־הד ֹר ֙ם ֲא ֶ ֹ֣
וַ י ְש ִ֞ ַלח ַה ֶ ֹ֣מ ֶלְך ְר ַח ְב ָ֗עם ֶא ֲ

וְ ַה ֶ ֹ֣מ ֶלְך ְר ַח ְב ָ֗עם ה ְת ַאמ ֙ץ ַ ֽל ֲעלֹ֣ ֹות ַב ֶמ ְרכ ַ֔בה לנָ֖ ּוס יְ רּוש ֽלם׃ ס
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וַ י ְפ ְש ָ֤עּו י ְשראל֙ ְבבֹ֣ית ד ַ֔ויד ַ ָ֖עד

ַהיֵּ֥ ֹום ַה ֶזֽה׃ ס
ֹשה
מֹונים ֶ ֶ֛א ֶלף ב ָ֖חּור ע ֹ֣
ּוש ֵּ֥
הּודה ּובנְ י ָ֗מן מ ֙אה ְ
ת־בית יְ ִ֜
ם וַ יַ ְקה ֩ל ֶא ֙
 1 11וַ י ֹ֣ב ֹא ְר ַח ְבעםֹ֘ יְ רּוש ַל ֒
ל־ש ַ ֽמ ְעיֵּ֥הּו
הוה ֶא ְ
הי ְד ַבר־יְ ַ֔
ת־ה ַמ ְמל ָ֖כה ל ְר ַח ְב ֽעם׃ פ  2וַ יְ ֙
מ ְלח ֶ֑מה ְלהלח ֙ם עם־י ְשר ַ֔אל ְלה ֵּ֥שיב ֶא ַ
יהּודה ּובנְ י ָ֖מן
הּודה וְ ֶאל֙ כל־י ְשר ַ֔אל ב ֵּ֥
מה ֶ ֹ֣מ ֶלְך יְ ֶ֑
ן־שֹל ָ֖ ֹ
ל־ר ַח ְב ֵּ֥עם ֶב ְ
מר ֶא ְ
מר׃ ֱ 3א ָ֕ ֹ
ֹלהים לא ֽ ֹ
איש־ה ֱא ָ֖
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יתֹו ּ֧כי ֽמא ֶ֛תי נ ְהיָ֖ה
יכם ֵ֚שּובּו ֹ֣איש ְלב ַ֔
ם־אח ֶָ֗
א־ת ֲעלּו֩ וְ לֹא־ת ֙ל ֲח ִ֜מּו ע ֲ
הוה ל ֹ ַ
מר׃ ֹ֣ 4כֹה א ַ ֹ֣מר יְ ָּ֡
לא ֽ ֹ
הוה וַ י ֻ ָ֖שבּו מ ֶ ֵּ֥ל ֶכת ֶאל־יר ְב ֽעם׃ פ  5וַ י ֵֶּ֥שב ְר ַח ְב ָ֖עם בירּושלֶ֑ם וַ י ֶּ֧בן
עּו ֶאת־ד ְב ֹ֣רי יְ ַ֔
ַהד ֹ֣בר ַה ֶזֶ֑ה ַוַֽֽי ְש ְמ ֙
ת־שֹוכֹו
ָ֖
ית־צּור וְ ֶא
ת־ב ֵּ֥
ת־ת ֽק ַֹוע׃  7וְ ֶא ֽ
יטם וְ ֶא ְ
ית־ל ֶֶ֛חם וְ ֶאת־ע ָ֖
ת־ב ֶ
יהּודה׃  6וַ י ֶּ֧בן ֶא ֽ
ע ֶ֛רים ְלמ ָ֖צֹור ב ֽ
ת־עז ָֽקה׃  10וְ ֶאת־צ ְרע ֙ה
דֹורים וְ ֶאת־ל ָ֖כיש וְ ֶא ֲ
ת־א ַ ֵּ֥
ת־זיף׃  9וְ ֶא ֲ
ת־גֵּ֥ת וְ ֶאת־מר ָ֖שה וְ ֶא ֽ
ת־ע ֻד ֽלם׃  8וְ ֶא ַ
וְ ֶא ֲ
ת־ה ְמ ֻצ ֶ֑רֹות וַ י ָ֤תן ב ֶה ֙ם
ּובבנְ י ֶ֑מן ע ָ֖רי ְמ ֻצ ֽרֹות׃  11וַ יְ ַחזָ֖ק ֶא ַ
יהּודה ְ
ת־ח ְב ַ֔רֹון ֲא ֶ ֵּ֥שר ב ָ֖
ת־אי ַ֔לֹון וְ ֶא ֶ
וְ ֶא ַ
אד וַ יְ הי־לָ֖ ֹו
יר צּנֹ֣ ֹות ְּורמ ַ֔חים ַוַֽֽיְ ַחזְ ָָ֖קם ְל ַה ְרבֹ֣ה ְמ ֶ֑ ֹ
ל־עיר וע ֙
ּובכ ָ֤
ידים וְ א ְֹצ ֵּ֥רֹות ַמ ֲא ָ֖כל וְ ֶ ֵּ֥ש ֶמן ו ֽיַֽין׃ ְ 12
נְ ג ַ֔
בּולם׃
ים וְ ַה ְלו ַ֔ים ֲא ֶ ָ֖שר ְבכל־י ְשר ֶ֑אל ֽה ְתיַ ְצ ֵּ֥בּו עלָ֖יו מכל־גְ ֽ
הּודה ּובנְ י ֽמן׃ ס  13וְ ַהכ ֲֹהנ ֙
יְ ֵּ֥

14

ֽכי־עזְ ֹ֣בּו

יחם ֽיַֽר ְבע ֙ם ּוב ַ֔ניו מ ַכ ָ֖הן ַליהוֽה׃
יהּודה וְ ֽלירּושלֶ֑ם ֽכי־הזְ נ ָ֤
יה ֙ם וַ ֲא ֻחז ַ֔תם וַ י ְל ֵּ֥כּו ל ָ֖
ַה ְלו ָ֗ים ֶאת־מגְ ְרש ֶ
ירים וְ ל ֲעג ָ֖לים ֲא ֶ ֵּ֥שר ע ֽשה׃
ד־לֹו ֽכֹ ֲה ַ֔נים ַלב ָ֖מֹות וְ ַל ְשע ֶ֑
 15וַ יַ ֲֽע ֶמ ֙
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יהם מכֹל֙ ש ְב ֹ֣טי י ְשר ַ֔אל
וְ ַא ֲחר ֶָ֗

יהם׃
ֹלהי ֲאבֹות ֶ ֽ
ֹלהי י ְשר ֶ֑אל ֵ֚באּו יְ ֹ֣רּוש ַ֔ ַלם לזְ ָ֕ב ַֹוח ַליהוָ֖ה ֱא ֵּ֥
ת־לב ַ֔בם ְל ַב ָ֕קש ֶאת־יְ הוָ֖ה ֱא ֹ֣
ים ֶא ְ
ַה ֹּֽנ ְתנ ֙
מה ְלשנֹ֣ים שלֶ֑ ֹוש ֹ֣כי ֽה ְל ָ֗כּו ְב ֶ ּ֧ד ֶרְך דוֶ֛יד
ן־שֹל ָ֖ ֹ
ת־ר ַח ְב ֵּ֥עם ֶב ְ
הּודה ַוַֽֽיְ ַא ְמ ֶ֛צּו ֶא ְ
ת־מ ְל ֹ֣כּות יְ ַ֔
קּו ֶא ַ
ַ 17וַֽֽיְ ַחזְ ֙
יהיל
ימֹות ֶבן־דוֶ֑יד ֲאב ַָ֕
ת־מ ֲח ַ֔ ַלת) ֶבן־(] ַבת־[יְ ר ָ֖
מה ְלש ֵּ֥נים ש ֽלֹוש׃  18וַ י ַ ַֽֽֽקח־לָ֤ ֹו ְר ַח ְבע ֙ם א ַּׁ֔שה ֶא ֹ֣
ּושֹל ָ֖ ֹ
ְ
יאב ֶבן־י ֽשי׃
ת־אל ָ֖
ַב ֱ
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ת־ש ַמ ְריָ֖ה וְ ֶאת־ז ַֽהם׃
וַ ֵּ֥ת ֶלד לָ֖ ֹו בנֶ֑ים ֶאת־יְ ֵּ֥עּוש וְ ֶא ְ

20

וְ ַא ֲח ֶ ֹ֣ריה ל ַ ַ֔קח ֶ ֽאת־

ֹלמית׃  21וַ יֶ ֱא ַ֙הב ְר ַח ְב ִ֜עם ֶאת־
ת־ש ֽ
ת־ע ַַ֔תי וְ ֶאת־זיזָ֖א וְ ֶא ְ
ת־אבי ֙ה וְ ֶא ַ
ת־א ְבשלֶ֑ ֹום וַ ֹ֣ת ֶלד ָ֗לֹו ֶא ֲ
ַמ ֲע ָ֖כה ַב ַ
ֹולד
ּופ ַילגְ ָ֖שים ש ֶּׁ֑שים וַ יָ֗ ֶ
ֽה־ע ְשר ֙ה נ ַ֔שא ֽ
מֹונ ֶ
ּופ ַילגְ ַ֔שיו ַ֠כי נ ָ֤שים ְש ֶ
ת־א ְבש ָ֗לֹום מכל־נש ֙יו ֹ֣
ַמ ֲעכֹ֣ה ַב ַ
ן־מ ֲע ָ֖כה ְלנגֹ֣יד ְב ֶא ֶ֑חיו
ת־אביֵּ֥ה ֶ ֽב ַ
ּושמֹונֶ֛ה בנָ֖ים וְ ש ֵּּׁ֥שים בנֽ ֹות׃  22וַ יַ ֲֽע ֙מד ל ּ֧ר ֹאש ְר ַח ְב ֶ֛עם ֶא ֲ
ֶע ְש ּ֧רים ְ
יכֹו׃
ָ֖כי ְל ַה ְמל ֽ
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הּודה ּובנְ י ָ֗מן ְלכֹל֙ ע ֹ֣רי ַה ְמ ֻצ ַ֔רֹות וַ י ֵּ֥תן ל ֶ ֶ֛הם
ל־א ְר ּ֧צֹות יְ ֹ֣
וַ י ֶבן֩ וַ י ְפ ֙ר ֹץ מכל־ב ִ֜ניו ְ ֽלכ ַ

