A world in Fiumara park
A rhythmanalysis of a park in
Genoa
Lotte Jacobs, s4500318
20 December 2018
Human Geography
Supervisor: Dr. J. Schapendonk

1

E tanti sun li Zenoexi
E per lo mondo sì distexi
Che und’eli van o stan
Un’atra Zenoa ge fan.

And so many are the Genoese
And so spread out throughout the world
That whenever one goes and stays
He makes another Genoa there

Poem from the 1290s by “Anonymous”; “Genoa’s own vernacular poet” (Epstein, 1996, p. 166).
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Preface
In the spring of 2017 I decided that I wanted to do a master’s in human geography instead of in history
(like my bachelor). I thought it was time to combine my knowledge and skills of my bachelor with a
focus on contemporary (spatial) questions. I was however assuming that there would not be much place
for historical research in the human geography program. Luckily, I was wrong; in my master thesis I
had the freedom and support to combine both the (for me newer) skills and knowledge gained through
the master courses and the ones of my bachelor’s in history.
I was lucky enough to get a place in the Veni-project of Joris Schapendonk called “Fortress
Europe as a Mobile Space? Intra-EU Mobility of African Migrants”. Many aspects of this project were
new to me and widened my view; this resulted in a (for me) very interesting master thesis. Thanks to
this project I got to go to Genoa where I had three very interesting months of fieldwork. I had very
engaging meetings with young African men and some of them shared with me detailed personal
experiences. It was the first time I interviewed people – before the master’s thesis the archive was for
me the place to be when looking for empirical data –, I did not expect it to be easy… and it was not. Not
just making contact and trusting each other was quite difficult, also emotionally I experienced it as
difficult as I found many stories to be accounts of painful and sad events and periods. The stories gave
me sleepless nights – I felt bad and sorry for the injustice done. In this thesis I hope to give the African
young men a place by telling their stories, while simultaneously showing the place they already have.
I had much help throughout my thesis from Joris Schapendonk. Furthermore, in the months in
Genoa different Italians helped me with the more difficult documents and I received addresses of useful
archives and contact information of people to talk to. And, last but definitely not least, Abdoulaye and
Seydou gave me great irreplaceable insights with their many hours of personal stories.
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Summary
This thesis is about a Ligurian park with a focus on the place African migrants have in this park. The
purpose is to show how the trajectories of African migrants intertwine with the park’s trajectories and
how the park reflects the wider societal rhythms of Italy through a threefold analysis. This thesis contains
a Lefebvrian rhythmanalysis to discover the (daily) rhythms in the park, a historical analysis to research
the relationalities of the park through time and space, and an analysis of the ‘other’ stories – herein
voices of African young men are heard.
The results can therefore also be seen as threefold. The rhythmanalysis shows relationalities
between temporalities on different scales; it provided a ‘spatiotemporal whole’ in which individuals,
society, and nature come together. The historical analysis shows how historical rhythms changed
through time while often simultaneously still visible in the contemporary daily. The analysis of the
‘other’ stories shows how the personal rhythms of African young men are subjected to dominant societal
rhythms, but also shows how these African young men are a part of the park and play a role in the
shaping of this park.
In sum, this thesis shows how the park reflected the geographical wider societal habits and
temporal longer habits; it showed the exclusion of African migrants in Italy through daily habits of
individuals and through institutional rules. Place and people’s histories came together in the park and in
this sense the African young men are part of the shaping of this park – through their temporal older and
geographically ‘distant’ habits they ‘created’ a relationship between themselves, (past) time, and this
Ligurian park.
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1

Introduction

A little over four years ago -in the Christmas holidays of 2013- was the first time I visited Genoa, as a
tourist on a rainy day, trying to see as much of the big historical center as possible. I loved the city
because of its historical presence; it had not yet been touched by mass tourism. Our car was parked in
the quarter Foce, “an elegant residential area” (“Foce, Brignole and Carignano”, n.d.), and the only thing
bothersome was a prostitute standing in a doorway in the dark to shelter from the rain.
In the summer of 2014 I visited a friend in another neighborhood in Genoa called
Sampierdarena. This place fascinated me because at first glance -from the car- the buildings in this
quarter looked in a bad state and therefore made the whole place look like a poorer area. But while
walking through the streets of Sampierdarena in a slower pace; I saw many beautiful buildings, and
many of them could be called a palazzo1. I think it is overall important to note that the atmosphere in
Genoa is different than in -for me familiar- Italian and Dutch places. Genoa makes me ‘sense’ history
(in its modernity) more than any other city that I visited. This might be because of the big historical
center but most of all because of the dilapidation of the city, as this seems to show ‘lost glory’.
Over the past four years I visited Genoa several times, always staying somewhere in
Sampierdarena. Through the weeks there, I would often go to a library of the University of Genoa,
located between Piazza Nunziata and Porto Antico. Here the contrast between people in the city became
clear as on one side of the building were mostly Italian people, students, and some tourists; while on the
side of Porto Antico many migrants where residing. Somehow there was an imaginary line that created
separation -maybe even segregation- in the heart of the city. In sum, this is how I became interested in
the situation of (African) migrants in Genoa; and moreover, the contrast between these migrants and
Italians. A few months after noticing this seperation I saw a documentary of Ilja Leonard Pfeijffer
wherein one Genovese street called Via di prè is the stage to show both the hopeful and problematic
sides of migration (“Via Genua,” 2017). Coincidental, the library and area where I noticed this contrast
in people is near Via di prè.
The African migrant population in Italy grew since the 2000s, although there where periods the
amount of ‘entries’ declined (McMahon, 2017). The place African people are given in the Italian society
is the place of the other, as they are not only seen as just foreigners (Sciortino & Colombo, 2004). The
last years the public discourse in Italy (as in many European countries) continued to focus on the
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The first defitiniton this website gives is: “Edificio di grandi dimensioni e di pregio architettonico, riservato un
tempo a famiglie nobiliari e principesche” [in English translated by me: A big building of architectural value,
once reserved for noble and royal families] (http://dizionari.corriere.it/dizionario_italiano/P/palazzo.shtml).
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‘massive invasion’ of asylum seekers and other (African) migrants (Colombo, 2017). Urged to obtain
the stereotypes and depiction of migrants; the Italian media has often “led the way, preceding the
experience and often even the awareness of the presence of immigrants” (Sciortino & Colombo, 2004,
p. 95). Like in the rest of Italy, a growth in the non-European immigrant population is known in the city
of Genoa; especially since the 1990s when many Iranians arrived in Genoa. Rather fast xenophobic
sentiments grew along the increase of immigrant communities. In the second half of the 1990s, many
Latin-Americans arrived in Genoa, and formed communities in the outer -more industrial- parts of the
city (Gastaldi, 2015). Overall, many different nationalities are present in Genoa (Ufficio Statistica del
Comune di Genova, 2008). Pfeijffer (“Via Genua,” 2017) described the city as an interesting case with
one of the biggest and most visible African communities in Italy, and -significant for Genoa- many of
the migrants are living in the same areas as the Italian inhabitants. Pfeijffer (“Via Genua,” 2017) made
clear that Genoa is shared among Italians and African migrants who live in the same areas. Different
people sharing a common place creates an interesting case because the history and power structures of
places are influenced by people, and mutually they influence the people because a place is, among other
things, through its practices and experiences linked to other places and people (Massey, 1994). In this
sense, a specific park called Fiumara in Genoa caught my attention.
Fiumara park, located beside Genova Sampierdarena train station, comprehends a shopping
mall, three residential towers and has many people visiting it. It is in the neighborhood Sampierdarena;
once a rich (industrial) town, and nowadays one of the poorest neighborhoods of the city (Gastaldi,
2015; Uricchio, 2014). Sampierdarena is the biggest area within Centro Ovest (Western part of the
center) and is the area with most migrants after Centro Est (Eastern part of the center). The historical
city center contained fifty-four percent of the (registered) foreign residents in Genoa in 2008 (Ufficio
Statistica del Comune di Genova, 2008). This park is a place where, among other things, people meet,
walk their dogs, live, or just spend some free time alone. But how do we locate this park in the daily
lives of people visiting the park? Many different people visit this park but particularly one ‘group’ caught
my attention, namely African migrants.
The African people seemed to be excluded from certain social practices like entering the
shopping mall. The park’s history and life stories of visitors are in a reciprocal process of shaping each
other. Therefore, I argue that neither the park nor the migrants can be understood without understanding
the intertwinement and trajectories –and therefore histories- of the park and its people. What is the role
of the human trajectories for the daily practices in the park? And how might dominant social norms
result in African migrants feeling out of place? To answer these questions the analytical part of this
thesis is threefold; it starts with a historical analysis followed by a rhythmanalysis, and after that the
trajectories of some African migrants will be discussed. I position this thesis in the in- and out
movements of Genoa -both in past and present- with a strong focus on the rhythms of Fiumara Park.
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1.1

Research objective and research questions

The main research objective is to gain qualitative insights into place-relational structures by doing a
rhythmanalysis to determine how these rhythms and rhythmic models (structures) are affecting, and
being affected by, people and their histories. Therefore, I formulated the following research- and sub
questions:
How do the trajectories of African migrants get intertwined with the rhythms of the Genovese park
Fiumara?
What are the (daily) rhythms of this park?
What are the larger temporalities of the rhythms in Fiumara park and its surroundings?
What are the trajectories of African Migrants in the Genovese Park Fiumara?
In other words, my main goal of this thesis is to understand the rhythms of the park Fiumara in relation
to other places and people in past and present, and I show the place African migrants have in this park
and its rhythms. Thus, by researching the history of this place and its relation to the people within I show
the relational dimensions of this park; the interactions between people and place. Therefore, the history
chapter is not only contextual but is part of the analysis. According to Àngels Pascual de Sans (2004)
the networks of relationships exist in time and space and are both historical and territorial. So, by
connecting both the history of the park with the relational dimensions of the park and therefore with the
history of the people I make these networks of relationships clear in both time and space and in its
historical and geographical aspect. The importance of doing so becomes clear when reading the words
of David Conradson and Deirdre McKay (2007): “[…] who we are derives in part from the multiple
connections we have to other people, events and things, whether these are geographically close or
distant, located in the present or past” (p. 167)

1.2

Societal relevance: feeling in/out of place

This thesis places the stories of migrants and their networks in place-historical trajectories. It intends to
discover the place of African people in this park, the place they feel they have themselves and the place
that is given to them. Firstly, I regard it as important to not only show how African migrants are ‘out of
place’, but to also show how they are ‘in place’ as the dominant Italian discourse paints a picture of
African migrants being out of place in Italy (Colombo, 2017). Therefore, this research needs to be seen
in a wider perspective than just Fiumara Park, because it likewise exposes the place of migrants in the
city of Genoa and the wider Italian society. Thus, researching African migrants being in and out of place
in the park is of societal importance as this park (being a micro society) reflects the bigger Genovese
and Italian societies.
My view of Fiumara Park is twofold. In one way, I see this place as an exceptional (Genovese)
place of well-doing and entertainment in a neighborhood that lost its luster, and in which Fiumara is
7

both the luxury exception and an effort to give this neighborhood a new chance to rediscover its shine.
The other way of seeing Fiumara Park is as a reflection of the Italian society through its linkages to its
outside. Thus, by researching both the park and the African migrants in the park, ‘bigger’ societal
questions regarding the place (African) migrants have in Genoa and Italy can be discussed.
The place people (feel they) have is connected to the meanings and perceptions people have
regarding their environment (Ujang, 2012). This applies to all people using Fiumara Park, therefore, to
understand the sense of place from newer residents (i.e. African migrants) and long-term residents of
the neighborhood, it is important to understand the changes in the physical environment as this can
disrupt a sense of place (Ujang, 2012). Norsidah Ujang (2012) wrote that “To create memorable and
meaningful places, the experiences and the perception of people who use and inhabit places within the
city should be identified” (p.157). Thus, also for Fiumara park these experiences and perceptions should
be identified to make a more ‘meaningful’ place. The perception people hold towards a place is
generated by meaning, which is “associated with individual’s internal psychological and social
processes” (Ujang, 2012, p.157). And, “the identity of place is determined not only by the physical
components but also the meaning and association developed between people and places” (Ujang, 2012,
p.157). The identity given to Fiumara by different people can show why some people feel more in/or
out of place, and therefore what their attachment is to Fiumara. Place attachment is “the development of
affective bond or link between people or individuals and specific places” (Ujang 2012, p. 157)
Therefore, I will study the intertwinement of the (hi-)stories of (some) African young men, the placerelational histories, and daily rhythms in the park. My aim is to give an insight into the park as a
reflection of the Italian society, find out how Africans negotiate a certain place and their feelings
regarding this place as place attachment is expressed through “the interplay of affects and emotions,
knowledge and beliefs, and behavior and actions” (Ujang, p. 157). Overall, I will try to make them
visible and give them a place in the history of Fiumara.

1.3

Scientific relevance: within, towards and away from a park

Neither the park, nor the migrants, can be understood without understanding the intertwined trajectories,
and therefore histories, of the park and equally its people, as both people and place are “acting upon,
and being acted upon” (Pascual de Sans, 2002, p. 349). Hence, place has a history – place consist of
both a collective history and personal histories in space (Pascual de Sans, 2004). Therefore, the notions
of space and place are not to be overlooked, though somehow also reversible in this research as they are
reciprocal. As Pascual de Sans (2004) explains, a place marks us and we mark it whereby a space
becomes a place.
Doing a Lefebvrian rhythmanalysis (2013) of this park is important to understand how the
“everyday mannerism” characterizes the African migrants, while also paying attention to the interaction
between “inheritance and environment” (Conradson & McKay, 2007, p.167). This is reciprocal, and the
park is characterized by the presence of people and their histories. (Some of) the rhythms of the park are
8

based in longer term place-specific processes. Within the park there will be continuity of some historical
processes, like in every other place (Park, 1915).
In sum, the scientific relevance of this thesis is a more in-depth understanding of the trajectories
of African migrants within, towards and away from a specific park, city, or even country, through longer
lasting temporalities. By focusing on translocal aspects I pay attention to both local and (more) global
aspects of social relations. In combining Masseys (1994) idea of place as relational in presence (McKay,
2004), with the social “boundaries” caused by past and present (dominant) rhythms, I employ
translocality to understand how people’s histories are grounded in specific localities and local networks,
as the national scale is just one (Gielis, 2009). The daily experiences of migrants are still barely
researched (Brickell & Datta, 2011), and by researching the place of migrants and their (daily) rhythms
in the (daily) rhythms of Fiumara park this thesis will do just that.
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2

Theoretical framework,
methodology, methods and techniques

To fathom both ‘park and people relations’ this research contains a rhythmanalysis to discover the daily
practices and habits in the park. But to fathom the impact of past time of both human and place on the
daily rhythms a strategically single sited ethnography needs to be done – next to a research to the
(contemporary) history of the park and its surroundings. Diverse studies combined the methods of
ethnography and rhythmanalysis. Outi Rantala and Anu Valtonen (2014) did an ethnographic research
from the perspective of rhythmanalysis to understand sleep-related practices in nature-holidays, while
Nick Hopwood (2014) used a rhythmanalysis to explore the functioning of pedagogy in a contextual
ethnographic study of parenting education and pedagogic practices in Sydney. More related to the
mobility aspect of this thesis is the study of Silvia Marcu (2017) who explored the rhythms of young
Eastern Europeans in Spain by doing ethnography interviews, in-depth and one on one, with 60
participants. Park-related is the study of Morven McEachern, Gaby Warnaby and Fiona Cheetman
(2012), who used visual ethnography combined with rhythmanalysis to study urban parks and the human
experience of these parks.
According to Steve Herbert (2000) ethnography can give us valuable insights into the processes
and meanings that somehow influence groups of people. For this thesis it is important to be able to see
how the park is constructed and transformed, and therefore ethnography is useful “as it can most brightly
illuminate the relationships between structure, agency and geographic context” (Herbert, 2000, p. 550).
Biao Xiang and Mika Toyota (2013) wrote about the use of ethnographic methods in transnational
mobility studies. They tried to look for sites and moments “where links between individual activities
and structural forces become most visible” and they insist at seeing experiences as “visceral [deep
inward feelings], bodily, historical, and structural” (p. 278, text between hard brackets added by me).
By seeing experiences in this way and “by closely examining how different social groups meaningfully
define, inhabit, manipulate and dominate space” (Herbert, 2000, p. 551) the feeling of fitting into a
specific place can be understood. Gielis (2011) explains the value of a single-sited research furthermore
with his study of transnational experiences in a migrant house which he regards as both a relational and
emotional place. Gielis’ (2011) idea is derived from George Marcus (1995) who stated that “some
ethnography may not move around literally but may nonetheless embed itself in a multi-sited context”
(p. 110).
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2.1