ַהמזָ֖ ֹון ל ֶ֑ר ֹב וַ י ְש ַ ָ֖אל ֲה ֵּ֥מֹון נ ֽשים׃
ת־תֹורת יְ הוֶ֑ה וְ כל־י ְשר ָ֖אל ע ֽמֹו׃ פ  2וַ יְ ִ֞הי ַבּׁשנָ֤ה
ַ ֹ֣
ּוכ ֶחזְ ק ַ֔תֹו ע ַזָ֖ב ֶא
 1 12וַ יְ ָ֗הי ְכה ִ֞כין ַמ ְל ָ֤כּות ְר ַח ְבע ֙ם ְ
אתי ֙ם
ית ַל ֶ ֹ֣מ ֶלְך ְר ַח ְב ַ֔עם עלֶ֛ה שי ַ ֵּ֥שק ֶ ֽמ ֶלְך־מ ְצ ַ ָ֖רים ַעל־יְ רּושלֶ֑ם ֵּ֥כי מ ֲעלָ֖ ּו ַביהוֽה׃ ְ 3ב ֶ ָ֤א ֶלף ּומ ַ֙
ַ ֽה ֲחמיש ֙
כּושים׃
לּובים ֻסכיָ֖ים וְ ֽ
מֹו ממ ְצ ַ ַ֔רים ֵּ֥
ר־באּו ע ֙
ּובש ֵּּׁ֥שים ֶ ָ֖א ֶלף פר ֶ֑שים וְ ֹ֣אין מ ְס ָ֗פר ל ִ֞עם ֲא ֶש ָ֤
ֶ ַ֔ר ֶכב ְ

4

ל־ר ַח ְב ַ֔עם
יא בֹ֣א ֶא ְ
יהּודה וַ י ָ֖ב ֹא ַעד־יְ רּוש ֽלם׃ ס ּ 5וֽ ְש ַ ֽמ ְעיָ֤ה ַהּנב ֙
שר ֽל ֶ֑
וַ י ְל ֶ֛כֹד ֶאת־ע ֵּ֥רי ַה ְמ ֻצ ָ֖רֹות ֲא ֶ ֹ֣
הוה ַא ֶת ֙ם ֲעזַ ְב ֶ ֹ֣תם
אמר ל ִֶ֜הם כֹה־א ַ ֹ֣מר יְ ָ֗
ישק וַ ֙י ֹ ֶ
הּודה ֲא ֶשר־נֶ ֶא ְס ֵּ֥פּו ֶאל־יְ רּוש ַלָ֖ם מ ְפנֹ֣י ש ֶ֑
וְ ש ֹ֣רי יְ ַ֔
אמ ָ֖רּו ַצ ֵּ֥דיק׀ יְ הוֽה׃
ישק׃  6וַ יכנְ ֵּ֥עּו ש ֽרי־י ְשר ָ֖אל וְ ַה ֶ ֶ֑מ ֶלְך וַ י ֹ ְ
ף־אנֶ֛י ע ַז ְֵּ֥בתי ֶא ְת ֶכָ֖ם ְביַ ד־ש ֽ
א ַֹ֔תי וְ ַא ֲ

7

יתם וְ נ ַת ֙תי ל ֶ ָ֤הם
מר נ ְכנְ ָ֖עּו ֹ֣ל ֹא ַא ְשח ֶ֑
ל־ש ַ ֽמ ְעיּ֧ה׀ לא ֶ֛ ֹ
הוה ֶא ְ
ּוב ְר ָ֤אֹות יְ הו ֙ה ֹ֣כי נ ְכ ַ֔נעּו הי ֩ה ְד ַבר־יְ ֙
עּו ֲע ֹ֣בֹוד ַ֔תי
ישק׃ ֵּ֥ 8כי י ְהיּו־לָ֖ ֹו ַל ֲעב ֶ֑דים וְ י ְד ֙
יטה וְ לֹא־ת ַ ּ֧תְך ֲחמ ֶ֛תי בירּוש ַלָ֖ם ְביַ ד־ש ֽ
כ ְמ ַע ֙ט ל ְפל ַ֔
ם וַ י ַ ִ֞קח ֶאת־א ְֹצ ֹ֣רֹות בית־
ישק ֶ ֽמ ֶלְך־מ ְצ ַריםֹ֘ ַעל־יְ רּוש ַל ֒
בֹודת ַמ ְמ ְל ֵּ֥כֹות ה ֲאר ֽצֹות׃ ס  9וַ יַ֙ ַעל ש ַ ֵּ֥
וַ ֲע ַ ָ֖
מה׃  10וַ יַ֙ ַעש
ת־ה ָ֖כֹל ל ֶָ֑קח וַ י ַק ֙ח ֶאת־מגּנֹ֣י ַהז ַ֔הב ֲא ֶ ֵּ֥שר ע ָ֖שה ְשֹל ֽ ֹ
רֹות בֹ֣ית ַה ֶַ֔מ ֶלְך ֶא ַ
א ְצ ֙
הוה וְ ֶאת־ ֽ ֹ
יְ ָ֗
ל־יַד ש ֹ֣רי הר ַ֔צים ַה ֹּׁ֣ש ֹ ְמ ַ֔רים ֶ ָ֖פ ַתח ֵּ֥בית ַה ֶ ֽמ ֶלְך׃
יהם מגּנָ֖י נְ ֶ֑חֹ ֶשת וְ ה ְפ ָ֗קיד ַע ֙
ַה ֶ ָ֤מ ֶלְך ְר ַח ְבע ֙ם ַת ְחת ֶַ֔

11

ּובה ֽכנְ ָ֗עֹו ָ֤שב
ל־תא הר ֽצים׃ ְ 12
ים ּונְ ש ַ֔אּום וֶ ֱהש ָ֖בּום ֶא ֵּ֥
י־בֹוא ַה ֶ ָ֖מ ֶלְך בֹ֣ית יְ הוֶ֑ה ָ֤באּו הרצ ֙
וַ יְ ֶ֛הי מד ֵּ֥
טֹובים׃ ס  13וַ י ְת ַח ִ֞זק ַה ֶ ּ֧מ ֶלְך ְר ַח ְב ֶ֛עם
יהּודה היָ֖ה ְדב ֵּ֥רים ֽ
הוה וְ ֵּ֥ל ֹא ְל ַה ְש ָ֖חית ְלכלֶ֑ה וְ גַ ֙ם ֽב ַ֔
מ ֶ֙מ ּ֙נּו ַאף־יְ ַ֔
ן־א ְרב ֹ֣עים וְ ַא ַ ֹ֣חת שנ ֩ה ְר ַח ְב ֙עם ְבמ ְל ִ֜כֹו ּוֽ ֲש ַ֙בע ֶע ְש ֵּ֥רה שנֹ֣ה׀ מ ַ ֹ֣לְך ֽבירּוש ָ֗ ַלם
בירּוש ַלָ֖ם וַ י ְמֹלֶ֑ ְך ֹ֣כי ֶב ַ
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שם א ַ֔מֹו נַ ֲע ָ֖מה ֽה ַעמ ֹֽנית׃
ֹ֣ ְת־ש ֵּ֥מֹו ש ֙ם מכֹל֙ ש ְב ֹ֣טי י ְשר ַ֔אל ו
ְ הוה ל ֙שּום ֶא
ִ֜ ְַ֠העיר ֲא ֶשר־ב ַ֙חר י

רֹונים ֲהל ֹא־
ַ֔ ים וְ ה ֲא ַֹ֣ח
֙  וְ ד ְב ֹ֣רי ְר ַח ְב ָ֗עם הראש ֹנ15 וַ יַ ַָ֖עש ה ֶ֑רע ֹ֣כי ָ֤ל ֹא הכ ֙ין ל ַ֔בֹו ל ְד ָ֖רֹוש ֶאת־יְ הוֽה׃ ס
ל־הי ֽמים׃
ַ תּובים ְבד ְב ֙רי ְש ַ ֽמ ְעיּ֧ה ַהּנ ֶ֛ביא וְ ע ֵּ֥דֹו ַהח ֶֹזָ֖ה ְלה ְתיַ ֶ֑חש ּומ ְל ֲח ּ֧מֹות ְר ַח ְב ֶ֛עם וְ יר ְב ָ֖עם כ
ִ֜ ֙הם ְכ
ם־אב ַֹ֔תיו וַ יק ָ֖בר ְב ֹ֣עיר דוֶ֑יד וַ י ְמֹלֶ֛ ְך ֲאביֵּ֥ה ְבנָ֖ ֹו ַת ְח ֽתיו׃ פ
ֲ  וַ י ְש ַכָ֤ב ְר ַח ְבע ֙ם ע16
f. 2 Chronicles 10–12 (NRSV)

10 1 Rehoboam went to Shechem, for all Israel had gone there to make him king. 2 When
Jeroboam son of Nebat heard this (he was in Egypt, where he had fled from King Solomon), he
returned from Egypt. 3 So they sent for Jeroboam, and he and all Israel went to Rehoboam and
said to him: 4 “Your father put a heavy yoke on us, but now lighten the harsh labor and the
heavy yoke he put on us, and we will serve you.” 5 Rehoboam answered, “Come back to me in
three days.” So the people went away. 6 Then King Rehoboam consulted the elders who had
served his father Solomon during his lifetime. “How would you advise me to answer these
people?” he asked. 7 They replied, “If you will be kind to these people and please them and
give them a favorable answer, they will always be your servants.” 8 But Rehoboam rejected the
advice the elders gave him and consulted the young men who had grown up with him and were
serving him. 9 He asked them, “What is your advice? How should we answer these people who
say to me, ‘Lighten the yoke your father put on us’?” 10 The young men who had grown up
with him replied, “The people have said to you, ‘Your father put a heavy yoke on us, but make
our yoke lighter.’ Now tell them, ‘My little finger is thicker than my father’s waist. 11 My
father laid on you a heavy yoke; I will make it even heavier. My father scourged you with
whips; I will scourge you with scorpions.’ ” 12 Three days later Jeroboam and all the people
returned to Rehoboam, as the king had said, “Come back to me in three days.” 13 The king
answered them harshly. Rejecting the advice of the elders, 14 he followed the advice of the
young men and said, “My father made your yoke heavy; I will make it even heavier. My father
scourged you with whips; I will scourge you with scorpions.” 15 So the king did not listen to
the people, for this turn of events was from God, to fulfill the word the LORD had spoken to
Jeroboam son of Nebat through Ahijah the Shilonite. 16 When all Israel saw that the king
refused to listen to them, they answered the king: “What share do we have in David, what part
in Jesse’s son? To your tents, Israel! Look after your own house, David!” So all the Israelites
went home. 17 But as for the Israelites who were living in the towns of Judah, Rehoboam still
ruled over them. 18 King Rehoboam sent out Adoniram, who was in charge of forced labor, but
the Israelites stoned him to death. King Rehoboam, however, managed to get into his chariot
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and escape to Jerusalem. 19 So Israel has been in rebellion against the house of David to this
day.