The relational sense of place

Doreen Massey (1994) noted that we should see a place in its nature as dynamic and made through its
linkages to the ‘outside’. The notion she gives of the stretching out of social relations is very important
for my thesis. She says, with this notion in mind, that it is possible to see place differently; as something
that is constructed out of a pattern of social relations. Massey (1994) advices us to see places as
articulated methods in networks of social relations and understandings on a far larger scale. Therefore,
we need to be conscious of place and its links with the wider world, which integrates the global and the
local, and this can be done by facilitating translocality. Until recently migration has been mostly studied
as a phenomenon which has a point of departure (origin) and a point of arrival (destination), from one
fixed point to another with an in-between phase; solely as a means to arrive at the destination
(Schapendonk & Steel, 2014). The transnational turn has made this idea invalid and instead emphasizes
“migrants’ multiple relationships that cross geographical, cultural, and political boundaries,
transnationalism positions migrants in two places simultaneously (the sending and the receiving
country)” (Schapendonk & Steel, 2014, p. 262). As transnationalism regards global interconnectedness,
translocality regards local-to-local relations and therefore combines mobility and embeddedness (Lahiri,
2011). For this reason, this thesis will focus on translocality instead of transnationalism.
Translocality has been used as an approach to fathom the embeddedness of people while being
mobile and to explore how “mobile and immobile actors (re-)produce connectedness and thereby
reshape places” (Porst & Sakdapolrak, 2017, p. 112). Shompa Lahiri (2011) argues that translocality is
an extension on transnationalism as the global interconnectedness of migrants’ practices is linked by
facilitating transnationalism, and translocality engages local-to-local relations and outlines the
synchronism of mobility and embeddedness in specific places (Lahiri, 2011). Translocality research
focusses on places, and connectedness between places, where mobility is grounded and where
connections mingle (Porst & Sakdapolrak, 2017). Ruben Gielis (2009) argued that places –specifically
migrant places – can be seen as meeting places and also as translocalities as transnational migrants can
reach out to people in different places. This is because of the open and relational aspect of places because
of technology (i.e. mobile phones) (Gielis, 2009). I believe that places can be open and relational also
without technology. Overall, the term translocality describes mobility, migration, circulation and spatial
interconnectedness in phenomena that are not bounded to national borders (Greiner & Sakdapolrak,
2013). Translocality can be used to understand the relational dimensions of “space created through
mobility” (Greiner et al., 2013, p. 375).
How mobility changes and shapes the relational dimensions of Fiumara park can be partially
demonstrated by studying the trajectories of African migrants. Therefore, I research the place-relational
and people’s histories. This is strongly connected with the idea of Massey (1994) to see “The relational
nature of place as dynamic and constituted through linkages to the “outside”” (p. 29). Elain Lynn-Ee Ho
(2011) argues that many individuals do not expect the outcome of their migratory pathways as such at
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the beginning of that specific pathway (or trajectory). Therefore, a “greater attention to the spatiality of
the journey itself” is needed (Collyer, 2007, p. 668). Ho (2011) argues that: “turning the analytical lens
to migration strategies and trajectories reveals a breadth of migrant experiences exceeding the optic of
studying migration only in terms of visa types, occupational statuses, or life-stage snapshots” (p. 126).
Furthermore, Ho (2011) states that by using the trajectories approach the subjectivities and identities
shaping and shaped by these migrants’ careers, personal lives and households become visible. The
translocality approach can be facilitated to emphasize a “simultaneous analytical focus on mobilities
and localities” (Oakes & Schein, 2006, p.1). With this approach the transnational networks are not
neglected as this approach includes the localized context where these networks are part of (Brickell &
Datta, 2011). Furthermore, a translocality approach is not neglecting the global aspect as the local social
relations, experiences and histories can connect to geographically wider histories and processes (Brickell
& Datta, 2011).
According to Katherine Brickell and Ayona Datta (2011) the field of translocal research is
mostly a debate of “grounded transnationalism” in a way in which daily spatial experiences of migrants
are still barely researched (p. 3). Thus, Brickell and Datta (2011) give their own definition of
translocality as an approach which fathoms “groundedness during movement, including those everyday
movements that are not necessarily transnational. […] these places and spaces need to be examined both
through their situatedness and their connectedness to a variety of other locales” (p. 4). The above
corresponds with Massey’s (1994) indication that “we need […] a global sense of the local, a global
sense of place” (p.9).

2.2

Oral (hi)stories, archival documents, and observations

One of the methods I use is having conversations; I listened to oral (hi)stories of people in and around
the park. Conversations have two sides; one is to fathom the daily habits of the persons I was talking
with and the other is to get to know their life histories. Claire Robertson (1983) defines the latter as “a
type of oral history embodying the story of a person’s life constructed by a researcher from the
informant’s oral account” (p. 63). Miranda Miles and Jonathan Crush (1993) define – adding to the
definition of Robertson (1983) – that life history is “the product of a complex series of interactions
between the two researchers and between the researchers and the [in their case-study] women
interviewed” (p.85). Overall, the goal is to present a sample of the type of lives lived by the studied
people (Robertson, 1983). Both individual facets of lives and the more structural elements influencing
these can be found in life (hi-)stories (Miles & Crush, 1993).
There are several reasons why (life history-) dialogues are useful for this research. In general
interviews are an alternative voice to already existing literature and are richer in information than
questionnaires. Moreover, it is a way to hear the stories of people who otherwise would be marginalized
in literature and whose stories therefore (most likely) would get lost (Miles & Crush, 1993; Robertson,
1983).
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To collect life stories and information about daily routines of people, knowledge of the culture
or sub-culture in which the researcher wants to work is crucial. The same counts for the researcher being
a familiar face for the interviewees (Robertson, 1983). Being around is therefore important. Partially
this regards the understanding of proper behavior in the culture of study (the rhythmanalysis and
historical analysis helped me to get to know the ‘proper behavior’ in the park). I argue that understanding
people and their way of (re-)presenting information can only be understood by being in contact with
them. For instance, knowing if eye contact is appropriate is difficult to observe from a distance.
Adriansen (2012) argues that the appropriateness of contact is very culturally specific. The same regards
discussing the language issues present. In this way if unclear and incorrect words are used (both me and
collocutors are not native Italian speakers and do not share the same native language) miscommunication
where seen as at best funny and at worst not understandable. Even though miscommunication did not
create painful situations; there is at least one important problem with not speaking the same language
fluently. Not always something could be explained as precise as the other wanted to; in this way (mine
or the interviewees) reality was most likely expressed slightly different. Trying to solve this problem I
did sometimes intervene more in a story than I originally wanted to. By asking several questions about
the specific topic to make sure I understood it correctly and the interviewee had in this way more options
to describe the same matter again.
As Robertson (1983) discussed, interviewing an extrovert is easier than interviewing an introvert
and could therefore create a bias in the results. It might at first seem that because one person is easier to
talk to, he or she is also a better interviewee for information. And the character of a person might make
someone seem to be a person whose information is more valid than that of another, but that is not true
(Miles & Crush, 1993). To choose the person to chat with I would walk around the park and ask someone
sitting alone if he would want to talk to me; logically some people would be more enthusiastic than
others so there could be a bias in the people I spoke to but it is difficult to get around this problem as I
did not want to make the conversations feel forced. This is also why I shall call the ‘interviews’
conversation, chats or talks as I never had a list with questions or strongly tried to force the conversations
in a certain direction.
If someone was willing to talk to me I would in the first conversation guide more, but this would
change if there was a second meeting. By not intervening often in the story of the ‘conversation partner’
the way the story is told can give many insights as it can (for example) show the way an ideal image of
themselves is told (Miles & Crush, 1993; Robertson, 1983). I argue that this is not problematic as I am
not looking for ‘facts’, I do not compare stories about an event to know if it is ‘true’ or not. If I would
try to get to know ‘facts’ and compare the stories as such, I would give some persons’ information more
credibility than that of another. Instead, I want to know how they experience and perceive events and
daily matters. Therefore, an ideal image can give great insights into someone’s perceptions of the past
and present. And, as Victoria Lawson (2000) says: “rich stories told by migrants themselves can reveal
[…] diverse subject positions (at the intersections of gender, class, ethnicity)” (p.174). I argue that these
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intersections can be partially discovered from how someone tells a story without focusing on factual
data but instead by focusing on perceptions and experiences.
In this thesis I also used archival data (i.e. maps) and otherwise historical documents (i.e. books)
to analyze Fiumara’s and Genoa’s position in relation to the experiences of people, and place, in past
and present day. Observations played another important part for the collecting of empirical data. The
theory of Lefebvre’s rhythmanalysis (2013) was used to organize, structure, and guide these
observations.

2.3

A conceptual framework: rhythmanalysis

To understand how the migrants’ trajectories, their movements and stories, connect to the park, and how
this influences their feeling of being in or out of place, I watched and listened to the rhythms of the park
and the people within.

2.3.1 Understanding Henri Lefebvre’s work (1901-1991)
Before diving deeper into the ideas of Lefebvre (regarding rhythms and the study of the daily) I discuss
some background information on Lefebvre himself as everyone's thinking and acting is determined by
the position that one holds in relation to others and by one’s personal experiences. Some background
information can help us realize whereby Lefebvre’s ideas got influenced.
According to his own biography Lefebvre was born in 1901 in a middle-class family and
received a catholic education. He wrote that his youth was “tormented, rebellious, anarchistic” and felt
that he had found a stabile factor in Marxism later in his life (Elden, 2004, p.1). Lefebvre studied
philosophy and after writing some academic works he switched career and became a cabdriver, worked
in a factory, did his military service, and became a teacher outside Paris although he was still living
there (Elden, 2004). In many works Lefebvre discusses matters with a high focus on French readers.
Therefore, not all his works got translated (Elden, 2004) even though he is anyway “…the most
translated French writer of this time” (Shields, 1999, p.2). And, his military service is, according to
Elden (2013), visible in his ideas about rhythms.
Lefebvre himself made notion of his Marxism even though Elden (2013) argues that his Marxist
ideas are recognizable in his works although not left uncriticized by Lefebvre himself. According to Rob
Shields (1999) Lefebvre is “…never ‘just’ a Marxist or an Existentialist or a Nietzschean. He is always
more, and this surplus or excess has contributed to the difficulty of coming to terms with his work.”
(p.2). His thoughts had elements of Hegelian humanism and emphasized the importance of the urban
significantly more than Marx (Leary-Owhin, 2018). Likewise, Elden (2013) wrote that “…Lefebvre was
one of the most important Marxist thinkers of the twentieth century, but simultaneously illustrates how
his work critiqued and moved beyond that paradigm, incorporating insights from elsewhere…” (p.1).
For the discipline of geography Lefebvre’s work called ‘The production of Space’ (1991) has
been very important. Likewise, his notions of the everyday life have been of interest for (among others)
cultural studies too (Elden, 2004). The phenomenology of space – so the opposite from space being
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natural – was what Lefebvre wrote about (Shields, 1999) and his idea and focus on space made Lefebvre
an important influencer of the ‘spatial turn’. Lefebvre researched how the dimensions of space and time
connect in both exceptional and unseen (daily) moments (Beebe, Davis & Gleadle, 2012).

2.3.2 The theory of rhythmanalysis
In trying to understand the intertwinement of the trajectories of African migrants and the daily rhythms
of the park Lefebvre’s rhythmanalysis is useful. This concept was intended to be used in multiple
disciplines to theorize the everyday life in both natural sense (biological, psychological) and most
sophisticated/least natural sense (Siew-Peng Lee, 2017). Lefebvre (2013) tells us to think of time and
space as something different and equally together. Space and time form together with energies rhythms,
according to Lefebvre’s theory. Rhythms are not solely movements, but exist also out of gestures,
actions, situations, and differences. Interferences of cyclical and linear processes are also rhythms, these
consists of birth, growth, peak, decline and end (Lefebvre, 2013).
The main divergence Lefebvre makes is between cyclical and linear rhythms. Cyclical rhythms
refer to natural cycles that people are exposed to, like days, weeks and years, which have no beginning
and no end and are repetitive though never equal. The second type of rhythms are the linear ones which
derive from social practices, like the practice of going to work (Edensor, 2012). The linear rhythms are
the daily ‘happenings’, the daily routines (Lefebvre, 2013). Although Lefebvre makes this distinction;
the cyclical and linear rhythms are always in reciprocal interaction. Important is that we can see one
type of rhythm only when also seeing the other type; so, we need a cyclical rhythm to “measure” the
linear one – and the other way around (Edensor, 2012). But most important is the time of the researcher’s
body for measuring rhythms, as time does not change but can only seem slower or faster in relation to
our own time and body, as Lefebvre put it: “Each must appreciate rhythms by referring them to oneself,
one’s heart or breathing, but also to one’s hours of work, of rest, of waking and of sleep” (p. 20).
An important idea of Lefebvre’s analysis is the relation between repetition and difference, as
there is “always something new and unforeseen that introduces itself into the repetitive” (Lefebvre,
2013, p. 16). Thus, by stating that rhythms are repetitive and different Lefebvre makes clear that in the
repetitiveness of rhythm, difference is always present. There is not one rhythm the same as another
(Lefebvre, 2013).
Fiumara Park might seem the same and might seem to have only repetition of rhythms but is in
reality all the time changing within the repetitive rhythms. It might be, for example, that new people
arrive in the park (difference) though in the repetitive, perceived as the same rhythms as before new
people arrived; for example, the daily arrival of visitors for the shopping mall who can be different
individuals every day, but every day individuals arrive between opening-and closing hour. The daily
arriving of new people is therefore also a rhythm. Thus, difference in the specific individuals, though
repetitive in its timely aspect. Another case is the arrival of many trains in the station which has two
platforms accessible from the park. The arrival from the trains, the high-pitched noises of the rail wheels,
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and that there arrive and depart people from these tracks is repetitive, though the people will never be
exactly the same, and therefore this is a repetitive linear rhythm that holds difference too.
Analyzing rhythms can help us understand time in relation to place and space (Edensor, 2012).
According to Tim Edensor (2012) the experience of time must be seen as dynamic, multiple and
heterogeneous. There can be uneven and various networks of time which stretch out in different, and
possibly in multiple, directions (Edensor, 2012). Time-geography demonstrates, according to Tom Mels
(as cited in Edensor, 2012), that individuals “repeatedly couple and uncouple their paths with other
people’s paths, institutions, technologies and physical surroundings” (p.2). This way people ‘create’ a
relation between themselves, time and place. According to Edensor (2012) rhythmanalysis can give a
rich analysis of these practices in space. Lefebvre is one of the twentieth century thinkers that tried to
represent the city in a dynamic way; however, the idea of rhythms is also often associated with Torsten
Hägerstrand (May & Thrift, 2001). Hägerstrand’s idea (in short) was to reveal relations instead of
studying objects of research separated, and to bring in contact knowledge from diverse scientific fields
and the knowledge from everyday praxis (Lenntorp, 1999). An important difference between both
thinkers would be the result of research. “Where Lefebvre sought to change our understanding of the
city by unpacking the phenomenology of the place as object, time-geography too often ended up dealing
with the measurable and evident…” (May & Thrift, 2001, p. 192).
The biological clock of people can get out of synchronization according to both Tim Edensor
(2013) and Barbara Adam (as cited in Lee, 2017). Helga Nowotny (1989) saw difference between public
and private time, men’s and women’s time, cyclical and linear time and clock and calendar time.
Interesting is the notion of Alfred Gell (as cited in Lee, 2017) who states that there are many clocks and
times but there is not one place where people experience time completely different from other people.
This is, I would argue, a consequence of the idea that we measure (time and) rhythms in relation to our
own bodily temporal experience. Lefebvre (2013) argued that time is never set aside for the subject but
can only be slow or fast in relation to our body, to our time and therefore to the measurement of rhythms
(p.30). The theory of rhythms makes it possible to study both the rhythms of “something natural (e.g.
death) within the context of something social (e.g. funerals) or, conversely something social (e.g. office
parties) within something natural (e.g. seasonal, such as Christmas time)” (Lee, 2017, p. 263).