11 1 When Rehoboam arrived in Jerusalem, he mustered Judah and Benjamin—a hundred and
eighty thousand able young men—to go to war against Israel and to regain the kingdom for
Rehoboam. 2 But this word of the LORD came to Shemaiah the man of God: 3 “Say to
Rehoboam son of Solomon king of Judah and to all Israel in Judah and Benjamin, 4 ‘This is
what the LORD says: Do not go up to fight against your fellow Israelites. Go home, every one
of you, for this is my doing.’ ” So they obeyed the words of the LORD and turned back from
marching against Jeroboam. 5 Rehoboam lived in Jerusalem and built up towns for defense in
Judah: 6 Bethlehem, Etam, Tekoa, 7 Beth Zur, Soko, Adullam, 8 Gath, Mareshah, Ziph, 9
Adoraim, Lachish, Azekah, 10 Zorah, Aijalon and Hebron. These were fortified cities in Judah
and Benjamin. 11 He strengthened their defenses and put commanders in them, with supplies
of food, olive oil and wine. 12 He put shields and spears in all the cities, and made them very
strong. So Judah and Benjamin were his. 13 The priests and Levites from all their districts
throughout Israel sided with him. 14 The Levites even abandoned their pasturelands and
property and came to Judah and Jerusalem, because Jeroboam and his sons had rejected them
as priests of the LORD 15 when he appointed his own priests for the high places and for the
goat and calf idols he had made. 16 Those from every tribe of Israel who set their hearts on
seeking the LORD, the God of Israel, followed the Levites to Jerusalem to offer sacrifices to
the LORD, the God of their ancestors. 17 They strengthened the kingdom of Judah and
supported Rehoboam son of Solomon three years, following the ways of David and Solomon
during this time. 18 Rehoboam married Mahalath, who was the daughter of David’s son
Jerimoth and of Abihail, the daughter of Jesse’s son Eliab. 19 She bore him sons: Jeush,
Shemariah and Zaham. 20 Then he married Maakah daughter of Absalom, who bore him
Abijah, Attai, Ziza and Shelomith. 21 Rehoboam loved Maakah daughter of Absalom more
than any of his other wives and concubines. In all, he had eighteen wives and sixty concubines,
twenty-eight sons and sixty daughters. 22 Rehoboam appointed Abijah son of Maakah as crown
prince among his brothers, in order to make him king. 23 He acted wisely, dispersing some of
his sons throughout the districts of Judah and Benjamin, and to all the fortified cities. He gave
them abundant provisions and took many wives for them.

12 1 After Rehoboam’s position as king was established and he had become strong, he and all
Israel with him abandoned the law of the LORD. 2 Because they had been unfaithful to the
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LORD, Shishak king of Egypt attacked Jerusalem in the fifth year of King Rehoboam. 3 With
twelve hundred chariots and sixty thousand horsemen and the innumerable troops of Libyans,
Sukkites and Cushites that came with him from Egypt, 4 he captured the fortified cities of Judah
and came as far as Jerusalem. 5 Then the prophet Shemaiah came to Rehoboam and to the
leaders of Judah who had assembled in Jerusalem for fear of Shishak, and he said to them, “This
is what the LORD says, ‘You have abandoned me; therefore, I now abandon you to Shishak.’
” 6 The leaders of Israel and the king humbled themselves and said, “The LORD is just.” 7
When the LORD saw that they humbled themselves, this word of the LORD came to Shemaiah:
“Since they have humbled themselves, I will not destroy them but will soon give them
deliverance. My wrath will not be poured out on Jerusalem through Shishak. 8 They will,
however, become subject to him, so that they may learn the difference between serving me and
serving the kings of other lands.” 9 When Shishak king of Egypt attacked Jerusalem, he carried
off the treasures of the temple of the LORD and the treasures of the royal palace. He took
everything, including the gold shields Solomon had made. 10 So King Rehoboam made bronze
shields to replace them and assigned these to the commanders of the guard on duty at the
entrance to the royal palace. 11 Whenever the king went to the LORD’s temple, the guards went
with him, bearing the shields, and afterward they returned them to the guardroom. 12 Because
Rehoboam humbled himself, the LORD’s anger turned from him, and he was not totally
destroyed. Indeed, there was some good in Judah. 13 King Rehoboam established himself
firmly in Jerusalem and continued as king. He was forty-one years old when he became king,
and he reigned seventeen years in Jerusalem, the city the LORD had chosen out of all the tribes
of Israel in which to put his Name. His mother’s name was Naamah; she was an Ammonite. 14
He did evil because he had not set his heart on seeking the LORD. 15 As for the events of
Rehoboam’s reign, from beginning to end, are they not written in the records of Shemaiah the
prophet and of Iddo the seer that deal with genealogies? There was continual warfare between
Rehoboam and Jeroboam. 16 Rehoboam rested with his ancestors and was buried in the City of
David. And Abijah his son succeeded him as king.
g. 3 Kingdoms 12:1–24 (Greek text; Rahlfs)
1

Καὶ πορεύεται βασιλεὺς Ροβοαμ εἰς Σικιμα, ὅτι εἰς Σικιμα ἔρχοντο πᾶς Ισραηλ βασιλεῦσαι αὐτόν. 3(a)καὶ

ἐλάλησεν ὁ λαὸς πρὸς τὸν βασιλέα Ροβοαμ λέγοντες. 4῾Ο πατήρ σου ἐβάρυνεν τὸν κλοιὸν ἡμῶν, καὶ σὺ νῦν
κούφισον ἀπὸ τῆς δουλείας τοῦ πατρός σου τῆς σκληρᾶς καὶ ἀπὸ τοῦ κλοιοῦ αὐτοῦ τοῦ βαρέος, οὗ ἔδωκεν
ἐφ᾽ ἡμᾶς, καὶ δουλεύσομέν σοι. 5καὶ εἶπεν πρὸς αὐτούς ᾿Απέλθετε ἕως ἡμερῶν τριῶν καὶ ἀναστρέψατε πρός
με· καὶ ἀπῆλθον. 6 καὶ παρήγγειλεν ὁ βασιλεὺς τοῖς πρεσβυτέροις, οἳ ἦσαν παρεστῶτες ἐνώπιον Σαλωμων
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τοῦ πατρὸς αὐτοῦ ἔτι ζῶντος αὐτοῦ, λέγων Πῶς ὑμεῖς βουλεύεσθε καὶ ἀποκριθῶ τῷ λαῷ τούτῳ λόγον;

7

καὶ ἐλάλησαν πρὸς αὐτὸν λέγοντες Εἰ ἐν τῇ ἡμέρᾳ ταύτῃ ἔσῃ δοῦλος τῷ λαῷ τούτῳ καὶ δουλεύσῃς αὐτοῖς
καὶ λαλήσῃς αὐτοῖς λόγους ἀγαθούς, καὶ ἔσονταί σοι δοῦλοι πάσας τὰς ἡμέρας. 8καὶ ἐγκατέλιπεν τὴν βουλὴν
τῶν πρεσβυτέρων, ἃ συνεβουλεύσαντο αὐτῷ, καὶ συνεβουλεύσατο μετὰ τῶν παιδαρίων τῶν ἐκτραφέντων
μετ᾽ αὐτοῦ τῶν παρεστηκότων πρὸ προσώπου αὐτοῦ 9καὶ εἶπεν αὐτοῖς Τί ὑμεῖς συμβουλεύετε, καὶ τί
ἀποκριθῶ τῷ λαῷ τούτῳ τοῖς λαλήσασιν πρός με λεγόντων Κούφισον ἀπὸ τοῦ κλοιοῦ, οὗ ἔδωκεν ὁ πατήρ
σου ἐφ᾽ ἡμᾶς; 10καὶ ἐλάλησαν πρὸς αὐτὸν τὰ παιδάρια τὰ ἐκτραφέντα μετ᾽ αὐτοῦ οἱ παρεστηκότες πρὸ
προσώπου αὐτοῦ λέγοντες Τάδε λαλήσεις τῷ λαῷ τούτῳ τοῖς λαλήσασι πρὸς σὲ λέγοντες ῾Ο πατήρ σου
ἐβάρυνεν τὸν κλοιὸν ἡμῶν καὶ σὺ νῦν κούφισον ἀφ᾽ ἡμῶν, τάδε λαλήσεις πρὸς αὐτούς ῾Η μικρότης μου
παχυτέρα τῆς ὀσφύος τοῦ πατρός μου· 11καὶ νῦν ὁ πατήρ μου ἐπεσάσσετο ὑμᾶς κλοιῷ βαρεῖ κἀγὼ προσθήσω
ἐπὶ τὸν κλοιὸν ὑμῶν, ὁ πατήρ μου ἐπαίδευσεν ὑμᾶς ἐν μάστιγξιν, ἐγὼ δὲ παιδεύσω ὑμᾶς ἐν σκορπίοις. 12καὶ
παρεγένοντο πᾶς Ισραηλ πρὸς τὸν βασιλέα Ροβοαμ ἐν τῇ ἡμέρᾳ τῇ τρίτῃ, καθότι ἐλάλησεν αὐτοῖς ὁ
βασιλεὺς λέγων ᾿Αναστράφητε πρός με τῇ ἡμέρᾳ τῇ τρίτῃ.

13

καὶ ἀπεκρίθη ὁ βασιλεὺς πρὸς τὸν λαὸν

σκληρά, καὶ ἐγκατέλιπεν Ροβοαμ τὴν βουλὴν τῶν πρεσβυτέρων, ἃ συνεβουλεύσαντο αὐτῷ, 14καὶ ἐλάλησεν
πρὸς αὐτοὺς κατὰ τὴν βουλὴν τῶν παιδαρίων λέγων ῾Ο πατήρ μου ἐβάρυνεν τὸν κλοιὸν ὑμῶν κἀγὼ
προσθήσω ἐπὶ τὸν κλοιὸν ὑμῶν, ὁ πατήρ μου ἐπαίδευσεν ὑμᾶς ἐν μάστιγξιν κἀγὼ παιδεύσω ὑμᾶς ἐν
σκορπίοις. 15καὶ οὐκ ἤκουσεν ὁ βασιλεὺς τοῦ λαοῦ, ὅτι ἦν μεταστροφὴ παρὰ κυρίου, ὅπως στήσῃ τὸ ῥῆμα
αὐτοῦ, ὃ ἐλάλησεν ἐν χειρὶ Αχια τοῦ Σηλωνίτου περὶ Ιεροβοαμ υἱοῦ Ναβατ. 16καὶ εἶδον πᾶς Ισραηλ ὅτι οὐκ
ἤκουσεν ὁ βασιλεὺς αὐτῶν, καὶ ἀπεκρίθη ὁ λαὸς τῷ βασιλεῖ λέγων Τίς ἡμῖν μερὶς ἐν Δαυιδ; καὶ οὐκ ἔστιν
ἡμῖν κληρονομία ἐν υἱῷ Ιεσσαι· ἀπότρεχε, Ισραηλ, εἰς τὰ σκηνώματά σου· νῦν βόσκε τὸν οἶκόν σου, Δαυιδ.
καὶ ἀπῆλθεν Ισραηλ εἰς τὰ σκηνώματα αὐτοῦ. 18καὶ ἀπέστειλεν ὁ βασιλεὺς τὸν Αδωνιραμ τὸν ἐπὶ τοῦ φόρου,
καὶ ἐλιθοβόλησαν αὐτὸν πᾶς Ισραηλ ἐν λίθοις καὶ ἀπέθανεν· καὶ ὁ βασιλεὺς Ροβοαμ ἔφθασεν ἀναβῆναι τοῦ
φυγεῖν εἰς Ιερουσαλημ. 19καὶ ἠθέτησεν Ισραηλ εἰς τὸν οἶκον Δαυιδ ἕως τῆς ἡμέρας ταύτης. 20καὶ ἐγένετο ὡς
ἤκουσεν πᾶς Ισραηλ ὅτι ἀνέκαμψεν Ιεροβοαμ ἐξ Αἰγύπτου, καὶ ἀπέστειλαν καὶ ἐκάλεσαν αὐτὸν εἰς τὴν
συναγωγὴν καὶ ἐβασίλευσαν αὐτὸν ἐπὶ Ισραηλ· καὶ οὐκ ἦν ὀπίσω οἴκου Δαυιδ πάρεξ σκήπτρου Ιουδα καὶ
Βενιαμιν μόνοι.—