2.3.3 Space-time-energy
Siew-Peng Lee (2017) calls Lefebvre a genius for inventing a concept which gives us the possibility to
move away from the dichotomous idea of rhythms and time to a triadic relationship that consists of
energy, space and time. Time is spaced, and space is timed – time and space merge in rhythm and are
relative as they are implied by relatively faster or slower rhythms (Horton, 2005). Time is often seen as
the basis to all other frames and issues like political structures, work, history, and so forth. Lefebvre
(2013) wrote that “the history of time and the time of history should include a history of rhythms” (p.
61). With this he meant that a history of rhythms was missing. He questioned what the role of narratives,
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recollections, and memories would be. What are the alternatives to memory? What about periods where
the past returns or periods where the past manages to remove itself? To study these alternatives a history
of rhythms could be used (Lefebvre, 2013).
Time is an important aspect of this theory, as are energy and space. Each of these three aspects
needs the other two and are in an equal relationship (Lee, 2017). When measuring rhythms, the
(dialectical) relation between present and presence is shown. The present is always here and there but
should not be mistaken for presence. A presence is solely introduced by a rhythm, which is temporal.
By performing a rhythmanalysis the analyst creates presences by naming things, labeling them.
Likewise, the rhythm analyst reforms the present into presence as it becomes part of the rhythmanalysis.
This is what Lefebvre calls the power of metamorphosis as the analyst integrates these things into a
blend full of meaning. This blend of meaning – as created by the analyst – exist out of temporalities and
their relationships between them, and between temporalities and their relation to the whole. (Lefebvre,
2013).

2.3.4 The notion of dressage
In trying to discover the place African migrants have in Fiumara park, the importance of the combination
of the stretching-out of the park – through social relations – and rhythmanalysis becomes apparent, as
the rhythms of the park and people will continuously be influenced resulting from this stretching-out of
relations from people within the park to the outside of the park.
However, the expression of the outward (and inward) relations of place is not free of structures,
because part of the relational stretching-out of the park are also (for example) societal discourses that
normalize certain habits and disdain others, as social control is spatial (Khoury, 2009). Therefore,
another concept of Lefebvre is important for doing a proper rhythmanalysis. Lefebvre (2013) notes that
we must be able to recognize dressage. Because “to enter into a society, group or nationality is to accept
values (that are thought), to learn to trade by following the right channels, but also to be oneself to its
ways” (p.48). The society is in this case the (stretched-out) park, a public space in which different groups
and nationalities spend time or even reside. ‘To be oneself’ is an important aspect in finding out how
and if people keep their own personal habits (formed and influenced before arriving in this park) while
simultaneously adopting habits from the park and all its components.
Without energy rhythms would never be disrupted, although Lefebvre is rather unsure about the
exact content of energy. But if a rhythm can be disrupted it can only be done so by energy (Lee, 2017).
Lee (2017) argues that there is an element of agency within every rhythm as rhythms take both cues
from nature and society but are owned by the individual. Individuals can choose a different rhythm even
though the rhythms to choose from are limited. Lee (2017) gives the following example: “It [the element
of agency] explains why, within the same cohort of tenants ageing together, individuals could choose
different rhythms, such as whether to remain busy or just do as little as possible” (p. 265). So, even
though the main – natural, unavoidable – biological rhythm is the one of becoming older; there are more
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personal daily life rhythms which are decided, in this case, per individual if the body (like not being
healthy for example) and resources do not limit this choice (Lee, 2017). Edensor (2010) thinks of
rhythms as caught in institutional, timely, economic and spatial structures which influence strongly the
bodily behavior. He argues that these structures encourage to follow specific actions, although there is
a tension between obedience to rhythmic structures and the tendency to “wander of score”, therefore
also Edensor (2010) recognizes the existence of agency (although limited) (p. 70-71).
Things like gestures change according to societies and eras, so we must be careful to not attribute
gestures as something natural. Dressage trains the bodily activities of people and is directly linked to the
joining of certain rhythms (Edensor, 2010). So, dressage makes people choose a certain (often
normalized) rhythm, and somewhat obey to a performance within a specific rhythm. Dressage is an
important player when analyzing rhythms, as dressage “determines the majority of rhythms” (Lefebvre,
2013, p.49). It is important to study since it creates an ‘automatism of repetitions’. Thus, without
dressage there are solely rhythms without structure. However, when dressage runs its course a rhythmic
model is formed. By doing so, dressage does not disappear but –in contrast – keeps itself alive (Lefebvre,
2013).
The ‘keeping itself alive’ of certain dressage is shown by Laura Khoury (2009) who uses the
concept of dressage to show how it can purposely be used to make people feel out of place, as Khoury
(2009) shows how racial profiling is a practice used to “tame” blacks to make them feel in the wrong
place. The dressage of criminalizing blacks and the dressage of racism became normalized. Thus,
gestures are related to societies and eras as they are societally formed. Hence, habits can change in
relation to time and place, and the study of Khoury (2009) showed that as some habits are normalized,
and others are not, people can feel out of place (and are reminded of their ‘place’). Likewise, certain
dressage (for example of racism) is used to increase the visibility of people (in Khoury’s (2009) study
blacks) and to recognize this, the study of dressage is critical. Thus, dressage trains the bodily praxis of
people and is directly linked to the joining of certain rhythms.

2.4

Some ethical thoughts regarding my writing

I must make two notes. First is that my view from the balcony is subjective and limited as I cannot see
the whole park. I however, try to show the rhythms of the park. And secondly, (when following
Lefebvre’s arguments) a group always consists of individuals who each have their own time, past and
future. However, to make it more anonymous (and comprehensible for that matter) I discuss the rhythms
of groups and individuals while hiding their identity as otherwise this thesis would become a spy work
on – often unknowingly – studied individuals and therefore would be unethical and unwanted. Their
identity and certain rhythmic details are left out of this thesis and that is in line with what Shahram
Khosravi (2018) calls “migrants’ fundamental right to opacity”, which means that “not everything
should be seen, explained, understood, and documented” (p. 3). Besides, labelling people might “lead
to stereotyping and essentializing of what are slippery and constantly transforming social identities”
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(Low, Tapin, Scheld, 2005, p.ix). Hopefully my descriptions do not lead to this, but anyway I advise to
read with an open mind. This thesis shows how changeable labels and certain (local) identities are but
also how related they often are to other places and people – globally and locally.
This thesis is now coming to the threefold empirical analysis of Fiumara park. The first part
contains a study of the rhythms of the park and shows among other things the connectedness of the park
to its outside; the geographical wider processes and networks. The second part of the analysis tells (hi)stories of the city, the neighborhood and the place Fiumara itself. This chapter connects Fiumara to the
outside through space and time. The third and last part of this analysis tells the ‘other’ stories in the
park; the experiences of some young African men that were so kind to share these. As such the latter
part shows the park and its relationality through the eyes of the so-called ‘other’. In sum, the following
chapters analyze the ‘networked park’ through three different lenses: (daily) rhythms, history and
stories.
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3

Rhythms of the park

The grey day of my arrival – a fragment from my notes2
Sunday, 11 March 2018
The airport of Genoa soon seemed without people after my flight landed. My original plan
was to walk to Fiumara (not that far away) but the rain would soak me within a few seconds.
Therefore, I decided to look for a bus. I had to more than half an hour but at least it would bring
me there dry. When the bus arrived, I asked the driver where the nearest stop to my new home
for the next three months was, and he told me he would stop next to Fiumara park on Via Antonio
Pacinotti. The bus left (with only one other person in it) and within no time I arrived. But the
gate to the park was closed and for a split second I got scared that I could not enter but luckily,
the main gate next to the supermarket was open. There were few people outside, and red-white
barrier tapes where blowing loose in the wind (originally there to keep people from entering
the park further). I continued to the apartment building called ‘Torre Sole’ [sun tower]. I was
happy to be in my apartment when I opened the door to relax a bit but… some handyman was
in my apartment. I asked him what he was doing, and he told me he was fixing the shower and
that it would take just a few weeks, I investigated the bathroom and saw the shower was gone…
Cynically, I thought: “what a great start”.

“Space, time and everyday life” is how the explanatory title of one of Lefebvre’s works sounds. My
everyday life in these three months intertwined with the everydayness of people in this park is what I
studied. This study is based on my wanderings in and wonderings about Fiumara Park, which formed
my observations and therefore shaped this analysis. The path I walked in the park is stipulated by my
feelings and my wonderings about people, place and time. I wondered about and made myself a listener
to the rhythms. As Lefebvre (2013) stated, to do a rhythmanalysis you should be “capable of listening
to a house, a street, a town [or a park] as one listens to a symphony, an opera. Of course, he seeks to
know how this music is composed, who plays it and for whom” (Lefebvre, 2013 p. 94). Furthermore,
noticing and understanding the daily rhythms of people is what makes a rhythm analyst different from
most people who hear the superficial. An example: when I told an elderly lady (living in the same
2

I wrote notes in Dutch and English, wrote with arrows, and with keywords or badly written sentences.
Therefore, the fragments of my notes in this thesis are not direct copies of my original notes.
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residential tower as me) that I was there to study the park she told me: “there is nothing to study as there
are just the people walking their dogs, people going shopping and the migrants in the sniffing square”.
Indeed, if you do not wonder about how this park is ‘shaped’, used, and lived in, or wonder how
it is a place within many places (think of the network idea of Massey), you will only hear the music and
you will not see the composition (to stay in the musical terms of Lefebvre). The superficial view is to
not notice how there are different smaller rhythms within these seemingly meaningless bigger rhythms.
Edensor (2010) discussed walking in rhythms and explains that all the different types of walking (e.g.
strolling, running) of different people (e.g. homeless, shoppers) together add to the rhythmic totality of
a place. All these walking rhythms cross each other in a specific place “to produce often identifiable
temporal patterns, adding to the complex polyrhythmy of place” (Edensor, 2010, p.69). This is the kind
of ‘composition’ I tried to see from my balconies. Lefebvre (2013) stated that “[…] it is necessary to
situate oneself inside and outside. A balcony does the job admirably […]” (p.37).

My literal view of the park
My apartment has two balconies from where I can observe the park. The height of
these balconies is about the same as the trees in the park are. From my kitchen I see
the railways crossing the park; sometimes I just watch a freight train from the
direction of the Po Plain waiting there - I can look straight into the front of the train
and I like to watch the driver. Looking a bit further, I kind of look in the middle of
the Polcevera valley with its hills on both sides. Below my balcony there is mostly
grass and some air vents for the underground garage. On the right I can see the stairs
to go to the Sampierdarena train station and the parallel exit of the park to the streets.
After the railways I see another part of the park – mostly grass with one main path.
On the left I can see the building of Ansaldo STS – a (daughter) company that has a
shared history with Fiumara. From my other balcony I see the green, the paths, and
the benches in between my apartment building and the middle one -in total there are
three apartment buildings. On the right I see the lateral side of the shopping mall and
the path to the supermarkets. On the left I can see again the railway and in front I see
the fence between the park and Via Antonio Pacinotti.
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Map I – My vision of the Park as seen from ‘above’. The building on the left shows where I stood on my balconies and
watched the park. This explains why my sketch shows mostly the right side of the park (as seen from the shopping mall), the
(smaller) part on the left I could not observe from my literal point of view.

From these two balconies (I watched the park for three months and now I share my notes and
observations with you.

3.1

The park as a blurred place between the public and private

I start with a short explanation of the park and its regulated hours: in the morning the park officially
opens at 7 am and closes at 10 pm (as one can read on the gates of the park). The opening hours cause
hour related changes in rhythms – both for me (as a resident) and for the visitor – although in its
everydayness the opening hours form a daily rhythm and changes the “identity” of the park.
The park (in the way I write about it) will most likely seem to be more public than private.
However, at night Fiumara park changes into something I would describe as semi-private. The hard line
between public and private has been criticized and different researchers tried to challenge the dichotomy
between these terms (Madanipour, 2003). Private and public spaces are often seen as interrelated and
Ali Madanipour (2003) regards public spaces as mediators between different private spaces. His
definition of private spaces and how they ‘communicate’ with more outside spaces is closely linked to
how our bodily rhythms connect with the more social rhythms outside our body as he states that “The
most private space of all is the space inside the body, where the contents of the mind can be kept hidden
from others, or be revealed to them at will. The contents of the mind are shaped in a constant dialogue
with the rest of the body, with other organs and the unconscious impulses and desires, as well as with
the physical and social world outside the body. Biological and social forces from inside and outside the
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body influence and shape what we understand to be our innermost private sphere” (p.201) This view is
important for this thesis as it hints towards the micro- in macro-rhythms existing together in a space like
Fiumara park through a dialogue between the bodily and the social.
Seeing the most private as something inside the body makes it possible for Madanipour (2003)
to see differentiating between private and public as differentiating between the self and others. He points
out that these differentiating processes start simultaneously at a young age. The boundaries between the
private and public are only later – on an adult age – related to different spatial layers (p. 201).
In his work, Madanipour (2003) states that private space is “part of space that belongs to, or is
controlled by, an individual, for his/her exclusive use, keeping the others out. This may be established
through patterns of use, which create a sense of belonging and provoking territorial behaviour. This may
also be institutionalized through a legal framework, which entitles individuals to call parts of space their
private property” (p. 202). Private spaces are connected by public spaces. Public space is described as
“the institutional and material common world, the in-between space that facilitates co-presence and
regulates interpersonal relationships. By being present in the same place with others, shared experience
of the world becomes possible and a link is made with previous generations who experienced (or future
generations who might experience) the same physical reality. […] Public space is a place of
simultaneity, a site for display and performance, a test of reality, an exploration of difference and
identity, an arena for recognition, in which representation of difference can lead to an awareness of the
self and others” (p. 206). As we will see, this awareness is highly present in Fiumara and it is a place
where rhythms of different people, places and their histories collide.
It seems to be difficult, and unjust, to draw a hard line between Fiumara park being private or
public. Sylke Nissen (2008) wrote about the in-between character of places; not exclusively public nor
exclusively private. A clear characteristic can be that public space is open for unlimited use by the public
as no special permission to entry is needed (Nissen, 2008). Nissen (2008) discussed how a public place
becomes a hybrid space by “partial or complete transfer of state or local rights to private or commercial
actors as well as by the reduction or even loss of public control” (p.1131). However, this is not the type
of hybrid space I argue that Fiumara is as Fiumara Shopping & Fun has always been in the hands of
commercial and private entities (Longoni & Petrillo, 2012). Therefore, it did not change in the way
Nissen (2008) described. Also, when this geographical territory was an industrial entity it could hardly
be called a freely accessible area.
The hybridity of Fiumara can be found in its daily rhythmic ‘transformation’ from a public space
into a semi private place at night. Through the day the park has several open gates on all sides to enter
and exit the park, but after 10pm the park these gates close. Only residents can still open two gates. At
first, this seemed to me solely a change in the hourly movements of visitors in the park. But it is more
than that; it makes the park the private garden of the residents. For residents leaving or entering by foot
between 10pm and 7am (for cars there is 24/7 access to the private garages below the park) it furthermore
changes the route and consequently prolongs the time to walk out of the park to for instance the train
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station.
For me these openings hours even became some sort of guideline; do I take a cab home, or do I
still feel safe enough to take the bus? The difference in safety is in this case not only depending on the
linear rhythm of day (safe) and night (dark and possibly unsafe) but on the distance after 10pm from the
bus stop to the only two gates that were still open for me. Two changes influenced my (justified or
unjustified) feeling of unsafety about this distance. Firstly, the walk to the ‘safety of the gates of the
park’ takes me longer and secondly, there are fewer people around because people cannot visit the park
or shopping mall anymore.
From the bus to the park – a fragment from my notes
March 2018
I will not take the bus anymore in the evening from the center to my house. The bus itself is
not the problem because there are still plenty of people in the bus until late in the evening.
But I have to get out at the final stop of the bus, so I am alone with just a few other people.
I always try to stay with someone walking in the same direction but only if that is a girl or
an elderly person. Because from the bus stop, I must go below the railway, through a tunnel
that smells of human feces. No one can see me there except if there are people with me in
the tunnel. At the end of this tunnel (it is not so long, just narrow and not straight) I must
cross the intersection in front of Fiumara park. After that there is the entrance to the private
garages of the Fiumara residents. In front there is always the same adolescent girl dressed
in clothes that barely cover her. She waits, but never very long – in the few minutes that I
can see her (most of the times) several cars and motorbikes stop but often continue after
exchanging a few words with the girl. I always feel a strange feeling of guilt when I pass
her and continue my way into the park. After passing her I go behind the small public
carpark and the closed newspaper stand and then immediately there is the gate into
Fiumara park. I think next time I ask a cabdriver to drop me on the other side of the park
in front of the other gate because there is a cinema (so more people in the evening) and
there are better streetlights (on this side of the park it seems darker).

These rhythmic changes (of less people and a longer walking distance) are caused by the bigger
rhythm of closing the park that, on its turn, is influenced by the rhythm of day turning into night. And,
this caused me to view taking the bus as a threshold. Feminist critique on urban planning – that often
reinforces the feeling of spatial constraint by women – can be recognized in my feelings of fear. The
fear (mostly of a sexual attack) can limit many women in the use of public space (Hubbard, 2018).
The park’s transformation of open (in daytime) to closed (in nighttime) is similar to the
phenomenon of gated communities. This type of communities concerns the space between housing and
urban space; often some sort of wall or fence with a secured entrance makes the open spaces belong to
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the homeowners too (Nissen, 2008). These characteristics are somewhat like the characteristics of
Fiumara park at night; it is also the space between the apartments and the urban open space that becomes
private.

But, like Lefebvre (2013) said there is in Picture I - A note telling that; and why, the park

every repetition difference. The closing and opening of the

is closed. Source: photograph by author.

gates happen (almost) every day, but not always strictly at
10pm and 7am. Even in the everydayness of the opening
hours there are exceptions, like on the very first day I arrived
for this thesis in Genoa (the 11th of March 2018). Only two
gates where open for visitors because the municipal
authorities decided to close the park because of bad weather
(see picture I).
Next to the municipal authorities there is a private
security company active in Fiumara Shopping & Fun. This
company is called Metropol S.r.l.; the guards walk around
the park, close and open the gates, and help the shops inside
with some practical stuff like closing doors. However, they never seemed to enforce the official rules3
of the park like for instance stopping kids from playing with a football on the grass or telling the owners
of dogs to leash them. Other people like cleaners play an important rhythmic role in the park too – almost
every morning cleaners empty the bins and pick up trash from the ground. The people in the park seems
to have their own rules – for instance, where you sit and where the dogs and their owners go to meet
with the other dog owners. Therefore, I now discuss some of these unwritten (spatial) rules in the park.

3.2

Spatial differences in the park

In the afternoon of the 14th of march I saw for the first-time people sitting in the park. From my apartment
I could see benches in the park and without many leaves on the trees I had quite a good overview. This
sadly changed over time as winter turned into spring and the trees got more leaves and blocked my view
from my balconies; a result of the cyclical rhythms of seasons. When observing the people in the park
it immediately became clear that there is spatial divergence between different groups. The main
difference is between a group of African young men sitting in a small square (see black circle4 on map
II) and the rest of the people visiting the park. No one else sits in that square, not that day or any other.
In March there were often just a few African men sitting there. There was always plenty of empty space
left. Even on the sunnier days with less free benches no one else would sit in that square.

3

These ‘official’ rules can be found on every gate.
In the circle there is a little square of benches. Outside this literal square -but still within the circle- there were
sometimes also non-African people sitting on the benches.
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Map II – Again my vision from ‘above’ but this time it highlights the place in the park that I call ‘the square’.

Before starting with the other daily rhythms related to this square, I want to make clear that not
all African people in the park are part of this group. However, this group was the only group5 and because
almost daily present it was highly noticeable. The group existed out of young African men (sometimes
more, sometimes less) but not every day the same people. However, there seemed to be a core of men
in the group that were there almost every day. Some of the days three young African women were
present. The rhythms of this square did not seem to change when these women were present. The times
of daily arrival and departure stayed always roughly the same and the group was always left alone. The
square seemed to be surrounded by invisible borders; it was contrast with the other spaces in the park
that seemed to be “native spaces” with little or no immigrant presence” (Tsoni, 2014, p. 156).
We tend to racialize people and most of the time we do not even think about it but base this on
a given set of racial terms. By doing so, race becomes a border concept because any system of oppression
(like the one of racializing people) tends to create a binary (Bernasconi, 2012). Thus, by racializing the
people in this specific square these ‘native’ people label it as an alien place, knowingly or unknowingly.
That this relates to more than just the park can be showed with the words of a Senegalese who
is in Italy for more than 15 years. I met him in the Sampierdarena train station and he told me that even
though he has been in Italy for more than 15 years, he was still a Senegalese and not an Italian. This
example could result from it not being a matter of time before you become “an Italian”. It shows us how

5

The only group ‘formed’ by African people visible to me.
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African people that once emigrated are “excluded from the national imagined community” (Dahinden,
2016, p. 2210). I argue that consequently to getting ‘alienated’ – consequently to racializing processes
and certain social discourses – the process becomes reciprocal; the African young men in ‘the square;
keep to themselves.
The square is just one example of the visible spatial separation between Africans and nonAfricans. For example, solely a few times a group of “mixed” youngsters could be seen, and I can count
on one hand the times I saw a non-African communicating with an African in this park. ‘Alien spaces’
seem to be not in harmony with ‘natives’ and this became visible when for the first time I noticed an
Italian looking man talking with the African young men in the square. I was honestly surprised, and
other people likewise started to watch this, for Fiumara park, rare encounter.
The Fiumara shopping mall can be seen as a “native space” (Tsoni, 2014); there appear to be
mostly Italians shopping there. However, many security guards in the shops are African men like a
Senegalese I spoke to on the bus. Remarkable is the contrast of the shopping mall and the streets outside
Fiumara park where the number of migrants (not only Africans) is much higher. For a neighborhood in
Centro Ovest – with next to Centro Est the highest number of foreign migrants in the city (Ufficio
Statistica del Comune di Genova, 2008) – the inside of the Fiumara Shopping mall seems to be
unrepresentatively Italian.
The park is constantly exposed to the process of ‘territorialization’ and the ‘alienation of spaces’
whereby certain behavior can exclude others from using a certain space (Mantovan, 2018). This is
closely related to what I would call segregation in urban spaces like Fiumara park. Claudia Mantovan
(2018) writes about Italy and discusses how public space has come to be perceived as dangerous and
how certain figures are perceived as hostile just because the dominant group in society does not know
them. Migrants are often blamed of making public space unsafe – this is also due to the stigmatizing of
(African) migrants in the public debate in Italy – both in politics and media. Moreover, the
“privatization” of ‘western’ societies made people use private space for activities that were once acted
out in public space. However, as Mantovan (2018) argues, migrants often use the city and its public
space in a more ‘restored’ way –as a living resource and/or meeting place. According to Mantovan
(2018) migrants often use public space more intense than autochthonous people and are therefore more
visible in these so-called public spaces like Fiumara Park. Another product of socially normalized
behavior is what is seen as the right amount of ‘visibility’. People that are not visible enough will be
socially excluded in a society, but one might also be too visible (Mantovan, 2018). In the case of Fiumara
Park the (group of) African migrants seem to be perceived as too visible by autochthonous residents
(like my elderly upstairs neighborhood that always complained about ‘the square-group’). Their
visibility is seen by some as disproportional and even invasive. “The level of visibility of their different
bodies […] challenge a ‘spatial order’ that is essentially taken for granted as the ‘right way’” (Mantovan,
2018, p. 346). Spatial actions like territorialization and “alienation” in both park and shopping mall can
be recognized throughout to the social-spatial situation in the rest of the city.
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3.3

The same square, different times, different rhythms

Hourly and daily changes occur in the usage of spaces, and therefore rhythms, in the park. Monday,
Wednesday and Friday mornings hold an evidently different rhythm than the other days of any week.
These days the square – where later in the day African young men stay – plays a part in the Nordic
walking training of mostly elderly people. They drop their jackets and bags in ‘the square’ and the
medics or nurses who accompany the “Nordic Walkers” stay there too. The group organizing this
training is called CuorInforma -an organization that helps people that are diagnosed with cardiovascular
diseases (http://cuori-informa.it/).
Within the rhythm of the presence of this group can be found other smaller and more personal
rhythms. The rhythms of the persons in this group differ even though they form a bigger rhythm together.
The social rhythm is in this case the one of CuorInforma organizing these mornings of training in the
park, but the rhythms are likewise owned by the individuals. Some walk a slower pace than others walks;
however, the agency to choose ones space can be limited because one’s body might not be able to follow
a wanted rhythm. Furthermore, their rhythm of walking is a good example of how prior events influence
the daily ones because their illness was the (maybe not direct) cause of joining this rhythm. The situation
in the park in that moment is not of high influence on this rhythm but the past events of illness are.
The rhythm of the CuorInforma group partially take place in the same space as the park-rhythms
of the African group. Only is the square a central point in their movements instead of a place to sit.
Moreover, the two groups never interfere in each other’s rhythms as the CuorInforma group always
finishes before 10.30am.

3.4

Rhythms, places, and agency

Links between different people and places, as described by Massey (1994), can be found when
wandering through the park. I cannot see the literal other places, but they are visible through rhythms
and dressage. The other places and influences are also visible through forms of territorialization because
the enduring (and to multiple places related) social role divisions are imprinted on the way people act
inside the park.
Every morning in the park there are people walking calm with their dogs whilst others are
walking hastily to work. After 10am (most of the days around 10.30am) the first African young men
arrive to ‘the square’, sometimes just one or two alone and within a few hours other young men join. At
first, I did not see why they were never in the park before 10am, until my uncle (who was visiting me)
went to bike in the hills behind Cornigliano6. There my uncle passed a Centro di Accoglienza (reception
center for migrants) several minutes after 10am. He noticed African people waiting for a bus. A Malian
young man (who was often in ‘the square’) told me in the bus that he stayed at the Via Coronato center
in Cornigliano. It seems likely that some others were arriving from this center too because the travel

6

Genovese neighborhood near Sampierdarena.
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distance to the park is only about ten minutes. This thought got confirmed by the same young man when
I encountered him at the bus stop next to the park. He said that he and his friends from the Via Coronato
center had just arrived – it was almost 10.30am.
My first three weeks in Fiumara park
You, the reader, might be wondering why it did not ask the ‘square group’ why they
were sitting there. That is why a little reflection is needed:
The first three weeks in the park I tried to sit in this square and get in contact with the
young men. First, I just went to sit there or nearby, hoping they would understand I
was just like them sitting in the park… that was a bit naïve. Clearly, there was a lack
of trust. I thought if I would just go in the morning (around 10am) there would not yet
be anyone. Then they had to join me, instead of me joining them. That did not go as
planned; the first people arrived but stayed away from me. I was clearly interrupting
their daily park-rhythm. I tried talking to them below the railways (they would stand
there when it was raining) and sporadically in the bus when I recognized one of them.
I failed; I think they already recognized me from the park. After roughly three weeks
of trying I got into a nice conversation with one of the young men who was there alone
(it was still early). We spoke relaxed7 until two other young African men arrived and
waited just outside ‘the square’. The conversation started to feel forced; it was time for
me to leave. After I left, the other two young men entered the square. I stopped trying
because I was changing their daily rhythms and that was not my intention.

Most of these young men stay the rest of the day in the park, and only a few hours before closing
time the group gets smaller again. It is one of the many daily rhythms in the park. By coincidence (while
talking with a Malian young man called Abdoulaye8 about housing in Genoa) I found out that the
migrants in these centers are obligated to stay outside after breakfast for most of the day. A news article
from Genova24 confirmed that this was also the case for the Via Coronato center (“Profughi, “linea
dura” della chiesa,” 2017). This article tells that the reception centers in Genoa are closed after breakfast
to “avoid inactivity” and to make the migrants go to school in Via Coronato. The article continues with
the words of responsabile di Migrantes Don Giacomo Martino who states that not all the men have
“constructive thoughts for their lives and therefore you see them asking for money9 on the streets10”
(“Profughi, “linea dura” della chiesa,” 2017). Park rhythms are thus intertwined with the politics of
migration and asylum. However, the latter forces the migrants go outside whilst the choice to stay in the
park is not. Don Giacomo Martino states that by forcing the men into a rhythm of “discipline and
7

Sometimes I would meet him in the bus and we could talk again relaxed.
Abdoulaye stayed in the Dinegro Center closer to the historical city center, not in Cornigliano.
9
The young men in ‘the square’ never asked anyone for money.
10
Translated by me.
8
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continuity” they help to build their future because staying outside helps the integration process; it forces
the migrants to be awake through the day and sleep at night. If instead people would be inactive through
daytime, “it would go against all integration projects” (“Profughi, “linea dura” della chiesa,” 2017).
Thus, the above mentioned is a rhythm created for, and not by, the African migrants.
Consequently, some of them choose to stay in Fiumara park. Thus, these young men are trained (in the
Lefebvre-sense of the word) to follow a certain rhythm. This observation is closely connected to the
following quote of Lefebvre (2013): “to enter into a society, group or nationality is to accept values (that
are thought), to learn to trade by following the right channels, but also to be oneself to its ways” (p.48).
These young African men cannot choose to stay inside through the day and therefore must accept this
rhythm. However, by choosing to go to the park instead of the Via Coronato school they are themselves
in a way.
Thus, the rhythms of the African men in Fiumara park take both cues from nature (day and
night) and society but they also ‘own’ their rhythms. To challenge a rhythm is another possibility and
can be illustrated with a small protest challenging this rule that tells migrants to stay outside during
certain hours. On the 23rd of March 2017 about 30 (out of 300) migrants went to the Coronato center to
protest these hours, but no change was made to this ‘rhythmic-rule’ (Ponte, 2017).

3.5

Rhythms of labor

“The rhythmic structuring of the day is not merely individual but

Picture II - Picture of the park near

collective, and relies upon the synchronisation of practices that Ansaldo STS called Giardini Ansaldo
become part of how ‘we’ get things done” (Edensor, 2010, p.8)

Meccanico.
author.

Source:

photograph
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Such a synchronization of practices becomes highly
visible around lunchtime on working days related to an Ansaldo
company. The Ansaldo company was an important player on this
territory in past times (industrial heart of Genoa in the nineteenth
century and twentieth century) (Longoni & Petrillo, 2012).
Additionally, Ansaldo still is to an extent a player in the
park through one of its daughter companies. Ansaldo STS is
located lateral to the park – next to the part of the park called
Giardini Ansaldo Meccanico (see picture II). Ansaldo STS is one
of the diachronies in a continuum of the Ansaldo ‘realm’ visible
in the park. Around lunchtime the Ansaldo workers cross the park
from one side to the other for their lunchroom located in the park.
This rhythm is highly visible – most people dress casually in the
park, but the Ansaldo employees are dressed for work (i.e. suits
etc.). The first time I noticed it was when I crossed the park in the direction of Ansaldo – I was going in
the opposite direction of the Ansaldo employees. I did a round through the park and sat for a while on a
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bench. While sitting I noticed a small group of Ansaldo employees passing me several times.
The biological need to eat combined with the social construction of lunchtime, and the specific
rules and places related to Ansaldo STS formed this rhythm. However, the employees can decide to not
join for lunch or – like the people crossing me several times in the park – prolong their walk in the park
and shorten their time in the canteen. However, the lunch is cheap (around 50 eurocents) and everyone
goes – as an ex-employee told me. The normalized working week from Monday till Friday and the
structure of Ansaldo are in this rhythm more important than those of ‘hunger’ because the need to eat is
not work-specific.
More exceptional work rhythms are also visible in the park – like the rhythms of handymen in
the Shopping Mall or the people doing repair works in the park. The handymen in the mall only work at
night; the hours of daytime shopping impede the working hours of these handymen.