21

καὶ Ροβοαμ εἰσῆλθεν εἰς Ιερουσαλημ καὶ ἐξεκκλησίασεν τὴν συναγωγὴν Ιουδα καὶ

σκῆπτρον Βενιαμιν, ἑκατὸν καὶ εἴκοσι χιλιάδες νεανιῶν ποιούντων πόλεμον, τοῦ πολεμεῖν πρὸς οἶκον Ισραηλ
ἐπιστρέψαι τὴν βασιλείαν Ροβοαμ υἱῷ Σαλωμων. 22καὶ ἐγένετο λόγος κυρίου πρὸς Σαμαιαν ἄνθρωπον τοῦ
θεοῦ λέγων 23Εἰπὸν τῷ Ροβοαμ υἱῷ Σαλωμων βασιλεῖ Ιουδα καὶ πρὸς πάντα οἶκον Ιουδα καὶ Βενιαμιν καὶ
τῷ καταλοίπῳ τοῦ λαοῦ λέγων 24Τάδε λέγει κύριος Οὐκ ἀναβήσεσθε οὐδὲ πολεμήσετε μετὰ τῶν ἀδελφῶν
ὑμῶν υἱῶν Ισραηλ· ἀναστρεφέτω ἕκαστος εἰς τὸν οἶκον ἑαυτοῦ, ὅτι παρ᾽ ἐμοῦ γέγονεν τὸ ῥῆμα τοῦτο. καὶ
ἤκουσαν τοῦ λόγου κυρίου καὶ κατέπαυσαν τοῦ πορευθῆναι κατὰ τὸ ῥῆμα κυρίου.
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h. 3 Kingdoms 12:1–24 (English translation; Pietersma and Wright eds.)
1 And King Roboam went to Sikima, for all Israel was coming to Sikima to make him king.
3(a) And the people spoke to Roboam the king saying, 4 “Your father made our collar heavy,
and now you, lighten some of the hard service of your father and of his heavy collar that he
placed on us, and we will be subject to you.” 5 And he said to them, “Go away for as long as
three days, and come again to me,” and they went away.
6 And the king summoned the elders who had attended before his father Salmon while he was
still living, saying, “How do you advise and I answer this people a word?” 7 And they spoke to
him, saying, “If you will be a slave to this people in this day and be subject to them and speak
good words to them, they will also be your slaves all the days.” 8 And he disregarded the advice
of the elders that they counseled him and took counsel with the young men who had grown up
with him who attended before him 9 and said to them, “What do you advise, and what should I
answer this people who spoke to me, saying, ‘Lighten some of the collar that your father put on
us’?” 10 And the young men who had grown up with him who attended before him spoke to
him, saying, “This is what you shall speak to this people who spoke to you, saying, ‘Your father
made our collar heavy, and now you lighten it from off us,’ this is what you shall speak to them,
‘My smallness is thicker than my father’s loins, 11 and now, my father used to lay on you a
heavy collar, and I will add to your collar; my father disciplined you with whips, but I will
discipline you with scorpions’.”
12 And all Israel came to King Roboam in the third day, as the king told them, saying, “Come
to me again on the third day.” 13 And the king answered the people harshly, and Roboam
disregarded the advice of the elders that they counseled him 14 and spoke to them according to
the advice of the young men, saying, “My father made your collar heavy, and I will add to your
collar; my father disciplined you with whips, and I will discipline you with scorpions.” 15 And
the king did not listen to the people, because the change was from the Lord that his word which
he spoke by the hand of Achia the Selonite concerning Ieroboam son of Nabat might stand.
16 And all Israel saw that the king did not listen tot them, and the people answered the king,
saying,
“What share do we have in Dauid?
And we have no inheritance in the son of Iessai;
depart to your coverts, O Israel!
Now feed your own house, O Dauid.”
And Israel went away to its coverts. 18 And the king sent Adoniram who was over the levy,
and all Isarel stoned him with stones, and he died, and King Roboam was the first to mount to
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flee to Ierousalem. 19 And Israel rebelled against the house of Dauid to this day.
20 And it happened, when all Israel heard that Ieroboam had returned from Egypt, that they
sent and called him to the gathering and made him king over Israel, and there was no one behind
the house of Dauid except the scepter of Ioudas and Beniamin alone.
21 And Roboam entered into Ierousalem and convened the gathering of Ioudas and scepter of
Beniamin, one hundred twenty thousand young men, practicing war, to fight against the house
of Israel to restore the kingdom to Roboam son of Salomon. 22 And a word of the Lord came
to Samaias, a man of God, saying: 23 Say to Roboam king of Ioudas, son of Salomon and to all
the house of Ioudas and Beniamin and to the rest of the people, saying, 24 “This is what the
Lord says, ‘You shall not go up or fight with your brothers, the sons of Israel; let each return to
his own house, for this thing has come from me’.” And they heeded the word of the Lord and
forbode to go, according to the word of the Lord.
i. 3 Kingdoms 12:24a–z (Greek text; Rahlfs)
[a] Καὶ ὁ βασιλεὺς Σαλωμων κοιμᾶται μετὰ τῶν πατέρων αὐτοῦ καὶ θάπτεται μετὰ τῶν πατέρων αὐτοῦ
ἐν πόλει Δαυιδ. καὶ ἐβασίλευσεν Ροβοαμ υἱὸς αὐτοῦ ἀντ᾽ αὐτοῦ ἐν Ιερουσαλημ υἱὸς ὢν ἑκκαίδεκα ἐτῶν ἐν
τῷ βασιλεύειν αὐτὸν καὶ δώδεκα ἔτη ἐβασίλευσεν ἐν Ιερουσαλημ, καὶ ὄνομα τῆς μητρὸς αὐτοῦ Νααναν
θυγάτηρ Αναν υἱοῦ Ναας βασιλέως υἱῶν Αμμων· καὶ ἐποίησεν τὸ πονηρὸν ἐνώπιον κυρίου καὶ οὐκ ἐπορεύθη
ἐν ὁδῷ Δαυιδ τοῦ πατρὸς αὐτοῦ.— [b] καὶ ἦν ἄνθρωπος ἐξ ὄρους Εφραιμ δοῦλος τῷ Σαλωμων, καὶ ὄνομα
αὐτῷ Ιεροβοαμ, καὶ ὄνομα τῆς μητρὸς αὐτοῦ Σαριρα γυνὴ πόρνη· καὶ ἔδωκεν αὐτὸν Σαλωμων εἰς ἄρχοντα
σκυτάλης ἐπὶ τὰς ἄρσεις οἴκου Ιωσηφ, καὶ ᾠκοδόμησεν τῷ Σαλωμων τὴν Σαριρα τὴν ἐν ὄρει Εφραιμ, καὶ
ἦσαν αὐτῷ ἅρματα τριακόσια ἵππων· οὗτος ᾠκοδόμησεν τὴν ἄκραν ἐν ταῖς ἄρσεσιν οἴκου Εφραιμ, οὗτος
συνέκλεισεν τὴν πόλιν Δαυιδ καὶ ἦν ἐπαιρόμενος ἐπὶ τὴν βασιλείαν. [c] καὶ ἐζήτει Σαλωμων θανατῶσαι
αὐτόν, καὶ ἐφοβήθη καὶ ἀπέδρα αὐτὸς πρὸς Σουσακιμ βασιλέα Αἰγύπτου καὶ ἦν μετ᾽ αὐτοῦ, ἕως ἀπέθανεν
Σαλωμων. [d] καὶ ἤκουσεν Ιεροβοαμ ἐν Αἰγύπτῳ ὅτι τέθνηκεν Σαλωμων, καὶ ἐλάλησεν εἰς τὰ ὦτα
Σουσακιμ βασιλέως Αἰγύπτου λέγων ᾿Εξαπόστειλόν με καὶ ἀπελεύσομαι ἐγὼ εἰς τὴν γῆν μου· καὶ εἶπεν
αὐτῷ Σουσακιμ Αἴτησαί τι αἴτημα καὶ δώσω σοι. [e] εκαὶ Σουσακιμ ἔδωκεν τῷ Ιεροβοαμ τὴν Ανω ἀδελφὴν
Θεκεμινας τὴν πρεσβυτέραν τῆς γυναικὸς αὐτοῦ αὐτῷ εἰς γυναῖκα αὕτη ἦν μεγάλη ἐν μέσῳ τῶν θυγατέρων
τοῦ βασιλέως καὶ ἔτεκεν τῷ Ιεροβοαμ τὸν Αβια υἱὸν αὐτοῦ. [f] καὶ εἶπεν Ιεροβοαμ πρὸς Σουσακιμ ῎Οντως
ἐξαπόστειλόν με καὶ ἀπελεύσομαι. καὶ ἐξῆλθεν Ιεροβοαμ ἐξ Αἰγύπτου καὶ ἦλθεν εἰς γῆν Σαριρα τὴν ἐν ὄρει
Εφραιμ· καὶ συνάγεται ἐκεῖ πᾶν σκῆπτρον Εφραιμ· καὶ ᾠκοδόμησεν Ιεροβοαμ ἐκεῖ χάρακα. [g] Καὶ
ἠρρώστησε τὸ παιδάριον αὐτοῦ ἀρρωστίαν κραταιὰν σφόδρα· καὶ ἐπορεύθη Ιεροβοαμ ἐπερωτῆσαι ὑπὲρ τοῦ
παιδαρίου· καὶ εἶπε πρὸς Ανω τὴν γυναῖκα αὐτοῦ ᾿Ανάστηθι καὶ πορεύου, ἐπερώτησον τὸν θεὸν ὑπὲρ τοῦ
παιδαρίου, εἰ ζήσεται ἐκ τῆς ἀρρωστίας αὐτοῦ. [h] καὶ ἄνθρωπος ἦν ἐν Σηλω καὶ ὄνομα αὐτῷ Αχια, καὶ
οὗτος ἦν υἱὸς ἑξήκοντα ἐτῶν, καὶ ῥῆμα κυρίου μετ᾽ αὐτοῦ. καὶ εἶπεν Ιεροβοαμ πρὸς τὴν γυναῖκα αὐτοῦ
᾿Ανάστηθι καὶ λαβὲ εἰς τὴν χεῖρά σου τῷ ἀνθρώπῳ τοῦ θεοῦ ἄρτους καὶ κολλύρια τοῖς τέκνοις αὐτοῦ καὶ
σταφυλὴν καὶ στάμνον μέλιτος. [i] καὶ ἀνέστη ἡ γυνὴ καὶ ἔλαβεν εἰς τὴν χεῖρα αὐτῆς ἄρτους καὶ δύο
κολλύρια καὶ σταφυλὴν καὶ στάμνον μέλιτος τῷ Αχια· καὶ ὁ ἄνθρωπος πρεσβύτερος, καὶ οἱ ὀφθαλμοὶ αὐτοῦ
ἠμβλυώπουν τοῦ βλέπειν. [k] καὶ ἀνέστη ἐκ Σαριρα καὶ πορεύεται, καὶ ἐγένετο εἰσελθούσης αὐτῆς εἰς τὴν
πόλιν πρὸς Αχια τὸν Σηλωνίτην καὶ εἶπεν Αχια τῷ παιδαρίῳ αὐτοῦ ῎Εξελθε δὴ εἰς ἀπαντὴν Ανω τῇ γυναικὶ
Ιεροβοαμ καὶ ἐρεῖς αὐτῇ Εἴσελθε καὶ μὴ στῇς, ὅτι τάδε λέγει κύριος Σκληρὰ ἐγὼ ἐπαποστελῶ ἐπὶ σέ. [l]
καὶ εἰσῆλθεν Ανω πρὸς τὸν ἄνθρωπον τοῦ θεοῦ, καὶ εἶπεν αὐτῇ Αχια ῞Ινα τί μοι ἐνήνοχας ἄρτους καὶ
σταφυλὴν καὶ κολλύρια καὶ στάμνον μέλιτος; τάδε λέγει κύριος ᾿Ιδοὺ σὺ ἀπελεύσῃ ἀπ᾽ ἐμοῦ, καὶ ἔσται
εἰσελθούσης σου τὴν πύλην εἰς Σαριρα καὶ τὰ κοράσιά σου ἐξελεύσονταί σοι εἰς συνάντησιν καὶ ἐροῦσίν σοι
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Τὸ παιδάριον τέθνηκεν. [m] ὅτι τάδε λέγει κύριος ᾿Ιδοὺ ἐγὼ ἐξολεθρεύσω τοῦ Ιεροβοαμ οὐροῦντα πρὸς
τοῖχον, καὶ ἔσονται οἱ τεθνηκότες τοῦ Ιεροβοαμ ἐν τῇ πόλει καταφάγονται οἱ κύνες, καὶ τὸν τεθνηκότα ἐν
τῷ ἀγρῷ καταφάγεται τὰ πετεινὰ τοῦ οὐρανοῦ. καὶ τὸ παιδάριον κόψονται Οὐαὶ κύριε, ὅτι εὑρέθη ἐν αὐτῷ
ῥῆμα καλὸν περὶ τοῦ κυρίου. [n] καὶ ἀπῆλθεν ἡ γυνή, ὡς ἤκουσεν, καὶ ἐγένετο ὡς εἰσῆλθεν εἰς τὴν Σαριρα,
καὶ τὸ παιδάριον ἀπέθανεν, καὶ ἐξῆλθεν ἡ κραυγὴ εἰς ἀπαντήν. [o] Καὶ ἐπορεύθη Ιεροβοαμ εἰς Σικιμα τὴν
ἐν ὄρει Εφραιμ καὶ συνήθροισεν ἐκεῖ τὰς φυλὰς τοῦ Ισραηλ, καὶ ἀνέβη ἐκεῖ Ροβοαμ υἱὸς Σαλωμων. καὶ
λόγος κυρίου ἐγένετο πρὸς Σαμαιαν τὸν Ελαμι λέγων Λαβὲ σεαυτῷ ἱμάτιον καινὸν τὸ οὐκ εἰσεληλυθὸς εἰς
ὕδωρ καὶ ῥῆξον αὐτὸ δώδεκα ῥήγματα καὶ δώσεις τῷ Ιεροβοαμ καὶ ἐρεῖς αὐτῷ Τάδε λέγει κύριος Λαβὲ
σεαυτῷ δέκα ῥήγματα τοῦ περιβαλέσθαι σε. καὶ ἔλαβεν Ιεροβοαμ· καὶ εἶπεν Σαμαιας Τάδε λέγει κύριος
ἐπὶ τὰς δέκα φυλὰς τοῦ Ισραηλ. [p] Καὶ εἶπεν ὁ λαὸς πρὸς Ροβοαμ υἱὸν Σαλωμων ῾Ο πατήρ σου ἐβάρυνεν
τὸν κλοιὸν αὐτοῦ ἐφ᾽ ἡμᾶς καὶ ἐβάρυνεν τὰ βρώματα τῆς τραπέζης αὐτοῦ· καὶ νῦν εἰ κουφιεῖς σὺ ἐφ᾽ ἡμᾶς,
καὶ δουλεύσομέν σοι. καὶ εἶπεν Ροβοαμ πρὸς τὸν λαόν ῎Ετι τριῶν ἡμερῶν καὶ ἀποκριθήσομαι ὑμῖν ῥῆμα.
[q] καὶ εἶπεν Ροβοαμ Εἰσαγάγετέ μοι τοὺς πρεσβυτέρους, καὶ συμβουλεύσομαι μετ᾽ αὐτῶν τί ἀποκριθῶ
τῷ λαῷ ῥῆμα ἐν τῇ ἡμέρᾳ τῇ τρίτῃ. καὶ ἐλάλησεν Ροβοαμ εἰς τὰ ὦτα αὐτῶν καθὼς ἀπέστειλεν ὁ λαὸς πρὸς
αὐτόν, καὶ εἶπον οἱ πρεσβύτεροι τοῦ λαοῦ Οὕτως ἐλάλησεν πρὸς σὲ ὁ λαός. [r] καὶ διεσκέδασεν Ροβοαμ
τὴν βουλὴν αὐτῶν, καὶ οὐκ ἤρεσεν ἐνώπιον αὐτοῦ· καὶ ἀπέστειλεν καὶ εἰσήγαγεν τοὺς συντρόφους αὐτοῦ
καὶ ἐλάλησεν αὐτοῖς τὰ αὐτά Καὶ ταῦτα ἀπέστειλεν πρός με λέγων ὁ λαός. καὶ εἶπαν οἱ σύντροφοι αὐτοῦ
Οὕτως λαλήσεις πρὸς τὸν λαὸν λέγων ῾Η μικρότης μου παχυτέρα ὑπὲρ τὴν ὀσφὺν τοῦ πατρός μου· ὁ πατήρ
μου ἐμαστίγου ὑμᾶς μάστιγξιν, ἐγὼ δὲ κατάρξω ὑμῶν ἐν σκορπίοις. [s] καὶ ἤρεσεν τὸ ῥῆμα ἐνώπιον
Ροβοαμ, καὶ ἀπεκρίθη τῷ λαῷ καθὼς συνεβούλευσαν αὐτῷ οἱ σύντροφοι αὐτοῦ τὰ παιδάρια. [t] καὶ εἶπεν
πᾶς ὁ λαὸς ὡς ἀνὴρ εἷς, ἕκαστος τῷ πλησίον αὐτοῦ, καὶ ἀνέκραξαν ἅπαντες λέγοντες Οὐ μερὶς ἡμῖν ἐν Δαυιδ
οὐδὲ κληρονομία ἐν υἱῷ Ιεσσαι· εἰς τὰ σκηνώματά σου, Ισραηλ, ὅτι οὗτος ὁ ἄνθρωπος οὐκ εἰς ἄρχοντα οὐδὲ
εἰς ἡγούμενον. [u] καὶ διεσπάρη πᾶς ὁ λαὸς ἐκ Σικιμων, καὶ ἀπῆλθεν ἕκαστος εἰς τὸ σκήνωμα αὐτοῦ. καὶ
κατεκράτησεν Ροβοαμ καὶ ἀπῆλθεν καὶ ἀνέβη ἐπὶ τὸ ἅρμα αὐτοῦ καὶ εἰσῆλθεν εἰς Ιερουσαλημ, καὶ
πορεύονται ὀπίσω αὐτοῦ πᾶν σκῆπτρον Ιουδα καὶ πᾶν σκῆπτρον Βενιαμιν.— [x] καὶ ἐγένετο ἐνισταμένου
τοῦ ἐνιαυτοῦ καὶ συνήθροισεν Ροβοαμ πάντα ἄνδρα Ιουδα καὶ Βενιαμιν καὶ ἀνέβη τοῦ πολεμεῖν πρὸς
Ιεροβοαμ εἰς Σικιμα. [y] καὶ ἐγένετο ῥῆμα κυρίου πρὸς Σαμαιαν ἄνθρωπον τοῦ θεοῦ λέγων Εἰπὸν τῷ
Ροβοαμ βασιλεῖ Ιουδα καὶ πρὸς πάντα οἶκον Ιουδα καὶ Βενιαμιν καὶ πρὸς τὸ κατάλειμμα τοῦ λαοῦ λέγων
Τάδε λέγει κύριος Οὐκ ἀναβήσεσθε οὐδὲ πολεμήσετε πρὸς τοὺς ἀδελφοὺς ὑμῶν υἱοὺς Ισραηλ· ἀναστρέφετε
ἕκαστος εἰς τὸν οἶκον αὐτοῦ, ὅτι παρ᾽ ἐμοῦ γέγονεν τὸ ῥῆμα τοῦτο. [z] καὶ ἤκουσαν τοῦ λόγου κυρίου καὶ
ἀνέσχον τοῦ πορευθῆναι, κατὰ τὸ ῥῆμα κυρίου.