3.6

Weather-related rhythms

The province of Genoa has mountains between 1000 and 2000 meters that descend towards the Ligurian
Sea (Faccini, Luino, Sacchini & Turconi, 2014). The contrast between hot humid Mediterranean air
masses and cold (continental) air masses from the Po plain contribute to intense rain – especially in the
end of summer and in autumn. The frequency of these phenomena has increased and became more
violent in recent years. Consequently, urbanized areas of Genoa have been affected by phenomena like
flashfloods (Faccini et al., 2014).
My first day in Fiumara (when the park was closed due to a tempest) shows how the park and
its daily rhythms get influenced by natural factors (e.g. weather and cyclical rhythms like seasons). A
difference in repetition of a linear rhythm is easy to spot when watching people going to work while it
is raining. People11 walk to work daily around the same time (a linear rhythm) but run when it rains. In
Genoa rain is very common but this year Genoa had even more rain – as varying people told me. My
elderly neighbor from upstairs (who lived her whole life in Sampierdarena) said angrily that this year
Genoa “was given way too much water”. The data from the nearest weather station in Sestri showed
how in the last five years the months March, April and May were the wettest in 2018
(https://www.ilmeteo.it). The year 2018 had in all three months more rain and storms, and even the
exceptionality of a day with snow in comparison to the previous four years.
Of course, I am not a meteorologist, so I will not pretend to comprehend more than just some
superficial details about the weather. However, the weather does visibly influence several rhythms in
the park. Certain weather is followed by certain fixed rhythmic responses – like running instead of
walking or closing the park as a safety precaution. The park becomes a place of ‘passing’ instead of
‘staying’, the young men from ‘the square’ are with fewer people and those present stay in the tunnels
below the railway seeking shelter from the rain. Thus, the rhythms that are visible in the park in case of

11

Not specific individuals, just the movement of people in general walking to work.
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rain (or another type of specific weather) are as much exceptions as they are repetitions –every rainy
day shows the same rhythms. However, some activities do not response to bad weather. For instance,
even when it would rain the whole day, the late evening irrigation system of the park would still be
activated – maybe the result of a beforehand set mechanism programmed on the expectation of certain
weather instead of the actual weather?12

A rainy day in March and a sunny day in May – some fragments from my notes
Monday, 12 March 2018
7.30am, quasi at the same time people (dressed for work) appear from the side of
the railway station towards Fiumara and the healthcare center, after that Fiumara
becomes an empty park again. One woman takes a different path: before the middle tower
to the left. An old man crosses the park in the other direction, very slowly. Every now and
then someone walking a dog. The side of the shopping mall is calm, without noise, the side
of the station and roads causes a constant noise, with every now and then the enormous
‘screaming’ sound of the trains in the turning of the railway in front of my apartment. But
overall it is again a drizzly day, and no one is staying in the park, but obviously the day is
still young.
Monday, 21 May 2018
18.30am, I arrive from the stairs of the railway into the park. Next to the stairs, on
one of the first benches (concrete blocks) in the park, there are African young men playing
a card game. While I walk they are on my left and on the right of the path is ‘the square’,
with many people sitting and standing there too. It is very noticeable to me that there are
many African men in the park today, not only in that square (but all nearby). While crossing
the park towards my apartment building I notice it is a busy day -kids are playing, dogs are
running around, and all the benches are used. It seems a sunny day and the atmosphere is
good. (The park looks so different compared to march and most of April)

3.7

How Fiumara differs from its surroundings

“Walking is critical […] because it gets you out there and lets you get to know the city up close.
However, you cannot merely walk through a city to know it. You have to stop long enough to absorb
what’s going on around you. And the only way to do that is to immerse yourself in it – spending as much
time as possible in the city streets” (Helmreich, as cited in Hubbard, 2018, p.209).
I wanted to be able to comprehend how the park entangles with its direct geographical context.
Fiumara does not only seem to mirror the societal Genoese situation; Fiumara also seems a ‘strange’
place in Sampierdarena. To get to know Sampierdarena I decided to walk once per week around in the
surrounding areas – always without a specific destination. This showed me that Fiumara is (indeed)
nowhere near the original “heart” of this neighborhood. The weekly market and older shops are located
12

As this happened late at night I did not discover how often/in which days the sprinklers would be active. I
solely noticed it several times, including on rainy days.
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more towards the east; it felt as if the community life is quite active there.
Sometimes I would walk uphill. I passed buildings in a bad state, but when walking Salita
Belvedere and going further uphill, the area surprised me. Not that far from the busy roads of
Sampierdarena I saw older buildings that I imagined finding in a more rural area, but also villas and lots
of green. There I spoke with an elderly lady who was walking there to visit the cemetery. She told me
how to continue to visit the forts of Genoa and that she was used to visit to forts years ago when her
father was still alive. To visit his grave, she told that she could take a bus, but this walk reminded of
walking it together with her father. This shows that also here previous events influence the nowadays
rhythms of people. Dirk van Eck and Roos Pijpers (2017) stated that “the decision to (not) do something
in the everyday course of events is executed as a habit or routine, which contains situational aspects but
mostly rests on prior experiences” (p. 166).
Picture III - This house is protected by GOD and by a weapon!! If you want to meet both, just enter without permission!!
Source: photograph by author.

When I did this round another time, I noticed on one of the more villa-like houses a warning
(see picture III). To me the contrast of this threat with the nice white roses next to it made me laugh, but
I am not sure if the text was meant to be read jokingly or as a serious warning. Anyway, this was for me
one of the only ways by foot to get the feeling that I was ‘escaping’ the city. And, one of few places that
made me feel safe (next to Fiumara and the market/shops through daytime). Let me be honest, I am not
raised in a big city13 like Genoa, let alone in an ex-industrial decaying neighborhood. So, for me it might
have all been a bit more intense. However, I remember the plumber in the apartment telling me to not

13

For me Genoa was a big city but an exchange student from Bogotá (Colombia) said she like Genoa because it
was so small.
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go outside alone in the late evening. I also remember the time I went a bit further on the westside of
Fiumara, and three men – one walking, one in a car and one in a truck – all within just thirty minutes
asked for ‘my price’. And, when going into the smaller streets you find burned down cars below bridges
(even one just several meters next to the Fiumara cinema), automates where you can buy weed instead
of Coca Cola, prostitutes on corners, a car with broken windows and people sleeping in it (barely fifty
meters from Fiumara Park), and everywhere the smell of urine and garbage. If you would walk around
Sampierdarena with your eyes closed, you would recognize being in Fiumara park because of the ‘lack’
of the smell of pee and trash. For me, Fiumara park always took away the heightened awareness of my
senses, through day- and nighttime.

3.8

Conclusion: the power of metamorphosis

“Narratives of places are not just told with words; they can be told and heard with senses other than
speech and hearing” (Rodman, 1992, p. 649). These other senses were most important when doing a
rhythmanalysis.
After a few weeks of observation, I could see the park as a ‘spatiotemporal whole’. The linear
rhythms and their interaction with(in) the cyclical ones became detectable. Time is dynamic for
individuals and between individuals. People create (unconsciously) different relations with Fiumara
through different seasons and different hourly times. An example of a specific time-place relation is the
CuorInforma group as their relationship with this park is on specific days and times – however, this does
not mean that the individuals in this group cannot have other relations with this park as an individual or
as a member of another group.
This spatiotemporal whole became a ‘blend full of meaning’; it showed the relationships
between temporalities, but also between these temporalities and the whole (Lefebvre, 2013). This power
of metamorphosis – the transformation of present into presences by performing a rhythmanalysis –
(Lefebvre, 2013) became clear to me when labelling things and naming things after combining the
observations of rhythms with contextual information of this place. The relationalities between
temporalities and between them and the ‘outside’ became clear. The rhythms in the park showed how
they are ‘individual’ but also subjected to the bigger spatiotemporal whole; the park, the neighborhood,
the city and so on.
Individual, society and nature come together in the rhythms of the park and this is (most notable
for a starting rhythmanalyst) often visible in groups. Individuals that join form an alliance that performs
a social, collective rhythm (Lefebvre, 2013). Examples are again the CuorInforma group, ‘the square’
group of young African men, but also the Ansaldo employees. The latter showed a clear diachrony
within a continuum. However, the historical analysis was needed to discover and understand this.
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4

Historicizing a park

“[…] places, like voices, are local and multiple. For each inhabitant, a place has a unique reality, one
in which meaning is shared with other people and places. The links in these chains of experienced places
are forged of culture and history” (Rodman, 1992, p. 643)
To understand how Fiumara park is linked to people and other places, it is essential to study its
history. Likewise, practices and experiences link one places to another (Massey, 1994). Therefore, I
argue to see events and rhythms in the (hi)stories of the place and not to see rhythms, events and dressage
as solely something of the here and now. By analyzing the history of Fiumara Park different relations
between people, Fiumara and other places can be discovered and understood. In this way, the rhythms
of the park and people can be thoroughly studied and can the intertwinement between people and park
be unpacked.

4.1

Genoa and its port

The port of Genoa has been one of the most important ones in Europe from the eleventh till the sixteenth
century as the trade amounts were enormous (Jauhiainen, 1995). When comparing Genoa with other
port cities this much becomes clear; in the 13th century, for example, the taxable imports and export
coming through the port of Genoa where about ten times as high as in the most important German port
city Lübeck roughly one century later (Lopez, 1976). Genoa was an important Italian city; it was one of
the four Italian cities with over 100,000 inhabitants at the end of the 13th century. Also, Ghent, London,
Paris and Lübeck were all smaller at that time (Lopez, 1976). And, it still is one of the biggest European
container ports14 (Notteboom, 2010).
At the time of the Commercial Revolution (11th till 13th century) (when Europe’s economy
became based on trade) Genoa grew as a trade center. As the land routes where not yet so important, the
sea routes played a crucial role. When the Commercial Revolution started, the Northern Italian cities
acted as independent states, as they were not subordinated to, for example, Norman kings like some
Southern Italian sea ports were, which was of essence for the development of Genoa as a trade center
(Lopez, 1976). Genoa was according to Lopez (1976) able to gain a strong market position because of
a “good balance […] between sea and land trade, eastern and western markets, imports and exports”
(p.449).
In the seventeenth- and eighteenth-century Genoa became an important player in the field of

14

In 2008 Genoa was number 13 in the top 15 container ports in Europe (Notteboom, 2010).
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finances (Jauhiainen, 1995) and the period of the Italian Unification (1820-1871) was a turning point
for the city of Genoa which transformed from a “city-state financing the public debt of half of Europe”
to an industrial city using its harbor for its industry and becoming one of the most important Italian cities
(Bonfantini, 2015, p. 59). In many of the sectors the state was involved in financing, like in the heavy
industry and oil industry (Bonfantini, 2015). One of the companies of influence in the history of Genoa
was (and still is) Ansaldo. Another consequence of the unification process was that after the
Risorgimento (the period of political unification in Italy) the Italian population declined by half because
of a mass emigration movement from Italy to the other side of the Atlantic Ocean. Port cities like Genoa
played an important role in this emigration process (Walton, 2015). Between 1876 and 1901 almost
sixty-one percent of all Italian emigrants passed through the port of Genoa (Pagano, 2015) and between
1902 and 1925 about thirty-four percent of the emigrants left Italy using the Genoese port.
Ligurian people were already a big part of the Italian emigration before the end of the unification
process. In the period 1833-1850 around 14.000 people departed from the Genoese port to go to the
South-American continent, and most of them were from Liguria. Most Ligurians went to the region
around Rio de la Plata (e.g. Buenos Aires, Montevideo) which already had strong commercial contacts
with Liguria (Molinari, 1993). Buenos Aires nowadays still has a neighborhood called Boca in which
the style of houses is heavily influenced by Ligurian migrant, and the name Boca derived from the
fisher’s village of Bocadasse that nowadays is a part of Genoa (Walton, 2015).
On one of the boats full of emigrants leaving the port of Genoa in the nineteenth century was
Edmondo De Amicis (1846-1908). De Amicis published (among other works) novels of his travels and
in 1889 he published a chronicle of his travel from Genoa to Montevideo on a ship called the Galileo.
The story of De Amicis opens a small window into the Italian emigration from Genoa in the nineteenth
century. The textbox below contains some passages from De Amicis work. (Textbox: De Amicis, 1889,
p. 1-9) While reading this, I advise to keep in mind not just the specifics of the ship or place or people,
but moreover, how leaving a country (by boat) and the emotions related to this, are not solely of
contemporary times or group specific, but universal for every (boat-)emigrant.
On Blue Water – parts of chapter 1: The Embarkation of the Emigrants
Edmondo De Amicis - 1889
It was towards evening when I reached the wharf. The embarkation of the emigrants had been
going on for an hour; and there lay the Galileo […] filling up with misery as there passed over her
gangplank an interminable procession of people, coming in groups out of the building opposite
where the police official was examining passports. The greater part, having passed a night or two
in the open air, lying about like dogs in the streets of Genoa, were tired and drowsy. Workmen,
peasants, women with children at the breast, little fellows with the tin medal of the Infant Asylum
still hanging around their necks, passed on their way, and almost everyone was carrying
something. They had folding chairs, they had bags and trunks of every shape in their hands or on
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their heads ; their arms were full of mattresses and bedclothes, and their berth tickets were held
fast in their mouths. Poor mothers that had a child for each hand carried their bundles with their
teeth. Old peasant women in wooden shoes, holding up their skirts so as not to stumble over the
cleats of the gangplank, showed bare legs that were like sticks. Many were barefoot and had their
shoes hung around their necks. From time to time there passed through all this wretchedness
gentlemen in natty dusters, priests, ladies in plumed hats, leading a lapdog, or carrying a satchel,
or perhaps a parcel of French novels of the well-known Lévy edition. Then, suddenly, a stoppage
of the procession and, amid a shower of blows and curses, a drove of cattle or a flock of sheep
came along; and when they were got on board, all frightened and straggling here and there, they
mingled their bellowing and their bleating with the neighing of the horses in the forward part of
the ship, with the cries of sailors and porters, and with the stunning clatter of the donkey engine
that was hoisting in whole piles of packing-cases. Then the train of emigrants moved on once more
; faces and costumes from every part of Italy […] For two hours these people had been going on
board ; and the great ship, moveless,likesome grim sea monster that had fixed its fangs into the
shore, still went on sucking Italian blood. The emigrants, as fast as they got on board, filed in front
of a table at which was seated the commissary, who told them off in messes of half a dozen persons
each, writing the names upon a printed form which he handed to the eldest, that he might go at
meal hours and get the ration. Families of less than six persons went in with their friends or with
strangers, as the case might be. […] Then the families separated ; the men were passed to one side,
while the women and children were shown to their cabins. And piteous it was to see these women
clumsily descend the steep ladders and grope their way through the long, low betweendecks
among innumerable berths, arranged in tiers like the shelves in a silk-worm shed. Some, all
perplexed, would inquire about a lost article of sailors who did not understand one word they said
; some sat down wherever it might be, dazed and exhausted ; others wandered about vaguely,
looking with uneasiness at all those unknown travelling companions who were as uneasy as they
; and, like them, confused and frightened in this disorderly throng. […] The sky was clouded and
the night was coming on.
[…]
When all were on board there ensued a kind of quiet in the ship, and the dull rumble of the engine
could be heard. Almost all were on deck, crowded together and quite silent. These last few
moments of waiting seemed an eternity.
At last the sailors were heard shouting fore and aft, “Chi non è passegiere, a terra” - All ashore
that's going ashore. These words sent a thrill from one end of the Galileo to the other. In a few
moments strangers were out of the ship, the bridge was hauled ashore, the fast cast off, the entering
port closed, a whistle sounded, and the ship began to move. Then women burst out crying, youths
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who had been laughing grew serious, and bearded men hitherto stolid were seen to pass a hand
across their eyes.
[…]
Lights began to twinkle in the city. The ship slid softly along through the darkness of the harbor
almost furtively as it were, as if she were carrying off a cargo of kidnapped humanflesh. I made
my way forward through the crowd of people all turned towards the land and looking at the
amphitheatre of Genoa, now being rapidly illuminated.

In the city of Genoa nowadays are still many signs pointing towards its connection with the Rio
de la Plata region. Explementary is the street called Via Buenos Aires but also statues reveal this
connection. A statue showing the relation between Argentina, Genoa and migration very well is the
statue on Piazza Tommaseo of Manuel Belgrano (Spingardi, 2015).
Manuel Belgrano is seen as a hero who fought for the independence of Argentina. A monument
in his honor was inaugurated in 1927 in Genoa. The connections between him, Argentina and Genoa are
in his ancestry; his father was born in Liguria and emigrated. But not only the person represented on the
statue shows the connection between these countries, likewise, the people and financial support for this
statue contains aspects and people from both countries, like the artists. The base for the statue that was
supplied by an Argentina town and shipped to Italy by Italian vessels (Spingardi, 2015) also stands as
an example of this connection. Additionally, a copy of the statue was given by Italy to Rosario di Santa
Fe “…where for the first time Belgrano has displayed the flag from Argentina, and also a city inhabited
by thousands of Italians, many of whom were originally from Liguria…” (Spingardi, 2015).
Next to countries surrounding Rio de la Plata there were other countries of destination. The
United States, Brazil and Australia were also destination of Ligurians (Molinari, 1993; Jones, 1964).
Quantifying the emigrants is due to a lack of administrative data for many periods problematic.
However, some data is known, and this gives an idea of the size of this emigration movement. In the
last quarter of the 19th century annually about 80.000 people left Italy through the port of Genoa, and in
the period 1922-1925 the annual average decreased to a bit above 57.000 – notwithstanding a peak
following the First World War. The masses of emigrants mostly belonged to the lowest classes and had
to wait and stay in the port and surrounding vicoli (alleys) until they could board a ship (Molinari, 1993).
The many Italians emigrating after the Risorgimento were about 80% southern Italians trying to escape
poverty, and they used Genoa as it was “the country’s gateway to the world”. (Walton, 2015, p.134).
The port of Genoa was insufficient for the many emigrants passing through and it was far behind on the
leading European ports (like Marseilles, Hamburg, Antwerp and Rotterdam) due to a lack of major port
works to meet the new demand of traffic (Molinari, 1993).
Like shown above, the geographical position of Genoa, with its port and vicinity to both the Po
plain and France, played an important role throughout its history; for its industry, trading business but
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also for many Italian emigrants. The industrial consequences of the geographical position of Genoa are
of decisive impact on Sampierdarena and Fiumara Park.