j. 3 Kingdoms 12:24a–z (English translation; Pietersma and Wright eds.)
[a] And King Salomon slept with his fathers and was buried with his fathers in the city of Dauid.
And his son Roboam ruled in his stead in Ierousalem being a son of sixteen years when he
began to reign, and he reigned twelve years in Ierousalem, and his mother’s name was Naanan
daughter of Anan son of Naas, king of the sons of Ammon, and he did evil before the Lord and
did not go in the way of Dauid his father. [b] And there was a person of Mount Ephraim, a slave
of Salomon, and his name was Ieroboam, and his mother’s name was Sarira, a prostitute, and
Salomon made him ruler of the cudgel over the burdens of the house of Ioseph, and he built for
Salomon Sarira, which was in Mount Ephraim, and he had three hundred chariots of horses; he
built the citadel with the burdens of the house of Ephraim; he enclosed the city of Dauid, and
he was aspiring to the kingdom. [c] And Salomon was seeking to put him to death, and he was
afraid and ran away to King Sousakim of Egypt, and he was with him until Salomon died. [d]
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And Ieroboam heard in Egypt that Salomon had died, and he spoke in the ears of Sousakim,
king of Egypt, saying, “Send me off, and I will depart into my land,” and Sousakim said to him,
“Request any request, and I will give it to you.” [e] And Sousakim gave Ieroboam Ano, the
older sister of Thekemina his wife, to him as wife; she was great among the king’s daughters,
and she bore to Ieroboam Abia his son. [f] And Ieroboam said to Sousakim. “Do really send me
off, and I will depart.” And Ieroboam departed from Egypt and came into the land of Sarira,
which is in Mount Ephraim, and there all the scepter of Ephraim gathered, and Ieroboam built
a palisaded camp there.
[g] And his lad was sick with a very severe sickness, and Ieroboam went to inquire about the
lad, and he said to Ano his wife, “Arise, and go; ask God about the lad, whether he will recover
from his sickness.” [h] And there was a person in Selo, and his name was Achia, and he was a
son of sixty years, and the word of the Lord was with him. And Ieroboam said to his wife,
“Arise, and take in your hand for the man of God loaves and cakes for his children and grapes
and a jar of honey.” [i] And the woman arose and took in her hand loaves and two cakes and
grapes and a jar of honey for Achia, and the person was rather old, and his eyes were dimsighted to see. [k] And she arose from Sarira and came, and it happened, after she entered into
the city to Achia the Selonite, that Achia said to his lad: “Indeed, go out to meet Ano the wife
of Ieroboam and you will say to her, “Come in and do not stand, for this is what the Lord says,
‘I will send hard things upon you.’ ” [l] And Ano entered in before the man of God, and Achia
said to her, “Why have you brought me loaves and grapes and cakes and a jar of honey? This
is what the Lord says, ‘Behold, you will depart from me, and it will be when you enter the gate
to Sarira that your girls will come out to meet you and will say to you, “The lad has died.” ’ [m]
For this is what the Lord says ‘Behold, I will utterly destroy of Ieroboam one that urinates
against a wall, and the dead of Ieroboam will be in the city; the dogs will devour [them], and
the birds of the air will devour the one who has died in the field. And they shall lament for the
child, “Woe, O Lord,” for there was found in him a good thing concerning the Lord.’ [n] And
the woman departed when she heard, and it happened, as she entered into Sarira, that the lad
died and the wailing came out to meet her.
[o] And Ieroboam went to Sikima which is in Mount Ephraim and gathered there the tribes of
Israel, and Roboam son of Salomon came up there, and a word of the Lord came to Samaias
the Elami, saying, “take for yourself a new garment which has not been immersed in water and
tear it into twelve pieces, and you shall give to Ieroboam and say to him, ‘This is what the Lord
says, Take for yourself ten pieces to cover yourself,’ ” and Ieroboam took them, and Samaias
said, “This is what the Lord says concerning the ten tribes of Israel.”
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[p] And the people said to Roboam son of Salomon “Your father made his collar heavy upon
us and the food of his table heavy. And now if you will ease up on us, then we will be subject
to you,” and Roboam said to the people, “Yet three days and I will answer you a word.” [q]
And Roboam said, “Bring in the elders to me and I will take counsel with them what word I
should answer the people in the third day.” And Roboam spoke in their ears as the people sent
to him, and the elders of the people said, “Thus the people spoke to you.” [r] And Roboam
rejected their advice, and it was not pleasing before him, and he sent and gathered those who
had been brought up with him and spoke to them the issues, “And the people sent to me, saying
these things.” And those who had been brought up with him said: “Thus you shall speak to the
people, saying, ‘my smallness is thicker than my father’s loins; my father chastised you with
whips, but I will rule you with scorpions.’ ” [s] And the word was pleasing before Roboam, and
he answered the people according as the lads who grew up with him advised him. [t] And all
the people as one man said, each to his neighbor, and all cried out, saying,
“There is no part for us in Dauid,
neither inheritance in the son of Iessai;
to your coverts, O Israel,
for this person is not for a ruler or for a leader.”
[u] And all the people were dispersed from Sikima, and each departed to his coverts. And
Roboam retained control and departed and mounted on his chariot and entered into Ierousalem,
and all the sceptre of Ioudas and all the sceptre of Beniamin went after him.
[x] And it happened at the beginning of the year that Roboam gathered every man of Ioudas
and Beniamin and went up to fight against Ieroboam at Sikima. [y] And a word of the Lord
came to Samaias a man of God, saying: Say to Roboam, king of Ioudas, and to all the house of
Ioudas and Beniamin and to the rest of the people, saying, “This is what the Lord says, You
shall not go up or fight against your brothers, sons of Israel; return each to his house, for this
word has come from me.” [z] And they heard the word of the Lord and forbore to go, according
to the word of the Lord.
k. 3 Kingdoms 14:21–31 (Greek text; Rahlfs)
21

Καὶ Ροβοαμ υἱὸς Σαλωμων ἐβασίλευσεν ἐπὶ Ιουδα· υἱὸς τεσσαράκοντα καὶ ἑνὸς ἐνιαυτῶν

Ροβοαμ ἐν τῷ βασιλεύειν αὐτὸν καὶ δέκα ἑπτὰ ἔτη ἐβασίλευσεν ἐν Ιερουσαλημ τῇ πόλει, ἣν
ἐξελέξατο κύριος θέσθαι τὸ ὄνομα αὐτοῦ ἐκεῖ ἐκ πασῶν φυλῶν τοῦ Ισραηλ· καὶ τὸ ὄνομα τῆς
μητρὸς αὐτοῦ Νααμα ἡ Αμμανῖτις.

22

καὶ ἐποίησεν Ροβοαμ τὸ πονηρὸν ἐνώπιον κυρίου καὶ

παρεζήλωσεν αὐτὸν ἐν πᾶσιν, οἷς ἐποίησαν οἱ πατέρες αὐτοῦ, καὶ ἐν ταῖς ἁμαρτίαις αὐτῶν, αἷς
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ἥμαρτον, 23καὶ ᾠκοδόμησαν ἑαυτοῖς ὑψηλὰ καὶ στήλας καὶ ἄλση ἐπὶ πάντα βουνὸν ὑψηλὸν καὶ
ὑποκάτω παντὸς ξύλου συσκίου· 24καὶ σύνδεσμος ἐγενήθη ἐν τῇ γῇ, καὶ ἐποίησαν ἀπὸ πάντων
τῶν βδελυγμάτων τῶν ἐθνῶν, ὧν ἐξῆρεν κύριος ἀπὸ προσώπου υἱῶν Ισραηλ.— 25καὶ ἐγένετο
ἐν τῷ ἐνιαυτῷ τῷ πέμπτῳ βασιλεύοντος Ροβοαμ ἀνέβη Σουσακιμ βασιλεὺς Αἰγύπτου ἐπὶ
Ιερουσαλημ 26καὶ ἔλαβεν πάντας τοὺς θησαυροὺς οἴκου κυρίου καὶ τοὺς θησαυροὺς οἴκου τοῦ
βασιλέως καὶ τὰ δόρατα τὰ χρυσᾶ, ἃ ἔλαβεν Δαυιδ ἐκ χειρὸς τῶν παίδων Αδρααζαρ βασιλέως
Σουβα καὶ εἰσήνεγκεν αὐτὰ εἰς Ιερουσαλημ, τὰ πάντα ἔλαβεν, ὅπλα τὰ χρυσᾶ. 27καὶ ἐποίησεν
Ροβοαμ ὁ βασιλεὺς ὅπλα χαλκᾶ ἀντ᾽ αὐτῶν. καὶ ἐπέθεντο ἐπ᾽ αὐτὸν οἱ ἡγούμενοι τῶν
παρατρεχόντων οἱ φυλάσσοντες τὸν πυλῶνα οἴκου τοῦ βασιλέως.

28

καὶ ἐγένετο ὅτε

εἰσεπορεύετο ὁ βασιλεὺς εἰς οἶκον κυρίου, καὶ ᾖρον αὐτὰ οἱ παρατρέχοντες καὶ ἀπηρείδοντο
αὐτὰ εἰς τὸ θεε τῶν παρατρεχόντων.—

29

καὶ τὰ λοιπὰ τῶν λόγων Ροβοαμ καὶ πάντα, ἃ

ἐποίησεν, οὐκ ἰδοὺ ταῦτα γεγραμμένα ἐν βιβλίῳ λόγων τῶν ἡμερῶν τοῖς βασιλεῦσιν Ιουδα;
30

καὶ πόλεμος ἦν ἀνὰ μέσον Ροβοαμ καὶ ἀνὰ μέσον Ιεροβοαμ πάσας τὰς ἡμέρας. 31καὶ ἐκοιμήθη