4.2

Genoa and its industry

The population of Genoa grew significantly. In the nineteenth century many people went from the
(surrounding) rural areas into the urban areas and in the early twentieth century the industrial
development kept this movement going. These (domestic) migrants were attracted by the job
opportunities in the industrial and tertiary sector. Sampierdarena was one of the towns growing rapidly
and one of the highest populated at the beginning of the twentieth century. Until the end of the First
World War, the population kept increasing, for a big part because of Ansaldo Meccanico, a company
that started in one of the areas close to Genoa called Sampierdarena. Ansaldo became the nerve center
of military productions, which was important for the whole city. Over thirteen percent of the total
amount of Italian steel was produced in West-Genoa. The employees of Ansaldo increased to more than
40.000 people in October 1918, while there were less than 10.000 in 1914. More than twenty-seven
percent of the industrial employees lived in the communities of Sampierdarena, Sestri Ponente and
Cornigliano (West-Genoa). Likewise, Ansaldo had sites in these three areas. The growing (steel-)
industry initiated an enormous demand for housing for the working class. In the same period the factory
Fiumara in Sampierdarena was started. (Bianchi Tonizzi, 1997). In 1926 many smaller (coastal) towns
were united in the municipality of Genoa. This ‘new Genoa’ was called La Grande Genova, and many
of the industrial areas became part of this ‘new Genoa’ (Longoni, 2012). The maps below show Genoa
in 1747 (map III) and Genoa after the unification (map IV).
Map III - Part of a map of the two valleys of Genova from 1747; showing Genoas coastline and city walls. Likewise, the not
yet annexed entities on the coast between Voltri (in the west) and Nervi (in the east), are visible on this map.

(www.asgenova.it, Archivio di Stato di Genova, 2009, 104/a>10 [2] “Descrizione delle due valli di Polcevera e di Bisagno con
le strade che da i confini di Novi, di Ovada, e de Feudi Imperiali entrano in quella”)
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Map IV - Genova Post-1926: The black line shows the territory of La Grande Genova.

(www.asgenova.it, Archivio di Stato di Genova, 2009, 9: "Carta topografica esemplificativa della Grande Genova")

As Dündar, Karataş, Erdin and Lorens (2014) argue, Mediterranean harbor cities often have
urban planning inadequate in relation to the urban complexity of cities and often concentrate their
activities and people alongside the coast. In many Mediterranean cities the harbor was always the source
of opportunities, and the city and port were closely connected. In the past decades, this changed as the
intense linkage between city and harbor declined because of harbors which were often technically
unsuitable for the arrival of big containerships. Only the old port buildings (like warehouses in Genoa)
remained (Dündar et al., 2014). In Genoa this split between harbor and inner city also took place.
The industrial port was already moving westwards to the newer port of Sampierdarena (Molo
Nuovo), when in the 1950s the decline of the old port started and reached a low point when a strong
physical barrier called the Sopraelevata Aldo Moro (a flyover) was built in 1965; it separated the old
port from the rest of the historical center. The old port was no longer big enough, and the port of
Sampierdarena was likewise too small. Therefore, the port of Voltri was opened in the early 1990s; to
decrease the freight activities in the old port (Jauhiainen, 1995).
Mediterranean cities that had problems with the technical requirements of container ships in
their old ports often regenerated the old port buildings (with respect for the historical value) and often
created new purposes of use for them (Dündar et al., 2014). “Two prominent features characterize the
existing urban structure in the Mediterranean Region: the existence of old historic parts in proximity to
the sea and orientation of the urban life towards the sea and harbours” (Dündar, Karataş, Erdin & Lorens,
2014, p. 86) and as much can be said for Genoa. The old port is right below the historical center and the
urban life still focusses on the sea in terms of the industrial port and the focus of the city to attract tourists
to the renewed Porto Antico. In Genoa the old port was regenerated for the Colombo ’92 exhibition to
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celebrate the 500th anniversary of the discovery of America (Jauhiainen, 1995). However, many things
went wrong like too high project costs and problems with bribery. It did however result in a better
infrastructure for the city. The renewed and new buildings in the port were empty for a while after the
Columbus ’92 exhibition (even the newly build aquarium) as the local authorities and private developers
could not agree on how to use the buildings (Dündar et al., 2014). Nowadays the old port and its
buildings are used for restaurants, an aquarium, cultural festivals, and more (http://www.portoantico.it/).
Furthermore, the port still partially forms the connection between the hinterlands and the sea (Weigend,
1958), but is more focused on tourism (there are for example whale-watch boats) instead of trade.
Interesting to note is that Genoa fits into a wider trend of redevelopments of waterfronts which “usually
involve a combination of similar elements: an aquarium, waterside promenades, restored ships […]”,
and the project of Genoa can be seen as a copy of the Baltimore model of redevelopment of the
waterfront (McNeill & While, 2001, p. 301).

4.3

Genoa and the industrial crisis and its problem of shrinkage

Many upper-class people left the historical city-center of Genoa to go to the new urban districts in the
hills at the end of the nineteenth century, when the industrial growth was taking place in these hills
surrounding the city. The Second World War further influenced this decrease in population in the innercity, and consequently, the center fell in decay and became a part of the city to avoid in the eyes of many
Genovese people.
Until the 1980s Genoa could be called a wealthy industrial city but in the 1970s and 1980s a
crisis hit the Genovese industry and many workers lost their job (Bini, Cortese & Violante, 2011;
Bonfantini, 2015). A strong population outflow from Genoa took place, with more than 100.000 people
leaving the city in just ten years (Jauhiainen, 1995). The outflow of people continued as the population
decreased from 848.000 inhabitants in 1965 to about 600.000 in 2015 (Bonfantini, 2015).
Shrinking cities (like Genoa) seem to have problems in improving social cohesion. The
shrinking of cities is often a consequence of de-industrialization which causes on its turn high
unemployment rates and so on (Cortese, Haase, Grossmann & Ticha, 2014). The industrial crisis that
hit Genoa caused together with the depopulation of the city problematic conditions (for instance isolation
among inhabitants) in both the ex-industrial areas (Cornigliano and Sampierdarena) as in the historic
center. Many people left the ex-industrial areas in the 1980s and they became locations for foreign
nationals and lower income families (Bini et al., 2011).
Thus, the urban shrinkage problem caused urban and social changes in Genoa (Bini et al., 2011).
De-population changes the social composition of a place and might cause a stronger socio-spatial
segregation (Cortese et al., 2014), and the same happened in Genoa. Starting from this industrial crisis,
many problems evolved; like strong spatial inequalities between neighborhoods, social inequalities
between both social and ethnic groups, ageing of the people and many of the elderly living alone.
Furthermore, buildings were left abandoned, jobs where difficult to find and (micro-)criminality
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increased (Bini et al., 2011). One of the problems noticed and reacted on by the municipality was a
shortage in good and affordable housing. To solve this problem the idea was to develop new public
housing and to not renovate the historic center as it would take too long. The central actor in housing
development in Genoa was the municipality. The amount of land to build on is limited and most of the
land suitable for building was already used directly after the Second World War and therefore private
landowners never were very powerful in Genoa (unlike in most other European cities) (Bini et al., 2011).
There have been little political discussions about housing policies as it has been always left-wing parties
governing the city without a strong private landowner lobby opposing the city government (Bini et al.,
2011).
The idea to only build new houses changed, as through the 1980s and 1990s the idea to
regenerate the heart of the city became slowly more dominant. The problem of de-population became
more visible in the city center and industrial areas. Many of the abandoned buildings were rented
illegally to some of the migrants who arrived in the first immigration wave (Bini et al., 2011). Many
non-European migrants (like many Iranians) arrived in the 1990s (Gastaldi, 2015). When a building
collapsed and killed a migrant the municipality understood they had to be hastily in renovating the innercity buildings (Bini et al., 2011). But not only in the city problems with empty buildings were present,
likewise, the industrial crisis caused the industrial area to make place for an economy more focused
(though not only) on service industries and therefore many of the previously industrial buildings needed
a new destination (Sacco & Blessi, 2005).
The historical city center had many problems with housing because many of them were in an
alarming state (Bini et al., 2011). A regeneration process took place in the city center of Genoa after the
1990s. The university of Genoa was an important actor who introduced students to the center and the
active use of the harbor and historic buildings made Genoa more attractive to students. Therefore, the
historical center (which had a decrease of more than half of the population) showed after the 1990s again
some growth in population. Although, it was only this area of Genoa that blossomed again a bit
(Bonfantini, 2015).

4.4

The History of Fiumara in Sampierdarena

The name Fiumara means ‘torrential river’ and this name is related to its geographical position. Fiumara
is located on the coast next to where the river Polcevera flows into the seas and is central in the western
part of the city at the end of Sampierdarena (in which Fiumara is officially located) near Cornigliano
(both neighborhoods). An important characteristic of this piece of land is that its flat, something rare in
Genoa and surroundings (Longoni & Petrillo, 2012). Some infrastructural characteristics are the roads
and the railways which connect Fiumara with (among others) Piemonte and France.
Before 1847 the Fiumara area was predominantly one with an agricultural character, until an
Englishman called Philip Taylor, bought the area to start a factory for railway machinery. The document
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below displays the plans for this factory; it shows great similarity with the Fiumara shopping mall
nowadays.
Building design I- The project of Philip Taylor for the Taylor and Prandi factory: this document form 1847 shows the
building from above, front and side. Right below can be found the signature of (among others) Taylor.

(www.asgenova.it, Archivio di Stato di Genova, 2009, 38: “Progetto per la costruzione dell'opificio Taylor e Prandi in
Sampierdarena”).

The map below shows eighteenth century Sampierdarena and indicates the approximate area of
Fiumara before the industrialization took place there. Not long after Taylor bought the Fiumara area, an
in 1853 established Italian engineering company (that mainly focused on railway components) called
Ansaldo bought Fiumara in 1854 from Taylor. The same year a railway was opened between Genoa and
Turin. In the following years Ansaldo realized more buildings (for instance warehouses) and after the
First World War it had more than 60.000 workers – only one other plant in the whole city had more.
From the Polcevera valley to Voltri the industrialization had taken place (Longoni & Petrillo, 2012).
The way this neighborhood was organized changed rapidly through relatively little time. The
map shows us the area were later one of the biggest factories would rise. Sampierdarena made history
with its heavy industries and it is important to study this industrial change. At the end of the 19th century
this neighborhood became the ‘Manchester of Italy’ (Hillmann, 2008). And, according to Felicitas
Hillmann (2008), the area of Sampierdarena was organized in the way needed for the dominant
industries, and especially for the needs of Ansaldo (p. 305). The changes made by Taylor and later by
the Ansaldo company, influenced very much the way Sampierdarena functions and looks today. Fiumara
might be the best example to show the changes of this neighborhood because it fits so well into the
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histories of Genoa and Sampierdarena (for example, the decline in the eighties with the following
depopulation and aging population can be well illustrated in Fiumara).
Map V - Map of Sampierdarena in the Eighteenth Century. In the black circle (added on the map by me) can be found the
Fiumara area, at this time still without industry. On the right of the map can be seen the walls of the city of Genoa -when seeing
contemporary maps of the neighborhood of Sampierdarena nowadays you can see many similarities with were once were the
city walls.

(www.asgenova.it, Archivio di Stato di Genova, 2009, 65 [1] “Pianta di Sampierdarena tra le mura di Genova e la foce del
torrente Polcevera”)

Around the 1990s there was a call from the municipality to change the (failing) industrial areas.
But, as long as they were tight to the industrial purpose, this was impossible. The Fiumara area was also
still tied to an industrial purpose (according to the ‘general urban regulation plans’) until 1989. In 1992
Ansaldo wanted to make from Fiumara a plant for district heating. But the municipality and the region
of Liguria did not approve, as they wanted to turn Fiumara into a place fit for the tertiary sector. The
idea to reform fitted in the discussion of recreating a new proper economy for the city. The renewal of
used ground is linked to the lack of flat, buildable lands in Genoa. Hence, the only way to develop is to
replace and renew, and not to build on additional lands, like in many other cities would happen (Longoni
& Petrillo, 2012).
However, as Ansaldo left, the Fiumara area changed completely. Several people got interviewed
(not by me) regarding this period with all one thing in common: they remember the changes in
Sampierdarena and Fiumara15 (Bottani, Daniele, Longoni, Orzati & Turno, 2012). One person explains
that “there was a type of living which disappeared when the factory closed, the sirens calling the workers
everyday stopped, the traffic from workers going to and coming from Ansaldo is gone and the
neighborhood degraded as life left it” (p. 175). Another one adds to this that “not only the factory ground
15

Interviewees were kept anonymous by Bottani et al. (2012).
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was left abandoned but also the houses of the workers as for the workers there was no reason to stay”.
The abandoned buildings are part of what someone calls “La Macchia Nera” (The black stain), the area
in which not only Ansaldo closed but consequently also the small factories surrounding it (p. 175). “The
area of Fiumara declined, unregistered people started to use the houses, and tires where burning in the
streets as prostitutes showed their ‘visitors’ where they were, Sampierdarena went from being a
producing neighborhood to be a rotting cadaver” (p. 175-177).

Valery’s Historical, Literary, and Artistical Travels in Italy – a few phrases of chapter IX
Antoine-Claude Pasquin Valéry - 1839

“At San Pier d’Arena [Sampierdarena], perhaps the most magnificent of all suburbs, the beautiful
Villa Imperiale, by Saleaso Alessi, now belongs to a learn Genoese physician Scassi, is remarkable
for its scientific plan, its well proportioned elevations, and its extensive gardens ornamented with
grottos, ramps, sheets of water, and charming fountains. The richness of the villas in the environs of
Genoa is not surprising, as they were formerly the theatre of splendid fȇtes that the severe sumptuary
laws of the republic did not suffer in the town ; it was in the country then that diamonds were worn.”
(p. 687-688)

Because of the industrial crisis many industrial buildings were abandoned, and this was thus
seen as a problem at first. But slowly they became possible solutions for further development in the city,
like a better infrastructure, and to restore employment. The abandoned areas with already good
infrastructure could be used for (for instance) tertiary purposes. The proposed projects had a strong realestate focus, trying to meet up to the demand for spaces appropriate for advanced tertiary designs. In the
discussion of Genoa becoming this ‘city of service’ was a lot of critique of people wanting to reindustrialize the city. However, the 90’s saw a change in public opinion, as people became more positive
of the idea of a different Genoa with new possibilities. Subsequently, the city tried to follow the path of
changing the city from a mainly industrial one, to one focused on tourism and the tertiary sector
(Longoni & Petrillo, 2012). The local level played an important role in recognizing the necessity of this
change. This new focus on tourism and the tertiary sector can be seen at the old port in the center – with
its aquarium, restored buildings et cetera – but also in Fiumara, Sampierdarena. The Ansaldo company
was important for a big part of the industrial and economic growth of Genoa in the nineteenth and
twentieth century and exactly here “where for long the heart of the Genovese industry has pounded,
started the processes of urban transformation” (Longoni & Petrillo, 2012, p. 12, translated by me).
From the beginning of the 1990s there were new ways to get financial support from the
government for urban recovery. In 1993 there was a law (legge 493) which included ‘Programmi di
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Recupero Urbano’ (Programs for Urban Recovery) and in 1994 the minister of labor introduced
‘Programmi di Riqualificazione Urbana’ (Programs for Urban Requalification). These programs were
meant for Italy in general, and the first plan regarded the requalification of areas into low cost
housing/social housing, and the second one had the goal to re-qualify areas which were abandoned or
otherwise in a bad state. The municipality of Genoa acted on the national law of 1995 and therefore, the
new ideas for the previously industrial areas where beginning to take shape in the 90s. Out of the ten
plans received, seven got approved and received financial support from the government. One of these
accepted projects was Fiumara. It got its financial support in 1997 and in 1998 they started with the
realization of the plan. The agreement for this project was done in accordance with the municipality of
Genoa, the Region of Liguria and with the Ministero dei lavori pubblici (Ministry of Public Works). It
was in this context that ‘Fiumara Shopping and Fun’ was developed in Sampierdarena. The construction
of Fiumara was the biggest area and the biggest economic project of requalification of industrial areas
in Italy, and one of the biggest in Europe (Longoni & Petrillo, 2012).
The objectives of the project were to recover urban functions of abandoned industrial areas,
create many different purposes within this project and recover the old-industrial buildings for its
architectural value (the Taylor and Prandi building). Therefore, the old design of these buildings
(Building design I) has so much in common with the Shopping Mall nowadays. ‘Fiumara shopping and
fun’ can be called a replacement for “un’industria che non c’èra più” (an industry that is no longer there)
(Alfonso, 2013).
Generally, the new plans for the city went slow and difficult, partially as a result from the very
different cultural history of division of people according to occupation, and a city shaped by its
productive system. This caused the economically based crisis to be deeply intertwined with cultural
crisis and one of identity. Likewise, the new Fiumara project did not go without economic, political and
social conflicts. It was here where the industrial history of the city and the new ideas for the city’s
occupation clashed. The new project ideas were from outside (private) parties and not from local
initiatives; it did not form a new community life. (Longoni & Petrillo, 2012). This example illustrated
how Fiumara is not a “neutral space”, instead it was (and is) “subject to actions and operation of power
in which the control, ownership and regulation of space permits some actions to occur whilst limiting
or prescribing others” (Zieleniec, 2018, p. 7).
In an article from La Repubblica Genova (2017) Fiumara is mentioned as ‘the place build from
scratch’, replacing an industry long gone. Fiumara was for a while a non-used place in the city. The
Fiumara project (with more than hundred shops, apartments and park, but also cinema, stadium, gym
and health center) made many people ‘live’ this place again (Alfonso, 2013). However, Fiumara might
have brought the neighborhood new life, “it did not bring new activities or work for the people living
around it, even many small shops closed” (interviewee in Bottani et al., 2012, p.177). Fiumara is not
just a symbol of historical change/reorientation of the city but stands for the final failure/passing of a
‘symbolic industrial era’ (Longoni & Petrillo, 2012).
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Thus, Fiumara stands as a symbol for the unwanted decline of Genoa as an industrial city and
the changing of the city into one of tourism and consumers. (Longoni & Petrillo, 2012). Next to change
there is also continuity of historical processes (Park, 1915) to be recognized, as this is clearly visible in
the abandonment of houses and buildings surrounding Fiumara, which was caused by the ending of this
industrial era. Municipal decisions, companies like Ansaldo, the geographical location and people and
their experiences all formed Fiumara to what it is today. It is however according often not seen
(anymore) as a part of the ‘real Genoa’: “It [Sampierdarena] is a production center, and places where
you work are in Genoa never really seen as the city” (interviewee in Bottani et al., 2012, p. 174).
From Genoa to Sampierdarena: “Sampierdarena, you won’t have me!”
In the short period I stayed in Fiumara I met a Genovese man who worked in one of the oldest
shops of Genoa and (on the side) tried to sell his art for a living. He would make jokes about
me living in Sampierdarena and made clear that “Genovese people do not see Sampierdarena
as a part of the city, as it was originally outside the city walls”. When I invited a group of
friends over to my place and told them to bring something to sit on, he texted me the drawing
below that he made spontaneously while thinking about having to go to Sampierdarena. He
told me that he would bring a pillow to sit on, but also to protect him while passing through
Sampierdarena.

(Giacomo Bonino – Duddu –, The character Perfiddi drawn with pen and marker on paper, 2018,
www.dudduddu.wordpress.com)

The first time he visited Fiumara in evening hours was that evening, however, since some time
his doctor is in the health center of Fiumara. The plans of including a health center in the
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Fiumara project and this young man’s physical rhythm of needing a doctor brought him to
Fiumara. Another interesting link is more historical and indirect. Once he told me how he
thought Sampierdarena and San Piero a Grado (Pisa) where related through a common (hi)story. He visited the latter and remembered the story behind its name. The story goes that Saint
Peter came ashore there in the first century AD and, that therefore, this village was named after
this saint. He argued that also in Sampierdarena Saint Peter must have landed because of its
similarities in name. I looked for a confirmation of what he had told me. The story regards the
fisherman Saint Peter. And apparently, this saint has not been forgotten in Genoa because one
of the many Genoese traditions is that of The Palio Marinaro of San Pietro (‘sea race’)
(http://www.visitgenoa.it/en/palio-di-san-pietro). Also, the original spelling of ‘Sampierdarena’
provides a confirmation; ‘San Pietro d’Arena’ are the Ligurian words and can be translated into
‘Saint Peter of the Sands’ (Walton, 2015). Hence, Sampierdarena in name and place becomes
linked to the stories and traditions of different places in Italy – many Italian towns carry similar
‘San Piero’ names.

4.5

Conclusion: uncountable relationalities

Fiumara can be understood as a location of importance for the contemporary neighborhood -especially
since the end of the nineteenth century. The characteristics of this location (flat and near the sea, river
road and railways) and the lack of this type of flat ground in the rest of Genoa were essential for its
development. It has been until now a place of gatherings of people (working people/job seekers),
infrastructure, and industry. Sampierdarena has known very successful times but has also seen decline.
Fiumara often played an important role in these processes.
This historical analysis showed how human rhythms affected the contours of the natural
environment (Zielenec, 2018) but also how these ‘historical rhythms’ adapt through time while
simultaneously showing their historical presence in the contemporary daily. The rhythms of people
formed Fiumara through planning, design and buildings, infrastructure, but also through the relationality
(individual) inhabitants and visitors hold with other places, time, and people. However, also the larger
projects and processes are affected (and affected Fiumara) through their relationalities to other places
and events (e.g. crisis, relocation of port, shortage of housing in the city of Genoa), and thought he
intertwinement between (these) different personal and larger histories. The place Fiumara holds different
meanings through time for different people but always with uncountable relationalities to past and
present entities.
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5

‘Other’ stories from the park

This chapter analyses the (hi)stories of African migrants in Fiumara park. It does so to show how the
park as a social micro ‘laboratory’ reflects on the place African migrants have in the geographically
wider society. The chapter does not only show the ‘other place’ African migrants have but also how
they are an inherent aspect of the rhythmic totality of Fiumara park.

5.1

The “other” stories

I became acquainted with different young African men in the park. Two of them – Seydou and
Abdoulaye – let me see the park their way and showed me through words different rhythms in the park.
Furthermore, the conversations introduced me to their families, trajectories and societal views.
It was a Monday evening in the beginning of April 2018 when I first noticed Abdoulaye; he was
sitting in the park. He was very calm and kind. He told me that he comes to the park most of the days
after work, smokes a bit and listens to music; all important to him. It gave him the chance to reflect on
“what happened and what needs to happen”16. Abdoulaye brought me through his stories back to his
family, his mother, his travel to Europe in the summer of 2013, and told me plenty about his time in
Italy, Genoa, and moreover, Sampierdarena.
Several days later I got acquainted with Seydou while he was having his lunchbreak. Our
conversation started kind of slow and with a bit of confusion – it was not daily that someone disturbed
him there. He told me about how Fiumara is the place where he found an internship in one of the café’s,
and therefore he was using the park to relax in-between working hours. We spoke many times and it
was always pleasant to meet up with him. Through his words I got a sneak peak into his views of the
Genoese society, the ‘rhythms of life’ in Italy compared to West-Africa17, and how his ‘passed’ life in
(and between) Cote D’Ivoire and Italy has been and affected him.
Their life (hi-)stories shaped the way they ‘acted’ in Fiumara park, but it also brought them there
in a (non-direct) way. This can be seen through their trajectories to arrive in Genoa, but also through
their search for jobs. Let me start with some of Abdoulaye’s and Seydou’s ‘emigration (hi-)stories’.

5.1.1 Abdoulaye’s emigration (hi-)stories and the park
The first time I came across Abdoulaye outside the park was in a bus towards the center. When I waved
at him, he and his friend came to sit with me. He went to the center to do his laundry although his house

16

I did not record the conversations but translated the quotes in Dutch or English directly after every
conversation. Therefore, the ‘quotes’ are my memories of the spoken words.
17
Seydou often mentioned ‘how it is’ in West-Africa instead of for instance Cote D’Ivoire.
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was in Sampierdarena. We chitchatted a bit and his friend told me proudly that he and Abdoulaye were
friends since a long time; they knew each other from back home (a village in Mali).
Many times, we would talk about our families and our mothers. When Abdoulaye was a young
adolescent his father died and from then on, he had to take care of his family. He started working as a
construction worker, but the wages were bad, and work was difficult to find – food became difficult for
him to buy. The situation was dire, so he asked his mother: “Mom, shall I migrate?”. That was the first
time he spoke about his thoughts of migrating. However, his mom asked him where he would go, and
his answer was to Libya. “But my mom said ‘with Gaddafi over there?! You want to go there?!’, so I
[Abdoulaye] had to think about someplace else. In the end, it became Europe”. Abdoulaye explained
that the information he received about Libya from his mom was the reasons that he decided to go to
Europe. His friend joined him and that was important for him. Abdoulaye always had a fear of water,
but he promised his friend that they would together cross the Mediterranean if they would make it
through Libya.
His fear of water influenced his rhythms in Genoa and the park: even though it seems at first
sight unrelated. The indirect relation between park and this fear is the work he could not do in Genoa.
Namely, working as an electrician on boats in the harbor. He declined that job (he did not get another
job offer) because of his fear of water. After a long trajectory and many doubts, he got his current job
(welding iron); and, the related working hours, his daily ‘work-home travel’ (including the bus stop near
Fiumara Park). His friend plays an important role in Abdoulaye’s park rhythm too; they live together
and Abdoulaye mentioned that he barely has time alone and the park provided this (until I disturb that).
Thus, his work (and all work-related rhythms; e.g. location and work to home travel), his fear and
declining another job, the location of his house, and his home-situation with his friend, all played a role
in ‘creating’ Abdoulaye’s rhythm of spending some time in Fiumara park.

5.1.2 Seydou’s emigration (hi-)stories and the park
Seydou provided me with a look into his life back in Cote D’Ivoire; he also spoke about his difficult
family situation. He had two older sisters that died in a car-accident, fortunately his mom survived.
Seydou himself was the third born child and has two younger brothers. His father got two other families
and another four children.
Seydou’s journey started with migrating when he left his hometown in the middle of Cote
D’Ivoire to move to the city of San Pédro because it was “nicer there, it is more of a city, bigger and
more beautiful houses”. That he moved to a larger place fitted in with him trying to get away from the
controlling behavior of his family back in his village. Seydou talked about how he never wanted to stay
in the same place – he wanted to live independent without his family telling him what to do. That is why
he moved to a big city and, as he explained, also one of the reasons why he went to Europe.
Seydou crossed the Mediterranean from Libya to Italy. Some occurrence in Libya came up when
he spoke about always being ‘the African’ in Genoa: “You know, in Libya there are no black people. I
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was in this small village, and they had never seen a black before. A young girl started to rub my arm
and asked what I had put on my skin”. Thus, while he experienced that Africans are always seen as
Africans and never as Italians, he also remembers that the practice of him being ‘othered’ started already
in this village in Libya.
Seydou did not tell his family about emigrating. He waited until he was three months in Italy
before calling them. They tried to reach him, but he had temporary cut all lines. His mother was furious
because the travel to Europe was dangerous. However, that was one of the reasons why Seydou did not
tell her. He said: “there are two options: or you arrive in Italy or you die in the sea”, and his parents
would have tried to stop him.
Through our talks Seydou showed me different worlds. His personal stories brought me to
different places while staying in the same location; on the same bench in the same park. He told me
about his character, different lifestyles, houses, and so forth. And (Seydou was very reflective) by
comparing and analyzing what he noticed he made me conscious of differences and similarities between
him, me, and the Genovese people. Through this consciousness Seydou managed to give me a very
critical (but not per se negative) view on Genoese life.