Ροβοαμ μετὰ τῶν πατέρων αὐτοῦ καὶ θάπτεται μετὰ τῶν πατέρων αὐτοῦ ἐν πόλει Δαυιδ, καὶ
ἐβασίλευσεν Αβιου υἱὸς αὐτοῦ ἀντ᾽ αὐτοῦ.
l. 3 Kingdoms 14:21–31 (English translation; Pietersma and Wright eds.)
21 And Roboam son of Salomon reigned over Ioudas; Roboam was a son of forty and one years
when he began to reign, and he reigned seventeen years in Ierousalem, the city that the Lord
chose out of all the tribes of Israel to put his name there, and his mother’s name was Naama the
Ammanite. 22 And Roboam did what was evil before the Lord and provoked him to jealousy
with all that his fathers did and with their sins with which they sinned, 23 and they built for
themselves high places and poles and groves on every high hill and under every shady tree, 24
and there was also a conspiracy in the land, and they did some of all the abominations of the
nations that the Lord drove out from before the sons of Israel.
25 And it happened, in the fifth year when Roboam was reigning, King Sousakim of Egypt
came up against Ierousalem 26 and took all the treasures of the house of the Lord and the
treasures of the king’s house and the golden spears that Dauid took from the hand of the servants
of Hadraazar, king of Souba, and brought them into Ierousalem; he took all the golden shields.
27 And King Roboam made bronze shields instead of them. And the officers of the runners who
keep the gateway of the king’s house put them on him. 28 And it happened, when the king
would go into the house of the Lord, that the runners would remove them and deposit them in
the Thee of the runners.
29 And the rest of the histories of Roboam and all that the did, behold, are these things not
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written in a book of Histories of the Days of the Kings of Ioudas? 30 And there was war between
Roboam and between Ieroboam all the days. 31 And Roboam slept with his fathers and was
buried with his fathers in the city of Dauid, and his son Abiou reigned instead of him.
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שר
ים ֲא ֶ ֹ֣
ת־היְ לד ֙
שר יְ ע ֻצֶ֑הּו וַ יּו ָ֗ ַעץ ֶא ַ
ת־ע ַ ֵּ֥צת ַהזְ קנָ֖ים ֲא ֶ ֹ֣
ל־הי ֽמים׃ ַ 8וַֽֽיַ ֲע ֶֹ֛זב ֶא ֲ
טֹובים וְ היֵּ֥ ּו ְלָךֶ֛ ֲעב ָ֖דים כ ַ
ֶ֑
יהם ֵ֚מה ַא ֶ ֹ֣תם נֽ ֹוע ַ֔צים וְ נ ֵּ֥שיב ד ָ֖בר ֶאת־העֹ֣ם ַה ֶזֶ֑ה
אמר ֲאל ֶָ֗
ג ְדלֹ֣ ּו א ַ֔תֹו ֲא ֶ ֵּ֥שר הע ְֹמ ָ֖דים ְלפנֽיו׃  9וַ ֹ֣י ֹ ֶ
ים ֲא ֶ֙שר ג ְדלֹ֣ ּו
מר הקל֙ מן־ה ַ֔עֹל ֲא ֶשר־נ ַ ֵּ֥תן א ָ֖ביָך ע ֽלינּו׃  10וַ יְ ַד ְב ֹ֣רּו א ָ֗ליו ַהיְ לד ֙
ֲא ֶ֙שר ד ְב ָ֤רּו א ַ ֙לי לא ַ֔ ֹ
א ֹ֘
ת־ע ַ֔לנּו וְ ַא ָ֖תה ה ָֹ֣קל
מר א ֙ב ֙יָך ה ְכ ֹ֣ביד ֶא ֻ
ֹאמר לעֹ֣ם ַה ֶָּ֡זה ֲא ֶשר֩ ד ְב ֙רּו א ִ֜ ֶליָך לא ָ֗ ֹ
מר֒ ֽכֹה־ת ַ ֹ֣
תֹו לא ֹ
יכ ֙ם ֹ֣עֹל כ ַ֔בד וַ ֲאנָ֖י
בי ֶה ְע ָ֤מיס ֲעל ֶ
יהם ֽקט ֵּּ֥ני ע ָ֖בה ממ ְתנֵּ֥י א ֽבי׃  11וְ ַע ָ֗תה א ֙
מעלֶ֑ינּו ֵֹ֚כה ְת ַדבֹ֣ר ֲאל ֶַ֔
ּׁשֹוטים וַ ֲא ָ֕ני ֲאיַ ֵּ֥סר ֶא ְת ֶכָ֖ם ב ַע ְק ַר ֽבים׃ ) 12וַ יבֹו( ]וַ י ֙בֹוא[ יר ְב ּ֧עם
ל־ע ְל ֶכֶ֑ם א ָ֗בי י ַ ָ֤סר ֶא ְת ֶכ ֙ם ַב ַ֔
אֹוסיף ַ ֽע ֻ
ֹ֣
ישי׃  13וַ יַ ַּ֧ען
מר ֵּ֥שּובּו א ַלָ֖י ַביֵּ֥ ֹום ַה ְּׁשל ֽ
ישי ַכ ֲא ֶ֙שר ד ֶבָ֤ר ַה ֶ֙מ ֶל ְ֙ך לא ַ֔ ֹ
ל־ר ַח ְב ָ֖עם ַביֹ֣ ֹום ַה ְּׁשל ֶ֑
וְ כל־ה ֶ֛עם ֶא ְ
ת־ע ַ ֵּ֥צת ַהזְ קנָ֖ים ֲא ֶ ֵּ֥שר יְ ע ֻ ֽצהּו׃
ַה ֶ ֶ֛מ ֶלְך ֶאת־ה ָ֖עם ק ֶ֑שה ַוַֽֽיַ ֲע ֶֹ֛זב ֶא ֲ

14

ים
יהם ַכ ֲע ַצָ֤ת ַהיְ לד ֙
וַ יְ ַדבֹ֣ר ֲאל ֶָ֗

ּׁשֹוטים וַ ֲא ָ֕ני ֲאיַ ֵּ֥סר ֶא ְת ֶכָ֖ם
ל־ע ְל ֶכֶ֑ם א ָ֗בי י ַ ָ֤סר ֶא ְת ֶכ ֙ם ַב ַ֔
ת־ע ְל ֶַ֔כם וַ ֲאנָ֖י א ֹֹ֣סיף ַ ֽע ֻ
בי ה ְכ ֹ֣ביד ֶ ֽא ֻ
מר א ֙
לא ַ֔ ֹ
ת־דב ָ֗רֹו ֲא ֶ֙שר
הוה ְל ִַ֜מ ַען ה ָֹ֣קים ֶא ְ
ב ַע ְק ַר ֽבים׃  15וְ ֽל ֹא־ש ַ ֵּ֥מע ַה ֶ ָ֖מ ֶלְך ֶאל־ה ֶ֑עם ֽכי־היְ ָ֤תה סב ֙ה מ ֹ֣עם יְ ַ֔
ם
יה ֒
יֹלני ֶאל־יר ְב ָ֖עם ֶבן־נְ ֽבט׃  16וַ יַ ֹ֣ ְַֽרא כל־י ְשר ָ֗אל ַ֠כי ֽל ֹא־ש ַ ֹ֣מע ַה ֶמ ֶל ְֹ֘ך ֲאל ֶ
ד ֶ ָ֤בר יְ הו ֙ה ְביַ ֙ד ֲאחיֹ֣ה ַהּׁש ַ֔
מר ַמה־לנּו֩ ֙ח ֶלק ְבד ִ֜וד וְ ֽל ֹא־נַ ֲחלֹ֣ה ְב ֶבן־י ַָ֗שי ְלאֹה ֶ ֙ל ֙יָך י ְשר ַ֔אל
ת־ה ֶ ֹ֣מ ֶלְך ד ֹ֣בר׀ לא ָּ֡ ֹ
וַ י ֹ֣שבּו העֹ֣ם ֶא ַ
יהם
הּודה וַ י ְמֹלֵּ֥ ְך ֲעל ֶ ָ֖
ּובנֹ֣י י ְשר ַ֔אל ַהי ְֹש ָ֖בים ְבע ֹ֣רי יְ ֶ֑
יתָךָ֖ דוֶ֑ד וַ י ֵֶּ֥לְך י ְשר ָ֖אל ְלאֹה ֽליו׃ ְ 17
ַע ָ֕תה ְר ֵּ֥אה ב ְ
מת
ל־ה ַַ֔מס וַ י ְרגְ ֙מּו כל־י ְשר ֵּ֥אל ֶ֛בֹו ֶ ָ֖א ֶבן וַ י ֶ֑ ֹ
שר ַע ַ
ת־אד ֹר ֙ם ֲא ֶ ֹ֣
ְר ַח ְב ֽעם׃ פ  18וַ י ְש ִ֞ ַלח ַה ֶ ֹ֣מ ֶלְך ְר ַח ְב ָ֗עם ֶא ֲ
וְ ַה ֶ ֹ֣מ ֶלְך ְר ַח ְב ָ֗עם ה ְת ַאמ ֙ץ ַל ֲעלֹ֣ ֹות ַב ֶמ ְרכ ַ֔בה לנָ֖ ּוס יְ רּוש ֽלם׃  19וַ י ְפ ְש ָ֤עּו י ְשראל֙ ְבבֹ֣ית ד ַ֔וד ַ ָ֖עד ַהיֵּ֥ ֹום
ל־הע ַ֔דה וַ יַ ְמ ֵּ֥ליכּו א ָֹ֖תֹו
ֹתֹו ֶא ֹ֣
י־שב יר ְב ַ֔עם ַוַֽֽי ְש ְל ָ֗חּו וַ י ְק ְר ָ֤אּו א ֙
מ ַע כל־י ְשראל֙ ֽכ ֹ֣
ַה ֶזֽה׃ ס  20וַ יְ ִ֞הי כ ְש ָ֤ ֹ
הּודה ְל ַב ֽדֹו׃
ַעל־כל־י ְשר ֶ֑אל ָ֤ל ֹא הי ֙ה ַא ֲח ֹ֣רי בית־ד ַ֔וד זּול ֵּ֥תי ֽש ֶבט־יְ ָ֖

21

)

וַ יבֹאּו] (וַ י ֹ֣ב ֹא[ ְר ַח ְבעםֹ֘

ֹשה מ ְלח ֶ֑מה
ּושמ ֵֹּ֥נים ֶ ֶ֛א ֶלף ב ָ֖חּור ע ֹ֣
ת־ש ֶבט בנְ י ָ֗מן מ ֙אה ְ
הּודה וְ ֶא ֹ֣
ל־בית יְ ִ֜
ם וַ יַ ְקה ֩ל ֶאת־כ ֙
יְ רּוש ַל ֒
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ֹלהים ֶאל־
ַ֔ הי ְד ַ ֹ֣בר ֽה ֱא
֙ ְ וַ י22 מה׃ פ
ֹ ֽ ן־שֹל
ְ לּוכה ל ְר ַח ְב ָ֖עם ֶב
ַ֔ ת־ה ְמ
ַ יב ֶא
֙ ְלהלח ֙ם עם־בֹ֣ית י ְשר ַ֔אל ְלהש
הּודה
ָ֖ ְל־בית י
ֵּ֥ הּודה וְ ֶאל־כ
ַ֔ ְן־שֹלמ ֹ֙ה ֶ ֹ֣מ ֶלְך י
ְ ל־ר ַח ְב ָ֤עם ֶב
ְ מר ֶא
ֹ ָ֗ ֱא

23

מר׃
ֹ ֽ ֹלהים לא
ָ֖ ְש ַמ ְעיֵּ֥ה איש־ה ֱא

ם־אח ֶיכֹ֣ם ְב ֽני־י ְשר ָ֗אל ֵ֚שּובּו
ֲ א־ת ֲעלּו֩ וְ לֹא־ת ֙ל ֲח ִ֜מּון ע
ַ ֹ הוה ֽל
ָּ֡ ְ ֹ֣כֹה א ַ ֹ֣מר י24 מר׃
ֹ ֽ ּובנְ י ֶ֑מין וְ ֶי ֵֶּ֥תר ה ָ֖עם לא
הוה וַ י ֻ ֵּ֥שבּו ל ֶל ֶָ֖כת כ ְד ַ ֵּ֥בר יְ הוֽה׃ ס
ַ֔ ְת־ד ַ ֹ֣בר י
ְ עּו ֶא
֙ יתֹו ּ֧כי מא ֶ֛תי נ ְהיָ֖ה ַהד ֹ֣בר ַה ֶזֶ֑ה וַ י ְש ְמ
ַ֔ ֹ֣איש ְלב
n. 1 Kings 12:1–24 (colour coded NRSV)
core story

Jeroboam additions

Rehoboam’s retribution story
1

Deuteronomist

“narrator’s” insertion

beginning of Jeroboam’s story

Rehoboam went to Shechem, for all Israel had gone there to make him king. 2 When Jeroboam

son of Nebat heard this (he was still in Egypt, where he had fled from King Solomon), he
returned from Egypt. 3 So they sent for Jeroboam, and he and the whole assembly of Israel went
to Rehoboam and said to him: 4 "Your father put a heavy yoke on us, but now lighten the harsh
labour and the heavy yoke he put on us, and we will serve you." 5 Rehoboam answered, "Go
away for three days and then come back to me." So the people went away.