5.1.3 Confusing norms in the park: “I honestly do not know the rules Italians live by”
Abdoulaye spoke about his period in the reception center and argued that the rules there were
good. However, he did not like them always at that time, but they provided a clear structure; no one
could get confused: “I was in Campo Dinegro, nearby the metro. At 9am you must eat breakfast and
afterwards you must go outside no matter the weather, until 9pm. But I like this now you know, for two
reasons; in this way I got used to the freezing and wet weather and now I appreciate things more. Like
entering my home when it rains because I can enter whenever I want to”. Abdoulaye got to appreciate
this rule. However, (like the men that protested this rule in 2017) he did not like it at that time (staying
in the rain and cold) but appreciated the clarity and the way he got used to the cold.
After Abdoulaye left the center the rules became less clear to him. He was confused that first
you have a roof and other sorts of commodities provided for you while after receiving a permit
Abdoulaye felt left alone; without help or guidance. He explained his wonderings about how things
worked and where to get the right information. The Via di Pre’ and Caricamento areas in the historical
center seemed to hold the people that could provide Abdoulaye information – he found information
without knowing (all) the institutional channels for information. He went into this part of the center for
the mosques, the travel agencies, and for doing his wash. These places provided him not only their
‘normal’ services but also information. Before going there, Fiumara park functioned as a place to think
about all kinds of things that he had to do. Then, after he received new information, he would sit again
in the park that functioned as a place to analyze this information.
Overall, Abdoulaye would have liked a clearer set of rules in Italy – one set of rules (like
Muslims in Mali have) so everything would be evident. But since that is not possible, we simply need
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to respect each other, he argued. Also, he argued that he decided to go to Europe and therefore is the last
person who could tell the Italians to behave differently.
Abdoulaye and Seydou wondered about the normalized habits and rules. Abdoulaye said that
because Italians drink three espressos in lunchbreak he does that too. The (what he perceived to be) a
normalized rhythm got incorporated into his own daily rhythms. It is an illustration of how his behavior
got constructed around the ‘standard way of drinking coffee’; he felt the need to change his behavior to
fit in. Abdoulaye always says ‘yes’ to what Italians ask of him – he wanted them to like him. He does
not want to cause trouble and show that he is in Italy to work hard for his money and willing to conform
to the rules of Genoa. At work he said he “understood his position”, therefore he did not say anything.
This was fine he argued, but he did not like that he will never be able to behave truly the same as anyone
born in Italy; people will always see him in a different light.
His (bodily) performance at work (drinking three espressos and keeping his mouth shut) is a
way of conforming to what he experiences to be needed to get accepted. Both examples are forms of
dressage; certain societal discourses normalized certain habits in his workplace, and Abdoulaye tried to
follow ‘the right path’ to be accepted by his colleges.
One day Abdoulaye was free (because of a national holiday) so we met in the early afternoon.
We were sitting in the park when he asked me if we could get some coffee because he was used to drink
those three espressos.
Abdoulaye tried to fit in, conformed his behavior to the normalized ‘set of acceptable behavior’.
Even though he often argued he did not know the rules in Italy he seemed to grasp the daily habits quit
well, even though they were sometimes different than his own. His understanding of daily rhythms (and
his willingness to conform to them) influenced his daily work rhythms, like consuming espressos.
Moreover, the caffeine also affected his bodily rhythms (i.e. the feeling of needing a certain amount of
caffeine on certain hours). A ‘working-rhythm’ became a standard daily rhythm; it was no longer a
specific work-related rhythm.
There were other changes Abdoulaye consciously made in his behavior. Abdoulaye described
how he “used to say hi” to Italians (in the park and in the bus), but now he stopped greeting them. He
felt that his habit was ‘out of place’ because people did not reply his greetings. He understood what the
normalized rhythm was, and the dressage was strong in this case. He did not keep his own habit at all
and Abdoulaye’s habits got ‘reshaped’ by a dominant discourse of acceptable public behavior.
“I honestly do not know the rules Italian live by” were the words of Seydou after I had asked
him what he thought of the rules in Italy. Nevertheles, he mentioned that Italians are very individualistic
and that they need to schedule everything. You should never expect a door to be always open for you
like in Africa, and Italians think “I do my thing, you do yours and we leave each other alone”. These
words kind of mirror the experiences Seydou had in Fiumara– in his lunchbreak he sat alone. The Italians
left him alone, while working he did his tasks and the others did theirs.
Seydou discussed some habits and rhythms regarding alcohol; he never beverages alcohol, but
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“the South-Americans in Genoa drink so much”. He also discussed the alcohol-related habits of people
in general (in Genoa). About the latter we had a small discussion. I told him that there is a rule that
forbids drinking any sort of alcohol for most of the day and night in public areas in Sampierdarena
(Lanuti, 2017). Seydou did not believe me because he frequently noticed people drinking in public –
both in and outside the park. Subsequently, we spoke about drugs after I said that the rules are the same;
forbidden but it happens anyway; even when policemen are passing by. Once more, Seydou did not
believe me because he saw people do drugs and smoke weed all the time – even in the public transport.
I started to doubt my words and looked online for the law regarding drug use in Italy. It appeared that
all types of Cannabis, cocaine, hallucinogens and ecstasy are forbidden under any circumstance
(“Legislazione italiana sugli stupefacendi”, n.d.). Thus, Seydou’s experiences made him assume certain
rules, but the law tells something different. Seydou confused informal social norms with formal rules in
Genoa; nonetheless, Seydou acted in line with the Italian law and the local ‘no-alcohol-in-public-space
rule’; he neither drunk alcohol nor used drugs at home or in public.
Abdoulaye’s case was dissimilar; Abdoulaye did understand the official rules regarding drugs.
Also, Seydou’s habits did not involve drinking or drugs whilst Abdoulaye smokes weed almost daily in
Fiumara park. He said he likes this, like “everyone in Africa does” but that he would always sit alone
when smoking weed because “when you sit alone the police thinks ‘oh, he sits alone so he will not cause
any problems’”. So, Abdoulaye fitted his habit of smoking weed into the Genovese normalized behavior.
In contrast to Seydou, Abdoulaye’s behavior was not allowed according to the Italian drug law but he
did conform to the daily rhythms in the park – his behavior was in line with the Italian informal social
norms. He could therefore hold on to his own habit of smoking weed. Thus, Abdoulaye’s and Seydou
rhythms and understanding of drug use and rules were different; however, their varying perceptions of
rules is in line with Abdoulaye’s experiences of missing one set of clear rules (that would provide clarity
of rules).
In the park is more space and often the distance between people is bigger than on the streets.
This was for Abdoulaye important; he spoke about how the ‘eyes’ of Italians were confusing him:
“Italians do not look you in the eye while talking! Not with wide opened eyes”, however they do look
from a distance at people. He argued that it was just one of the many differences he had to get used to.
The appropriateness of eye contact is very culturally specific (Adriansen, 2012). In our conversations
our differences in eye contact sometimes caused confusion. Luckily, we discussed it and afterwards this
‘problem’ was still partially present but without unpleasant consequences. The Italian use of watching
another person can be done in the park (most of the benches face the paths, so it is easy to watch other
people) but the way Abdoulaye was used to watch people could not be practiced in the park (because no
one would sit near him and talk to him).
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5.1.4 Changing rhythms in the park: “I thought you were lost”
Lefebvre was unsure about what energy exactly is; he did know that without energy rhythms would
never be disrupted (Lee, 2017). Lefebvre (2013) explained that interferences of processes are also
rhythms and that in the repetitiveness of rhythms is difference. Exemplifying are the Ramadan for
Abdoulayes case, the end of the internship for Seydou, but also my conversations with both of them.
Already in the rhythmanalysis became clear that African people are ‘othered’ in the park. Within
this process are many other rhythms (e.g. Africans sitting together or alone). When I first went to sit and
talk with Seydou he made well known to me how rare it is for a “white” to talk to a “black”: “I thought
that you were lost! I white does not talk with a black. Italians do not do that”. This quote demonstrates
how we interrupted that rhythm. The same rhythm got interrupted when me and Abdoulaye sat together
in the park and spoke. Our relation as an ‘engaged’ woman with a ‘free’ man would have caused anger.
Abdoulaye argued that our relationship and talks would have been impossible in Mali. However, the
situation in the park did not seem to differ that much because Abdoulaye pointed out how Italians also
did not like us sitting together. I think he was right although the reason behind this disapproval differed.
Like Abdoulaye said: “Italians find it strange that a white girl is sitting alone with a black guy”. A result
was that people were eyeing us.
When I met Seydou he had only a few weeks of his internship left. When Seydou’s internship
finished, his rhythms changed. He had no need to go to the park anymore (except to see me). The
interference of this ‘internship-rhythm’ was personal to Seydou but as his place was taken by another
person the cycle of starting and ending an internship is also a rhythm. Hence, in the repetitiveness of
this rhythm is the difference of the individual and how this person ‘lives’ this rhythm; does he/she arrive
by foot, train, bus or car to Fiumara? Does he/she take a lunchbreak in or outside?
Not only the rhythm of the ‘internship’ changed. Also, Seydou’s bodily rhythms got smitten
because of the ending of his internship in Fiumara (and the problem of finding another occupation): “I
have insomnia since some time. Not working is not good for me because my body is used to work. […]
Now I just walk around […]”. Getting a new job was not easy and all his friends in Genoa were still in
the reception centers so they could not help him with finding a job. Back in Cote D’Ivoire Seydou used
to work the fields but he made clear that he was open to any kind of work; he liked to work in a restaurant.
One friend had a permit but was staying in Verona – finding a job in Verona would be easy because of
all the fields (according to this friend).
Abdoulayes daily rhythms in and outside the park changed due to the Ramadan; considering this
to be a yearly change it is also a repetition and a rhythm in itself. But it anyway seperated Abdoulaye’s
‘standard’ daily rhythms from the Ramadan period. And it influenced our jointly park rhythms – when
he could start eating, he wanted to be already home. Hence, the Ramadan rules got linked to the time of
wrapping up a conversation.
One day in April Abdoulaye shared his worries regarding his permit with me. He needed to
renew his Malinese passport for this and that was not easy. In august his permit would expire and
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therefore needed to take care of this problem fast. In the following weeks his worries grew because he
had to travel back to Mali to renew his passport. The influence of his contacts in Genoa became apparent.
A travel agency in Caricamento (Genoa) helped him with the planning and a cost indication;
consequently, he panicked because he did not have enough money. He shared his worries with me in the
park and decided to ask his boss for more work and maybe a loan –his boss liked him. Nonetheless his
boss refused –what if Abdoulaye would not come back to Italy? Abdoulaye was also worried about the
law –was he allowed to travel back and forth to Mali? A person from his hometown eventually told him
he could. Again, someone else told him that if he would send money ahead to someone in Mali the
process of the renewal of the passport would start before Abdoulaye arrived; than he would not have to
stay in Mali too long –but Abdoulaye did not know how much money and time was needed.
From the experiences of Abdoulaye became clear that he valued information (regarding e.g.
permit, travelling, money, law) highly. The plans of Abdoulaye to go to Mali changed several times
because of new information – not only the information and ‘rules’ of Italy where unclear to him. The
insecurity about the amount of money (needed for the travel but also to pay the passport), the Italian
authorities, and the unclarity about the time needed in Mali, made Abdoulaye stressed and tired. In the
end he managed to leave for Mali in the summer. I received messages from his new phone number and
he stayed there more than a month – I wondered whether he would stay in Mali, but he returned just in
time to renew his permit in Italy. The daily ‘Genovese’ rhythms of Abdoulaye changed for a period; it
might be that his return visits to Mali will result in a new rhythm.

5.1.5 Unequal rhythms: the migrant and the newcomer
In the talks I had in the park with Abdoulaye, Seydou and a few other African young men the idea of
being all newcomers (including myself) made it possible to talk about the people of Genoa as if we were
not part of it. Be that as it may; at least one important difference is present between the daily lives of
these young men and me; namely, how we were seen. Journalist and politicians have often referred not
to the individual African immigrant but to ‘the whole’ or ‘a massive invasion’ (Colombo, 2017). The
individual African migrant becomes part of used expressions of macro phenomena like the “European
migrant/refugee crisis”, and the individual within this is often referred to as “clandestine”, “irregular”
and so forth (Colombo, 2017, p. 3). Viewing these men as being a “threat” and “an invasion” (Colombo,
2017, p.1) all influences how African migrants are seen when they are no longer migrating. I however
am not seen at all as any of the above. The extreme right (e.g. Lega Nord) has put immigration negative
and central on the political agenda. “Over time, the Lega Nord has constantly mobilized against
immigration and multiculturalism, both by promoting an ethnic view of citizenship (jus sanguinis) and
by opposing the idea of residential citizenship (jus soli)” (Colombo, 2017, p.3) I argue that this
mobilization “against immigration and multiculturalism” has been rather ‘successful’ (in Genoa) as
African migrants are constantly seen as ‘the immigrants’ and ‘the others’; no matter their identity
card/passport or the amount of time they have spent in Italy.
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Logically, there is a substantial difference between being welcome or unwelcome. I felt very
visible; I am taller and paler than the average Italian. Nonetheless, I was somewhere in between of a
stranger and a newcomer, I am sure that I was never seen as a threat or part of an invasion, and I was
welcome. People I met in elevators would have a friendly chat with me and welcome me to the flat; my
neighbors told me I was always welcome to knock on their doors in case I needed anything; in the park
elderly women would talk to me; on the bus women told me they were happy that “a young woman
came to live in Genoa”; the pizzaiolo complimented me for ordering in Italian. In sum, people spoke to
me in a friendly way and often I felt ‘included’ – contradictory to what Abdoulaye experienced and felt.
He told me the following: “Thank you for talking to me […] In almost five years I did not make any
Italian contacts outside my work”.

5.1.6 Rhythms of life: “In Africa you just start building, here they make a plan but
that does not suit me”
One day in the park Abdoulaye took me through his whole work trajectory; from working in Mali to his
current job. Many of the (im)possible labor rhythms he encountered in Genoa where intertwined with
preceding labor rhythms and prior societal norms from his life in Mali – these were larger temporalities.
In the reception center he got in touch with a woman who helped migrants find an occupation
(internship or payed job). Abdoulaye spoke with great appreciation of this woman yet did not appreciate
her advice to go to school; he came to Europe to work and earn money, education was not why he had
left Mali. Nevertheless, he decided to study Italian as this woman insisted that would help him find a
job and (even though he did not like to do so) started following a training course for electricians.
However, he stopped with the latter as “it was not at all like in Africa”. Abdoulaye pointed out how in
Italy everything is planned on paper before the work starts instead of immediately doing the job. He had
to change profession because he could not finish the course – he was full of doubts; did he want to
become a baker maybe? He accepted that the labor rhythms are different in Genoa; they start different
because of the diploma requirements and continue to be different since plans are part of the labor
rhythms. The woman offered Abdoulaye a job welding iron that he could do without extra schooling. In
this way he could still grow and someday get a better job: “people and jobs are like trees. You start small
and slowly grow and become stronger and bigger”.
The rule of the centers to go outside through the day and go to school is not what Abdoulaye
came here for. He did appreciate the structure; but the reason behind it (of going to school) did not fit in
the rhythms he ‘brought’ with him from Mali. He made me understand that school is not always wanted;
especially not when one needs money for his family back home. Abdoulaye’s explanation of people and
jobs being similar to trees is applicable on the continues effort to conform to rhythms through dressage;
it is a pathway in itself.
When I introduced Seydou in the beginning of this chapter, I described him as being from Cote
D’Ivoire whereas Seydou himself said he had always been “a man of the world”. The meaning of this is
twofold – he did not want to fit into the norms and values of his family thus moved to San Pédro but it
56

also stands for his travel to Europe, I argue. He brought this mindset with him to Genoa and when I
asked him if he liked staying in Genoa, he said that he does not know because his family was not with
him. But probably after five or six years he would know. Italy would be much better if he would have a
wife, children and job. However, Seydou seems to fit well in the worlding dimension of the park (i.e.
the many relationalities) as he is ‘a man of the world’. Seydou never mentioned that a job is the most
important matter for him staying in Genoa; however, I am wondering how long he will stay without
finding a job before following up on the knowledge gained by for instance his friend in Verona?

5.2

Conclusion: adapting rhythms

This chapter showed how the personal rhythms and individual choices of Abdoulaye and Seydou were
subject to the spatiotemporal whole of the park. Individuals in the park could be seen as organs – as in
the Lefebvrian (2013) idea that organs each have their own rhythm in the ‘bigger’ body. This idea is
applicable on every scale; it is the same for individuals in the whole of the park, but also for the place
Fiumara in the surrounding neighborhood and so on. Because of this, the park reflects the surrounding
societal structures; it reflects how African young men are ‘othered’ in the Italian society and how they
are regularly reminded of their ‘different’ rhythms; in this sense they bring a rhythm of diversity into
the park. The stories therefore did not only show the place African young men do not have in park; they
also showed that Seydou and Abdoulaye each had their own place and rhythms as they brought and
adapted their own enduring rhythms.
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6

Conclusion

This thesis started with a poem from the 1290s that said:
“And so many are the Genoese
And so spread out throughout the world
That whenever one goes and stays
He makes another Genoa there” (Epstein, 1996, p. 166).
This poem reflects one of the main arguments in this thesis; namely, that places are shaped and reshaped
through linkages to the outside; through social relations and understandings on a far larger reach than
just this park (Massey, 1994). The poem is focused on Genoese people around the world, and it is a
perfect artistic illustration that everyone that “goes and stays” brings ‘older’ habits and rhythms and
these influence the ‘new’ place where one stays. The ‘other’ stories showed how ‘older’ rhythms and
experiences are brought through different times and different places to one locality – Fiumara park. The
poem furthermore reflects on the history chapter; for instance, on the Italian emigration in the nineteenth
century – think for instance of the imprint people from Bocadasse left in the neighborhood Boca in
Buenos Aires. Fiumara park is a story of newcomers and old-timers, staying and going, and history and
present.
For every individual the park has an “unique reality”; the meaning of this reality is “shared with
other people and places” (Rodman, 1992, p. 643). For Abdoulaye the park was a place of rest, whilst for
Seydou the park was a place associated with rhythms of work. The experience of being ‘othered’
changed per ‘identity’ given to Fiumara. Abdoulaye felt ‘othered’ in Genoa (for instance at work and in
the bus) but in Fiumara he came to rest, contact with others was less important. Nonetheless, he did
clearly state that he to a great degree missed Italian contacts in the rest of his life. For Seydou the lonely
lunchbreaks highlighted how he was excluded by his coworkers. The function a place holds for someone
is situated in bigger rhythms (e.g. work trajectories, housing conditions). Moreover, this study showed
that bigger societal rhythms of geographically surrounding and further distanced places are mirrored in
the rhythms in the park. Even though the combination of habits with the characteristics of Fiumara park
are unique, these bigger societal rhythms could be recognized. For instance, the wider exclusion of
African migrants in Italy was visible in the park but also the institutional rules of refugee politics seeped
into the daily rhythms of the park – some dripping, others running.
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The study of rhythms, history and ‘other’ stories showed the intertwinement of “everyday
mannerism” and “inheritance and environment” (Conradson & McKay, 2007, p.167). The trajectories
of park and people showed how disruptions and crises effected rhythms (e.g. Fiumara’s altered industrial
identity, Abdoulaye’s expiring permit). The young African men’s rhythms in Fiumara are formed
through structure (e.g. rules, bus routes), agency (e.g. the individual choice to go to Fiumara), and the
physical characteristics of this park (e.g. the square, the paths). It all comes together in the daily rhythms
of the park.
There are varying degrees in the acceptance of new rhythms in the park. My rhythms were easily
accepted when I was alone, but the change in the rhythm of “black” and “white” not talking together
was not integrated into the daily rhythms of the park; talks between “black” and “white” was a disruption
of this dominant societal rhythm. In general, the rhythms of the African young men often crumbled
under the pressure of dominant ‘Italian’ park rhythms; or, in the case of ‘the square’, were seen as too
visible. Nonetheless, the African young men’s rhythms form together with ‘Italian’ rhythms Fiumara
park.
In sum, the different trajectories of the African migrants in Fiumara park are only partially given
a place in the rhythms of this park. However, the agency to adapt their rhythms makes it possible for
them to find a place in the rhythms of the park. In this way, these African young men ‘created’ a
relationship between themselves, (past) time, and Fiumara.

6.1

Recommendations for further research

This thesis showed the usefulness of mixing the methods of analyzing place and people histories through
words and documents combined with a rhythmanalysis. I argue that a combination of methods like this
can provide for varying place-related inquiries in-depth and comprehensive results. Related to the
specific topics of this thesis I argue that an analysis of different (semi-) public places within a bigger
geographical entity can be useful to understand if the intertwinement of ‘diverse’ rhythms happens often
through adaptations of the individual rhythms – like in the case of the young African men in Fiumara
park. Moreover, it would give a more profound image of the different relationalities per geographically
nearby localities – how their rhythms intertwine but also how distant these localities might be. The
different localities as micro social laboratories would give a detailed view on a geographical entity (e.g.
a neighborhood, a city, village, province).
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