6

Then King

Rehoboam consulted the elders who had served his father Solomon during his lifetime. "How
would you advise me to answer these people?" he asked. 7 They replied, "If today you will be a
servant to these people and serve them and give them a favourable answer, they will always be
your servants." 8 But Rehoboam rejected the advice the elders gave him and consulted the young
men who had grown up with him and were serving him. 9 He asked them, "What is your advice?
How should we answer these people who say to me, 'Lighten the yoke your father put on us'?"
10

The young men who had grown up with him replied, "These people have said to you, 'Your

father put a heavy yoke on us, but make our yoke lighter.' Now tell them, 'My little finger is
thicker than my father's waist. 11 My father laid on you a heavy yoke; I will make it even heavier.
My father scourged you with whips; I will scourge you with scorpions.'" 12 Three days later
Jeroboam and all the people returned to Rehoboam, as the king had said, "Come back to me in
three days." 13 The king answered the people harshly. Rejecting the advice given him by the
elders, 14 he followed the advice of the young men and said, "My father made your yoke heavy;
I will make it even heavier. My father scourged you with whips; I will scourge you with
scorpions." 15 So the king did not listen to the people, for this turn of events was from the LORD,
to fulfil the word the LORD had spoken to Jeroboam son of Nebat through Ahijah the Shilonite.
16

When all Israel saw that the king refused to listen to them, they answered the king: "What

share do we have in David, what part in Jesse's son? To your tents, Israel! Look after your own
house, David!" So the Israelites went home. 17 But as for the Israelites who were living in the
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towns of Judah, Rehoboam still ruled over them. 18 King Rehoboam sent out Adoniram, who
was in charge of forced labor, but all Israel stoned him to death. King Rehoboam, however,
managed to get into his chariot and escape to Jerusalem. 19 So Israel has been in rebellion against
the house of David to this day. 20 When all the Israelites heard that Jeroboam had returned, they
sent and called him to the assembly and made him king over all Israel. Only the tribe of Judah
remained loyal to the house of David. 21 When Rehoboam arrived in Jerusalem, he mustered all
Judah and the tribe of Benjamin--a hundred and eighty thousand able young men--to go to war
against Israel and to regain the kingdom for Rehoboam son of Solomon. 22 But this word of God
came to Shemaiah the man of God: 23 "Say to Rehoboam son of Solomon king of Judah, to all
Judah and Benjamin, and to the rest of the people, 24 'This is what the LORD says: Do not go
up to fight against your brothers, the Israelites. Go home, every one of you, for this is my
doing.'" So they obeyed the word of the LORD and went home again, as the LORD had ordered.
o. the tale of the stubborn Rehoboam (NRSV 1 Kings 12:1, 3b–14, 16, 19)
1

Rehoboam went to Shechem, for all Israel had gone there to make him king. 3bThe whole

assembly of Israel went to Rehoboam and said to him: 4 "Your father put a heavy yoke on us,
but now lighten the harsh labour and the heavy yoke he put on us, and we will serve you." 5
Rehoboam answered, "Go away for three days and then come back to me." So the people went
away. 6 Then King Rehoboam consulted the elders who had served his father Solomon during
his lifetime. "How would you advise me to answer these people?" he asked. 7 They replied, "If
today you will be a servant to these people and serve them and give them a favourable answer,
they will always be your servants." 8 But Rehoboam rejected the advice the elders gave him and
consulted the young men who had grown up with him and were serving him. 9 He asked them,
"What is your advice? How should we answer these people who say to me, 'Lighten the yoke
your father put on us'?" 10 The young men who had grown up with him replied, "These people
have said to you, 'Your father put a heavy yoke on us, but make our yoke lighter.' Now tell
them, 'My little finger is thicker than my father's waist. 11 My father laid on you a heavy yoke;
I will make it even heavier. My father scourged you with whips; I will scourge you with
scorpions.'" 12 Three days later all the people returned to Rehoboam, as the king had said, "Come
back to me in three days." 13 The king answered the people harshly. Rejecting the advice given
him by the elders, 14 he followed the advice of the young men and said, "My father made your
yoke heavy; I will make it even heavier. My father scourged you with whips; I will scourge you
with scorpions." 16 When all Israel saw that the king refused to listen to them, they answered
the king: "What share do we have in David, what part in Jesse's son? To your tents, Israel! Look
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after your own house, David!" So the Israelites went home. 19 So Israel has been in rebellion
against the house of David to this day.
p. the retribution of King Rehoboam (NRSV 1 Kings 12:18, 21–24)
18

King Rehoboam sent out Adoniram, who was in charge of forced labor, but all Israel stoned

him to death. King Rehoboam, however, managed to get into his chariot and escape to
Jerusalem. 21 When Rehoboam arrived in Jerusalem, he mustered all Judah and the tribe of
Benjamin--a hundred and eighty thousand able young men--to go to war against Israel and to
regain the kingdom for Rehoboam son of Solomon. 22 But this word of God came to Shemaiah
the man of God: 23 "Say to Rehoboam son of Solomon king of Judah, to all Judah and Benjamin,
and to the rest of the people, 24 'This is what the LORD says: Do not go up to fight against your
brothers, the Israelites. Go home, every one of you, for this is my doing.'" So they obeyed the
word of the LORD and went home again, as the LORD had ordered.
q. Jeroboam’s royal drama (NRSV 1 Kings 11:26–40; [12:2–3a, 11a] 12:20, 25–)
26

Also, Jeroboam son of Nebat rebelled against the king. He was one of Solomon’s officials,

an Ephraimite from Zeredah, and his mother was a widow named Zeruah.27 Here is the account
of how he rebelled against the king: Solomon had built the terraces and had filled in the gap in
the wall of the city of David his father.

28

Now Jeroboam was a man of standing, and when

Solomon saw how well the young man did his work, he put him in charge of the whole labor
force of the tribes of Joseph.

29

About that time Jeroboam was going out of Jerusalem, and

Ahijah the prophet of Shiloh met him on the way, wearing a new cloak. The two of them were
alone out in the country,

30

and Ahijah took hold of the new cloak he was wearing and tore it

into twelve pieces. 31 Then he said to Jeroboam, “Take ten pieces for yourself, for this is what
the LORD, the God of Israel, says: ‘See, I am going to tear the kingdom out of Solomon’s hand
and give you ten tribes. 32 But for the sake of my servant David and the city of Jerusalem, which
I have chosen out of all the tribes of Israel, he will have one tribe. 33 I will do this because they
have forsaken me and worshiped Ashtoreth the goddess of the Sidonians, Chemosh the god of
the Moabites, and Molek the god of the Ammonites, and have not walked in obedience to me,
nor done what is right in my eyes, nor kept my decrees and laws as David, Solomon’s father,
did. 34 “ ‘But I will not take the whole kingdom out of Solomon’s hand; I have made him ruler
all the days of his life for the sake of David my servant, whom I chose and who obeyed my
commands and decrees. 35 I will take the kingdom from his son’s hands and give you ten tribes.
36

I will give one tribe to his son so that David my servant may always have a lamp before me

in Jerusalem, the city where I chose to put my Name. 37 However, as for you, I will take you,
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and you will rule over all that your heart desires; you will be king over Israel.

38

If you do

whatever I command you and walk in obedience to me and do what is right in my eyes by
obeying my decrees and commands, as David my servant did, I will be with you. I will build
you a dynasty as enduring as the one I built for David and will give Israel to you.
humble David’s descendants because of this, but not forever.’ ”

40

39

I will

Solomon tried to kill

Jeroboam, but Jeroboam fled to Egypt, to Shishak the king, and stayed there until Solomon’s
death.
[2 When Jeroboam son of Nebat heard this (he was still in Egypt, where he had fled from King
Solomon), he returned from Egypt. 3 So they sent for Jeroboam, and he and
20

11

Jeroboam and]

When all the Israelites heard that Jeroboam had returned, they sent and called him to the

assembly and made him king over all Israel. Only the tribe of Judah remained loyal to the house
of David. 25 Then Jeroboam fortified Shechem in the hill country of Ephraim and lived there.
From there he went out and built up Peniel. 26 Jeroboam thought to himself, “The kingdom will
now likely revert to the house of David. 27 If these people go up to offer sacrifices at the temple
of the LORD in Jerusalem, they will again give their allegiance to their lord, Rehoboam king
of Judah. They will kill me and return to King Rehoboam.”

28

After seeking advice, the king

made two golden calves. He said to the people, “It is too much for you to go up to Jerusalem.
Here are your gods, Israel, who brought you up out of Egypt.” 29 One he set up in Bethel, and
the other in Dan. 30 And this thing became a sin; the people came to worship the one at Bethel
and went as far as Dan to worship the other.

31

Jeroboam built shrines on high places and

appointed priests from all sorts of people, even though they were not Levites. 32 He instituted a
festival on the fifteenth day of the eighth month, like the festival held in Judah, and offered
sacrifices on the altar. This he did in Bethel, sacrificing to the calves he had made. And at Bethel
he also installed priests at the high places he had made.

33

On the fifteenth day of the eighth

month, a month of his own choosing, he offered sacrifices on the altar he had built at Bethel.
So he instituted the festival for the Israelites and went up to the altar to make offerings.
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